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Impact of Birsa Munda on Indian Tribal Society and Feminist 

Movements 
Mr. Gurpinder Kumar 

Assistant Professor,  

Centre for Women’s Studies 

University of Allahabad 

 

Introduction:  

Birsa Munda – a tribal freedom 

fighter, religious leader and a folk hero 

belonged to the Munda tribe. Birsa 

Munda spearheaded an Indian tribal mass 

movement that arose in the tribal belt of 

modern Odisha, Bihar, Jharkhand, 

Madhya Pradesh and Chattisgarh in the 

late 19th century during the British Raj. 

Munda is one of the most important faces 

of Indian tribal movements against the 

British, who inspired various tribes not 

only Mundas but also Kharias and 

Oraons, who accepted him as their 

leader. Birsa Munda was born at Ulihatu 

in the Bengal Presidency (presently in 

Jharkhand) on 15 November 1875 into a 

Munda family. Munda spent his 

childhood amidst poverty in a typical 

tribal setup, where he converted to 

Christianity and became Birsa David in 

order to receive an education from a 

missionary school. During the late 1880s, 

Munda began to understand the nature of 

exploitation meted out by the British 

against the native tribals. The huge 

disruption caused by British agrarian 

policies made an impact on the 

livelihood of these tribal people, 

disrupting their usual way of life which 

was hitherto peaceful and in tune with 

nature. Not only British economic and 

political policies but also aggressive 

religious and cultural policies of the 

Christian missionaries which belittled the 

tribal people and their culture acted as 

fuel for their fight against the British. 

Birsa was strongly entrenched in the 

movement against the British oppression 

of the tribal communities. 

Feminism Viewpoint: 

Feminist views and feminism are 

not same. Although the two terms 

“feminist” and “feminism” entered the 

English language in the 1980s (MIA 

Encyclopedia, 2008), these terms are 

simply two different phenomena or 

stages of development of human history 

and civilization. Traces of the former, 

i.e., feminist views could be found in the 

respective literatures of ancient 

civilizations of Greece and China, 

whereas the latter, i.e., feminism is a 

20th century movement. Feminism as a 

set of ideas and concepts that stands for a 



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

2  

January 2021                                 An Edited E-Book                      www.nadmchb.org 

distinctive and established sociopolitical 

ideology developed during the second 

half of the 20th century. It challenged the 

most basic assumptions of conventional 

political thought which kept the role of 

women off the political agenda on the 

basis of their sexual “disability” or 

“disadvantage.” However, with the 

flowering of radical feminist thought in 

the late 1960s and early 1970s, feminism 

emerged as a political ideology. Since 

then “Feminism” as a term has become 

quite familiar in everyday language; it 

has become almost a fashion, and being 

called a feminist has assumed a special 

identity. It implies a diverse collection of 

sociopolitical theories, political 

movements and moral philosophies, 

largely motivated by a concern for co-

equal social role and position and rights 

of women vis-à-vis male members in a 

society. Therefore Feminism is regarded 

as the ideology of, or theoretical 

commitment to, the Women's Liberation 

Movement across the world.  

Feminism, however, is not a 

coherent ideology. It is a combination of 

some major traditions developed within 

feminism. These are Liberal Feminism, 

Socialist Feminism, Radical Feminism, 

New Feminism and Post-feminism. The 

first one (probably the earliest among all 

such traditions), as the name suggests, 

was based on the principle of liberalism 

that advocated for equality of human 

individuals regardless of their sex and 

other distinctions. Thus, it argued for 

women's equal entitlement to all rights 

and privileges in the society as enjoyed 

by men on the basis that both were 

human beings. While generally providing 

a critique of social relations, much of 

feminist theory also focuses on analyzing 

gender inequality, and the promotion of 

women's rights, interests and issues. 

The majority of Indian tribes are 

forest-based. In India, forest has been a 

vital source of civilization, intellectual 

and spiritual development of human 

society. In contemporary India, many 

tribal groups still carry forward with 

them this vital tradition of living with 

nature which is expressed in their daily 

activities and beliefs. Moreover, the 

relationship between forest and women 

has been a strong one both in practice 

and theory. Forest has been associated 

with fertility. According to Vandana 

Shiva, the forest as the highest 

expression of the earth’s fertility and 

productivity and is symbolised in the 

form as Vana Durga or the Tree 

Goddess. In many tribal villages in India 

even today, we can see one or two sacred 

grooves which are patches of land left 

uncut when a village is established after 
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cutting trees in a forest. Various studies 

have shown that this reverence for forest 

or trees is due to an ecological insight 

that is deep and inherited through many 

generations (Gadgil 1975). Myers also 

emphasized this relationship between 

ecology and community (Myers, 1984). 

The practice of indigenous knowledge 

system reflects living in ‘harmony’ with 

nature. Some scholars (Guha, 2001) have 

taken this argument further to expose the 

indigenous communities’ appreciation of 

nature, which was shaped over 

generations by living in the forests. In 

most part of tribal India, women play a 

very vital role in forest related activities. 

It is the women who collect raw 

materials from the forest as well as 

prepare and sell handia (rice beer) which 

is considered as a very special drink 

having ritual significance in many parts 

of tribal India. The raw material is 

mohua tree which is found in the forest. 

Women collect various parts of the 

mohua tree to use for various purposes. 

Forest management and knowledge about 

use of forest produce has been basically a 

domain of women. Women’s 

participation in tribal economy is crucial 

and is reflected in their enhanced social 

status in society. Tribal societies are 

known for their egalitarianism in contrast 

to the hierarchical nature of caste society. 

Egalitarianism and gender equality are 

valued in many parts of tribal India but 

much needs to be done in aspects of 

gender equality. In the tribes of India, it 

is usually seen that girls are not 

considered as a burden because of their 

economic value. Girls participate in all 

types of work at home and agricultural 

activities along with their mothers. In 

most cases girls and boys have their say 

in selection of the partners. From this 

discussion, it is clear that tribal women 

have comparatively more freedom and 

higher social status than their 

counterparts in the caste society. But 

there are areas where tribal women still 

face discrimination, for example in 

property inheritance, village level 

decision making and certain religious 

activities. Tribal women play a very vital 

part in the local as well as household 

economy by participating along with men 

in all activities. It is the women who with 

the assistance of children are largely 

responsible for animal husbandry and 

collection of fuel, fodder and water. This 

permits them considerable time away 

from home and the village which makes 

them the explorers of the surrounding 

natural resources. Thus, women’s 

relationship with forest is very close in 

the context of the tribes. This also has 

made them strong and courageous in the 
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handling of environmental challenges. 

The role of tribal women is not only of 

importance in economic activities, but 

her role in non-economic activities is 

equally important. Women’s role in 

childbirth, specific, rituals and festivals is 

an important part of village life. For all 

these activities forest plays a crucial role 

by providing various herbs, timbers, 

medicines and other forest produce. In 

many cases, tribal women act as the 

carriers of traditional knowledge on 

forest management and protection. 

Tribal women played a vital role 

in organizing the resistance movement 

against their exploitation. Protest 

originated to counteract any attempt by 

the outsiders or the state to alienate them 

from forest, land or any other natural 

resources they were dependent upon. 

They had actively participated in various 

uprisings and struggle against the British 

during the colonial period. Out of about 

forty major rebellions against the British 

from 1763 to 1856, tribals led many of 

them. The Kol rebellion, the Santhal 

uprisings, the revolt led by Birsa Munda 

and many others are known for the 

massive involvement of tribal women. 

Struggle against land alienation was the 

major form of struggle the women were 

involved with. In the pre-independent 

India, when the Britishers started to use 

the vast forest resources for commercial 

purpose, there were protests and 

uprisings by many tribes in which 

women played crucial role. As British 

interest in forests was exclusively for 

commercial timber, indigenous expertise 

of the tribal women became redundant 

and was replaced by a one-dimensional, 

masculinist science of forestry (Shiva, 

1988). Since then, women’s role in forest 

economy and as the carrier of forest-

related indigenous knowledge has been 

ignored. British policy on forest led the 

non-tribal groups, money lenders and 

commercial minded people to occupy 

most of the forest land previously 

possessed by the tribals. This led to 

active protest, leadership and 

participation of tribal women in struggle 

against such exploitation. The voice of 

tribal women reinforces the notion that 

the very existence of the tribes is linked 

with forest and many of the socio-

economic activities of the women are 

directly related to forest and land. The 

tribal history of resistance can be 

remembered by three major revolts 

which time can never erase. After Baba 

Tilka Majhi, it was the first spell of tribal 

awakening for freedom and 

independence from the British Empire. 

The three revolts are the Kol Revolt in 

1829-1839, followed by the Santhal 
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Revolt in 1855-1856 and the Munda 

Revolt in 1899-1900, which is also 

known as Ulgulan Revolution. The Great 

Bhagwan Birsa Munda led the Ulgulan 

revolution. All three revolutions were a 

victory, and that is the reason the tribals 

sang the first songs of victory and 

freedom long before the Independence of 

1947. 

In the Tebhaga movement in 

Bengal, there was wide participation of 

the Santhal women with full spirit and 

zeal. The Santhal Rebellion from 1855-

56, the Bhumkal Rebellion in Bastar and 

Birsa Munda’s Ulgulan movement in and 

around Ranchi are some examples. The 

role of women in these adivasi revolts 

was no less than that of men. They too 

faced the vicious repression unleashed by 

the British to crush these movements. 

These struggles, though, concerned with 

the immediate economic and existential 

questions of the tribes, were ultimately 

related to the policy and rule of the 

imperialist British. Innumerable adivasi 

men and women sacrificed their lives in 

this struggle against the British. The 

adivasi women have showed exemplary 

courage and determination to fight 

against the British and carved their 

names in the history of the anti-colonial 

struggle in India.  

Birsa Movement: 

The movement, better known as 

Ulgulan (Great Tumult), was led by Birsa 

Munda in the year 1899. However, the 

ground of the movement started 

developing with a religious character 

from 1895. Herein, Birsa tried to reform 

the traditional religion (as revealed to 

him by Singbonga, the supreme god of 

Munda) and asked his followers to 

abandon the worship of Bonga (spirit) 

and to prohibit the intake of non-

vegetarian food and alcohol. He also 

predicted the end of the world and 

ordered his followers to stop paying rent 

to the government and to stop ploughing. 

Later on, the movement was imbedded 

with the political character where the 

movement looked forward to establish 

Munda Raj by ousting the missionaries 

and government by adopting violent 

means. In 1895, Birsa first grew as a 

leader and in a short span of time he 

grew as a healer, then miracle-worker, 

then preacher and then he grew to 

become a prophet. (Singh 1983) 

Altogether, this made him a prominent 

figure among the tribes (especially 

among Mundas) who saw him as their 

liberator. On the other hand, growing 

popularity of Birsa alerted the colonial 

regime and they demanded for his 

immediate arrest. Consequently, he was 

arrested on 19 November 1895 and was 
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sentenced to rigorous imprisonment for 

two years with a payment of a fine of Rs 

50. (Singh 2010) During his 

imprisonment period, Ranchi district 

witnessed severe famine from 1896 to 

1897 which was followed by the heavy 

out-migration of Munda tribe to Assam 

tea plantation. During the year 1897, 

there was a heavy increase in the 

immigration of tribes in Assam tea 

plantation. Subsequently, this turned out 

to be the major cause for the Birsa 

movement. The motive behind the arrest 

was to control the growing influence of 

Birsa Munda among the tribes. But even 

after the arrest, he remained an inspiring 

force among the tribes through the 

medium of his disciples. On 30 

November 1897, he was released and 

immediately after his release started 

organizing meetings in the Munda 

region. (Singh 2012) Alongside, he 

continued his revolutionary teachings 

which lasted for nearly two years. 

Eventually, there was an outbreak of a 

violent movement on the Christmas Eve 

of 1899 at Ranchi district. The movement 

was short lived as it was cruelly crushed 

by the officers, who killed many 

followers of Birsa. On 3 February 1900, 

Birsa was arrested and with this, the 

movement also came to an end. Though 

the movement did not last long, the 

impact of the movement was so powerful 

that it forced the state to take some 

effective measures to solve the problems 

of Munda tribes. (Singh 2012) The most 

effective one was the introduction of 

Chotanagpur Tenancy Act in 1908. This 

act was intended to provide a degree of 

protection to the Chotanagpur tribes by 

making khuntkatti tenures secure against 

the encroachment of landlords by fixing 

their rents in perpetuity and making 

illegal the sale of these lands for any 

purpose other than arrears of rent. It also 

gave statutory recognition to existing 

customs regarding use of forest, 

occupancy rights, right to claim land etc. 

(Gupta 2011) 

The Chota Nagpur Tenancy Act, 1908  

This act restricts the passing on of 

land from tribal people to non-tribals. It 

acts as a protecting shield for the tribal 

land, but does it completely protect it? 

The answer is no. Because there is 

another law called the Land Acquisition 

Act 1894, which completely undermines 

the CNT Act, 1908 and facilitates easy 

loot of tribal land. In the name of 

development and public service, dams, 

factories, roads and railways and canals 

have been built in Jharkhand, in the 

process of which 90% of tribals have lost 

their lands. Cities like Jamshedpur and 

Ranchi are based on grabbed tribal land. 
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If the CNT Act has been protecting the 

tribal lands since 1908, how come non-

tribals have successfully built their 

homes and how come so many mines and 

industries have been constructed and put 

into operation on indigenous land? It 

isn’t my job to answer these questions; it 

is the governments. Land grabbers and 

invaders will stop at nothing to do what 

they came for. In 1907, the year before 

the CNT Act was passed, the Tata Group 

had already acquired the lands of tribals 

for mining iron ore in Noamundi and 

Jamshedpur for establishment of its 

industrial empire. Jamshedpur at one 

time was known as “Kalimati” (Land of 

Black soil) and was home to the Munda, 

Santhal and Ho tribes, who were 

forcefully displaced by the dikus (non-

tribals), so that their land could be 

acquired. The non-tribal government 

tried a number of times to amend the act, 

and eventually, the Raghubar Das 

government successfully weakened the 

act. The government, after the 

amendment to Section 49, will be able to 

acquire land in the Chota Nagpur region 

without anything stopping them 

Tribal Women’s roles in Movements 

Tribal women actively 

participated in movements and fought 

against their internal and external 

subjugations. In the initial phase, external 

issues became the key cause for tribal 

movements, but in the second phase, 

both external and internal issues were 

taken up by the movements. This shift 

can be understood by the emergence of 

women leaders in tribal resistance. The 

internal subjugation is more closely 

related with the patriarchal structure of 

Oraon and Munda society. In order to 

understand the internal subjugation, we 

need to first understand the status of 

women folk in their patriarchal system. 

There is a generalized notion regarding 

the status of tribal women that they 

enjoyed better socio-economic space 

compared to the ‘mainstream’ women. 

But before coming into any conclusion, 

we need to keep in mind that in their 

patriarchal society, they had inefficient 

political and property rights which were 

centric to ‘power’ and that remained 

under male authority. Though in few 

cases, women acquired the political post 

or land ownership for temporary period 

when their sons were minor. This put a 

question mark on the position of women 

in tribal society as they were kept from 

accessing power. Contrary to this, 

external subjugation started with the 

intrusion of moneylenders, traders and 

middleman in the beginning of colonial 

era. These intruders dishonored tribal 

women by harassing and exploiting 
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them. This not only threatened the 

honour and prestige of tribal 

communities but it also degraded the 

position of tribal women. Thereby, it 

became a vital reason for tribal 

movements. In the beginning phase, 

violation of women’s honour remained 

the main cause of tribal movements. For 

example, the immediate cause for Kol 

rebellion was the exploitation and 

harassment of women folks by dikus. In 

this context Kol said, The Pathans have 

taken our doormats and the Sikhs our 

sisters. Our lives are of no value, and 

being of one caste, let us stand fast to 

each other, and commence to plunder, 

murder and loot. (Roy 2010)  

However, the movement was 

concerned with safeguarding the honour 

and prestige of tribal community rather 

than uplifting the position of women. If 

we talk in the context of Sardari Ladai, 

the main cause of the movement was 

beth-begari system where women were 

also forced to render their service in the 

lands of zamindars. For example, “Each 

house was obliged to supply one male 

and one woman each day for work.” (Kol 

agitation in the Lohardugga district, 

Home Department, Judicial, 1890, No. 

95-109: 4. NAI) This ultimately made the 

women folk more prone to mistreatment 

and harassment, which was considered as 

shame for the community. During these 

two movements, violence against women 

remained a main cause, but to what 

extent they participated in these two 

movements is questionable due to the 

lack of written sources. In the second 

phase, women not only actively 

participated in the movements but in 

many occasions they also emerged as 

leaders. In Birsa Movement, one of the 

main objectives was to restore the golden 

age of the Mundas and in this regard, one 

of Birsa Munda visions was of an ideal 

society where there was no violence 

against women. (Singh 2010)  

Women remained an important 

part of tribal movements. In this 

particular movement, women played a 

heroic role by taking arms to fight 

against their enemies. There was an 

instance when the Deputy Commissioner 

of Ranchi, on receiving the alarming 

news rushed to Gaya Munda’s 

(prominent leader of Birsa Movement 

and a follower of Birsa Munda) house to 

arrest him but had to face his agitated 

wife (Manki), the two daughter-in-laws, 

and the three daughters, Thigi, Nagi and 

Lembu. They furiously attacked him with 

lathi, sword, tangi and fought bravely till 

they were disarmed. Among them, there 

were two women who had small babies 

in their left arms while brandishing axes 
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with their right. (Singh 1983) Apart from 

them, there were two women named as 

Sali and Champi who remained a 

companion of Birsa and stayed with him 

when he was finally caught. (Sujata 

Singh 2010) The above three movements 

were followed by a new episode of 

resistance termed as Tana Bhagat 

Movement. Unlike the erstwhile 

outbreaks, the movement not only 

witnessed the participation of women in 

the gatherings held by the leaders but 

also witnessed two women leaders i.e. 

Linda Oraon and Maya Oraon, who led 

the movement in different time period. 

This ultimately, helped them to improve 

their political status in tribal resistance 

and in their society as well. 

Why we need Birsa Munda? 

People and the government in 

power should understand that with great 

power comes great responsibility and 

humility, but instead, what we are seeing 

is that with more power comes more 

cruelty, a destructive superiority 

complex, arrogance and dictatorship. If 

this is how the government continues to 

treat the tribals and the speed at which 

the natural wealth and social culture are 

being exploited, the tribals will not be 

saved, and India will never progress with 

full potentiality. During the Revolt of 

1899-1900 Birsa emerged as the supreme 

leader of the Mundas. Therefore, 

Bhagwan Birsa Munda is needed again 

for the tribals to be saved. However, in 

the world, as we know it now, just one 

Birsa Munda will not be enough to carry 

the weight of this responsibility. It’s not 

just Bhagwan Birsa Munda we need. We 

need Baba Tilka Majhi, Sidhu Kanhu, 

Chand Bhairav and Phulo Jhano as well. 

Once again, let’s look through the history 

pages of tribal revolts and learn about 

something which isn’t mentioned in the 

mainstram literature. 
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Introduction: 

In the history of peasant revolt 

and democratic struggle in India, Birsa 

Munda was not a sudden flash of light, 

but a continuation and inevitable 

consequence of the previous Kol 

Rebellion (1831-32) and the Santal 

rebellion (1855-56). The Mundas are 

indigenous people of the Austrian group. 

They were the lower classes. Their main 

livelihood was agriculture and animal 

husbandry. In central and Eastern India 

Oraon, Munda, Santal, Birhor, Kol, Vil, 

Lodha, Sabor and Chenchu, Kurumba, 

Badama in south India was in this 

category.The life style of the Mundas 

accustomed to the primitive social 

system, was simple, straightforward and 

independent.  

The struggle for Independence: 

BirsaMunda was a tribal 

revolutionary who fought against the 

British colonialist decades before 

realizing the presence of Mahatma 

Gandhi and Bhagatsingh in the freedom 

struggle. In the late 19thcentury, during 

the British rule, in the history of the 

Indian independent movement Birsa 

made an important figure as tribal leader 

to have been so honored. With the advent 

of British rule came Lutherans, Anglican 

and Catholic missions. With the spread 

of education along with missionary 

activities, indigenous peoples became 

much more organized and rights 

conscious. At the same time, the social 

division between Christians and non-

Christians have increased, and the sense 

of ethnic unity has diminished. The 

advent of Christianity intensified the 

protest movement among the Mundas. 

This movement was not aimless; it was 

dedicated to rebuilding the indigenous 

society that had collapsed under the 

pressure of colonial rule. 

The British colonial system 

accelerated the transformation of the 

tribal agricultural system into a feudal 

state. Since the tribals could not generate 

surplus with their primitive technology, 

so the non-tribal farming community was 

invited to settle and cultivate the lands in 

chhotanagpur. As a result, the lands 

occupied by the tribals became isolated. 

The new class of Thikadars were more 

rapacious and were eager to occupy most 
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of them. In 1874, the authority of the old 

Munda or Oraon chief was almost 

completely abolished by the peasants 

introduced by the land Lords. Birsa along 

with the Munda responded to the 

challenges of agrarian disruption and 

cultural change through multiple revolts 

and rebellions under his leadership. 

Birsa took a part in the movement 

against the acquisition of land in the 

village by the forest department in 1893-

94. In 1895 he declared himself an 

incarnation of God who came to restore 

the kingdom of his people. He said that 

the reign of Queen Victoria was over and 

the reign of Munda had begun. He also 

instructed the raiyats not to pay any rent. 

To the Mundas he was the savior, so they 

called him “Dharati Aba” or the father of 

earth. Birsa Munda’s slogan threatening 

the British Raj –“Abua Raj setarjana, 

Maharani Raj tundujana” (let the 

kingdom of the Queen be ended and our 

kingdom be established.) 

The Christian missionaries 

wanted to arrest Birsa and his followers, 

who were threatening their ability to 

make convert. Birsa was sent to jail and 

after release from jail on January 28, 

1898 he along with his followers joined a 

series of secret meeting in underground 

for two years. In 1899, Birsa publicly 

declared that the real enemies were the 

British, not Christian Munda, and called 

for a decisive war against the British. 

Birsa Munda’s followers started a series 

of attacks in various loyal places of the 

British. They attacked two police 

constables and attacked local 

shopkeeper’s house and commissioners. 

The British in return set a reward of Rs. 

500/- on Birsa and sent an army of 150 

people to crush the rebellion. The army 

killed hundreds of people in the Dombari 

Mountain. Birsa was able to flee but later 

arrested and sent to jail. During his trial 

in prison, Birsa Munda died on 9th June 

1900. The movement became faded after 

his death. After eight years of his death 

on 1908, the colonial government 

introduced the chhotanagpur tenancy act 

(CNA). This law prohibits the transfer of 

tribal land to non tribal people and 

protect the rights owned by the owners. 

Struggle for Religious Reform 

Birsa Munda was an Indian tribal 

freedom fighter, religious leader and the 

hero of the Munda tribe of 

chhotanagpurplateau. In the 19th century, 

Birsa stated a tribal religious militant 

movement in the presidency of Bengal 

(now Jharkhand). Due to poverty, Birsa 

was sent to his maternal uncle’s village –

Ayubhatu. There he lived for two years 

and surrounded by Christian missionary. 

To get admission, he was forced to get 
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converted to Christianity. After 

converting he was renamed as Birsa 

Daud. During 1886-90 when he stayed at 

chaibasa in the wake of freedom struggle, 

his father withdrew him from school. The 

family also renounced Christianity and 

reverted to their original tribal religious 

customs. 

Birsa claimed to be the messenger 

of God and the founder of new religion 

called ‘Birsait’. The religion believed in 

one God and encouraged them to return 

to their original religious beliefs. People 

began to refer to him as an economic 

healer, a miracle worker, and a 

preacher.The people of Munda, Oraon, 

and Kharias gathered to meet the new 

prophet and to remedy their problems. 

The people of oraon and Mundas became 

believers in Birasaities. People stated 

referring to him as “Dharti Aba”. 

Different contemporary and folk music 

reveals its influence on people of 

different tribes. Birsa advised the tribal 

people to follow their original traditional 

religious system. Impressed by his 

teaching, he became known as a prophet 

to the people of the tribe and they sought 

his blessing. 

Conclusion: 

Birsa’s activities were essentially 

a revivalist movement; the main aim of 

his movement was to liberate Munda 

society from foreign elements and give it 

its original form. The purpose of the 

Birsa was to achieve religious and 

political freedom. His main goal was to 

establish the rights of the Mundas as the 

real owners of the land. According to 

Birsa, only this right can be established 

in the European influence free world, and 

for that needed Munda Raj. However, his 

struggle was not only against the British, 

but also the ignorance of his community. 

He wanted to liberate the Munda 

community from superstition, animal 

abandonment and alcoholism. He died in 

the custody of British authorities at 

Ranchi central jail when he was just 25 

years old.  

Birsa is still memorable to us as a 

struggling star. Remembering his 

memory various institutions and 

organizations have developed in different 

parts of India after independence. Many 

institutions and organizations –Birsa 

Agricultural University, Birsa Institute of 

Technology, Birsa College Khunti, Birsa 

Institute of Technology Sindri, Sidhu 

Kanho Birsa University, Birsa Munda 

Athletics Stadium, Birsa Munda Airport, 

Birsa Seva Dal, Birsa Munda Tribal 

University – are named after him. In 

2004, Ashok Saran made a hindi film 

“Ulgulan-Ek Kranti”, In 2008 Iqbal 

Saran made a n another film “Gandhi Se 
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Pehle Gandhi”, Mahasweta Devi wrote a 

novel “Aranyer Adhikar”  on the life of 

Birsa Munda and his rebellion against 

British Raj. One hunfred and fifty feet 

tall statue of Birsa Munda has been 

created in Jharkhand in 2016. 
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Introduction: 

The Munda rebellion was one of 

the most tribal revolts in India under 

colonial rule, and one of the heroes of 

this rebellion was Birsa Munda. He was 

not only a brave leader of the Munda 

rebellion but he was one of the leading 

figures in India because the mass 

uprising of the indigenous community 

was possible only through his hands. To 

the people of the tribal community, he 

was a pioneer of the Renaissance, so his 

followers considered him an ‘Earthly 

God’. 

Birsa Munda's first life:  

On 15 November 1875 in the 

village of Ulihatu (at present khundi 

District in Jharkhand state) in the 

presidency of Bengal, Birsa Munda was 

born. His father's name was Suguna 

Munda and mother's name was Kormi 

hata Munda. Birsa Munda had five 

siblings. His elder brother's name was 

Komta Munda and younger brother's 

name was Posna Munda. His two sisters’ 

names were Daskir Munda and Champa 

Munda. Birsa Munda spent his first life 

in the village chhalkad with his parents. 

His first schooling took place in the 

village of Dalka. He had a keen interest 

in studies since childhood and he was 

always trying to learn something new. 

After completing his primary education, 

Birsa Munda was admitted to the 

Chaibasa missionary school. Ever since 

he was in missionary school, he has been 

thinking about how to liberate his society 

from the clutches of the British rules. He 

converted to Christianity while attending 

the missionary school in chaibasa and his 

name was Birsa David and after that his 

name was Birsa Daud. 

The Initial Context of the Rebellion: 

From 1886 to 1890 Birsa Munda 

spent his life at the chaibasha missionary 

school. It was during this time that 

violent protests broke out 

between German and Roman Catholics, 

Sugna Munda resigned as a member of 

the German mission in 1890 and moved 

with his family to his indigenous religion 

in the face of the fire of the freedom 

struggle that engulfed the indigenous 

people at this time. Birsa never thought 

that he would ever join the movement as 

a leader of the tribal community because 
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his teenage life was sodifferent. In 

teenage life Birsa Munda is a very 

beautiful flute player. He used to walk 

around with ektara in one hand and flute 

in his waist. But in the cruel irony of fate, 

Ektara left the flute and picked up the 

bow and arrow in his hand to save nature 

and society. While in missionary school 

Birsa Munda became associated with the 

sardari movement. From that experience 

he realised that not only British rye but 

also Indians were responsible for this 

condition of the indigenous community. 

So they have become expatriates form 

their own homes. So he realised that first 

he had to awaken his own nation and he 

did it skillfully. 

Establishment of new religion:  

He began to advising the people 

of the indigenous community to adopt 

their own culture, their own religion and 

their own right. In this way while 

awaking the masses Birsa Munda became 

the ‘Dharti Abha’ or ‘Early God’ to the 

people of tribal community. Birsa Munda 

founded a new religion at the age of 20 

based on the monotheistic Munda 

religion. 

The Beginning of the Munda Rebellion 

(first stage):  

In order to build a feudal stage 

under the British colonial rule, the British 

occupied various forest and land one by 

one and to this end they enacted the 

Forest Act of 1894 prohibiting the free 

access of other people to the forest areas. 

Through this law, they took away their 

motherland from the people of the 

indigenous community. As a result the 

entire jungle and the mountain along 

with the heroic martyr forces and the 

people of their tribal communities 

jumped into fight for their rights, with 

courage and bow and arrows. The tribal 

community started fighting with the 

British Forces. The British government 

could not handle the situation and in 

1895 arrested the rebels including Birsa 

Munda.The movement came to a 

temporary halt after the arrest of Birsa 

Munda. 

The second phase of Munda 

Movement: 

The second phase of the Munda 

movement began after the release of 

Birsa Munda on 30th November 1897. 

The Munda rebellion in the southern 

region of Ranchi spread from 1899 to 

1900 under the leadership of Birsa 

Munda.This rebellion is known in history 

as ‘Ulgulan’ in Mundari language. The 

word ‘Ulgulan’ means strong rebellion. 

The aim of this revolt was to establish 

the Munda Kingdom and to establish 

forest rights. The main centre of this 

movement was the dombari hill. This 
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movement was carried out through 

guerrilla tactics. For two years they 

attacked places which were loyal to the 

British. 

On 5th January 1900 Birsa's 

followers killed to constable at Ethedin. 

On 7 January They attacked khunti 

police station and killed a constable and 

razed the houses of local 

shopkeepers.The Commissioner an the 

Deputy Commissioner rushed to Khunti 

with an army of 150 to crush  the 

rebellion. The British administration set a 

reward of Rs 500 for Birsa Munda. The 

British force attacked Munda guerrillas at 

Dombari hill, indiscriminately firing on 

and killing hundreds of people. Birsa 

escaped to the hills of Singhbhum. He 

was arrested at Jamkopai forest in 

Chakradharpur on 30 March 1900. But 

behind the capture of Birsa Munda was 

the betrayal of some tribals for whom he 

fought all the while. 

Death of Birsa Munda: 

          After Birsa Munda was caught his 

trial began. According to Deputy 

Commissioner Ranchi 460 tribals were 

made accused in 15 different criminal 

cases, out of which 63 were convicted. 

One was sentenced to death, 39 to 

transportation for life and 23 to be 

imprisoned for terms up to 14 years. 

There were 6 deaths including that of 

Birsa Munda in the prison. Birsa Munda 

died in the jail on 9 June 1900 at the age 

of 25 years. 

However, historians believe that 

there is a mystery about the death of 

Birsa Munda. Many historians believe 

that Birsa Munda died of food poisoning 

but according to the jail report, Birsa 

died due to blood poisoning and 

diarrhoea. Although the practice of 

burying dead bodies was prevalent 

among the tribal community, the British 

government hastily cremeted Birsa's 

body. Because firstly they wanted to 

cover up the mystery of Birsa's death and 

secondly they wanted to explain that 

Birsa is not ‘GOD’, but an ordinary 

person. However, the British government 

did not succeed in that purpose. Birsa 

Munda is still worshipped as ‘GOD’ by 

the people of tribal community. 

Conclusion: 

Although the Munda uprising 

ceased after the death of Birsa Munda, it 

was immense importance to the whole of 

India including the tribal community. 

Though this movement did not establish 

the Munda kingdom, the practice of 

forced labour by the British with the 

aboriginal people ceased. Judging from 

many angles, Professor Norohori Kobiraj 

called The Munda revolt a ‘present 

revolt’. Indigenious people celebrate 
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Birsa Munda’s birthday on November 

15th every year to commemorate his 

contribution. Birsa Munda is the only one 

person from the tribal community, whose 

picture has been and will be carefully and 

respectfully preserved in the museum of 

the Indian parliament.The history of his 

heroism, adventure and love for Nature 

will be unforgettable to the entire 

indigenous community, the people of 

India. 
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Introduction:  

Birsa Munda was a tribal freedom 

fighter and a folk hero belongs to the 

Munda tribe. Birsa Munda was born on 

15 November 1875, at Ulihatu, Bengal 

Presidency, during British India (present-

day Khunti district, Jharkhand) on a 

Thursday and was named after the day of 

his birth according to the Munda custom. 

According to folk songs, he used to play 

in the sand and dust with his friends. He 

was an expert in playing the flute and 

used to carry an instrument made from 

pumpkin. 

In his a childhood, Munda was 

encircled by Christian missionaries. His 

schooling took place in a missionary 

school. He was very sharp in studies 

where his teacher Jaipal Nag guided him 

to enrol in the German Mission School. 

Birsa converted to Christianity to join 

German Mission School since it was 

compulsory to convert to Christianity to 

join the school and was renamed as Birsa 

David, which he later changed to Birsa 

Daud.  Nevertheless, soon after he 

realized that the Britishers were there to 

colonize them and the missionaries were 

trying to convert tribals to Christianity. 

When he was in school, the German and 

Roman Catholic Christian agitation was 

at its peak. This made his father, Sugana 

Munda, withdraw his son from the 

school. Birsa Munda left the German 

Mission School, gave up the religion and 

returned to his traditional faith. 

Munda united the tribals to fight 

against the forceful land grabbing carried 

out by the British government which 

would turn the tribals into bonded 

labourers and force upon them miserable 

poverty. Birsa Munda started to pass on 

the principles of Hindu religion and 

advised converted tribal people to read 

their original religious system 

thoroughly. He became such an 

important figure that tribal people used to 

seek his blessings. He was valued as a 

God by his followers and looked upon as 

a prophet. 
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Relevance of Thoughts:   

“We should never forget our orginal 

tribal culture.” 

–Birsa Munda 

Birsa started a movement called 

'Ulgulan', or 'The Great Tumult'. His 

struggle against the exploitation and 

discrimination against tribals led to a big 

hit against the British government in the 

form of the Chotanagpur Tenancy Act 

being passed in 1908. The act restricted 

the passing on of land from the tribal 

people to non-tribals. He fought for the 

rights of the tribal community.  

Munda set out to get rid of the 

feudal system that the British had 

introduced in the Adivasi forest land. He 

fought for the rights of his people. Birsa 

Munda was given the name, ‘Dharti 

Abba’ or the ‘Father of the Earth’.  He is 

the god for the tribal communities like 

The Mundas, Oraons, and Kharias. He 

went on to form a new religion called 

Birsait, which adored only one god. His 

revolutionary work not only put an 

effective consequence in the British rule, 

but it also helped to mobilize the tribals. 

Birsa has an astounding 

contributor to modern India, but he has 

also unfortunately been excluded to the 

scene in today’s times. It is also 

considered that his period of stay in 

Chaibasa proven to be a turning point in 

his life, specifically between 1886 

&1894. It was when Birsa began his 

activity to take part in movements 

against the British for the rights of the 

tribals. Birsa was bold in acting on the 

need of the hour and taking the all-

important initiative to fight the 

oppressors. Birsa went on to find a 

spiritual way of life and assumed as a 

religious master at a very young age. For 

his people, he was a God. 

Clarity of thought is another 

aspect from Birsa’s life. Once when his 

tribal community was visited by a 

Christian priest, Birsa was 11 at the time, 

taught the visiting Christian priest a 

lesson or two by putting into perspective 

how following one’s religion was about 

practising individual choice and this was 

not to be cast-off as mere superstition. 

Birsa Munda was a visionary leader 

whose own experiences allowed him to 

understand how the people from his 

community were suffering. He did not 

only attempt to wage protests and lead 

anti-colonial movements, but pictured a 

basic trauma in the historical continuity 

of oppression, dominance and 

exploitation. In fact, his struggle left such 

a mental picture on the colonial state that 

officials were forced to introduce new 

legislation – the Chota Nagpur Tenancy 
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Act – that guaranteed the protection of 

the Munda’s land rights. 

Message to the Tribal Community: 

Birsa’s life is a message for us to 

take out some time to visit those parts of 

India where the community lives — to 

understand its composition and what 

keeps it going even today in these times 

of cultural dilution. It is because of his 

efforts all those years ago that this tribe 

can live with their heads held high today. 

His vision for his Munda community was 

to trace their roots and ethos back, and as 

a result, a whole section of society 

benefited. 'Dharti Abba' or the Earth 

Father, Birsa Munda emphasized the 

need of the tribals to study their own 

religion and not forget their cultural 

roots. He inspired his people to realize 

the value of owning their land and 

asserting their right upon them. 

Birsa Munda always stressed 

upon the need for tribals to know their 

rights, culture and fight against the 

injustice done to them. He also worked 

towards rationalizing his community and 

getting rid of their superstitious beliefs, 

animal sacrifice and alcoholism. Birsa 

wanted to reform the tribal society and 

so, he urged them to let go of beliefs in 

witchcraft and instead, stressed on the 

importance of prayer, staying away from 

alcohol, hold faith on God and observing 

a code of conduct. 

With religious perspective, 

Munda started the faith of ‘Birsait’. This 

was a threat to Christian missionaries 

who were converting the tribals left and 

right. Soon, the Mundas and Oraons 

became devoted Birsaities. Birsa Munda 

declared that God had appointed him to 

save his people from trouble, to free 

them from the slavery of dikus 

(foreigners, robbers). Politically a 

movement began under the leadership of 

Birsa known as ‘Birsa Movement’. The 

political aims of it were to drive out 

Christian missionaries, moneylenders, 

Hindu landlords, and the government, 

and to establish a Munda Raj. In this way 

he conveyed the message to compete 

boldly with external power and to live 

their lives with dignity and freedom, not 

with slavery.  

When Birsa was arrested in 1895, 

and in 1897, after releasing he toured the 

villages to gather support for his 

movement. He urged people to destroy 

the Ravanas (European devils) and set 

up an independent kingdom under his 

leadership. He used to say: 

“Let the kingdom of the queen be 

ended and our kingdom is established.” 

 

Conclusion: 
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Birsa Munda’s vision for his 

Munda community was to trace their 

roots and ethos back, and as a result, a 

whole section of society advantaged. 

Thus, let me conclude by the point that 

the message of Munda to the tribal 

community is ‘to unit and fight for their 

rights and against injustice, live with 

dignity and freedom which is every 

person’s birth right. Keep faith in their 

own religion as it is the choice of 

individual, not a compulsion of any 

powerful forces. Get rid of superstitious 

beliefs, animal’s sacrifice and 

alcoholism. Worship of only one God, 

importance of praying. Love for their 

country and land.’   
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Early Life of Birsa: 

Birsa's early years were spent 

with his parents at Chalakkad. His early 

life could not have been very different 

from that of an average Munda child. 

Folklore refers to his rolling and playing 

in sand and dust with his friends and his 

growing up strong and handsome in 

looks; he grazed sheep in the forest of 

Bohonda. When he grew up, he shared an 

interest in playing the flute, in which he 

became an expert. He went around with 

the tuila, the one-stringed instrument 

made from the pumpkin, in the hand and 

the flute strung to his waist. Exciting 

moments of his childhood were spent on 

the akhara (the village wrestling ground). 

Driven by poverty Birsa was taken to 

Ayubhatu, his maternal uncle's village. 

Komta Munda, his eldest brother, who 

was ten years of age, went to Kundi 

Bartoli, entered the service of a Munda, 

married and lived there for eight years, 

and then joined his father and younger 

brother at Chalked. At Ayubhatu Birsa 

lived for two years. He went to school at 

Salga, run by one Jaipal Nag. He 

accompanied his mother's younger sister, 

Joni, who was fond of him.  

Birsa came in contact with a 

Christian missionary who visited a few 

families in the village which had been 

converted to Christianity and attacked the 

old Munda order. During that period only 

one supported to retain the Munda family 

is Sharanya Mathaji who has a special 

power of healing and fulfills the desires 

of the public. As he was sharp in studies, 

Jaipal Nag recommended him to join 

German Mission School but, converting 

to Christianity was compulsory to join 

the school and Birsa thus converted to 

Christianity and was renamed as Birsa 

David, which later became as Birsa 

Daud. After studying for a few years, he 

left the German Mission School.  
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Formative Period for Birsa: 

Birsa's long stay at Chaibasa from 

1886 to 1890 constituted a formative 

period of his life. This period was 

marked by the German and Roman 

Catholic Christian agitation. In light of 

the freedom struggle, Sugana Munda 

withdrew his son from the school. Soon 

after leaving Chaibasa in 1890 Birsa and 

his family gave up their membership of 

the German mission and ceased to be 

Christian and reverted to his original 

traditional tribal religious system. In 

Singhbhum as in Palamau and 

Manbhum, the forest settlement 

operations were launched and measures 

were taken to determine the rights of the 

forest-dwelling communities. Villages in 

forests were marked off in blocks of 

convenient size consisting not only of 

village sites but also cultivable and 

wastelands sufficient of the needs of 

villages. In 1894, Birsa had grown up 

into a strong young man, shrewd and 

intelligent, and undertook the work of 

repairing the Dombari tank at Gorbera 

damaged by rains. 

While on a sojourn in the 

neighborhood of village Sankara in 

Singhbhum, he found a suitable 

companion, presented her parents with 

jewels, and explained to her his idea of 

marriage. Later, on his return from jail, 

he did not find her faithful to him and left 

her. Birsa stressed mono-gamy at a later 

stage in his life. Birsa rose from the 

lowest ranks of the peasants, the ryots, 

who unlike their namesakes elsewhere 

enjoyed far fewer rights in the Mundari 

khuntkatti system. While all privileges 

were monopolized by the members of the 

founding lineage, the ryots were no better 

than crop-sharers. Birsa's own experience 

as a young boy, driven from place to 

place in search of employment, gave him 

an insight into the agrarian question and 

forest matters. He was no passive 

spectator but an active participant in the 

movement going on in the neighborhood. 

New Religion: 

Birsa's claim to be a messenger of 

God and the founder of a new religion 

sounded preposterous to the missionaries. 

There were also within his sect converts 

from Christianity, mostly Sardars. His 

simple system of the offering was 

directed against the church which levied 

a tax. The concept of one God appealed 

to his people who found his religion and 

economical religion healer, a miracle-
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worker, and a preacher spread. The 

Mundas, Oraons, and Kharias flocked to 

Chalkad to see the new prophet and to be 

cured of their ills. Both the Oraon and 

Munda population up to Barwari and 

Chechari in Palamau became convinced 

Birsaities. Contemporary and later folk 

songs commemorate the tremendous 

impact of Birsa on his people, their joy, 

and expectations at his advent. The name 

of Dharti Aba was on everybody's lips. A 

folk song in Sadani showed that the first 

impact cut across the lines of caste. 

Hindus and Muslims also flocked to the 

new Sun of religion. Birsa Munda started 

to advise tribal people to pursue their 

original traditional tribal religious 

system. Impressed by his teachings, he 

became a prophet figure to the tribal 

people and they sought his blessings. 

Tribal Movement: 

Birsa Munda’s slogan threatening 

the British Raj-  Abua raj seter Jana, 

Maharani Raj Kundu Jana (“Let the 

kingdom of the queen be ended and our 

kingdom is established.”) is remembered 

today in areas of Odisha, Bihar, West 

Bengal, and Madhya Pradesh. He met 

people in old Mysore and Mandy in 

Karnataka and Arakkvalley in 

Vishakhapatnam of Andhra Pradesh. The 

British colonial system intensified the 

transformation of the tribal agrarian 

system into a feudal state. As the tribals 

with their primitive technology could not 

generate a surplus, the non-tribal 

peasantry was invited by the chiefs in 

Chhotanagpur to settle on and cultivate 

the land. This led to the alienation of the 

lands held by the tribals. The new class 

of Thikadars was of a more rapacious 

kind and eager to make the most of their 

possessions. 

In 1856 Jagirs stood at about 600, 

and they held from a village to 150 

villages. But by 1874, the authority of the 

old Munda or Oraon chiefs had been 

almost entirely annulled by that of the 

farmers, introduced by the landlords. In 

some villages, they had completely lost 

their proprietary rights and had been 

reduced to the position of farm labourers. 

To the twin challenges of agrarian 

breakdown and culture change, Birsa 

along with the Munda responded through 

a series of revolts and uprisings under his 

leadership. In 1895, in Chalakkad village 

of Tamar, Birsa Munda renounced 

Christianity, asked his fellow tribesmen 

to worship only one God and give up the 

worship of bongos. 

He declared himself a prophet 

who had come to recover the lost 

kingdom of his people. He said that the 

reign of Queen Victoria was over and the 

Munda Raj had begun. He gave orders to 
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the raiyats (tenant farmers) to pay no 

rents. The Mundas called him Dharati 

Aba, the father of earth. Due to a rumor 

that those who didn’t follow Birsa would 

be massacred, Birsa was arrested and 

sentenced to two-year imprisonment. On 

28 January 1898, after being released 

from jail he went with his followers to 

Chutia to collect the record and to 

reestablish racial links with the temple. 

He said that the temple belonged to 

the Kols. The Christian missionaries 

wanted to arrest Birsa and his followers, 

who were threatening their ability to 

make converts. Birsa went underground 

for two years but attending a series of 

secret meetings. During this period he 

visited the Jagarnath temple. 

It is said that around 7000 men 

and women assembled around Christmas 

of 1899, to herald 

the Ulgulaan (revolution) which soon 

spread to Khunti, Tamar, Basia, and 

Ranchi. The Anglican Mission at Murhu 

and the Roman Catholic Mission at 

Sarwada were the main targets. The 

Birsaits openly declared that the real 

enemies were the British and not 

Christian Mundas and called for a 

decisive war against the British. For two 

years, they attacked places loyal to the 

British. 

On 5 January 1900, Birsa's 

followers killed two constables at 

Etkedih. On 7 January, they attacked 

Khunti Police station, killed a constable, 

and razed the houses of local 

shopkeepers. The commissioner, A. 

Fobes, and deputy commissioner, H.C. 

Streattfield, rushed to Khunti with an 

army of 150 to crush the rebellion. The 

British administration set a reward of Rs 

500 for Birsa. The British forces attacked 

Munda guerillas at Dumbari Hill, 

indiscriminately firing on and killing 

hundreds of people. Birsa escaped to the 

hills of Singhbhum. He was arrested at 

the Jamkopai forest in Chakradharpur on 

3 March 1900. According to Deputy 

Commissioner Ranchi, vide letter, 460 

tribals were made accused in 15 different 

criminal cases, out of which 63 were 

convicted. One was sentenced to death, 

39 to transportation for life, and 23 to 

imprison for terms of up to fourteen 

years. There were six deaths, including 

that of Birsa Munda in the prison during 

trials. Birsa Munda died in the jail on 9 

June 1900. 

 



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

27  

January 2021                                 An Edited E-Book                      www.nadmchb.org 

Achievements: 

After his death, the movement 

faded out. However, in 1908 the colonial 

government introduced the Chhotanagpur 

Tenancy Act (CNT) which prohibits the 

transfer of tribal land to non-tribals. 

The Forest Laws enforced by 

the British laid many restrictions on the 

villagers depended on the forests and the 

tribals alike. The villagers could only 

collect produce from the 

village forests and not from the protected 

or reserved forests. 

The British broadened their control over 

all forests and pronounced that 

woods were state property.  The tribals 

were not permitted to gather wood, 

natural products, hunt, and work on 

moving development in these forests. 

This brought about the loss of job and the 

loss of source of food among the tribals. 

Birsa Munda was a great 

Indian tribal freedom fighter who made a 

remarkable contribution to promoting 

tribal rights. He fought bravely for the 

independence of the Mundas against the 

British. The British wanted tribal groups 

to settle down and become peasant 

cultivators because as 

settled peasants they were easier to 

control and administer. The 

British also wanted a regular revenue 

source for the state. During the period, 

1886 to 1890, Birsa Munda spent a large 

amount of time in Chaibasa which was 

close to the Centre of the Sardar 

Vallabhai Patel’s agitation. The activities 

of the Sardars had a strong impact on the 

mind of the young Birsa, who soon 

became a part of the anti-missionary and 

anti-government program. By the time he 

left Chaibasa in 1890, Birsa was strongly 

entrenched in the movement against the 

British oppression of the tribal 

communities. 

Conclusion: 

Though Birsa Munda lived a 

short span of life and the fact that the 

movement died out soon after his death, 

Birsa Munda is known to have mobilised 

the tribal community against the British 

and had also forced the colonial officials 

to introduce laws protecting the land 

rights of the tribals. Birsa's achievements 

as a young tribal revolutionary have 

continued to be celebrated over decades 

now and he has successfully carved out a 

space for himself in popular and folk 

literature, academia, and mass media.  
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Introduction: 

The life history of Birsa Munda 

will go down in the history of the tribals 

as a story of emancipation of his own 

people, who were subjected to prolonged 

suppression by the British. He realized 

that the British have come to this land to 

torture the masses and carry wealth 

abroad. He is reckoned as a freedom 

fighter who led the tribals essentially to 

prevent land grabbing by the non-tribals 

ending them up as bonded laborers in 

their own land. Birsa Munda was an 

Indian freedom fighter and a tribal leader 

who revolted against the British rule. He 

was a visionary who played a crucial role 

in liberation of his community, the tribal 

people, who were exposed to persistent 

dominance by the British exploitative 

policies and atrocities. His own 

experiences as a young boy, when he 

traveled from one place to another in 

search of work provided him with an 

understanding of different matters from 

which the community was suffering due 

to the British oppression. 

After realizing the fact that the 

British company arrived in India to 

torture the people and carry the wealth 

abroad, Birsa Munda started spreading 

awareness to expose the agenda of 

British and gathered his army of tribals. 

The army responded with movements 

and protests against the injustice and 

treachery of the British Raj. He was an 

active participant in the revolt and is 

remembered as a relentless fighter who 

possessed the courage to fight the British. 

He also claimed himself to be a 

messenger of the almighty and told his 

followers to follow the concept of One 

God. His influential personality and 

motivational speeches encouraged the 

public to believe in the power of 

freedom, to dream of a different world 

than the one they lived in. His efforts for 

the restoration of full ownership rights of 

tribals exemplified his leadership and 

vision. 
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Birsa Munda and his new religion: 

Birsa Munda was also a founder 

of a new religion called Birsait. The 

religion believed in one God and 

encouraged them to revert to their 

original religious beliefs. People started 

referring to him as an economical 

religion healer, a miracle-worker and a 

preacher. People belonging to the tribe of 

Mundas, Oraons and Kharias moved 

together to visit the new prophet and to 

find a solution to their problems. People 

started referring him Dharti Abba or 

Father of the Earth, Birsait soon became 

the popular religion. Several 

contemporary and folk songs reveal his 

influence over the people of various 

tribes. Birsa Munda stressed the need of 

the tribals to understand their own 

cultural roots, tradition and rights and 

follow their traditions. In 1895, Birsa 

asked his fellow tribesman to renounce 

Christianity and guided them to worship 

one God and showed them the path of 

purity, austerity and prohibited cow-

slaughters. Through his religion, Birsa 

Munda also preached a strong anti-

British sentiment and mobilised 

thousands of tribal folk to form guerrilla 

armies to attack the Raj. His slogan 

threatening the British Raj is still 

remembered today in the states of 

Odisha, Bihar, West Bengal and Madhya 

Pradesh. The slogan was “Abua raj 

seterjana, maharani raj tundujana” which 

means “Let the kingdom of the queen be 

ended and our kingdom will be 

established.”  

Birsait and revolts: 

In the late 1890s, Birsa Munda 

abolished the feudal system introduced 

by the British in the Adivasi forest. 

Under this system, migrants from other 

states were invited by the British to work 

over tribal lands and to pocket all the 

profits. This, in turn, deprived the owners 

of their proprietary rights over the land 

and was left with no means of livelihood. 

Thus, due to the agrarian breakdown and 

culture change, Birsa along with his tribe 

revolted. He invoked the tribals to take 

pride of their ancestor’s patriotism and to 

maintain their cultural ethos. The tribals 

were suppressed for long by the Dikus 

(nontribals) and the intermediaries like 

Thikadars and money lenders including 

Zamindars tried to exploit the tribals 

constantly.  

The tribals who were for 

centuries the owners of the land and 

engaged in cultivation could not stand 

the trials before the British Court and the 

primitive practice of verbal agreement on 

land ownership could not be recognised 

by law. Finally the tribals ended 

themselves up as bonded labourers in 
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their own land of origin. The level of 

discontentment which grew out of 

sustained discontentment struck at the 

very root of their age-old customs and 

practices. Against this background, Birsa 

organised his struggle to free the tribal 

folk from the brink of survival and he 

commenced his protest march on 1st 

October 1894 for remission of forest 

dues. He gave his clarion call to the 

tribals in his own language meaning he 

wanted the tribals to end the rule of the 

queen and re-establish their own 

kingdom. Birsa accordingly spearheaded 

the tribal movement in the region of 

Chhotanagpur and brought the tribal 

community under a single umbrella. He 

had organised his first protest march for 

remission of forest dues. It was at this 

time the great famine of 1895 broke out.  

Impact of this movement: 

Colonial intervention brought 

significant changes to many of the 

societies. Schneider argues the 

imposition of colonial rule had an 

immediate effect on tribal population in 

India. The authority of former chiefs was 

considerably reduced and the economic 

basis of the kingly, or the chiefly, power 

was undermined or destroyed, though not 

in equal measure in all areas. The impact 

of this movement was significant enough 

that even the British Government that 

suppressed it, recognised its gravity. This 

was reflected in the secret report of the 

then Lt. Governor who wrote, “The 

disturbance may have quieted down but 

Simla requires to be constantly reminded 

that it is sitting on a powder magazine.” 

The popularity, intensity and relevance 

of the movement launched by Birsa 

Munda were so widespread that all the 

mainstream political groups supported it 

and eulogised its contributions to arouse 

the common people to stand against the 

mighty British Empire. The awakening 

triggered by Birsa Munda found its 

manifestation in the formation of Kisan 

Sabha by many tribal groups, which later 

joined the struggle for freedom. The then 

British Government was perplexed by the 

willing and large-scale participation of 

women in the agitation launched by 

Birsa. 

Birsa Munda stood out as an early 

protagonist of tribal rights, a pioneer in 

mobilising women for the cause of 

freedom and as an irrepressible fighter 

for justice and human dignity. His 

movement launched in late 19th century 

has significance for our own times. He 

used the myths and symbols of his 

society and culture and became a rallying 

point for people to rise against foreign 

rule, oppression and injustice. His 

movement was also infused with the 
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spirit of religious reform, social justice 

and cultural regeneration. He fought 

against British rule, suffered 

imprisonment and subsequently became 

a martyr. The Bihar Regiment of the 

Indian Army invokes his name in one of 

their battle cries. The British authorities 

suppressed Birsa Munda’s struggle. But 

it did not go in vain. His fight for the 

rights of the people for forest resources, 

land and preservation of their distinct 

identity was subsequently recognised 

when the then British Government, 

through a series of measures, guaranteed 

tribals right to reclaim their land and 

empowered officials to forcefully evict 

the occupation of tribal land by others. 

Eight years after his death in 1908, the 

colonial government introduced the 

Chotanagpur Tenancy Act (CNT). This 

Act prohibited the transfer of tribal lands 

to non-tribals and protected the 

proprietary rights of the owners. The 

Chotanagpur Tenancy Act of 1908, 

which partially protected the rights of 

tribals, is considered as an important 

outcome of Birsa Munda’s fight. The 

arduous fight of Birsa Munda against 

British rule and its ramifications found 

articulation in the larger context of our 

struggle for independence when 

Surendranath Banerjee took up the issue 

in the Legislative Council and many 

other leading newspapers of the period 

editorially supported its cause.  

Conclusion: 

Today our tribals, in all parts of our 

country, are fighting for their inalienable 

rights to land, forest resources and 

cultural identity. In all such fights, we 

find an echo of BirsaMunda’s strivings. 

BirsaMunda awakened the masses and 

fought against the predatory tendencies 

in the name of modernization and the 

oppressive Zamindari system that was 

plagued the Adivasi lands in Jharkhand 

and Bihar invoking the spirit of tribal 

order characterized by simplicity, the 

absence of tyranny, and living in 

harmony with nature.More than a century 

later, Munda’s legacy still lives on, 

especially in Bihar, Jharkhand and parts 

of Karnataka and Odisha. His 

revolutionary work not only put an 

effective dent in the British rule, it also 

helped mobilise tribals. It is due to him 

and many other such activists that tribals 

in India have a fighting chance at 

protecting their rights.Today our tribal 

brothers and sisters are heroically 

standing against the forces so-called 

modernisation which runs antithetical to 

their lifestyle, and understanding of 

nature and culture. They resist the 

alarming deterioration of environment as 

they are the protectors and preservers of 
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“Jal, Jungle and Jantu” and draw our 

attention to the need for re-examining 

our concepts of development and 

progress. They underline the need for 

truly sustainable development projects. 

Since the days of our struggle for 

independence, we have taken steps to 

guarantee the rights of our tribal brothers 

and sisters. Our Constitution, the 

fundamental law of the land, stipulates 

the provisions for their upliftment. 
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Introduction: 

Mahatma Gandhi, Jawahar Lal 

Nehru, Bhagat Singh, Lal Bahadur 

Shastri- these are the few names which 

often come to our mind when we think of 

Indian freedom struggle. But there are 

thousands of unsung heroes who have 

been forgotten by history. One such 

unsurpassed freedom fighter was Birsa 

Munda who played a leading role in 

fighting for the rights of tribal 

community and astounded Britishers 

with his daring moves and became their 

hero. Born on 15 November 1875 in a 

small Ulihatu village of Kunti district in 

Jharkhand, he spent much of his 

childhood moving from one village to 

another with his parents. The movement 

started by him in Chota Nagpur Plateau 

made him a great personality of Indian 

history of Independence Movement 

(Singh 1983). Birsa not only fought the 

battle against Britishers intelligently but 

also supported the munda community 

and helped abolish the feudal system that 

plagued the Adivasi lands in Jharkhand 

and Bihar. He guided his followers not to 

pay rent for their lands as they are free. 

Birsa Munda’s achievements are known 

to be more remarkable by the fact that he 

came to acquire them before he was 25. 

The state of Jharkhand was created on his 

birth anniversary in 2000 due to impact 

on national movement. He is the only 

tribal leader whose portrait is displayed 

in Parliament. 

Birsa As A Reformer: 

Birsa has been visualised as a 

rebellion because he ensured the 

protection of the Munda land rights. He 

helped the people of his tribe and thus 

reformed their lives by infusing the 

principles of respect, love, support and 

thus protecting the lands from outsiders. 

He is still remembered in the form of 

‘Teachings of Birsa’ by the tribal. His 

teachings are an eye opener for all. This 

Adivasi leader commanded a revolt at the 

end of the 19th century against the dikus 

(outsiders) popularly known as Birsa 

Ulgulan (tumult, rebellion). The 

movement targeted British officials, 

zamindars, and missionaries. One of the 
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immediate effects of the movement 

emerged in the form of protectionary 

legislation Chota Nagpur Tenancy Act 

passed in 1908 and later played an 

influential role in the making of 

Jharkhand. 

Birsa as a prophet: 

In his urge to reform the tribal 

society, he stressed on the importance of 

prayer. He insisted his people to have 

faith in god and observe a code of 

conduct. Birsait, a new religion was 

created by Birsa. The religion believed in 

only one god. Due to his growing 

influence on tribals, the Birsait soon 

became popular religion among Mundas 

and Orans. This proved to be a threat to 

Christian missionaries who were 

converting the tribals. He encouraged his 

followers to get back to their tribal roots 

and follow their traditions. For this he 

was named as ‘Dharti Abba’ or ‘Father 

of the Earth.’ 

Birsa as Tribal Warrior: 

Birsa mobilised thousands of 

tribal folks to form guerrilla armies to 

protest against British Raj. As a result of 

his efforts in 1890s feudal system, which 

was introduced by the British in the 

Adivasi forest land, came to an end. 

Birsa was a political visionary who could 

be exemplified through his attempts to 

organise not only against the British Raj 

but also against missionaries and the 

Zamindars. He developed a political 

vision through his vast experience of the 

colonisers’ practices. Birsa began to 

instil a political consciousness among his 

followers. He also had to face jail more 

frequently due to his activism. 

In the contemporary social and 

political landscape, the presence of Birsa 

Munda in the form of the built 

environment such as statue is indelible 

and offers an exciting opportunity to 

understand the new aesthetic turn 

(Ranjan and Rahul 2020). His birth 

anniversary, November 15, is still 

celebrated by tribal people in Karnataka. 

Official functions are conducted at his 

Samadhi Sathal in the capital of 

Jharkhand. It is difficult to encapsulate 

the legacy he left behind. Many 

organisations have been named after him 

such as Birsa Munda Airport Ranchi, 

Birsa Institute of Technology Sindri, 

Birsa Munda Vanvasi Chattravas, Sidho 

Kanho Birsha University, Purulia, and 

Birsa Agricultural University. Birsa 

converted to Christianity to join German 

Mission School since it was compulsory 

to convert to Christianity to join the 

school and was renamed as Birsa David, 

which he later changed to Birsa Daud. 

Birsa Munda started to propagate the 

principles of Hindu religion and advised 
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converted tribal people to read their 

original religious system thoroughly. He 

became such an important figure that 

tribal people used to seek his blessings 

(Hoffman 2005). 

Birsa as Father of Earth: 

Birsa renounced Christianity and 

left the German Mission School when he 

realised the brutal behaviour of Britishers 

towards Indians. He spent much time in 

Jharkhand during the time period of 1886 

and 1890 and was deeply hurt and started 

agitation against British rule. Under this 

influence he emphasized on worshipping 

single God and encouraged the tribalism 

to stay connected to their roots and 

strictly follow their own traditions.  

Unsung Hero Whose Story Must Be 

Told: 

Many states and parts in India are 

not aware of the bravery and teachings of 

this great freedom fighter but this tribal 

hero has memorials, educational 

institutes and airports with his name in 

the Jharkhand state. Birsa Munda is a 

subaltern personality who ensured that 

we Indians have the ability to fight 

against any type of tyranny. He was 

having the ability of skilled leader with 

feelings for masses and love for the 

country. He was an ideal example of a 

firm and rigid personality being loved by 

all. Heroic deeds of Birsa have forced us 

to think giant and enabled the masses to 

promptly attack whenever they faced 

cultural imperialism. Personalities like 

him are not just meant to be seen as 

idols, but more significantly, as ideals. 

He has inspired thousands with his 

respective communities and is an unsung 

hero whose story must be told. His 

contributions towards Indian Freedom 

movement are unmatched and 

remarkable in spite of struggling with 

adverse circumstances of basic living. 

Birsa addressed a magnificent 

anti-British army and militarised 

thousands of tribal folks to form guerrilla 

armies to attack the British Raj. When 

his guerrilla army was battling with 

British during Feb 1900, he got detained 

in Jamkopai forest in Chakradharpur and 

was declared dead on 9thJune. Birsa died 

of cholera in Ranchi jail when he was 

caught on 3rd Feb 1900 but it is said that 

he might have been killed by Britishers. 

In such a short lifespan he changed the 

mindset of tribal people and made them 

battle ready and were fortified by their 

rights and welfare (Ecka and Sunny 

2016) and after a decade of his death the 

British introduced the CNT Act (Chotta 

Nagpur Tenancy) in which the tribal land 

was not allowed to be transferred to non 

tribals 
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In the late 1890s, Munda set out 

to eradicate the feudal system that the 

British had announced in the Adivasi 

forest land. The British invited migrants 

from other states to come and take charge 

of work on tribal land, while they 

pocketed all the profits under this system. 

This resulted in the land owners to left 

behind bereft of land and other means of 

living. His revolutionary work not only 

put an effective dent in the British rule, it 

also helped mobilise tribals. Munda was 

ray of hope. He not only enlightened the 

tribal lives but also became an idol of 

tribal unity which still persists in them 

even after his demise. 

Conclusion: 

Birsa was not just struggling 

against the British but also towards 

ignorance in his community. He wanted 

to get rid the Munda community of 

superstition, animal sacrifice and 

alcoholism. He worked for massive 

changes in the land governance system 

which was established by British Empire. 

Birsa was the leader who stood by tribal 

people and fought for their rights to their 

lands. He always worked for the 

upliftment of tribal community. Birsa 

had in his short life raised a tribal 

guerrilla army to fight the British, 

achieving cult status in India. He used to 

say- “Let the kingdom of the queen be 

ended and our kingdom is established.” 
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Introduction: 

The advent of the British Colonial 

Rule gave birth to the exploitative 

apparatus in India. The destruction of the 

age-old founded system and the 

emergence of the new exploitative and 

dominant system was the outcome of the 

colonialism. Birsa Munda belongs to the 

region of Chhota Nagpur. The region 

falls under the Bengal Presidency in the 

19th century during the British Colonial 

Rule. The achievement of the Birsa 

Munda may be divided into three 

sections. He worked to shape the 

religious, political and cultural mindsets 

of his followers and prepared them for 

Ulgulaan. 

Religious views: 

Birsa Munda took his early 

education from Naga. Later on he 

admitted to the German Mission School 

where he had been converted to 

Christianity. Due to poverty Birsa had to 

move towards the maternal village 

Ayubhatu. There was dominance of the 

Christian missionaries. He adopted 

Christianity to get admission in the 

German School. He was baptized as 

Birsa David. After few years Birsa left 

German Mission School and settled in 

Chaibasa. He renounced polygamy and 

emphasised the monogamy. He 

established Birsait order, a new religion 

which emphasised the importance of the 

faith in one God. The people belonging 

to the Munda, oraon and kharias 

expressed their gratitude by reverting to 

Birsait. They called him as Dharti Abba. 

The followers of Birsa renounced 

Christianity and adopted Birsait. Birsa 

opposed the superstition prevalent in 

Adivasis. The tenets of the Birsait order 

are very simple. He believes in one God. 

He tries to destroy their superstition.  

Political views:  

The British Colonial Government 

introduced The Forest Act 1882 which 

deprived the tribals from their indigenous 
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right over the forest. Birsa Munda was 

Dharti Abba for the tribals. He 

encouraged his fellows by giving a 

slogan: 

Abua Raj Seter Jana, Maharani Raj 

Tundur Jana 

(“Let the kingdom of the queen end and 

our kingdom be established”) 

He used to speak fearlessly before the 

Christian Missionaries. He wanted to 

save the rights of his people who were 

deprived by the Landlords, British and by 

Christian Missionaries. The Adivasis 

selected him unanimously as their leader. 

He was aware about the pitiable 

condition of his fellowmen. The 

exploitation and miseries of the Adivasis 

compelled him to wage a war against the 

Landlords and British. On one hand the 

Landlords used to exploit them and on 

the other hand the Christian Missionaries 

were killing the rebellion spirit of the 

Adivasis. He discouraged Adivasis from 

converting in to Christianity. Birsa was 

of the opinion that the forefathers of the 

Adivasis had cleared the forest and 

turned them into a cultivable land, but 

the Landlords forcefully grabbed the land 

and made them their slaves. 

Social Views: 

The Britishers had completely 

changed the agrarian system of Adivasis 

into a feudal state. They had also 

replaced the tribals by giving their land 

to the non tribals thereby depriving the 

tribals from their right to cultivate land 

and turning them into mere slaves.Birsa 

Munda along with his tribals reacted 

fiercely to the monstrous challenges of 

agrarian and cultural crisis. He wanted to 

save his people from the tyranny of the 

landlords, the British Colonial Rule and 

the Christian Missionaries. He 

considered himself as the prophet whose 

sole duty had been to protect the dignity 

and rights of the Mundas, Oraon and 

Kharias. He convinced his tribals that the 

reign of the Queen Victoria was over and 

the Munda Raj had begun. His slogan of 

indomitable spirit is remembered even 

today in some parts of Odisha, Bihar, 

West Bengal, and Madhya Pradesh. In 

1896 he was sentenced two years 

imprisonment for allegations of massacre 

of tribals who didn't follow Birsait. After 

his release from prison he tried to 

establish his link with the temple in 

Chutia. He was a major obstacle in 

converting tribals into Christianity. The 

Chalkad village had become a pilgrimage 

for the poor Adivasis due to Birsa. He 

became a Dharti Abba. The Munda 

sardars were aware about the influence of 

Birsa over Adivasis. They were also 

exercising to organise people against the 

British Colonial Rule but they could not 
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succeed in their attempt. They considered 

Birsa as the right person to unite 

Adivasis against the British. They had 

same object to save land and other rights 

of the Adivasis. It is clear from their 

demands that Birsa was aware about the 

causes of their miserable conditions. 

They were asking about the scrapping of 

the dominancy of landlords and upper 

castes. All types of exploitation must be 

stopped. They should be given equal 

treatment. There should not be any type 

of dominace by landlords over the forest, 

land and natural resources. The various 

types of taxes over the land should be 

eliminated and the financial exploitation 

must be stopped. 

Conclusion: 

The revolutionary movement and 

the awareness campaign which was 

initiated among the poor, exploited and 

illiterate Adivasis by Birsa Munda had a 

great impact on the life of tribals as well 

as the British Colonial Government. His 

contribution to the Indian national 

independent movement has been 

noteworthy. After 8 years of his martyr 

the British Colonial Government 

introduced Chotanagpur Tenancy Act 

(CNT), which prohibits the transfer of 

tribal land to non-tribals. He was the only 

tribal leader whose portrait hangs in the 

Indian Parliament Museum. 
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Introduction: 

The term nationalism may be 

defined as a state of mind in which the 

supreme loyalty of the individual is felt to 

be due to the nation-state. It is a deep sense 

of attachment to one’s native soil, to local 

traditions and to established territorial 

authority which has existed in varying 

strength throughout history. (Kohn 9)  

Long before the term nationalism came 

into vogue, people from time immemorial 

have been attached to their kin, culture and 

tradition, to their homeland and local 

territorial authorities. The tribals are called 

the ‘sons of the soil’ or ‘Bhumijans’ as 

they are attached to the land, just like the 

serf of medieval times. They were 

superstitious, polytheistic, worshippers of 

nature. This paper aims to highlight the 

fight of the tribals to secure their land 

rights and the different groups, especially 

the Christian missionaries, they 

encountered in the course of that struggle 

and the impact of Birsa Munda’s Ulgulan 

on the people and administration. 

Socio-economic conditions and the 

Christian missionaries in the 19th 

Century: 

During the colonial rule, 

interaction with the tribal was confined 

to commercial activities with the later 

assuming the sub-ordinate role of poor 

tenants or share-croppers, producing 

crops for the markets rather than for their 

own subsistence. Primary education 

came under the purview of the local 

landlords who took “pride in setting up 

schools on their estates but were careful 

not to encourage too much literacy” 

among the subaltern. High class tenants 

were unwilling to serve among the 

remote areas and qualified tribal, if any, 

were not interested in promoting 

education at all. 

Between 1850 and 1900 India 

was plagued by nearly twenty-four major 

famines resulting in the death of millions 

of individuals. Though the government 

adopted various relief measures, they 

proved to be ineffective. A “Famine 

Relief and Insurance Fund” was set up 
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with fifteen million rupees every year. 

(Majumdar et al. 861) The government 

spent large amounts of money for relief 

work and were generously supported by 

contributions from Christian charities, 

both in India and abroad. Ironically, the 

government never supported the 

missionaries in their medical missions 

and the lack of funds during the 

economic depressions caused many 

missions to close down. (David 95) 

Influence of the Christian missionaries 

among the Tribals: 

One of the primary reasons for 

the tribal accepting Christianity was their 

extreme poverty and economic 

backwardness. The other reason was that 

the caste-conscious Hindus did not 

include the tribal into their society, 

treated them as outsiders and exploited 

them and their resources (David 126). 

The condition of the scheduled castes 

was better than that of the scheduled 

tribes as they had their traditional 

occupations. For the scheduled tribes, 

agriculture was a newly acquired 

occupation, which was still in its 

rudimentary form. The Christian 

missionaries promoted a policy of 

dependency and virtually became “...the 

father and mother who, in the early 

stages ...was expected to provide food, 

clothing, jobs, education and medical 

care.” (Schermerhorn 189) Some 

missionaries were critical of this aspect 

as the tribal had not been taught to stand 

on his own feet. The Hindu sahukars or 

moneylenders also hesitated in advancing 

loans to the tribal Christians. (Jain 81) 

This is why perhaps the missionaries did 

not spread their work in the compact 

villages. 

Exploitation of tribals at the hands of 

jagirdars: 

The Mundas and Oraons are the 

earliest known settlers of Chota Nagpur. 

Their descendants are known as the 

Khuntkattidars. They initially migrated to 

the Chotanagpur area in the 1st Century 

AD (Roy 130) and were said to have 

their own secular and religious head and 

their own system of administration called 

parha. The Mundas were a major tribe 

and over the years, a foster son of a 

Munda – Phani Mukut Roy – emerged as 

the hereditary ruler over the Munda-

Oraon areas. The voluntary gifts of grain 

and seasonal jungle produce presented to 

the king soon became fixed tributes and 

he even levied a certain rent from the 

villages but the tribals were reluctant to 

oblige. The king soon adopted Hindu 

customs and traditions and invited other 

Hindus to settle in his lands. Foreign 

nobles and courtiers were granted village 
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over-lordship in return for services and a 

percentage of profits from the land. 

These newly invested jagirdars soon 

came into conflict with the 

khuntkattidars or original founders of the 

villages and clearers of the forest, as they 

tried to force the tribal s to give rent in 

cash and kind, and their efforts were 

resisted. The successive kings invited 

outsiders of different ethnic groups to 

force the tribal into submission and to 

increase their clout in the country-side. 

This led to agrarian troubles as some 

jagirdars, discontent with small tributes 

went ahead and appropriated lands of the 

tribals and found new ways of exploiting 

them, for eg., charging enhanced rents, 

illegal exactions and withholding of 

receipts. 

Though Chota Nagpur came 

under British control in 1765 and 

effective administration was started in 

1834. (Ekka 396) Miscommunication 

enhanced the exploitation of the tribals at 

the hands of the jagirdars. As the British 

officials were misinformed about the 

affairs of the tribal lands and their 

original dwellers, wherever they rose in 

rebellion they were presented as “lawless 

savages and unscrupulous dacoits” by the 

jagirdars and so they were suppressed 

ruthlessly by the administration. 

(Cuthbert 363-364) The immigrant 

landlords or dikus took advantage of the 

new set up to obtain ex-partee decrees to 

legalise their proprietary rights over the 

Munda and Oraon ancestral lands. In 

1831-1832, the Mundas rose against the 

outsiders- Pathans, Muslims and Sikh. 

The British administration looked into 

the matter and in 1834 the administration 

was shifted to Chotanagpur plateau and a 

jamindari police and court of justice was 

established. In 1854, the administration 

came under a commissioner and regular 

civil, criminal and revenue courts ere 

established. Unfortunately these courts 

unintentionally aided the dikus and 

helped them in destroying the rights of 

the khuntkattidars. (Reid 81-83) The 

“holders of land” were reduced to 

“holders of plough.” (Roy 219 – 226) 

The police soon joined hands with the 

dikus in their demand for begari 

(wageless labour). Thus exploitation of 

the tribals increased to great heights 

before the advent of the Christian 

missionaries. They yearned for a leader 

who would fight for them and take away 

their misery. They were ready to follow 

anyone and do anything that would 

obtain relief. 

Birsa Munda and the Christian 

Missionaries: 

Mundas once again rose in armed 

rebellion under the leadership of Birsa 
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Munda, who was considered by the 

Mundas as “Dharti Baba” (or land 

father).  The rebellion under Birsa 

Munda in 1899-1900 came to be known 

as Ulgulan or Great Tumult. (Sarkar 46) 

Birsa’s father Sugna, his uncle Barakanu 

Paul and younger brother had accepted 

Christianity when they came in contact 

with the German Gossner Mission.  

According to the account of Bharmi 

Munda and the Gossner Mission, Birsa 

was born in July 1872, and baptised on 

March 7, 1886 as Birsa David, which he 

later changed to Daud. During his 

formative years, he received some 

education from the missionaries (47).  

Disillusioned by the inadequacy of 

Sardars to fight for their land rights, 

made Birsa leave the Christian mission 

and join the Catholic mission in 1890 

hoping to achieve victory with their help, 

but in vain. The Christian religion greatly 

influenced his character and in his fight 

for land alienation he was forced to leave 

school. Soon he came under the influence 

of the Vaishnava sect, which also had a 

great impact on him. Between 1893 and 

1894, he participated in a movement 

preventing the Forest Department from 

taking over village wastelands (47). 

In 1895, he claimed to have seen 

a vision of a supreme God, after which 

he was endowed with miraculous healing 

powers, which earned him the title of 

“Birsa Bhagwan”. (47) He effectively 

won over the Christian Mundas who saw 

him as a prophet of a single God. He 

gained many followers as he appealed to 

their senses as a ‘charismatic leader’. 

(Fuchs p. 28) Thousands flocked to hear 

his prophecy, while the Sardars induced 

agrarian and political overtones into the 

initially religious movement. Fearing a 

conspiracy, the administration jailed 

Birsa from 1895 to 1897 but he returned 

with renewed vigour. In February 1898, 

Birsa gave his followers two tactical 

options to choose from in wrestling for 

the Munda kingdom - either the 

“religious” or the “forcible” option. The 

latter seemed more appealing to the 

followers but it led to a disastrous defeat 

(Singh 82-83). A series of nightly 

meetings were held during 1898 – 1899, 

in which Birsa urged his followers to kill 

the Thikadars, Jagirdars, Rajas, Hakims 

and Christians and promised “the guns 

and bullets would turn to water” (Sarkar, 

47). This announcement would have 

definitely increased his stature as a leader 

because he was asking his people to rebel 

against established authority. The 

termination of the bad present was 

ritually enacted at some of the large 

gatherings of his people on the eve of 

Ulgulan (Guha, 296).    
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On December 24th, 1899, the 

followers of Birsa – Birsaite - shot 

arrows and tried to burn down churches 

in the districts of Ranchi and Singhbhum. 

(Sarkar 47) The police themselves soon 

became the main targets leading to panic 

in Ranchi. On January 9th, 1900, the 

Birsaites were defeated at Sail Rakab 

Hill and Birsa was captured and 

imprisoned. He died on June 9th, 1900, in 

prison while nearly 350 Birsaites were 

put on trial, three were hanged and forty-

four deported. (47) The government then 

ordered a definite survey of the land and 

settlement of the country to be made. A 

Jesuit missionary, J. B. Hoffmann was 

asked by the British to draft the The 

Chota Nagpur Tenancy Act of 1908, 

which prohibited further alienation of the 

Munda ancestral lands. But by then 

nearly 9/10th of the Khuntkatti lands had 

passed on to the dikus or aliens. (Ekka p 

396) However, the survey and settlement 

operations carried out between 1902 and 

1910 and the Chota Nagpur Tenancy Act 

of 1908 did provide recognition of the 

Khunkatti rights and it banned beth 

begari. Impact of Birsa Munda and his 

movement: 

Birsa Munda’s movement has the 

trappings of a messianic movement 

(Fuchs p 28) for several reasons, namely: 

there was a clash of more than one 

culture and religion as the Munda kings 

had adopted Hindu customs and 

traditions, allowed moneylenders from 

neighbouring kingdoms to collect rent, 

thereby creating an atmosphere of 

oppression; the coming of the 

missionaries brought the aboriginals with 

touch with another world altogether; then 

came the British administration; the 

aboriginals had been an intensely 

dissatisfied lot due to the exploitation of 

their land and resources by the dikus. 

Birsa vehemently rejected the authority 

of the dikus and termed all outsiders - 

dikus, British and Christian missionaries 

- as enemies of the people. He is looked 

upon by his people, as a prophet who will 

usher in a new era and large crowds 

gather to have a darshan of Birsa 

Bhagwan. (Chaudhari 9) 

When Chotanagpur came under 

the British rule, the problem of land 

alienation and forced labour did not end, 

nor did the British take any interest in 

solving the problem. The Christian 

missionaries did advocate the use of legal 

means to fight the injustice in the Sardari 

Larai but had to back out when the 

government frowned upon their support. 

It was at this time that Birsa Munda came 

forth as a charismatic leader. There are 

two distinct phases in his movement: the 

first phase is from June 1894 – July 
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1895, and, the second is from December 

1899 – October 1900. In the first phases 

it looks like a political movement with 

smatterings of a religious movement.  He 

claimed to have seen God and the people 

believed in his ‘vision’ and prediction of 

the coming of a ‘deluge’ which would 

destroy everything, ‘would sweep away 

government’ and obliterate all the old 

institutions (Singh 8) and bring a change. 

Biblical teachings and Munda creation 

myths deeply influenced this prophecy. 

He believed that the British Raj could 

only be overthrown by the use of force. 

(Chaudhari 19) At this point of time, it 

was not an organised movement, though 

Birsa was unwavering in his intentions.   

The second phase witnessed a 

change from the first by the presence of 

an elaborate organisation. The followers 

were divided into three groups: 

Puranakas, Pracharakas, and Nanakas. 

(Chaudhari 9) The Puranakas or ancients 

were loyalists, hand-picked and closest to 

Birsa. They were party to the decision 

making processes in the 'nocturnal 

meetings' held in Birsa's presence. 

Pracharakas or preachers propagated 

Birsa's messages relating to religious 

revitalization. Nanakas, or 'new 

members; including recent recruits, 'were 

armed as well as the others but they were 

not party to any resolutions and 

important decisions were handed down to 

them. His leadership was furthered 

boosted by the addition of the Sardari 

Larai leaders into his movement. The 

other factors affecting the movement 

were the famines of 1896-1897 and the 

famine of 1899-1900 and the outbreak of 

the cholera epidemic, which eventually 

took his life. The tribals believed that 

natural disasters were ominous and 

Birsa’s predictions seemed to be coming 

true. They hoped to recover their ‘lost 

kingdom’ and a time when there would 

be ‘enough to eat, no famine, the people 

will live together in love’. (Singh 193) 

Religion provided them with courage and 

hope for a better future and vigour to 

fight against the oppression by alien 

rulers. (Arnold 1982) 

Though he had witnessed other 

forms of resistance during his formative 

years, starting with the Sardari Larai, 

followed by the search for justice by 

constitutional means, for Birsa too, the 

use of force was the only way, to rid his 

people and his land, from the hands of 

the exploiters. The Ulgulan gave the 

British the opportunity to further their 

administration in the region and the 

people of the area were encouraged to 

acquire education and obtain jobs. 

Though Birsa’s nationalist vision may 

have been limited to the defence of his 
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tribal homeland against the intruders, 

nevertheless it was his attachment to his 

soil that made him fight for his 

homeland. The Ulgulan was not only 

anti-colonial, it was anti-national too, as 

the Mundas had rebelled against the 

dikus, the moneylenders, the rajas, and 

finally even the missionaries too. To this 

extent the Christian missionaries were 

successful in making the tribals 

development – oriented and aware of 

their rights and supported them in their 

struggle. By providing education through 

their various schools, the missionaries 

inadvertently sowed the seed of 

nationalism in the hearts of the tribal 

people. (David 120). Thus, the tribals 

were thus successful in winning some 

degree of legal protection for their land 

rights and Birsa Munda now remains as a 

living memory, not only as an apostle of 

a small religious sect and through the 

folk songs but as the prophet of  the 

Jharkhand movement and a hero of the 

extreme left. 
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Historical background: 

In 1895, a man named Birsa was 

seen roaming the forests and villages of 

Chottanagpur in Bihar. People said he 

had miraculous powers – he could cure 

all diseases and multiply grain. Birsa 

himself declared that God had appointed 

him to save his people from trouble, free 

them from the slavery of dikus 

(outsiders). Soon thousands began 

following Birsa, believing that he was 

bhagwan (God) and had come to solve all 

their problems. Birsa was born in a 

family of Mundas – a tribal group that 

lived in Chottanagpur. But his followers 

included other tribals of the region – 

Santhals and Oraons. All of them in 

different ways were unhappy with the 

changes they were experiencing and the 

problems they were facing under British 

rule. Their familiar ways of life seemed 

to be disappearing, their livelihoods were 

under threat, and their religion appeared 

to be in danger. What problems did Birsa 

set out to resolve? Who were the 

outsiders being referred to as dikus, and 

how did they enslave the people of the 

region? What was happening to the tribal 

people under the British? How did their 

lives change? These are some of the 

questions you will read about in this 

chapter. You have read about tribal 

societies last year. Most tribes had 

customs and rituals that were very 

different from those laid down by 

Brahmans. These societies also did not 

have the sharp social divisions that were 

characteristic of caste societies. All those 

who belonged to the same tribe thought 

of themselves as sharing common ties of 

kinship. However, this did not mean that 

there were no social and economic 

differences within tribes. 

Birsa Munda: 

Birsa was born in the mid-1870s. 

The son of a poor father, he grew up 

around the forests of Bohonda, grazing 

sheep, playing the flute, and dancing in 

the local akhara. Forced by poverty, his 

father had to move from place to place 

looking for work. Birsa Munda was an 

Indian tribal leader who had a huge role 

to play in the Indian freedom struggle. 

He was a much celebrated folk hero 
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belonging to the Munda tribe(of present 

day Jharkhand). He is responsible for 

spearheading a tribal movement in the 

late 19th century during the British raj, 

this made him an iconic figure of the 

Indian freedom movement. The revolt 

that Munda spearheaded mainly 

concentrated in the Munda belt of Tamar, 

Khunti, Sarwada and Bangaon. He is best 

known as a folk hero who gave the 

British sleepless nights. He truly was a 

tribal revolutionary who managed to 

even scare off the British colonialists. He 

was a tribal leader belonging to the Chota 

Nagpur plateau of Jharkhand. He was a 

truly fearless and committed leader. He 

died at the age of 25 in the custody of the 

British authorities in the Central Jail of 

Ranchi. As a child Munda went to a 

missionary school for a brief period of 

time before he finally quit. 

It was on the advice of his teacher 

that Birsa converted to Christianity. 

Conversion alone would allow him entry 

into the German Mission School, an idea 

that was to profoundly impact him later 

in life. Munda began to get more and 

more aware about the missionary zeal of 

converting the tribal population of India 

into Christianity and to protest against 

this forceful conversion Munda started 

the faith of ‘Birsait.’ 

Many members of the Munda and 

the Oraon tribal communities began 

joining the Birsait faith and it posed a 

major challenge to the British mission for 

conversion of tribals into Christianity. 

Some of the most important and 

significant years, that casted a deep 

impression on Munda’s vision, were 

spent in the Chaibasa town of modern 

day Jharkhand. He was close to the heart 

of the Sardars agitation, the lesson that 

young Birsa Munda learnt from his 

engagement there was that the British 

wanted to overrun the local tribal 

communities through a combination of 

government sponsored exploitation and 

missionary work. 

As a result of this realisation, in 

1890 Birsa Munda quit the German 

Mission School, ceased being a Christian 

and returned back to his original tribal 

faith. After he left Chaibasa in 1890, 

Birsa Munda fully dedicated himself to 

the struggle against British colonialism. 

What Munda also noticed was the fact 

that the colonialists were successfully 

destroying the tribal way of life 

especially of the Santhal and the Munda 

communities by introducing structures 

for rent payment for the land and began 

taxing the produce. 

Impact of Birsa Munda: 
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Ironically, most local zamindars agreed 

to become party to the exploitation of the 

local tribes and this further contributed to 

their exploitation. Most landless tribals 

became helpless bonded labourers. Birsa 

Munda responded to the gross 

exploitation of his people, Birsa and his 

followers started the “Ulgulam” (The 

Great Tumult) or the great rebellion 

against the British colonialists. The 

movement’s main aim was to reassert the 

rights of the tribal community as the real 

owners of the soil and the expulsion of 

both the British colonialists as well as the 

selfish zamindars. The movement was 

marked by a series of guerrilla attacks on 

the British, killing many of the British 

police officers. Birsa Munda asserted that 

forest produce duly belonged to the 

Adivasis and that is why in 1894, Birsa 

mobilised his people for a remission of 

forest dues that the local zamindars 

collected. This mobilisation brought 

together other trips such as the Oraon, 

the Munda and Kharias on a single 

platform. Munda encouraged all those 

taking part in the rebellion to boycott and 

not cooperate with either the British or 

the zamindars in any manner. He was 

imprisoned for two years at the 

Hazaribagh Central Jail for the 

mobilisations that he created. 

Post his release. Munda 

committed himself even more to the 

cause of Indian freedom. It was in 

August 1897 that Munda organised 400 

of his men, all armed with bows and 

arrows and they together attached the 

Khunti police station. In 1898, the 

Mundas faced a British force that they 

first defeated. Later the British 

imprisoned many men and women of the 

Munda tribe. Birsa Munda did not just 

limit his struggle to the British but also 

sought to fight the dark cloud of 

ignorance amongst his own community. 

He worked extensively to free the Munda 

community from religious superstition, 

alcoholism and animal sacrifice. He 

asserted the importance of knowing and 

feeling proud of one’s own roots, while 

simultaneously trying to fight internal 

darkness. He tried to inspire his followers 

to understand the importance of owning 

one’s land and asserting a voice for their 

own dignity. The mighty British empire 

could not afford to turn a blind eye to 

Munda and responded to his rebellion by 

increasing the extent and degree of its 

exploitative and unjust practices. Birsa 

Munda was imprisoned in 1990 and 

experienced extensive brutal torture, 

Birsa passed away on June 9,1990. 

British authorities claimed that he died of 

Cholera but the truth is that he 
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succumbed to his injuries. It was as a 

result of Birsa Munda’s relentless fight 

that the British were compelled to pass 

the Chota Nagpur Tenancy Act, which 

restricted the sale of land belonging to 

the Adivasis to non-Adivasi clients. 

It is impossible for us to put into 

words or even imagine the magnanimity 

of the contributions made by Birsa 

Munda. The state of Jharkhand was born 

on his birthday, November 15. It is ironic 

that even after independence and decades 

after his death, the plight of the tribal 

community in India is replete with stories 

of exploitation and anguish, pain and 

injustice. Birsa Munda was an example 

of immense courage and visionary zeal, 

his determination to fight against the 

British to restore the dignity of the tribal 

people continues to remind us of the 

failure of the post-independent Indian 

nation-state. 

Forest laws and their impact:  

The life of tribal groups, as you 

have seen, was directly connected to the 

forest. So changes in forest laws had a 

considerable effect on tribal lives. The 

British extended their control over all 

forests and declared that forests were 

state property. Some forests were 

classified as Reserved Forests for they 

produced timber which the British 

wanted. In these forests people were not 

allowed to move freely, practise jhum 

cultivation, collect fruits, or hunt 

animals. How were jhum cultivators to 

survive in such a situation? Many were 

therefore forced to move to other areas in 

search of work and livelihood. But once 

the British stopped the tribal people from 

living inside forests, they faced a 

problem. From where would the Forest 

Department get its labour to cut trees for 

railway sleepers and to transport logs?  

Colonial officials came up with a 

solution. They decided that they would 

give jhum cultivators small patches of 

land in the forests and allow them to 

cultivate these on the condition that those 

who lived in the villages would have to 

provide labour to the Forest Department 

and look after the forests. So in many 

regions the Forest Department 

established forest villages to ensure a 

regular supply of cheap labour many 

tribal groups reacted against the colonial 

forest laws. They disobeyed the new 

rules, continued with practices that were 

declared illegal, and at times rose in open 

rebellion. Such was the revolt of 

Songram Sangma in 1906 in Assam, and 

the forest Satyagraha of the 1930s in the 

Central Provinces. 

The problem with trade: 

During the nineteenth century, 

tribal groups found that traders and 
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moneylenders were coming into the 

forests more often, wanting to buy forest 

produce, offering cash loans, and asking 

them to work for wages. It took tribal 

groups some time to understand the 

consequences of what was happening. 

Let us consider the case of the silk 

growers. In the eighteenth century, 

Indian silk was in demand in European 

markets.  

The fine quality of Indian silk 

was highly valued and exports from India 

increased rapidly. As the market 

expanded, East India Company officials 

tried to encourage silk production to 

meet the growing demand. Hazaribagh, 

in present-day Jharkhand, was an area 

where the Santhals reared cocoons. The 

traders dealing in silk sent in their agents 

who gave loans to the tribal people and 

collected the cocoons. The growers were 

paid Rs 3 to Rs 4 for a thousand cocoons. 

These were then exported to Burdwan or 

Gaya where they were sold at five times 

the price. The middlemen – so called 

because they arranged deals between the 

exporters and silk growers – made huge 

profits. The silk growers earned very 

little. Understandably, many tribal 

groups saw the market and the traders as 

their main enemies. 

The search for work: 

The plight of the tribals who had 

to go far away from their homes in 

search of work was even worse. From the 

late nineteenth century, tea plantations 

started coming up and mining became an 

important industry. Tribals were 

recruited in large numbers to work the 

tea plantations of Assam and the coal 

mines of Jharkhand. They were recruited 

through contractors who paid them 

miserably low wages, and prevented 

them from returning home. 

Conclusion: 

The political aimed of the Birsa 

movement was to drive away 

missionaries, moneylenders, traders, 

Hindu landlords and the government. 

The main impact it forced the colonial 

government to introduce laws so that the 

land of the tribals could not be easily 

taken away by the dikus. Second it 

showed once again that the tribal people 

had the capacity to protest against 

injustice and express their anger against 

colonial rule. They did this in their own 

way, inventing their own rituals and 

symbols of struggle. 
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Introduction: 

Every rebellion gives birth to a 

revolution, and it creates history and 

teaches a lesson to the oppressor. The 

freedom movement of India gives birth 

to many revolutionaries who fought 

against British raj and their system to get 

freedom. One such revolution takes place 

in Jharkhand. As Mahashwetha Devi 

writes in preface to her novel rights of 

the forest about the legendary of Birsa 

munda as: “Birsa Munda’s rebellion and 

revolution is not only against on the 

colonialism and their exploitation but 

also on the Dikus and missionaries who 

oppressed tribal people”. The tribals of 

chotanagpur have long history of 

resistance and revolt against the British 

administration and non tribals like 

Zamindars, thikadars, and Jagirdars. The 

rebellion of tribals starts when the British 

raj and dikus started to impose strict rules 

on the tribals socially, economically, 

politically. The introduction of landlord 

system is the beginning of tribal conflict 

and struggle in the tribal regions. The 

tribals revolt against the social and 

administrative system of foreign rulers 

and the rebellion and revolution took 

place when the Dikus started to encroach 

the tribals land, forest and economic 

resources under their control. At this time 

Birsa Munda takes the initiative to rebel 

against the atrocities of British raj and 

Dikus. He started Munda movement and 

fights for his people’s rights and became 

Bhagvan of the drowntrodden. 

Birsa’s Ulgulan: 

When Christian missionaries fails 

to keep the promise that is the economic 

liberation from zamindars and colonial 

authorities who imposed heavy tax on 

farmers, Due to the drought hit on the 

plateau of Chotanagpur, the people living 

in that region faces economic problems. 

The Munda rebellion starts mainly 

because of the desire for economic 

liberation from the zamindars and British 

rule. Birsa Munda led the movement 

against the dikus and British rule. Birsa 

witnessed the strenghth of sardari 

movement which worked to restore the 

adivasis rights through petitions and 

disposition to authorities. Emerging tribal 

issues made impact on Birsa’s mind to 

fight for them. He takes the initiative to 

fight for Adivasis and their freedom from 

colonial authorities, thekedars and 
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zamindars crushed the life of Advasis for 

their benefits. They treated Adivasis as 

savages, animals and criticises their 

traditions and customs it raises the anger 

in Birsa and he takes the leadership 

methods for Adivasis cause. 

Stages of Birsas Ulgulan: 

During the 1890s Birsa started to 

speak with his people about the injustice 

and exploitation done by British. His 

movement was initially agrarian in 1895, 

due to encroachment of Munda land by 

the immigrant landlords and also 

allurement of Munda labourers to the tea 

estates of Assam and Bengal, Birsa 

started preaching against the outsiders 

and displayed unique mix of secular and 

religious motivation. The first uprising of 

1895 was not very militant, but the 

second one in 1899-1900 took the region 

by storm. The movement was basically 

agrarian and defensive and through this, 

Birsa sought to redress the problems 

faced by the people ofthe region. Birsa 

opposed both, the missionaries and the 

government and promised the 

establishment of an independent ‘Munda 

Raj’ in which there would be no 

oppressive officials, "diku’ or the 

missionaries. The millenarian character is 

significant of the Munda Rebellion. Birsa 

clearly was a great freedom fighter who 

fought to drive away the British, the 

missionaries and the zamindars.  

Birsa also started his own religion 

and proclaimed he was god’s messenger. 

Many Mundas, Kharias and Oraons 

accepted him as their leader. Many other 

Hindus and Muslims also flocked to see 

the new leader of the masses. Birsa 

advocated the tribal people to shun the 

missionaries and revert to their 

traditional ways. He also asked people 

not to pay taxes. He was arrested in 1895 

and released after two years.  

In 1899, he resumed his armed 

struggle along with the people. He razed 

police stations, government property, 

churches and houses of Zamindars. The 

British caught him in 1900 from 

Jamkopai forest, Chakradharpur. Birsa 

Munda died on June 9th 1900 while 

lodged at the Ranchi jail aged just 25. 

Authorities claimed he died of cholera 

although this is doubted.  

Conclusion: 

Situations, environment, 

necessities, makes a man to take the 

leadership to lead the people who are not 

able to find the right path, Birsa was one 

among the leaders who for the people 

sake became a messanger of god to give 

justice to the innocent people . Birsa 

Munda's legacy is still alive and tribal 

peoples of Karnataka and Jharkhand 
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celebrate his birth anniversary on 

November 15. Many institutions and 

organizations are named after him. 

Mahasweta Devi wrote a novel 'Aranyer 

Adhikar' on the life of Birsa Munda and 

his rebellion against British Raj. The 

novel won her the Sahitya Akademi 

Award for Bengali in 1979. His portrait 

hangs in the Indian parliament museum. 

He is the only tribal to have been so 

honored. On the occasion of unveiling of 

the statue of Birsa Munda the president 

R.K. Narayan on 28 august 1998 says, 

“Birsa is national recognition of the role 

of tribals in the freedom struggle and of 

the importance of preserving their 

identity and their rich traditional culture 

while improving their living conditions 

and integrating them emotionally into the 

mainstream of national life.” 
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Introduction: 

The colonial India, in the late 19th 

century, witnessed a massive upsurge in 

resistance movements led by the 

indigenous people (Adivasi) in the 

eastern part of the country. These 

movements led by the young tribal 

freedom fighter Birsa Munda, happened 

against the backdrop of a history of 

exploitation and land alienation. With the 

advent of British administration, the 

existing system of feudal landlordism, 

which was generative of apathy for the 

‘aboriginal inhabitants’ in the area was 

further entrenched by the legal-political 

edifice established by the empire. These 

laws brought about massive changes to 

the existing system of land governance. 

The new laws came after an imperial 

legal framework that worked on 

individual ownership and rights. The 

changes laid down in law, impacted the 

traditional system that had survived 

through collective ownership and oral 

history. These changes disrupted the 

harmony that had been sustained for 

generations. The systematic violence 

against the adivasis witnessed by the 

Munda adivasi and Birsa Munda 

mobilized the tribal community and rose 

against the British, missionaries and the 

zamindars (landlords). 

Attack on tribal culture: 

The British agrarian policies 

caused a huge disruption which made a 

drastic impact on the livelihood of these 

trial people; disrupting their usual way of 

life which was hitherto peaceful and in 

tune with nature. Not only British 

economic and political policies but also 

aggressive religious and cultural policies 

of the Christian missionaries which 

belittled the tribal people and their 

culture acted as fuel for their fight 

against the British. The Munda Tribe had 

followed the Khunkhatti system of joint 

landholding, while the British replaced 

this with the zamindari system, through 

which the entry for the outsiders to the 

tribal areas was permitted and it aided to 

the exploitation of the native tribals. The 

Munda adivasis, who were the 

landowners, were soon reduced to forced 

laborers. It resulted soon into more 

impoverishment and deprivation of the 

tribals.   
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               As a reaction to the introduction 

of the zamindari system or the permanent 

settlement of the outsiders in tribal areas, 

Birsa Munda in 1894 declared ‘Ulgulan’ 

or revolt against the British and the 

Dikus- the outsiders. He awakened and 

collected the masses against the British 

atrocities. He travelled to every village to 

raise the consciousness of the people 

declaring an end to Victorian rule and 

proclaimed the beginning of Munda rule. 

Due to awakening of an effective 

movement, peope stopped paying debts 

to moneylenders and taxes to the British. 

The British forces put all their might to 

suppress the revolt and attacked heavily 

on Munda guerrillas. 

For Indians, freedom from the 

Britishers was an eminently desirable 

outcome, but what about freedom from 

social and economic exploitation. Dr. 

Babasaheb Ambedkar was the prominent 

personality who raised voice against this 

exploitation and fought for the 

betterment of the downtrodden people of 

India. Long before the arrival of 

Mahatma Gandhi and Bhagat Singh on 

the scene and their presence in the 

freedom struggle, there was Birsa 

Munda, a tribal revolutionary who 

frightened the British colonialists.  

                The land-hungry non-tribal 

peasants and keen-eyed traders and 

merchants began to disintegrate the tribal 

regions. This intrusion of the non-tribal 

people into the tribal regions was 

accelerated by the establishment and 

consolidation of the British 

administration. It led the tribals towards 

the series of uprisings to throw out the 

intruders from their homeland. This was 

the period where a new class of middle 

men between administration and the 

people and between chiefs and their 

people came into existence. These were 

recognised as traders, merchants, 

moneylenders and thikadars. The new 

comers were called as Dikus, the 

outsiders; the creatures of colonial 

system. 

The breakdown of the Mundari 

agrarian shook the old society to its 

roots. For the first time in the history of 

the tribe brutal elements thrived and 

multiplied. Due to which the peace and 

homogeneity of the village was gone, the 

old way of life was replaced by a new 

order. The value system, the ties of the 

village tribal family loosened. The 

Munda institutions of the Parha and 

panchayat decayed and the Dikus 

replaced the leaders of the old village 

hierarchy. The century’s long system of 

beliefs, traditions and customs, the way 

of livelihood, the bond of togetherness 

was vanished. The tribals were evicted 
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by brutal forces and the newcomers took 

possession of the tribal bhumihari lands. 

The worst casualty happened to the 

moral sense of the tribes, their 

truthfulness, honesty and simplicity. A 

few of the Mundas in sheer confusion 

adopted the same means of deception and 

venality as those employed by the aliens 

to destroy their agrarian system. 

The Rise of Birsa: 

Even though Birsa lived for just 

25 years, he is one legend who has made 

a long-standing impact on India’s fight 

against the British. Birssa Muda 

spearheaded on Indian tribal mass 

movement that arose in the tribal belt of 

modern Odisha, Bihar, Jharkhand, 

Madhya Pradesh and Chattisgarh in the 

late 19th century during the British Raj. 

He inspired various tribes who accepted 

him as their leader. He understood the 

nature of exploitation by the British 

against the native tribals. Birsa Munda 

became the tribal folk hero who gave the 

British sleepless nights. The movement 

of the adivasis was for their right for the 

soil because they were the real owners of 

the soil. Responding to the gross 

exploitation of his people, Birsa and his 

band of loyal followers began ‘Ulgulan’ 

against the British and the zamindars. 

They used the method of guerrilla style 

attacks on the British. It was in October 

1894, when Birsa mobilized a protest 

march for remission of forest dues that 

the local zamindars collected. Birsa was 

imprisoned for two years for his actions. 

Birsa Munda is known as ‘Dharti 

Aba’; the earth father, he stressed on the 

need of the tribals to study their own 

religion and not forget their cultural 

roots. Though he lived a short span of 

life, Birsa Munda is known to have 

mobilized the tribal community against 

the British. The aim and scope of the 

movement were driven by the discontent 

of adivais, who experienced historical 

injustices encompassing a wide range of 

exploitation manifesting in the form of 

land alienation as a result of English 

laws. The Birsa Ulgulan cannot be 

studied as a singular and isolated 

moment in the history of colonial India, 

but rather more powerfully as a metaphor 

and symbol of resistance that offers an 

alternative political vision.  

             Though Birsa was a Christian 

convert born into a poor adivasi family in 

1875, later on he renounced Christianity 

and the missionary school because it 

belittled the Munda culture. Birsa also 

appropriated saintly qualities and 

eulogized practices directed towards 

moral disciplining including the ban on 

alcohol consumption. His political 

visions were shaped by his vast 
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experience of the colonizers’ practices, 

including acts of belittling the Munda 

culture in missionary schools, or the legal 

alienation of adivasis through 

Eurocentric notions of property 

legislation. He began to ingrain political 

consciousness among his followers; he 

had to face jail more frequently due to 

his activism. He finally gave a clarion 

call for the Ulgulan towards the end of 

1897 and revolted fearlessly against the 

empire. His Ulgulan became an 

antecedent for the political grammar of 

struggles both within the communities 

and later for political parties. Birsa 

Ulgulan should be studied with vigor as a 

metaphor and symbol of resistance that 

offers an alternative political vision. 

India belongs to the tribals. 

Tribals never welcomed invaders nor 

accepted slavery. Due to the cruelty 

exploitation of the tribal, their natural 

wealth and social culture are being 

vanished. The study of Birsa Munda’s 

rebel portrays a unique tribal movement 

which the British Government faced in 

the closing year of the last century. The 

impact of the dominant culture of the day 

and of the alien government in alliance 

with zamindars, zagirdars and thikadars 

on the Mundas created such a stir which 

burst forth into a rebellion. 

Conclusion: 

Birsa Munda has emerged today 

as a powerful cult figure symbolizing the 

struggle of the large mass of tribal people 

for the preservation of their identity, for 

equality and for radical socio-economic 

transformation. His personality and the 

intensity of the Munda movement made a 

profound impact on the course of history. 

Birsa also became the symbol of the 

freedom struggle in Chhotanagpur and in 

all over the country. Birsa cult developed 

further as various political currents tried 

to establish their link with the Munda 

leader and his movement. Birsa’s 

movement has now become part of the 

popular struggle for a more human and 

humane order.    
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Among all the freedom fighters 

who had sacrificed their lives for nation 

and fought against British rule in India, 

one such pioneering freedom fighter was 

Birsa Munda. He was an Indian tribal 

freedom fighter, religious leader and folk 

hero who belonged to the Munda tribe. 

He not only fought the British, but also 

championed the rights of tribal rights. 

Born on November 15, 1875, Birsa spent 

much of his childhood moving from one 

village to another with his parents. He 

received his early education at Salga 

under the guidance of his teacher Jaipal 

Nag. On the recommendation of Jaipal 

Nag, Birsa converted to Christianity in 

order to join the German Mission School. 

He, however, opted out of the school 

after a few years. He could live a short 

span of life. He died in Ranchi jail on 

June 9, 1900 at a young age of 25. 

Though he lived a short span of life, 

Birsa Munda is known to have mobilised 

the tribal community against the British 

and had also forced the colonial officials 

to introduce laws protecting the land 

rights of the tribals. Birsa's achievement 

as a young tribal revolutionary has 

continued to be celebrated over decades 

now and he has successfully carved out a 

space for himself in popular and folk 

literature, academia and mass media. 

Birsa Munda was a freedom 

fighter, a religious leader, and a folk 

hero. Born on a Thursday he was named 

after that day according to the then 

prevalent Munda custom. He fought for 

the rights of the tribal community. 

Munda set out to abolish the feudal 

system that the British had introduced in 

the Adivasi forest land. He fought for the 

rights of his people, his land, and their 

rights on their land. ‘Dharti Abba' or the 

Father of the earth was the Nickname of 

Birsa Munda. He is the God for the tribal 

communities like the Mundas, Oraons, 

and Kharias. He went on to create a new 

religion called Birsait, which worshipped 

only one God. 

The impact of Christianity was 

felt in the way he came to relate to 

religion later. Having gained awareness 

of the British colonial ruler and the 

efforts of the missionaries to convert 

tribes to Christianity, Birsa started the 

faith of 'Birsait'. Soon members of the 
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Munda and Oraon community started 

joining the Birsait sect and it turned into 

a challenge to British conversion 

activities. Birsa Munda is one legend 

who has made a long standing impact on 

India's fight against the British. He 

spearheaded an Indian tribal mass 

movement that arose in the tribal belt of 

modern Odisha, Bihar, Jharkhand, 

Madhya Pradesh and Chattisgarh in the 

late 19th century during the British Raj. 

Munda is one of the most important faces 

of Indian tribal movements against the 

British, who inspired various tribes not 

only Mundas but also Kharias and 

Oraons, who accepted him as their 

leader. 

During the late 1880s, Munda 

began to understand the nature of 

exploitation meted out by the British 

against the native tribes. The huge 

disruption caused by British agrarian 

policies made an impact on the 

livelihood of these tribal people, 

disrupting their usual way of life which 

was hitherto peaceful and in tune with 

nature. Not only British economic and 

political policies of the Christian 

missionaries which belittled the tribal 

people and their culture acted as fuel for 

their fight against the British. 

During the period 1886 to 1890, 

Birsa Munda spent a long period of time 

in Chaibasa which was close to the center 

of the Sardars agitation. The Mundas, 

who were once the landowners, were 

soon reduced to forced labourers. As a 

reaction to the introduction of the 

Zamindari system or permanent 

settlement in tribal areas, Birsa Munda in 

1894 declared “Ulgulan” or revolt 

against the British and the Dikus - the 

outsiders. He was soon known as Birsa 

Bhagban in these areas and a huge 

number of tribals began to follow 

Munda. In 1894, Birsa also started his 

own religion and proclaimed he was 

God's messenger. With the advent of a 

new religious order, Munda began 

awaking masses against the British 

atrocities. Not only the tribals but also 

many other Hindus and Muslims also 

flocked to see the new leader of the 

masses. When Munda decided to start his 

own religion, the Britishers and Christian 

missionaries became terrible. The 

Christian missionaries were unnerved as 

Birsa was becoming the stumbling block 

in the path of conversion. Birsa was 

arrested in 1895 and released after two 

years. After his release in 1897, Munda 

picked up the movement by reorganising 

the tribals. Munda went underground and 

sowed the seeds of revolt against British 

and landlords. 
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On December 24, 1899, Munda 

launched an attack on police stations and 

churches, killing few policemen. The 

energised tribes had spread to almost the 

entire Chotanagpur region. Birsa called 

for a decisive war against the British. 

The British forces put all their might to 

suppress the revolt and killed hundreds 

of people. Birsa had to escape to the hills 

of Singhbhum. On February 3, 1900, 

Birsa Munda was finally caught by the 

British from Jamkopai forest, 

Chakradharpur. Birsa Munda died on 

June 9, 1900 at the Ranchi jail aged just 

25. Authorities claimed he died of 

cholera although this is doubted. For 

Indians the phrase 'freedom struggle' 

refers to their long struggle for 

Independence against British colonial 

rule. This was a movement which 

brought together Indians of many hues 

on one common platform. A few decades 

before Mahatma Gandhi and Bhagat 

Singh made their presence felt in the 

freedom struggle, there was Birsa 

Munda, a tribal revolutionary who 

frightened the British colonialists. Birsa 

Munda remains relevant for indigenous 

identity around the world. He was an 

indigenous leader and a folk hero, 

belonging to the Munda tribe who was 

behind the Millenarian movement that 

arose in Jharkhand during the British Raj. 

This made him an important figure in the 

history of the Indian independence 

movement. Birsa Munda is named with 

great respect as one of the freedom 

fighters in the Indian struggle for 

independence against British 

colonialism. Birsa's devotion to his 

people was such that he was almost 

revered as God by his followers. 

Some of the objectives of Birsa 

Munda's “Ulgulan” revolt were realised 

later after his death as the Britishers 

enacted Chotanagpur Tenancy Act, 1908. 

The landmark act was an important piece 

of legislation for the tribal population of 

Jharkhand as it restricted the transfer of 

tribal land to non-tribals.The British 

government also recognised “Khuntkatti” 

rights of the tribals and also banned 'Beth 

begari' or forced labour. Birsa Munda is 

remembered by the masses as one of the 

greatest tribal icons of the country. The 

history of tribal communities in India 

post independence is replete with stories 

of exploitation and denial of access to 

basic amenities. Birsa Munda was an 

exceptional freedom fighter who took on 

the British. However, he entered this 

protracted battle so that the Mundas and 

other Adivasi communities could reclaim 

ownership of not just their resources but 

their way of life. 
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Introduction:  

Birsa Munda, Adivasi leader 

(Indigenous people) led a rebellion at the 

end of the 19th century against the dikus 

(outsiders) popularly known as 

Birsa Ulgulan (tumult, rebellion). 

Despite the fact that the part of Birsa 

Munda has been original in advocating 

the Adivasi cause, his political 

developments and heritage have been 

twisted, as other noticeable Indian 

chronicled figures, including B R 

Ambedkar and M K Gandhi. Regardless 

of distortions, Birsa Munda and his 

governmental issues keep on motivating 

Adivasis as well as Dalits and other 

underestimated segments in their quest 

for achieving social equity. This article 

highlights on Birsa Munda and his 

political legacy. 

From Obscurity to Fame: 

   The early distributions on Birsa 

Munda have invigorated researchers to 

complete an itemized work around his 

life and political development. The life 

and political developments of Adivasi 

political dissidents have been commonly 

disregarded by scholastics and essayists. 

For example, Chakra Bisoyi of Kondh 

revolt (1850), Sidhu and Kanhu of the 

Santhal revolt (1855–56), Thammandora 

of Rampa disobedience (1879–80), Bantu 

Parja and Syamnath Dhakad of Bastar 

resistance or Bhumkal, Jatra Uraon of 

Tana Bhagat development (1914–21), 

Rani Guidinliu of Naga revolt (1932) 

have been dismissed by scholastics.  

  In the tremendous corpus of works 

on India's opportunity battle, including 

voluminous Towards Freedom (1937–47) 

distributions by the Indian Council of 

Historical Research, antiquarians 

infrequently minded to manage the topic 

of Adivasi political dissidents. In spite of 

such a situation, Birsa has risen as a 

special among the parcel of Adivasi 

political dissidents. After the autonomy, 

the Government of Bihar distributed a 

book named the History of the Freedom 

Movement in Bihar (1957) and 

remembered a section for Birsa by 

antiquarian Kalikinkar Datta, who had 

prior distributed a book on Santhal 

resistance (1940). The part is, maybe, the 
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principal scholarly composition on Birsa 

Munda. Despite the fact that Datta bound 

Birsa to 10 pages in a huge book of 640 

pages, in any case, it fed research 

enthusiasm regarding the matter. At that 

point, Bihar Tribal Research Institute 

embraced a venture on the life of Birsa 

prompting the distribution of Life and 

Times of Birsa Bhagwan by S P Sinha 

(1964). Simultaneously, a youthful 

government employee, K Suresh Singh 

distributed his account in 1966. From 

that point forward enthusiasm around his 

life and social developments have 

developed broadly. It is no distortion 

except for Birsa is presently a very much 

examined subject in sociology diaries 

and other fora.  

  The academic direction on Birsa 

has been essential. At first, researchers 

like Datta and Sinha endeavored to 

dovetail Birsa's function to the standard 

patriot arousing. The thought was to top 

off the hole regarding support of 

Adivasis in the opportunity battle, which 

had been disregarded hitherto. From 

reference section treatment, the subject 

has formed into a considerable point to 

loan substance to driving speculations on 

the planet historiography. Notable 

researchers Michael Adas (1979) and 

Ranajit Guha (1999) have refered to 

Birsa Munda to fabricate the hypothesis 

of millenarianism and inferior school 

individually. The developing significance 

for Birsa Munda in academic work has 

likewise given subject material to well 

known writing and film. It has propelled 

the distribution of well known books by 

the National Book Trust and the 

distributions division of the association 

government. In 1977, Sahitya Akademi 

Award-winning novel Aranyer Adhikar 

(in Bengali, and it was later converted 

into Hindi as Jangal Ke Davedar), fixated 

on the life of Birsa Munda, was created 

by recognized essayist Mahasweta Devi. 

The epic depends on the verifiable record 

brought to the front by Suresh Singh. 

Movie producers have not falled behind 

either. A couple of good narratives have 

given true to life articulation to Brisa's 

life and social developments. Some 

remarkable narratives are: ‘Birsa Munda’ 

by the Ministry of Tribal Affairs (2016), 

‘Birsa Munda: The Real Hero’ by 

Doordarshan (2018) and ‘Birsa Munda’ 

by Prasar Bharati Archives (2019). 

Oddity of Popularity:  

   As the collection of scholarly, 

abstract, and masterful works 

underscored his job, the country 

perceived Birsa Munda as an 

unmistakable political dissident. As an 

uncommon badge of honor, Birsa has 

been supplied with two commemorations 
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in Parliament: a 14-feet sculpture in the 

Parliament perplexing and a 

representation inside the Parliament 

building. Another eminent recognition 

for Birsa has been the decision of 15 

November 2000 by the Government of 

India matching with his introduction to 

the world commemoration as the 

delegated day for the arrangement of the 

territory of Jharkhand. The thought has 

been to maintain the soul of Birsa to 

ensure Adivasis, in whose intrigue the 

new state appeared, and to pass on the 

administration's purpose of proceeding 

with the equivalent. Other than these, 

dedicatory landmarks have been raised at 

Birsa's origin, Ulihatu town. A lot more 

landmarks of Birsa and different methods 

of celebrating him have since followed. 

Plans are forthcoming by the 

Government of Jharkhand to introduce 

his huge sculpture at the old Birsa Munda 

Jail in Ranchi where he kicked the 

bucket. 

  Birsa Munda is half-comprehended, 

and on occasion, even misconstrued. A 

Yale University study ventures Birsa as a 

simple blackmailer in the clothing of 

battling for agrarian rights for Adivasi 

laborers, and neither an enemy of 

colonialist nor a patriot (Chandra 2016). 

A London University study echoes the 

equivalent to see Birsa's revolt “not [as] 

an enemy of provincial defiance of the 

ancestral political dissidents as such.” 

(Shah 2014) Another arrangement of 

compositions, particularly by Christian 

evangelists and their kind portray Birsa 

as a juvenile "aficionado" and an 

adventurist with drifting thoughts; his 

initiative is said to epitomize "overstated 

and misshaped articulation" of Adivasi 

mindfulness (Anonymous 1911: 545; 

O'Connor 1901). Ultimately, Birsa has 

been depicted as a partisan—supportive 

of Hindu and hostile to Christian—rather 

than driving different Adivasi masses. 

That Birsa formulated his own religion to 

be utilized as an activating power 

without subverting the faithfulness of his 

supporters from different beliefs has 

likewise been overlooked (Tiru 1949; 

Hoffman and Emelen 2015: 570).  

  The analysis against Birsa from 

colonialists and ministers is reasonable. 

Birsa, all things considered, suddenly 

rose as a wild foe on their way. Indeed, 

even his depiction as Hindu is possible. 

The mid-twentieth century mainstream 

patriotism clearly saw Adivasis as "in 

reverse Hindus" (Ghurye 1943). Oddly, 

the misinterpretation on Birsa has even 

forayed into advance scholarly 

information since. This is on the grounds 

that current grant does not have the 

fearlessness to liberate itself from the 
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romanticisation of Adivasi as "crude" 

continually tending to fall back on the 

foreordained ways of savagery or 

millenarianism when put in an 

emergency, best portrayed by Birsa's 

uprising. This disorder restrains 

researchers to recognize a working tough 

mind behind Adivasis' political activities 

(Bara 2009). To peruse such mind, 

researchers need to enjoy the "re-

perusing [of] the frontier document" than 

all the while putting forth an attempt to 

investigate elective sources (Chandra 

2016: 2).  

  The desolation of grant to liberate 

itself from assumptions lets old thoughts 

on Birsa to get story. In the ongoing 

years, especially since the arrangement 

of the territory of Jharkhand in 2000, as 

the political utilization of Birsa's name 

has flourished, it has gotten sufficiently 

clear.  

   A portion of the previously 

mentioned esteem for and analysis 

against Birsa have been conjured for 

hardliner political closures. For instance, 

the dismissing of Birsa's endeavors for 

the Adivasi cause, the applauding of the 

"productive" part of Christians followers 

and individual preachers, and the 

establishment of Birsa's main adversary 

Jesuit J B Hoffman's sculpture in the 

locale by the congregation have been 

named as "affront" to Birsa (Dey 2019). 

Birsa's character has been discolored in a 

conspicuous way. Chronicled realities 

about his life and thoughts have been 

misshaped freely. These improvements 

spoil the picture of Birsa Munda as an 

Adivasi mass pioneer. This situation 

destroys the spirit of Birsa. 

Outlining the foes: 

   Despite the fact that upheld by 

the Sardari Larai development, Birsa rose 

in his own right. He infused new 

radicalism into existing disturbances in 

three different ways: 

   To begin with, Birsa was out and 

out in pronouncing all outsiders—

colonialists, Christian teachers, 

landowners, and different exploiters—as 

dikus (Adivasis' foes). This was a 

striking take off from Sardari Larai 

pioneers who tended towards 

demonstrating faithfulness, 

straightforwardly at the outset, to the lord 

of Chhotanagpur, the image of 

landlordism, and were hesitant to remove 

themselves from European specialists 

and teachers.  

   Second, while Sardari Larai had 

faith in the established technique for 

unsettling for quite a long time, 

notwithstanding irresolute government 

reactions and authorities' stony lack of 

concern to the Adivasi cause, Birsa 
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requested his adherents to arm 

themselves for a coordinated obstruction.  

   Third, in the spot of Sardari 

Larai's ambiguous thought about "Munda 

Raj," Birsa propounded the possibility of 

a "Munda disum," a call to pick up 

opportunity from all diku components, 

and the British frontier rule was seen as 

the mother of every one of them, and 

must be discarded totally. In light of 

these firm thoughts, Birsa recognized 

companions and enemies of Adivasis. 

The adversaries were named, in nearby 

articulation, as "Rajas, Hakims, 

Zamindars, Christians and Samsars (non-

Christians)," whom Birsa requested that 

his adherents assault. (Anonymous 1911: 

549) 

   Zamindars, the conventional 

exploiters, were among the most detested 

enemies. The Raja (ruler) of 

Chhotanagpur was viewed as a usurper 

of the authority from manki Munda (a 

head of a gathering of towns). Accepting 

that the engraving of Raja's position was 

kept in his official hallowed place, 

Chutia Temple, the principal activity of 

Birsa upon his delivery from prison in 

1997 was to lead a 12 PM assault on the 

altar. Birsa additionally assaulted British 

rulers, the key adversary and the 

benefactor of zamindars and different 

dikus. Christian teachers were considered 

close by the pilgrim rulers with the 

trademark of "topi ek topi," which means 

cap wearing white men, regardless of 

whether authorities or preachers, are of 

asimilar variety (Hoffmann and Emelen 

2015: 567). Birsa felt that, in spite of 

individual vicinity with the authorities, 

evangelists never strived for Adivasi 

equity rather they educated the specialists 

about Birsa's exercises from towns 

(Hoffmann 1900). Accordingly, 

evangelist and government foundations 

were assaulted together. 

Uncovering a new era: 

Against the complex firearms of 

the British armed force, customary 

weapons of Adivasi rebels were no 

match. Yet, Birsa's soul and technique 

for arranging the Ulgulan passed on to 

the British specialists the message from 

Adivasis and its significance. After 

Birsa's underlying assaults, the British 

started a perpetual measure by the 

Commutation Act of 1997 to stop the 

medieval act of Bethbegari (constrained 

work). This finished, following Birsa's 

second period of attack (1899), in the 

review and settlement of Chhotanagpur, 

and the declaration of Chota Nagpur 

Tenancy (CNT) Act, 1908, evidently a 

Magna Carta for the assurance of 

Adivasis (Fraser 1908).  
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Introduction: 

Birsa Munda (1875-1900) was a 

youth icon who attracted many people 

and revolutionaries to take up the cause 

of mother land and sacrifice for the 

country. At a very young age, he 

understood the various policies and 

programmes of the colonial government 

which was hampering the life of poor 

tribal people. The colonial rules and 

regulations were not only destroying the 

lives but also their livelihood. He also 

understood the socio-cultural fabrics of 

colonial government its overall impact on 

the people of India. His revolution was 

multi-dimensional and revolved round 

complete independence of tribal and 

traditional rights over land and its people. 

He was very much vocal about the rights 

of the people and to defend and save it 

from outsiders at any cost. He not only 

awakened the tribal people about their 

rights but also how to defend, control and 

mobilize through various training and 

programmes. He took up the issues of 

inhabitants like the suppression of tribals 

by the outsiders (non-tribals) called as 

“dikhus” and other intermediaries people 

like thikadars, moneylanders and 

zamindars. Stephen Fuchs “described 

more than fifty tribal movements which 

had certain “messianic” and 

“millenarian” overtones. All had divine 

or prophetic leaders who were believed 

to possess supernatural powers and 

looked forward to a terrestrial state of 

righteousness and justice that would 

correspond to the widely accepted myth 

of the golden age”1.  

The uprisings and movements of 

the tribals had been categorized by 

scholars into various categories but its 

national character was not felt by them. 

In the colonial Bihar, the Britishers had 

to fight many battles especially with the 

tribals which was detrimental and 

challenged the authority of the colonial 

government. In the “19th and 20th century 

historiography and anthropology, it was 

described as covered with ‘primeval 

forests’ and peopled with ‘ungovernable 

tribes’” 1 . The region as defined and 
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understood by the colonial masters gives 

an impression of a very backward and 

primitive culture and traditions. The 

tribal leaders like Tilka Manjhi, Sidhu, 

Kanhu, Chand and Bhairav had already 

challenged the colonial government 

before Birsa Munda. The whole legacy of 

tribal resistance and revolt was in the 

background of Birsa Munda. He 

emulated all of them at an early age and 

became the sinecure of his people and the 

colonial government in colonial Bihar.  

In this paper my endeavor is to highlight 

the following: 

1. To understand the Birsa Munda 

led movement in the background 

of colonial Bihar. 

2. To assess the reasons for mass 

mobilization by Birsa Munda. 

3. To examine the magnamity and 

repercussion of this movement. 

Historical Background: 

In colonial Bihar, the colonial 

government from the very beginning 

tried to grab the land and forest by 

different laws, rules and regulations. It 

was not at all hidden that the tribals of 

colonial Bihar resisted it from time to 

time even before the 1857 revolt. It was a 

general tendency of the historians and 

colonial administrator to neglect such 

uprising, rebellion or revolts in the wake 

of their understanding of the tribal 

people. This understanding of tribal as 

described by historian Sumit Sarkar in 

his book as “part of Indian society as the 

lowest stratum of the peasantry 

subsisting through shifting cultivation, 

agricultural labourers, and increasingly, 

coolies recruited for work in distant 

plantations, mines and factories.”1 It was 

such understanding which led the 

colonial government to penetrate inside 

the tribal areas being an easy target to 

grab the land and forest and to 

proselytize them for the larger goals. 

They did not even understand the 

fighting zeal with the traditional weapons 

which make them busy in the beginning. 

In the wake of industrialization, 

commercialization and 

deindustrialization, they penetrated deep 

into tribal areas for raw material, cheap 

labour and civilizing missions. The tribal 

rebelled on several occasions before 

Birsa movement in colonial Bihar. The 

main reformative revolts between 1765 

and 1857 in Bihar were –“ Rajas of 

Dalbhum, 1769-74, Chuar tribe of 

Midnapur , 1799, Bhumij Chuar of 

Manbhum, Chhotanagpur and Santhal 

Parganas, 1795-1800” 1  etc. These 

movements since the coming of 

Britishers points out to the tussle 

between tribes and colonial government.  

P. K. Shukla described the following 
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tribal revolts “the Kol and Sardar 

rebellion of 1831-33, Santhal rebellion of 

1855, the tenant’s protest (1861) in 

Santhal Pargana, the crusade of Karoo 

Manjhi (1865), the Dubia Gossain 

movement (1870-1880), the Bhagirath 

Manjhi Movement (1874)” 1  etc. Such 

movements in the colonial Bihar filled a 

sense of hatredness towards colonial 

government and gave a feeling of 

nationalism and self pride to save the 

land and rights of native people. The 

tribal people were revolting and rebelling 

against the Britishers from time to time 

in a phase wise manner. They were 

giving tough fight to save their land and 

tribal culture. These tribal movements 

already prepared ground for the larger 

movements led by Birsa Munda. 

In order to understand the Birsa 

Munda Movement, it would be better to 

understand the socio-politico-economic-

cultural milieu of this region. After the 

decisive battle of Buxar in 1764, the 

diwani of Bihar, Bengal and Orissa was 

granted to East India Company.  It must 

be kept in mind that Britain was the first 

country to get industrialized in the mid of 

eighteenth century and as a result they 

were in need of colonies and its 

resources. The economic needs of British 

east India Company and the treachery of 

Indian people against its own people 

gave a chance to ameliorate and 

consolidate their power in every sense. 

Moreover, they needed raw materials, 

cheap labour, market and the local people 

to fulfill their need and greed. The first 

Chuar rebellion (1767) to the Santhal 

insurrection (1855), the tribals of 

colonial Bihar always resisted against the 

grabbing of land by the dikhus and the 

colonial government. The colonial 

government gave an impression that 

these peasant tribes were a divided group 

i.e. Mundas, Ho, Oraon, Paharias etc 

followed different cultural identity. In 

colonial narratives, the tribals were 

regarded as “aboriginals, jungle, 

uncivilized, primitive and savages to 

create division between the inhabitants of 

the hill people and the outsiders”1. The 

cultural identities of different tribal 

people did not mean that they completely 

surrendered to the colonial masters or to 

the outsiders. There were many instances 

and occasions where many people of 

colonial Bihar fought jointly against 

them. Another narratives, they 

popularized was that of “demonstration 

of ethnic antagonism against the 

dikhus” 1 . Both these narratives helped 

the colonial government to keep the 

revolts of tribal as an internal affair of 

colonial people. It must be noticed here 

that nationalism among tribes was of 
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supreme and utmost value when it comes 

to defending their land and culture. With 

the defeat of nawabs and Mughal 

emperor in the battle of Buxar, they 

consolidated the empire. After trouncing 

the mighty nawabs in Bengal, they 

introduce the permanent settlement in 

1793 which altered the tenurial system in 

colonial Bihar.  The colonial 

understanding of customary rights of 

tribal people in colonial Bihar was 

dictated through bills, acts, legislation 

and administration. They did not 

understand the bonding of these 

undocumented customary rights and oral 

traditions which was practiced by these 

people from time immemorial. As a 

result, there was always insurrection, 

insurgency, rebellion, resistance and 

revolts by these tribal people to defend 

its age old rights.  

Another factor which came to 

play a decisive role in their revolts 

against colonial administrator was the 

migration by different groups into these 

areas of colonial Bihar which altered 

‘Khuntkhatti’-the original land tenure 

system of the tribes. These tribes 

especially Mundas, Santhals and Oraons 

were practicing settled plough 

agriculture.  After the increase in 

production, the differentiation within 

tribes occurred and a hierarchy 

developed within tribal people on the 

basis of it. It did not mean that they were 

not united when they had to fight against 

the colonial government or non-tribals. 

The “early incursions by the British into 

the region had resulted in the formation 

in about 1780 of a district known as 

Ramgarh Hill Tract, and Magisterial 

court at Sherghati” 1 . The colonial 

government tried to rule over this part of 

colonial Bihar through local chief but 

later on they dropped it and trying to 

control directly. Due to this, the tribes in 

colonial Bihar came in direct 

confrontation with the colonial power 

and a series of the revolts occurred in this 

region. Moreover, a large number of 

Hindu castes like Brahmins, Rautias and 

other courtiers were allowed by the Raja 

of Chhotanagpur to settle down in this 

region. “The Raja of Chhotanagpur had 

begun the practice of settling jagirs on 

his relations for their maintenance. They 

in their turn granted similar tenures to 

their dependents or creditors”1. This led 

to influx of many non-tribal caste and 

communities to this region of colonial 

Bihar. “The Maharaja of Chhotanagpur 

was blamed for introducing 

‘Subscriptions’and for allowing the 

‘dikhus’ into the adivasi country”1. It was 

in this background that the concept of 

‘Dikhus’ came into being which led these 
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tribal people to revolt against these 

outsider people also. In the traditional 

method, the land was owned by the 

village communities, “the individual 

families having only the usufruct of the 

fields which they actually 

cultivated”1.The Mundas were followers 

of the Khuntkhatti system of joint 

landholding from the very beginning. 

The colonial governments replaced this 

egalitarian system with the Zamindari 

System suitable to them. The people 

from outside this region entered the tribal 

landscape and started grabbing their land 

and making them subordinate. In their 

own turf, they became forced labourers. 

Poverty descended on them like a 

strangling chain. In order to increase 

their revenue, the colonial administration 

granted police powers to the landlords. 

This brought Munda communities at the 

mercy of the Hindus and Moslem 

oppressors. It was at these circumstances 

that they fought with the Britishers 

several times in the past during 1789 to 

1832. The legacies of exploitation 

continued during the time of Birsa 

Munda as well. 

Birsa Movement: 

The Munda movement led by 

Birsa Munda had many facets. Many 

scholars had described about it as 

religious, reformative, peasant etc. K.K. 

Datta described it as the movement for 

“internal purification, and along with it 

was associated the desire to remove alien 

government and its supporters, the 

landlords, who were considered to be 

responsible of various socio-economic 

changes affecting the conditions of the 

people of the area” 1 . From 1895-1900, 

Birsa Munda led movement had a wider 

implication and connotation. It aroused a 

consciousness amongst the people of this 

region across the different tribes and 

Munda tribes in particular. It was the 

messianic movement which many 

scholars talked about penetrated into the 

minds of the people and revolutionized 

the whole region. During the 1890s, he 

started speaking to his people about the 

exploitation done by the British. The 

British agrarian policies were stifling the 

tribal people and disrupting their way of 

life which was hitherto peaceful and in 

tune with nature. Another problem was 

that of cultural belittlement of the tribal 

people by the Christian missionaries. At 

every level from the socio-economic, 

cultural and religious perspective, he 

started teaching and intermingling with 

the people. This led to map the minds of 

the people for the munda movements. 

K.S.Singh highlighted the “three 

phases through which Sardar agitation 

evolved into Birsa movements: the 
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agrarian phase (1858-1881), the 

revivalist phase (1881-1890) and the 

political phase (1890-1895)”1. It must be 

taken into consideration the different 

paths adopted by Birsa Munda to garner 

the support and mobilize and enlighten 

the people about their rights. There were 

many factors which led to Birsa 

movements. The most prominent were 

belonging to socio-economic in nature.  

The other factors were the charismatic 

personality of Birsa Munda and his 

power of mobilization of people on his 

saying and doing. The humble and poor 

background of Birsa Munda prepared 

him at the young age to feel the 

sufferings of the people and to search 

solutions for the society to the complete 

bondage in which the tribal people were 

living. This pain and sufferings gave him 

an inner feelings and awakening which 

prepared him and his followers to revolt 

against the government and officials. 

Birsa Munda was aware of all the 

cultural aspects prevailing in the region 

such as tribal, Hindu and Christian. He 

was baptized as ‘Daud’ and took up the 

mission education and understood the 

German Protestant mission and Roman 

Catholic mission respectively in its close 

proximity. The issues and sufferings of 

the tribal people led him to discover the 

hollowness of the Christian and Hindu 

religions. As a result, he started 

following the tribal culture and made 

followers with many such miracles and 

curing the tribal people. It helped him in 

earning his faith and beliefs over the poor 

tribal people. He transformed himself as 

‘Bhagwan’ and ‘Dharti Aba’ who had 

been sent by the divine power to bring 

happiness to the sufferings tribal people. 

The rituals prevailing at that time was not 

affordable by the tribals and hence he 

simplified it and made it an ideal for his 

followers. The people belonging to 

different communities and tribes became 

his followers. Taking up the religious 

path, he gathered a large number of 

people to take up other issues related to 

the society and to save tribal watan. He 

wanted to bring freedom for the tribal 

people from all the outsiders both on 

socio-political and religious aspects. The 

Sardari Larai which was prevalent since 

1858 and a long drawn constitutional 

method did not bring any happiness to 

the tribal people. He assessed the pros 

and cons of previous movements in 

colonial Bihar and wanted to give it a 

final and last blow to the prevailing 

condition. Birsa Munda wanted to set up 

a ‘Munda land’ to be exclusive for the 

tribal people where everybody will be 

independent of any other authority and 

administrations. 
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Having got the support and 

mobilization of people, he concentrated 

now on the direct confrontation with the 

colonial government. He gathered an arm 

band of 6000 people in 1895 to open 

rebellion and wanted to end the British 

Raj at one go. The armed tribal people 

were a challenge for the colonial 

government. Under these circumstances, 

the colonial government deputed the 

local police to arrest him. It was a tough 

and daunting task to arrest Birsa Munda 

who garnered huge followers. With the 

acquaintance of local people, he was 

arrested along with fifteen others on 24th 

August, 1895 and put behind the bars 

amongst protest by his followers. They 

were tried and pronounced sentences and 

released in January 1898 after the 

diamond jubilee celebration of Queen 

Victoria. After the release, Birsa Munda 

changed his tactics to awaken the tribal 

people about the sufferings by natural 

calamities, famines and epidemics and 

apathy of the colonial government. This 

move of Birsa Munda led him to take up 

the core and day today issues which the 

tribals were facing. Moreover, He 

mobilized and trained the people to fight 

against the colonial government by 

propaganda and planning of operations. 

The regular night meetings with the 

locals helped him to garner the support of 

the local people and to make them aware 

about the real issues. They visited each 

and every villages regarding their 

concern and also to overcome those 

problems prophesying the religious 

overtones. He was able to convince his 

followers that the presence of colonial 

government and dikhus were not going to 

bring any happinesss and goodness to the 

tribal people. It was only bringing the 

self rule by the Mundas that the 

sufferings and suppression by the 

outsiders could be resolved. In 

expressing about the grievances to the 

people, he clearly instructed the tribal 

people to know who the enemies were 

and to go all about against them. In order 

to usurp the inscription of Rajas, “the 

first operation of Birsa after his release 

from jails was given in attack on Chutia 

temple in 1897. Birsa also attacked 

British rulers, the key enemy and the 

patrons of zamindars and other dikhus”1. 

He also mobilized the people to distrust 

the Christian missionaries who were 

befooling the tribal people in their 

struggle and making them to convert in 

Christianity and loosing the old rights on 

the lands. These Christian missionaries 

were also taking up the side of colonial 

government. In his final triumph, in the 

year 1899, he resumed his armed struggle 

along with the people. He razed police 
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stations, government property, churches 

and houses of Zamindars. In doing so, 

the people gave tough time to the 

colonial police and administrations. The 

people gathered at the clarion call given 

by Birsa Munda and fought bravely 

against government. The feelings of the 

people to fight against the foreign power 

and a sense of pride for saving mother 

land forced Britishers to catch hold of 

Birsa Munda. The nationalism which he 

was able to arouse amongst the tribal 

people alarmed the Britishers. It was 

local treachery which landed him in 

trouble. He was arrested on 3rd February, 

1900 and died due to cholera on 30th 

May, 1900 in the jail as per official 

version. 

Due to Birsa Munda movement, 

the colonial government understood the 

basic mistakes, problems of tribal people 

and sense of pride for saving their age 

old rights. The frequent uprisings and 

mobilization of tribal people against the 

colonial government made both the party 

hostile towards each other.  The old 

traditional tenurial rights of Khuntkhatti 

were restored. It was decided by the 

colonial government to take up the 

complete survey of land and to to make 

compilation of record of rights. Further, 

general survey and settlement of 

Chhotanagpur region were considered. 

After the death of Birsa Munda, 

formation of Gumla, Khunti sub-

divisions took place for the 

administrative reasons. The colonial 

government put restrictions on the sale, 

purchase and transfer of raiyats and other 

tenancies. The Colonial government 

initiated Commutation Act of 1907 to 

discontinuethe feudal practice of 

Bethbegari (forced labour). The most 

important of all was passing of 

Chhotanagpur Tenancy act of 1908, 

which superseded the Bengal Tenancy 

Act taking into consideration the local 

customs and other such considerations 

which were left out in previous one. The 

Birsa movement also 

Conclusion: 

The munda movement led by 

Birsa Munda had brought profound 

changes not only in the thinking of tribal 

people but the colonial administrator, 

dikhus and among the Christian 

missionaries. It also assimilated and 

ameliorated amongst its fold in the 

struggle of their socio-economic-political 

and cultural rights. The forest acts of 

1878 were taken aback and a new 

arrangement introduced to suit the 

requirements of tribal people. It also 

contributed in the deep understanding of 

people engaged with the problems. The 

mobilization of people for their cause 
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and taking up the issues on their own 

were taught by Birsa Munda. The 

organization skill with programmes and 

propaganda and wider consultation with 

the people helped in bringing up the core 

issues in forefront. This movement was a 

mixture of socio-economic and religious 

causes which impinged upon tribal 

people to seek final solutions. The sense 

of pride amongst the tribal people forced 

the colonial government to change its 

programmes and policies towards tribes. 

The unity and firmness amongst the 

tribal people of colonial Bihar led to 

administrative expansion with the 

welfare schemes for the tribal people. 

The whole myth of tribal people as 

different and backward looking was 

broken and also understood the feeling of 

nationalism. In the long run, this 

movement set a tone for a wider sense of 

nationalism which brought fruits in the 

form of Jharkhand movement in the 

twentieth century.  

*** 

(Note by the Editor- This chapter doesn’t have works cited and references.) 
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Introduction:  

Birsa Munda was a brave tribal 

hero, social worker, religious leader and 

true proponent of Humanity. He was 

such a freedom fighter on which Indian 

parliament discusses in session. In 1988, 

Government of India issued a postal 

ticket on his name.There are a number of 

government as well private institutions 

running presently on his name. For 

tribals he is like a godly figure. Also, he 

fought with courage against Britishers. 

Even he defeated British soldiers many a 

times in the battle. He promoted tribal 

language and it's culture at a great extent. 

A number of journals, Articles, Books, 

Podcast, portraits have been made or 

written on him.  

Birsa Munda was born in 1875 at 

Ulihatu in colonial Bihar presently comes 

under khunti district of Jharkhand. As he 

was born on Thursday, his name was 

kept as Birsa according to Munda 

customs and Belief. Various Folk songs 

reflects these two popular places as his 

birthplace. These two places are Ulihatu 

and chaikad. Ulihatu was the birth place 

of his father Sugana Munda. Even still 

munda's paternal house exists in a 

dilapidated condition. Birsa was a 

brilliant student since his childhood. He 

was later converted into Christianity and 

his name was kept as Birsa David by the 

church. His family was like a vagabond 

family who travels from one place to 

another in the search of bread. He used to 

graze ships in the jungles in 

childhood.He was also at hand in playing 

Flute. Even his friends used to call him 

as the ustad of Flute.He was very strong 

and handsome by personality and soft 

hearted as well. He discovered an 

instrument called Tulia using Pumpkin 

which became popular in his locality.  

Rise of Birsa Munda:  
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The time came when Birsa 

Munda began to be worshipped as God. 

People started calling him Dharti Abba. 

Later on he became famous by the name 

of Bhagwan Birsa Munda. All these 

happened due to some miraculous 

incident in 1895. He began to serve 

Munda community steadily. There was 

some natural incidence that shook his 

community. During that dark period it 

was Birsa Munda who served his 

community continuously. He emphasized 

on following ancestral Practices. He 

announced to stop following Christianity. 

 

Revolt by Birsa against Britishers:  

A youth from tribal community, a 

tiger of Munda community, a folk hero 

who revolted against soldiers many a 

times was opposing British policy of 

levying high taxes on land. Even 

Britishers endeavored to suppress Birsa's 

popularity but unable to do so. He was 

imprisoned for his opposition and sent to 

Hazaribagh Jail for 2 years. But after this 

Birsa and his disciples became very 

popular. He used to serve people during 

droughts. People began to believe in his 

philosophy. During 1897- 1900, Birsa 

Munda and his followers fought against 

British soldiers and defeated them many 

times. In 1900 Munda was announcing 

mass gatherings on Domebadi Mountain. 

British soldiers surrounded Munda and 

entire people who are there. Munda and 

his followers fought with arrow due to 

which many people and women died. 

Various people were arrested. Munda 

was arrested on 3rd February 1900 by 

British soldiers. Birsa Munda took his 

last breath of life on June 9, 1900 in 

Ranchi Jail. It is said that he died because 

British soldiers deceived him with poison 

and due to this he died. Although there 

he was killed physically but his teachings 

and philosophy is still in existence. 

Today Birsa Munda is worshipped as 

God in Bihar, Jharkhand, Chhattisgarh 

West Bengal and Karnataka as well. In 

1899 revolution, more than 7000 people 

who are the followers of Birsa Munda 

revolted against exploitative policy of 

Britishers. Britishers wanted to take 

away the ownership of land from tribes 

and give those lands two landlords.  
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On 5th January 1900 two constables 

were killed by Birsa followers at 

Etkedih.They also attacked khunti police 

station and killed one constable on 7th 

January 1900 The colonial government 

introduced the chota Nagpur tenancy act 

(CNT) which prohibits the transfer of 

land ownership of tribal man to non-

tribal man. 

Conclusion:  

A 25 year old brave warrior 

became an Icon of equality, gravity and 

courage. He fought for his customs and 

teaches people to Unite against 

exploitative rules and regulations of 

Britishers. He gave a message that tribals 

can change a lot in the upliftment of his 

countryman and community as well. He 

invented Tulia and this musical 

instrument is still being used by tribal 

people. He announced Mundas to believe 

in one single God, to avoid eating meat 

and drinking alcohol as well. He also told 

to avoid Killing wild animals for food. 

Birsa Munda is claimed to be as 

Messenger of God who had born to 

regain the lost glory of tribal religion.  

 

Birsa Munda announced tribal people to 

go with their own traditional tribal 

religious system. He motivated people 

towards education. He gave a slogan 

“Abua Raj seter Jana, Maharani Raj 

tundu Jana” (As the Kingdom of Queen 

ended our Kingdom be established). 
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At a time when the world has 

become so-called civilized, the 

indigenous peoples of the Indian 

subcontinent have been called barbarians 

and hated. Indigenous people have often 

endured all this in silence. When 

injustice-torture crossed the line, the 

tribals revolted.  It shook the foundations 

of the English rulers at that time.  The 

then districts of Singhbhum, Ranchi and 

Palamau in Chhotanagpur, India were 

densely populated by Munda and other 

tribals.  Birsa Munda, a heroic warrior, 

went down to fight with bow and arrow 

in front of the gun to liberate the country 

from the clutches of the British. 

Birsa Munda is one of the 

greatest leaders of the Indian 

subcontinent for the emancipation of the 

tribals.  Millions of Mundas followed 

him, hoping for liberation.  Birsa Munda 

realized that the British were coming to 

exploit the Mundas, looting the Mundas' 

wealth and taking them abroad.  That is 

why he emerged as the pioneer of the 

liberation of the Mundas. Towards the 

end of the nineteenth century the tribals 

became vocal against the brutal 

oppression of the tribals.  In the 

Chhotanagpur area, he emerged as a 

rebel leader of the oppressed and 

degraded Munda tribes.  As writers, as 

contemporary social people, we are 

always committed to carrying all the 

responsibilities of a materialist historian.  

The crime of denial of responsibility is 

never forgiven by society. 

           Birsa Munda (184-1900) was the 

son of a sharecropper.  He learned a little 

from the missionaries. He was influenced 

by Vaishnavism. In 1893-94 he took part 

in the movement against the acquisition 

of fallow land in the village by the forest 

department. In 1895, Birsa claimed to 

have visited God and declared himself an 

incarnation with magical powers to cure 

diseases. He foretold the Flood. 

Thousands of people gathered to hear 

Birsa's new message.  This new 

incarnation contradicted the customs and 

beliefs of the indigenous people.  Birsa 

called on the Mundas to fight against 

superstition, stop animal sacrifices, 

abstain from drugs, hold the holy abbey 
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and return to the ancient tradition of 

‘saran’ or worship in the holy abode.  

Birsa's activities were essentially a 

revivalist movement; the aim of this 

movement was to liberate the Munda 

society from foreign elements and give it 

its original form. Christianity also 

influenced this movement. In the creation 

of the Munda ideology and philosophy of 

life, the Hindu terminology was the same 

as the Christian terminology. 

Initially, this movement of 

religious character was later infiltrated by 

political and geopolitical elements.  From 

1857 onwards, the Christian tribal raiyats 

took an aggressive stance against foreign 

landlords and Beth Begari.  It was their 

‘Mulkai fight’ or struggle for land.  

Another name for it is 'Sardari Ladai'.  

The nature of the Birsa Munder religious 

movement changed when it came in 

contact with the 'Sardar' movement.  At 

first the chiefs had no connection with 

Birsa.  But due to the growing popularity 

of Birsa, the chiefs took refuge in him.  

Although influenced by the chiefs, Birsa 

was not their spokesperson.  Despite 

emerging in an agrarian society, there 

were considerable differences between 

the two movements.  Initially, the chiefs 

were loyal to the British and even to the 

Maharaja of Chhotanagpur. Their only 

goal was to eliminate the middlemen.  

On the other hand, Birsa's aim was 

religious and political freedom.  His main 

goal was to establish the rights of the 

Mundas as the real owners of the land.  

According to Birsa, this right can only be 

established in a world free from the 

influence of Europeans and for that 

Mundaraj is needed. 

Frightened by the conspiracy, the 

British imprisoned Birsa in 1895 for two 

years.  But Birsa came out of jail with a 

more revolutionary spirit. In 1898-99, 

several nocturnal meetings were held in 

the deep forest. In these meetings Birsa 

called on his followers to kill contractors, 

landlords, kings, magistrates and 

Christians. The revolutionaries attacked 

police stations, churches, government 

officials and missionaries.  On the eve of 

Christmas in 1899, Mundara tried to set 

fire to churches in six police stations in 

Ranchi and Singbhum districts. In 

January 1900, they attacked the police 

stations.  Meanwhile, rumors are 

circulating that they will attack Ranchi 

on January 7.  This caused panic there.  

However, on January 9, the 

revolutionaries were defeated.  Birsa was 

captured.  He died in prison while in 

captivity. About 350 Mundas were 

brought to justice. Of these, 3 were 

hanged and 44 were deported. 
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          Birsa died on the night of June 9, 

1900 after being poisoned in Ranchi Jail.  

Although the prison report said he died 

of vomiting, Amasa died.  Munda is 

buried.  But Birsa was burnt in a hurry.  

The purpose was to cover up the exact 

cause of his death.  And to imply to all 

aborigines that he is not God, but an 

ordinary man. Birsa Munda was a great 

hero in the history of the tribal liberation 

movement. 
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Birsa Munda’s Contribution to Indian Freedom Struggle 

Diksha D. Salve 

When we think of the Indian 

freedom struggle during the freedom 

struggle, there are thousands of heroes 

forgotten by history. Many such heroes, 

who made their name in gold letters in 

history, were born on Indian soil. One 

such leading freedom fighter is Birsa 

Munda. Birsa Munda not only fought 

against the British but also embraced the 

rights of the tribals and helped in 

dismantling the feudal system that was 

encroaching on the tribal lands in 

Jharkhand and Bihar. Nicknamed ‘Dharti 

Abba’ or the Father of the Earth because 

he encouraged his followers to return to 

their tribes and follow their traditions. 

 Birsa munda is credited with 

giving a major place in the history of 

these tribal struggles in the Indian War of 

Independence. Birsa Munda was born on 

15 November 1875 in Ulihatu village in 

Ranchi district of Jharkhand. He was the 

first child of his parents and spent his 

childhood in the forest and rural areas 

like other Munda tribal children. When 

his father used to graze animals, Birsa 

Munda used to go to the forest with his 

father to practice Dharunavidya and 

shooting. Since reading and writing, he 

has read many Hindu religious texts like 

Mahabharata, Ramayana and Gita. 

Birsa Munda is a hero of the 

tribal community and an Indian tribal 

revolutionary. He led a mass movement 

against the British rule by the Munda 

tribes in the last year of the 19th century, 

so it was led by Birsa Munda. Birsa 

Munda felt that on the ground of 

conduct, the tribal society is flying like a 

straw in the storms of superstitions and is 

lost in the matter of faith. He also felt 

that the fog of social evils has deprived 

the tribal society of the light of 

knowledge. At the point of religion, the 

tribals sometimes fall into the temptation 

of missionaries; sometimes they consider 

deceptions as God. Tribal society was 

being devastated by the exploitation of 

Indian landlords and feudal lords and the 

British rulers. Birsa Munda considered it 

necessary to organize the tribals on three 

levels to liberate them from the dramatic 

torture of exploitation. The first is at the 

social level so that the tribal society can 

break free from the clutches of 

superstitions and deceptions and come 

out of the cage of hypocrisy. For this, he 

explained the importance of education. 

The second was economic reforms to 
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free the tribal society from the economic 

exploitation of landlords and vassals. The 

tribals made a tremendous movement 

against the 'forced practice'. As a result, 

work on the houses and farms and forest 

lands of landlords and vassals came to a 

halt. The third was to organize the tribals 

at the political level. As he ignited the 

spark of consciousness in the tribals at 

the social and economic level, it did not 

take long for it to become a fire at the 

political level. The tribals became aware 

of their political rights. 

The tribal struggle has been going 

on since the eighteenth century. From the 

hill-uprising of 1766 to the mutiny of 

1857, the tribals continued to struggle. 

From 1895 to 1900, the great revolt of 

Birsa or Birsa Munda 'Ulgulan' took 

place. He hated and resented the black 

policy of the British. So Birsa Munda 

declared a rebellion against the British in 

1900. He said, "We declare a rebellion 

against the principles of British rule. We 

do not accept the domination of the 

British. We will never obey the laws of 

the British. We will send Yamasadani to 

this Englishman who will stand against 

us.” The enraged British government sent 

its troops to capture Birsa Munda, 

announcing a reward of Rs. 500 for the 

capture of Birsa Munda. Birsa Munda 

brought together different tribal groups 

and taught them how to fight against the 

British. 

In August 1897, Birsa and his 

four hundred soldiers, armed with bows 

and arrows, stormed the Khunti police 

station. In 1898, the Mundas clashed 

with the British forces on the banks of 

the river Tanga in which the British army 

was defeated at first but later many tribal 

leaders of the area were arrested instead. 

In January 1900, while Birsa was 

addressing his public meeting, another 

clash took place on Dombari hill, in 

which many women and children were 

killed. But the British government 

attacked the rebels on 3 February 1900 to 

suppress the rebels, destroyed the rebel 

strongholds and arrested Birsamunda. 

Along with them, 460 tribal youths were 

also arrested. Birsa was martyred on June 

9, 1900. 

Birsa Munda was a hero in Indian 

history with his revolutionary thinking in 

Jharkhand, India. He ushered in a new 

social and political era in the late 

nineteenth century by changing the state 

and direction of tribal society and 

challenging black laws to overthrow the 

barbaric British Empire. Even today in 

the tribal areas of Bihar, Orissa, 

Jharkhand, Chhattisgarh and West 

Bengal, Birsa is worshiped like a god. 
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Introduction: 

Not only did Birsa Munda battle 

the British, but he also supported the 

interests of tribal people and helped to 

dismantle the feudal system in Jharkhand 

and Bihar that ravaged the Adivasi lands. 

In the Chhotanagpur Plateau region, 

Birsa Munda was an Indian tribal 

freedom fighter, religious leader and folk 

hero belonging to the Munda tribe. When 

we think about the Indian fight for 

independence, a list of names springs to 

mind immediately which includes 

Mahatma Gandhi, Jawaharlal Nehru, 

Lokmanya Tilak or Bhagat Singh. But 

history has forgotten thousands of 

heroes. Birsa Munda was one such 

pioneering freedom fighter. In the 

Chhotanagpur Plateau region, Birsa 

Munda was an Indian tribal freedom 

fighter, religious leader and folk hero 

belonging to the Munda tribe. In the 19th 

century, under the Bengal Presidency, 

Birsa Munda began a tribal nationalist 

Millennial Campaign. BirsaMunda was 

born in Ulihatu, Bengal's Presidency 

(present-day Jharkhand), on November 

15, 1875 to Sugana Munda and Karmi 

Hatu. 

BirsaMunda as a prophet: 

Munda went to a missionary 

school, where Jaipal Nag, his tutor, 

persuaded his sharp young student to 

resume his studies and enrol in the 

German Mission School. He was forced 

to convert to Christianity because of this. 

Munda spent a great deal of time 

between 1886 and 1890 in Chaibasa, 

Jharkhand, which was similar to the 

agitation of the Sardars against the 

British government. Munda wanted to 

renounce Christianity and abandon the 

German Mission School, profoundly 

affected and disillusioned by what he 

saw the British and Christian 

missionaries doing to the Indians there. 

Birsa learnt about Hindu religious 

doctrines from a Vaishnav monk and, 

along with the Ramayana and 

Mahabharata, read the ancient scriptures. 

He wore the holy string, worshipped the 

plant of tulsi, and gave up the meat. He 

encouraged his fellowmen to let go of 

practises in witchcraft and, instead, 
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emphasised the importance of fasting, 

keeping away from drinking, having faith 

in God and following a code of 

behaviour. Birsa decided to change the 

tribal community. 

Father of the Earth: 

He went on to establish a new 

faith called Birsait, where only one deity 

was worshipped. Birsait soon became the 

common religion among the Mundas and 

Oraons, considering his increasing 

presence in the tribal culture. Munda, 

nicknamed 'Dharti Abba' or Father of the 

World, urged his disciples to return and 

adopt their customs to their tribal origins. 

 

Munda also preached anti-British 

sentiment through his faith and recruited 

thousands of tribal folk to form guerrilla 

forces to attack the Raj. In the late 1890s, 

Munda set out to dismantle the feudal 

system imposed by the British in the 

forest territory of the Adivasi. The 

British welcomed settlers from other 

states to come and take over jobs on 

tribal land in this scheme, although they 

pocketed all the earnings. They separate 

tribes who were the original owners of 

the land. Tribes were thus left stripped of 

property and any means of subsistence. 

In the states of Odisha, Bihar, West 

Bengal and Madhya Pradesh, his slogan 

targeting the British Raj is still 

remembered today. The slogan was 

"Abua raj seterjana, maharani raj 

tundujana," meaning "Let the queen's 

kingdom end and our kingdom be 

created." 

Birsa asked his fellow tribesmen 

in 1895 to renounce Christianity and led 

them to worship one God and to show 

them the direction of purity, abstinence 

and forbidden cow-slaughters. 

Furthermore, he claimed to be a prophet 

and said that Queen Victoria’s reign was 

over and the Munda Raj had begun. His 

followers declared that their real enemies 

were the British and not the Christian 

Mundas. 

Birsa Munda and his succession: 

The legacy of Birsa Munda is still 

alive, and on November 15, the tribal 

people of Karnataka and Jharkhand 

commemorate his birth anniversary. 

Several colleges and organisations are 

named after him- Birsa Agricultural 

University, Birsa Technology Institute, 

BirsaKhunti College, BirsaSindri 

Technology Institute, Sidho Kanho 

Birsha University, BirsaMunda Athletics 
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Stadium, Birsa Munda Airport, 

BirsaMunda Central Prison, BirsaSeva 

Dal and Birsa Munda Tribal University. 

Birsa, a pioneer and brave warrior of 

freedom movement, saw the injustice put 

on his felllowtribals. He gathered them in 

a party and led agitation against the 

forceful seizure by non-tribals. 

The aim of his movement was to 

prevent his fellow tribals from becoming 

bonded labourers and to check their 

wealth's exploitation. Birsa urged the 

tribals to stick to their rich culture and 

traditions, urging them not to step under 

any pressure. 

 

Birsa began the 'Ulgulan' or 'The Great 

Tumult' movement. His battle against 

tribal deprivation and prejudice 

culminated in a significant hit in 1908 

against the British government in the 

form of the Chotanagpur Tenancy Act. 

The act limited the transferring of land to 

non-tribals from the tribal people. His 

campaign compelled the Colonial 

government to pass the Tenancy Act of 

Chhotanagpur, 1908. The product of his 

committed fight against the injustice 

faced by the tribals was this act. 

Analysis and Discussion: 

 Munda still emphasised the need 

for tribals to recognise their 

privileges, history and tackle the 

oppression they are facing. He 

was also trying to rationalise his 

culture and get rid of their 

superstitious practises, sacrificing 

of cattle, and alcohol. 

 The tribal leader, who was also a 

key force in the fight for a 

separate statehood for Jharkhand, 

spearheaded the movement to 

abolish the feudal system in 

Jharkhand and Bihar that plagued 

the Adivasi lands. 

 He assembled tribal people in 

October 1894 and marched for 

the remission of taxes received 

from the tribes by the Zamindars. 

The British began shooting on the 

local tribal population to stop this 

campaign, and hundreds of tribal 

people lost their lives. 

 Birsa was detained by the British 

a few months after the campaign. 

On June 9, 1900, at the age of 25, 

in Ranhi Jail, he took his last 

breath. The British authorities 

believed that he died of cholera 

even though he had no signs of 
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the disease. Several tribal leaders 

suggested that he may have been 

killed by the prison authorities. 

The British, however, enforced 

the Chota Nagpur Tenancy Act 

eight years after his death, which 

prohibited the selling of Adivasi 

land to non-Adivasis. 

 In literature and mass media, the 

young revolutionist continues to 

be praised for his impressive and 

courageous campaign against the 

British to grant native land rights. 

Conclusion: 

To the missionaries, Birsa’s 

assertion to be a prophet of God and the 

creation of a new faith seemed 

ridiculous. Birsa Munda began to urge 

tribal people to follow their original 

conventional religious tribal system. He 

became a prophet figure to the tribal 

people who were impressed by his 

teachings, and they sought his blessings. 

In a series of revolts and uprisings under 

his rule, Birsa and the Munda reacted to 

the twin threats of agrarian breakdown 

and cultural transition. In 1895, Birsa 

Munda renounced Christianity in 

Chalakkad village of Tamar, invited his 

fellow tribesmen to worship only one 

Deity and leave the worship of bongas. 

This courageous and robust man died 

fighting for the country and his tribe. The 

nation will never forget what he did for 

the Indians. His courage not only helped 

his tribe, but also instilled in the people 

of the whole country the emotions of 

nationalism. Birsa Munda was not able to 

live to see the flame that had begun to 

turn into a fire. 
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Introduction: 

The most dominant characteristic 

of the tribal resistance movement was 

that it was essentially an uprising against 

the foreign rulers and in that sense could 

be constructed to be the precursor of the 

national liberation movement which took 

a definite shape and gathered momentum 

under the inspiring leadership of 

Mahatma Gandhi nearly one century 

later. It is immaterial as to what were the 

compulsions or motivations behind this 

resistance movement; it is immaterial if 

the tribal revolutionaries had no formal 

education and training in staging armed 

rebellions and had no common leadership 

to guide and spur them to action. The 

unmistakable fact remains that they could 

no longer meekly submit to the 

intervention of the foreign rulers in their 

habitat, age old customs, rituals and 

cultural moors. (1) 

Tribal resistance movement was 

an integral part of Freedom movement of 

Odisha. In this historic movement the 

heroic role was played by some 

distinguished tribal leaders like Laxman 

Naik of Koraput, Ratan Naik of 

Keonjhar, Dora Bisoyee and Chakra 

Bisoyee of Ghumsur and Veer Surendra 

Sai of Sambalpur. There are few 

important aspects of the tribal resistance 

movement which deserve mention. One 

is that the tribals have their own social, 

cultural and religious identity, their own 

taboos, make beliefs and peculiar 

compulsion of life style and therefore, 

any attempt of the administration of an 

alien rule to make an inroad into the 

tribal society by way of reformatory and 

correctional changes, however laudable, 

is bound to be resisted by the tribals with 

all their individual and collective might. 

(2-4) 

BirsaMunda was an Indian tribal 

freedom fighter, religious leader, and 

folk hero who belonged to the Munda 

tribe. He spearheaded a tribal religious 

millenarian movement that arose in the 

Bengal Presidency (now Jharkhand) in 

the late 19th century, during the British 

Raj, thereby making him an important 
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figure in the history of the Indian 

independence movement. (5) The revolt 

mainly concentrated in the Munda belt of 

Khunti, Tamar, Sarwada and Bandgaon. 

(6)  

Birsa Munda Early Life: 

Birsa Munda was born on 15 

November 1875, at Ulihatu in Bengal 

Presidency, now in the Khunti district of 

Jharkhand, on a Thursday, and hence 

named after that day, according to the 

then prevalent Munda custom. (9-11) 

The folk songs reflect popular confusion 

and refer to both Ulihatu and Chalkad as 

his birthplace. Ulihatu was the birthplace 

of Sugana Munda, father of Birsa. The 

claim of Ulihatu rests on Birsa's elder 

brother Komta Munda living in the 

village, where his house still exists albeit 

in a dilapidated condition. 

Birsa's early years were spent 

with his parents at Chalakkad. His early 

life could not have been very different 

from that of an average Munda child. 

Folklore refers to his rolling and playing 

in sand and dust with his friends and his 

growing up strong and handsome in 

looks; he grazed sheep in the forest of 

Bohonda. When he grew up, he shared an 

interest in playing the flute, in which he 

became expert. He went round with the 

tuila, the one-stringed instrument made 

from the pumpkin, in the hand and the 

flute strung to his waist. Exciting 

moments of his childhood were spent on 

the akhara (the village wrestling ground). 

He came in contact with a Christian 

missionary who visited a few families in 

the village which had been converted to 

Christianity and attacked the old Munda 

order. As he was sharp in studies, Jaipal 

Nag recommended him to join German 

Mission School but, converting to 

Christianity was compulsory to join the 

school and Birsa thus converted to 

Christianity and was renamed as Birsa 

David, which later became as Birsa 

Daud. (11) After studying for few years, 

he left German Mission School. 

 

Role of various leaders in tribal 

movement: 

1. Birsa Munda movement 

2. Laxman Naik movement 

3. Veer Surendra Sai movement 

4. Tana Bhagat movement 
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Birsa Munda movement: 

The movement, better known as 

Ulgulan (Great Tumult) was led by 

BirsaMunda in the year 1899. However, 

the ground of the movement started 

developing with a religious character 

from 1895. Herein, Birsa tried to reform 

the traditional religion (as revealed to 

him by Singbonga, the supreme god of 

Munda) and asked his followers to 

abandon the worship of Bonga (spirit) 

and to prohibit the intake of non-

vegetarian food and alcohol. He also 

predicted the end of the world and 

ordered his followers to stop paying rent 

to the government and to stop ploughing. 

Later on, the movement was imbedded 

with the political character where the 

movement looked forward to establish 

Munda Raj by ousting the missionaries 

and government by adopting violent 

means. 

In 1895 Birsa first grew as a 

leader and in a short span of time he 

grew as a healer, then miracle-worker, 

then preacher and then he grew to 

become a prophet. (12). Altogether, this 

made him a prominent figure among the 

tribes (especially among Mundas) who 

saw him as their liberator. On the other 

hand, growing popularity of Birsa alerted 

the colonial regime and theydemanded 

for his immediate arrest. Consequently, 

he was arrested on 19 November 1895 

and was sentenced to rigorous 

imprisonment for two years with a 

payment of a fine of Rs 50. (13) During 

his imprisonment period Ranchi district 

witnessed severefamine from 1896 to 

1897 which was followed by the heavy 

out-migration of Munda tribe to Assam 

tea plantation. Table 1 highlights that 

during the year 1897 there was a heavy 

increase in the immigration of tribes in 

Assam tea plantation. Subsequently this 

turned out to be the major cause for the 

Birsa movement. 

Table 1: Emigration of tribes into 

Assam tea plantation from 1895-1898 

Year Total number of emigrants 

including children 

Chotanagpur 

and Santhal 

Pargana 

(adult) 

Assam 

Valley 

Surma 

Valley 

Total 

1895 35,041 37, 796 72,837 18,369 

1896 42,384 38,731 81,115 16,122 

1897 66,952 28,979 95,931 28,078 

1898 33,762 15,407 49,169 18,597 

 

The motive behind the arrest was 

to control the growing influence of Birsa 

Munda among the tribes. But even after 

the arrest, he remained an inspiring force 

among the tribes through the medium of 

his disciples. On 30 November 1897, he 

was released and immediately after his 

release started organizing meetings in the 
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Munda region. (14) Alongside, he 

continued his revolutionary teachings 

which lasted for nearly two years. 

Eventually there was an outbreak of a 

violent movement on the Christmas Eve 

of 1899 at Ranchi district. 

The movement was short lived as 

it was cruelly crushed by the officers, 

who killed many followers of Birsa. On 3 

February 1900 Birsa was arrested and 

with this, the movement also came to an 

end. (14) Although the movement did not 

last long, the impact of the movement 

was so powerful that it forced the state to 

take some effective measures to solve the 

problems of Munda tribes. Among such 

measures was the abolition of beth-

begari system. (14) The most effective 

one was the introduction of Chotanagpur 

Tenancy Act in 1908.  

Laxman Naik movement: 

Laxman Naik was born on 22nd 

November 1899 in Tentuligumma of 

Malkangiri. His father was Padlam Naik. 

He belonged to a Bhuyan tribe. He 

fought single-handed against the 

oppressive foreign rulers with 

consummate skill and rare passion and 

fervour of a fighter. He was the very 

fountain of grit, courage, and strength to 

countless followers and co-workers and 

shone by rare brilliance. He sacrificed all 

worldly comforts and did not bow down 

before the pressure of the British 

Imperialism. This tribal hero was not 

well educated, yet fully aware about the 

national movement. He became more 

active, when Gandhi’s message reached 

Koraput. (16-19). He became an active 

member of the Indian National Congress. 

He played a key role to popularize 

congress programme in Koraput. The 

people of Koraput and its surrounding 

areas like Malkanagiri, Tentulipada, 

accepted him as the real hero and 

devoted themselves for the cause of 

national Freedom. He promoted Khadi 

and made people aware of the congress 

plan of action. He took the charge of 

President of the Congress Primary 

Committee at Mathili in Koraput in 1942 

(20). 

Veer Surendra Sai Movement: 

The battle fought between Veer 

Surendra Sai and his compatriots on the 

one side and the agents of the British 

Imperialism on the other for nearly four 

decades falls in this category. It was an 

unequal battle fought by Surendra Sai 

and his brother Udanta Sai and a band of 

dedicated follower-fighters under the 

most adverse and excruciatingly painful 

circumstances. They did not have regular 

and trained armed forces; they did not 

have the equipments and ammunition 

which the British had in their possession 
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in abundance. Besides, the British had 

the formidable authority of a paramount 

sovereign power at their command. (21-

23) He and his brother Udant Sai had 

practically nothing. But they were master 

strategists and adept in the art of guerilla 

warfare. They were thoroughly 

conversant with the topography and 

geography of Sambalpur and adjoining 

tracts. Almost all the tribal Zamindars 

and the village headmen of the district 

were on their side. The manner in which 

they escaped from Hazaribagh Jail after 

long seventeen years of detention, the 

fortitude with which they braved the 

hazards of intractable forests and hills 

with an extreme and in hospitable 

climate and the manner in which they 

withstood all the onslaughts un-leashed 

by the British are matters of history. 

Tana Bhagat Movement: 

Three months before the 

beginning of World War I, a new 

movement outraged within the territory 

of Ranchi district on 21 April 1914. It 

was started by Jatra Oraon who 

proclaimed that he had received a divine 

message in his dream from ‘Dharmesh’ 

the supreme god of Oraon. According to 

the message, Oraon Raj was going to be 

established, where he would be a raja and 

his followers will share the kingdom. At 

the same time, he was assigned a task to 

reform the traditional religion 

(Kurukhdharam) and to teach 

incarnations (mantra) to his people. The 

followers of the new religion were 

supposed to lead an ascetic life where 

they need to prohibit the intake of non-

vegetarian food and alcohol and to give 

up the worship of (tana) ghost or spirit 

along with animal sacrifice. The main 

objective behind the reform of traditional 

religion was to uplift the social strata of 

Oraon community and to achieve equal 

status that Christians and Hindus enjoy.  

Henceforth, this created a new 

religious sect among Oraon community 

whose followers came to be known as 

Tana Bhagats. Jatra ordered his followers 

to stop ploughing fields, paying rents to 

the landlords and to render their service 

as coolies or labourers to the zamindars 

or men belonging to the other castes and 

non-tribals, as their major grievances 

centered around rent and beth-begari. 

(14) Following this Jatra and his 

disciples were arrested. Although 

Jatrawas released on 2 June 1915, he 

abandoned his leadership. (14) Following 

him, series of leaders came into the scene 

and withdrew from the movement at 

various points of time. Altogether the 

movement witnessed several ups and 

downs. 
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In the beginning of 1919, when 

the movement was on the verge of 

fading, Sibu Oraon gave a new life to the 

movement. Under his leadership, new 

rules of conduct were formulated and the 

restrictions on food, drinks and conducts 

were removed and the tanas were 

allowed to enjoy all the pleasures. Like 

Jatra, he also proclaimed that Oraon Raj 

is going to be restored shortly and asked 

his followers to stop cultivating the fields 

or to do any sort of work as god would 

feed them. Alongside, he ordered not to 

pay any rent to zamindars. He targeted 

the Brahmins, Rajputs, Banias 

(moneylenders), Marwaris and 

Mussalmans, the exploitative and the 

dominating section. (24) By the end of 

1919, the movement under him faced the 

same fate like previous ones and ended. 

This brought the first phase of the 

movement to an end. 

In spite of this, Tana Bhagat 

movement never died completely. The 

spirit of the movement remained alive 

among the TanaBhagats till 1925. From 

1921 the TanaBhagats came under the 

contact of Congress workers, all non-

tribals, who reminded the TanaBhagats 

that they were the original rajas of the 

country, who had become coolies. And if 

they give up drinking liquor, and using 

foreign cloth they could become rajas 

again. (14). Following this, the 

TanaBhagats joined Indian national 

congress and played a prominent role in 

non-cooperation movement. Overall, it 

was a non-violent movement but still at 

certain points acts of violence took place. 

For example- between 21 April and 4 

May 1918, the rebels looted 14 villages 

and killed 51 non-tribals. (14) 

Interestingly the movement was not 

confined to ‘insider’ and ‘outsider’ 

ideology but it also challenged the 

internal hierarchies within the Oraon 

community. (24) 

Conclusion: 

The most dominant characteristic 

of the tribal resistance movement was 

that it was essentially an uprising against 

the foreign rulers and in that sense could 

be constructed to be the precursor of the 

national liberation movement which took 

a definite shape and gathered momentum 

under the inspiring leadership of 

Mahatma Gandhi about one century later. 

The new policy introduced brought a 

radical change in the concept of land 

ownership. Tradition had conferred 

ownership or title to land on the basis of 

membership of a clan or tribe. The new 

policy put an end to this; it also put an 

end to attempts at land-grabbing by the 

leaders of a clan or tribe by force. Prima 

facie fair and equitable, this policy 
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caused the replacement of the clan leader 

by new elite as an intermediary between 

the tribesmen and the alien government; 

it destroyed the traditional balance 

between the tribals and non-tribals. It 

also destroyed the traditional tribal 

economy and shattered the bonds which 

knit the different segments of a tribal 

society together. (25) 
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Introduction:  

There are a number of legends 

who have been overlooked by history. 

And afterward, there are the individuals 

who helped start the battle path before 

the dates in our history reading material. 

One such spearheading political dissident 

was Birsa Munda. Birsa Munda battled 

the British as well as he battled for the 

privileges of the ancestral network on 

their property and abrogated the 

medieval framework that tormented the 

Adivasi in Jharkhand and Bihar.  

Father of the Earth:  

Birsa changed over to 

Christianity to join German Mission 

School since it was necessary to change 

over to Christianity to join the school and 

was renamed as Birsa David, which he 

later changed to Birsa Daud. At the point 

when he was in school, the German and 

Roman Catholic Christian unsettling was 

at its pinnacle. This made his dad, 

Sugana Munda, pull back his child from 

the school. 'Dharti Abba' or the Father of 

the earth was the Nicknamed of Birsa 

Munda. Bisra Munda worried on the 

need of the tribals to examine their own 

religion and not overlook their social 

roots. He affected his kin to understand 

the significance of possessing their 

property and stating their privilege upon 

them. He is the god for the ancestral 

networks like The Mundas, Oraons, and 

Kharias. He proceeded to make another 

religion called Birsait, which venerated 

just a single god.  

Separate of Agrarian framework:  

The British courts uninformed of 

the corporate idea of Tribal land 

possession or of the occurrence of the 

Mundari Khunt Katti residency 

confounded the Munda land framework 

with the Zamindari framework. The 

presentation of the supposed Zamindari 

strategy by the British executives in 1809 

added up to nothing not exactly. It 

caused the tribals to feel spurned and 

forsaken. Breakdown of the Mundari 

agrarian framework was not a simple 

agrarian occasion; it shook the old 

society to its foundations.  

Religion reason:  
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Mundas and Oraons have faith in the 

impact of Asurs in their day by day 

method of lives. They used to revere 

Sing Bonga (Supreme God) through 

town Pahan (Priest). Munda religion 

under-went extraordinary change because 

of different variables:  

 Vaishnavism: Vaishnavism had a 

permanent impact on the Mundas 

of the low-lying nation. 

Chaitanya on his way from 

Nilachal to Mathura went through 

Jharkhand and made proselytes 

among the aboriginals. In any 

case, the impact of Vaishnavism 

was restricted to the Mundas.  

 Kabirpanth: The incredible 

archaic Saint Kabir additionally 

asserted believers in the Munda 

nation, however not for an 

enormous scope.  

 Interaction with Hindus: The 

connection with Munda and 

Hindu religion prompted the 

acknowledgment of Shiva as 

Mahadev Bonga and Parvati as 

Chandi Bonga. Dasahara or Dasai 

celebration was seen by Mundas 

affected by Hindus.  

 Christian Missionaries: In 1844, 

Pastor John Evangelist gosnor of 

Berline sent four preachers, E. 

Schatz, F. Batsch, A. Brandt, and 

Th. Janne to Calcutta.  

Revolutionary work:  

His revolutionary work not just 

put a successful imprint in the British 

standard, it likewise prepared tribals. It is 

because of him and numerous other such 

activists that tribals in India have a 

battling chance at ensuring their 

privileges. In the last part of the 1890s, 

Munda set out to nullify the primitive 

framework that the British had presented 

in the Adivasi land. In this framework, 

the British welcomed transients from 

different states to come and assume 

control over work on ancestral land, 

while they took all the benefits. In this 

way, the different clans, who were the 

first proprietors of the land, were left 

deprived of land and any methods for 

vocation.  

Subsequently, in 1890, Birsa quit 

the German Mission School, surrendered 

Christianity and returned to his 

customary ancestral confidence. At the 

point when he left Chaibasa in 1890, 

Birsa wound up drenched in a full-time 

battle against British colonialists. What 

he additionally observed was the way the 

British principle had devasted the ways 

and lives of the Santhal and Munda clans 

by presenting rent instalment for the land 

and assessments on the produce. In bed 
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with the British were the neighbourhood 

Zamindars, who had the option to snatch 

huge wraps of ancestral land. By certain 

records, a couple of these Zamindars 

claimed upwards of 150 towns, while the 

Mundas and Santhals wound up turning 

into their fortified workers. Reacting to 

the gross misuse of his kin, Birsa and his 

band of faithful supporters started 

"Ulgulan" (The Great Tumult) or the 

defiance to the British colonialists. The 

development tried to affirm the privileges 

of the Adivasis as the genuine proprietors 

of the land and the removal of Zamindars 

and the British. He used to state “Let the 

realm of the sovereign be finished and 

our realm is set up.”  

Conclusion: 

Over a century later, Munda's 

heritage actually lives on, particularly in 

Bihar, Jharkhand and parts of Karnataka 

and Odisha. His progressive work not 

just put a compelling mark in the British 

guideline but it additionally assisted with 

assembling the tribals. It is because of 

him that tribals in India have a battling 

chance at ensuring their privileges.  
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Introduction: 

Birsa Munda (1875–1900) was a 

celebrated Adivasi freedom fighter, who 

represented grassroots leadership in the 

multi- colored Indian nationalist struggle 

against the British colonial rule. In 

Khunti district of Jharkhand, the nerve 

centre of his Ulgulan (total revolt) from 

where he fought the British, between 

1895 and 1900, he is still fondly 

reminisced in Mundari folk songs and 

folk tales. Until the 1920s, there had 

hardly been any historical account of 

Birsa and his ulgulan either by the British 

officials and Christian missionaries, or 

by Indian scholars. Only a few of Birsa’s 

disciples quietly recorded various aspects 

relating to his life relying on their 

memory. Notable among them was an 

account by Bharmi Munda (circa 1920). 

However, these were in manuscript mode 

and could not be circulated.  

In the mid 20th century, the first 

biographies on Birsa Munda began to 

appear in print in the wake of Indian 

independence movement, when the role 

of Adivasis in the freedom struggle had 

been recognised, and the question of their 

future in the new nation was being 

discussed. These publications by 

Muchirai Tiru (1949) and P G Purty 

(1951), both Adivasis, have relied upon 

their memory and a few manuscripts on 

Birsa, diligently preserved by his 

followers. Published locally, these books 

recovered Birsa from obscurity and put 

his life and works before the nation. The 

Jharkhand movement, highlighting 

Adivasi issues, and Adim Jati Seva 

Mandal, a national social work agency 

involved in Adivasi welfare, published 

Tiru’s book to add to the knowledge on 

Birsa and Birsa came about to reflect 

Adivasi aspiration, assertion, and 

liberation across the country. Currently, 

he inspires movements and causes that 

work with an aim to deliver social justice 

to Adivasis, Dalits, among other 

marginalised sections.  

Summary of the Political Legacy: 
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               Birsa Munda's legacy is still 

alive and tribal peoples of Karnataka and 

Jharkhand celebrate his birth anniversary 

on November 15. Many institutions and 

organizations-- Birsa Agricultural 

University, Birsa Institute of 

Technology, Birsa College Khunti, Birsa 

Institute of Technology Sindri, Sidho 

Kanho Birsha University, Birsa Munda 

Athletics Stadium, Birsa Munda Airport, 

Birsa Munda Central Jail, Birsa Seva 

Dal, Birsa Munda Tribal University-- are 

named after him.  

From Obscurity to Fame: 

 The early publications on Birsa 

Munda have stimulated scholars to carry 

out a detailed work around his life and 

political movement. The life and political 

movements of Adivasi freedom fighters 

have been generally neglected by 

academics and writers. For instance, 

Chakra Bisoyi of Kondh revolt (1850), 

Sidhu and Kanhu of the Santhal revolt 

(1855–56), Thammandora of Rampa 

rebellion (1879–80), Bantu Parja and 

Syamnath Dhakad of Bastar rebellion or 

Bhumkal, Jatra Uraon of Tana Bhagat 

movement (1914–21), Rani Guidinliu of 

Naga revolt (1932) have been neglected 

by academics. In the huge corpus of 

writings on India's freedom struggle, 

including voluminous publications by the 

Indian Council of Historical Research, 

historians rarely cared to deal with the 

subject matter of Adivasi freedom 

fighters. Despite such a scenario, Birsa 

has emerged as a privileged among the 

lot of Adivasi freedom fighters. After the 

independence, the Government of Bihar 

published a book titled the History of the 

Freedom Movement in Bihar (1957) and 

included a chapter on Birsa by historian 

Kalikinkar Datta, who had earlier 

published a book on Santhal rebellion 

(1940). The chapter is, perhaps, the first 

academic writing on Birsa Munda. 

Although Datta confined Birsa to 10 

pages in a large book of 640 pages, 

nonetheless, it stoked research interest on 

the subject. Then, Bihar Tribal Research 

Institute undertook a project on the life of 

Birsa leading to the publication of Life 

and Times of Birsa Bhagwan by S P 

Sinha (1964). Concurrently, a young civil 

servant, K Suresh Singh, as a doctoral 

student at University of London, began 

working on the life of Adivasi leader and 

published his biography in 1966. Ever 

since, interest around his life and social 

movements has grown widely.  

It is no exaggeration but Birsa is 

now a well-discussed subject in social 

science journals and other fora. The 

scholarly trajectory on Birsa has been 

noteworthy. Initially, scholars like Datta 

and Sinha attempted to focus on Birsa’s 
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role to the mainstream nationalist 

awakening. The idea was to fill up the 

gap in terms of participation of Adivasis 

in the freedom struggle, which had been 

overlooked thus far. From appendix 

treatment, the subject has developed into 

a formidable topic to lend substance to 

leading theories in the world 

historiography. Wellknown scholars 

Michael Adas (1979) and Ranajit Guha 

(1999) have cited Birsa Munda to build 

the theory of millenarianism and 

subaltern school respectively. The 

growing importance for Birsa Munda in 

scholarly work has also provided subject 

material to popular literature and cinema. 

It has inspired the publication of popular 

books by the National Book Trust and 

the publications division of the union 

government. In 1977, Sahitya Akademi 

Award-winning novel Aranyer Adhikar 

(in Bengali, and it was later translated 

into Hindi as Jangal Ke Davedar), 

centred on the life of Birsa Munda, was 

authored by distinguished writer 

Mahasweta Devi. The novel is based on 

the historical account brought to the fore 

by Suresh Singh. Film-makers have not 

lagged behind either. A few good 

documentaries have given cinematic 

expression to Brisa’s life and social 

movements. Some notable documentaries 

are: “Birsa Munda” by the Ministry of 

Tribal Affairs (2016), “Birsa Munda: The 

Real Hero” by Doordarshan (2018) and 

“Birsa Munda” by Prasar Bharati 

Archives (2019). 

 Paradox of Popularity: 

As the repertoire of academic, 

literary, and artistic works underscored 

his role, the nation recognised Birsa 

Munda as a prominent freedom fighter. 

As a rare token of honour, Birsa has been 

endowed with two memorials in 

Parliament: a 14-feet statue in the 

Parliament complex and a portrait inside 

the Parliament building. Another notable 

tribute to Birsa has been the choice of 15 

November 2000 by the Government of 

India coinciding with his birth 

anniversary as the appointed day for the 

formation of the state of Jharkhand. The 

idea has been to uphold the spirit of Birsa 

to protect Adivasis, in whose interest the 

new state came into being, and to convey 

the government’s resolve of continuing 

the same. Besides these, commemorative 

monuments have been erected at Birsa’s 

birthplace, Ulihatu village. Many more 

monuments of Birsa and various other 

ways of commemorating him have since 

followed. Plans are afoot by the 

Government of Jharkhand to install his 

large statue at the old Birsa Munda Jail in 

Ranchi where he died.  
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Paradoxically, while the fame of 

Birsa Munda augmented, popular and 

scholarly literature alike has nurtured 

certain misconceptions around him. This 

leaves Birsa as half-understood, and at 

times, even misunderstood. A Yale 

University study projects Birsa as a mere 

extortionist in the garb of fighting for 

agrarian rights on behalf of Adivasi 

peasants, and neither an anti-colonialist 

nor a nationalist (Chandra 2016). A 

London University study echoes the 

same to view Birsa’s revolt “not (as) an 

anti-colonial rebellion of the tribal 

freedom fighters per se” (Shah 2014: 3). 

Another set of writings, especially by 

Christian missionaries and their ilk, 

depict Birsa as an immature “fanatic” 

and an adventurist with floating ideas; 

his leadership is said to embody 

“exaggerated and distorted expression” 

of Adivasi awareness. Lastly, Birsa has 

portrayed as a sectarian pro Hindu and 

anti Christian instead of leading diverse 

Adivasi masses. That Birsa devised his 

own religion to be used as a mobilising 

force without undermining the allegiance 

of his followers from other faiths has also 

been ignored (Tiru 1949; Hoffman and 

Emelen 2015: 570).  

The criticism against Birsa from 

colonialists and missionaries is 

understandable. Birsa, after all, 

unexpectedly emerged as a fierce 

adversary on their way. Even his 

portrayal as Hindu is imaginable. The 

mid-20th century popular nationalism 

plainly perceived Adivasis as “backward 

Hindus” (Ghurye 1943). Strangely, the 

misconception on Birsa has even forayed 

into advance academic knowledge since. 

This is because existing scholarship lacks 

the courage to free itself from the 

romanticisation of Adivasi as “primitive” 

always tending to resort to the destined 

paths of violence or millenarianism when 

placed in a crisis, best characterised by 

Birsa’s uprising. This syndrome inhibits 

scholars to discern a working resilient 

psyche behind Adivasis’ political actions 

(Bara 2009). To read such psyche, 

scholars have to indulge in the “re-

reading the colonial archive” than 

simultaneously making an effort to 

explore alternative sources (Chandra 

2016: 2). The dereliction of scholarship 

to free itself from preconceived notions 

lets old ideas on Birsa to become 

narrative.  

In the recent years, particularly 

since the formation of the state of 

Jharkhand in 2000, as the political use of 

Birsa’s name has thrived, it has become 

amply clear. Some of the aforementioned 

admiration for and criticism against Birsa 

have been invoked for partisan political 
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ends. For example, the disregarding of 

Birsa’s efforts for the Adivasi cause, the 

praising of the “constructive” role of 

Christians adherents and individual 

missionaries, and the installation of 

Birsa’s arch-rival Jesuit J B Hoffman’s 

statue in the region by the church have 

been dubbed as “insult” to Birsa (Dey 

2019). Birsa’s character has been 

tarnished in a blatant manner. Historical 

facts about his life and ideas have been 

distorted at will. These developments 

taint the image of Birsa Munda as an 

Adivasi mass leader. This state of affairs 

tears apart the soul of Birsa.  

The Real Birsa:  

There is nothing spectacular 

about Birsa Munda’s early life, which 

was steeped in misery. Like most 

Adivasis of the time, his family suffered 

from extensive deprivation and 

displacement at the hands of landlords. In 

the dire need for livelihood, Birsa 

adopted a peripatetic life, moving from 

one village to another. From a harsh 

childhood, he grew up into a young 

intelligent man. Yet, haunted by early 

bitter experiences, he was sensitive to the 

suffering in the Adivasi society. His 

youthful smile was thus eclipsed by a 

pensive and thoughtful look. Socially, 

Birsa had an eclectic upbringing. 

Christian missionaries preaching in the 

area drew his family to Christianity. 

Birsa was baptised as Daud. Christianity 

took him to mission schools and 

provided him with middle-school level 

education, including a smattering of 

English. Within Christianity, his first 

association was with the German 

Protestant Mission, and later, briefly, 

with the Roman Catholic mission. From 

Christianity, he again switched back to 

Munda animism.  

Birsa was even influenced by 

Hinduism of the kind propagated by 

Kabir Panth, which was prevalent in the 

area. He also came under the spell of 

Anand Panre, a lower caste local guru. 

Next, Birsa witnessed a flurry of 

activities of the Sardari Larai movement 

(1858–95), which worked towards the 

restoration of Adivasi rights through 

petitions and depositions to authorities. 

Emerging Adivasi issues deeply 

influenced young Birsa’s mind. These 

life experiences had an influence on the 

leadership methods he adopted for the 

Adivasi cause. As the legend goes, the 

idea of leading Adivasis occurred to 

Birsa when struck by a lightning and his 

face glowed and became reddish, which 

has been described by his followers as 

the moment when Birsa was delivered 

divine power and the ability to perform 

supernatural acts. Seeing crowds 
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converging on him, Birsa assumed the 

role of a religious guru “Bhagwan” or 

“Dharti Aba” and a messiah of the crisis-

ridden Adivasi society. Birsa devised his 

own religious tenets, practices, and 

prayers, drawing upon Hinduism, 

Christianity, and Munda beliefs. 

Channelling people’s support for 

religious belief into political action, Birsa 

forayed into the agrarian cause, which 

had already gained traction by then. At 

that time, Sardari Larai agitators had 

already been fed up with their long-

drawn constitutional non-violent 

methods. Birsa became their new hope. 

Large cadres of Sardari Larai from 

different parts of Chhotanagpur, many 

Christians, and Uraons and Kharias 

joined Birsa. His “ardent” followers were 

tenacious on the land rights question 

(Hoffmann and Emelen 2015: 567). 

Birsa’s religious work took a back seat, 

with agrarian issues coming to the fore. 

This development catapulted Birsa into a 

mass leader.  

Framing the Foes:  

Though supported by the Sardari 

Larai movement, Birsa emerged in his 

own right. He injected new radicalism 

into existing agitations in three ways. 

First, Birsa was outright in declaring all 

foreigners colonialists, Christian 

missionaries, landlords, and other 

exploiters as dikus (Adivasis’ enemies). 

This was a remarkable departure from 

Sardari Larai leaders who tended towards 

showing loyalty, openly in the beginning, 

to the king of Chhotanagpur, the symbol 

of landlordism, and were reluctant to 

distance themselves from European 

authorities and missionaries. Second, 

while Sardari Larai believed in the 

constitutional method of agitation for 

years, despite half-hearted government 

responses and officials’ stony 

indifference to the Adivasi cause, Birsa 

ordered his followers to arm themselves 

for a concerted resistance. Third, in the 

place of Sardari Larai’s vague notion 

about “Munda Raj,” Birsa propounded 

the idea of a “Munda disum,” a call to 

gain freedom from all diku elements, and 

the British colonial rule was perceived as 

the mother of all of them, and had to be 

done away with completely. With these 

firm ideas in mind, Birsa identified 

friends and foes of Adivasis. The 

enemies were named, in local expression, 

as “Rajas, Hakims, Zamindars, Christians 

and Samsars (non-Christians),” whom 

Birsa asked his followers to attack 

(Anonymous 1911: 549). 

Although it could appear like 

ethnic or religious cleansing, the fact 

remains otherwise. The guiding principle 

to fix the target was to see who was the 
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direct exploiter or the source of 

exploitation. The poor non-Adivasis 

sharing day-to-day life with Adivasis 

were assured not to worry. Similarly, 

Christian Adivasis, initially considered as 

the agents of missionaries and came 

under attacks, were later conveyed not to 

fear (Hoffmann 1900). Zamindars, the 

traditional exploiters, were among the 

most hated foes. The Raja (king) of 

Chhotanagpur was seen as a usurper of 

the authority from manki Munda (a chief 

of a group of villages). Believing that the 

inscription of Raja’s authority was kept 

in his official shrine, Chutia Temple, the 

first operation of Birsa upon his release 

from jail in 1997 was to lead a midnight 

attack on the shrine. Birsa also attacked 

British rulers, the key enemy and the 

patron of zamindars and other dikus. 

Christian missionaries were considered 

alongside the colonial rulers with the 

slogan of "topi topi ek topi," meaning 

hat-donning white men, whether officials 

or missionaries, are of the same breed. 

Birsa felt that, despite personal proximity 

with the officials, missionaries never 

strived for Adivasi justice, rather they 

informed the authorities about Birsa’s 

activities from villages (Hoffmann 1900). 

Thus, missionary and government 

establishments were attacked together. 

Conclusion:  

Although the role of Birsa Munda 

has been seminal in championing the 

Adivasi cause, his political movements 

and legacy have been distorted, like other 

prominent Indian historical figures, 

including B R Ambedkar and M K 

Gandhi. Despite misrepresentations, 

Birsa Munda and his politics continue to 

inspire not just Adivasis but also Dalits 

and other marginalised sections in their 

pursuit of attaining social justice. In the 

19th century, Birsa Munda started a tribal 

religious Millenarian Movement in the 

Bengal Presidency (Present-day 

Jharkhand). Birsa Munda was an Indian 

tribal freedom fighter, religious leader 

and folk hero belonging to the Munda 

tribe of the Chhotanagpur Plateau area.  
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Impact of Birsa Munda on Adivasi Poetry 

                       Dr Dipak Ulemale 

Assistant Professor 

Department of English          

                Smt Savitabai U.Deshmukh  

               College Digras, Dist. Yavatmal 
 

Birsa Munda is one of the 

prominent inspiring sources of Adivasi 

(tribal) writings. In the last decade of the 

19th Century Birsa Munda fought against 

the exploitation of British. He declared 

protest against British and Christian 

Missionaries. The cause of his protest 

was the anti-tribal policies of the ruling 

class. Dharti Aaba Birsa Munda is the 

source of inspiration for many aborigin 

Indian poets. The term Ulgulan means 

protest which occurs in a number of 

tribal poems. Vinayak Tumram has given 

a new dimension to the tribal literature. 

Gondwana Petale Aahe, (1987) is the 

first poetry collection of Vinayak 

Tumram is based on the Revolutionary 

thoughts of Birsa Munda. The poet is 

happy to see the spreading revolutionary 

thoughts of Birsa Munda in the tribal 

society.  

Birsa Munda challenged the 

mediator of religion. British rulers were 

restless about listening to his name. Birsa 

Munda was fighting for the rights of 

tribals as the poet Tumram expresses his 

gratitude about Birsa Munda in his poem 

entitled Bihar Cha Kranti Surya Birsa 

Bhagwan; as the poet quotes: 

"Bisa/today you are not with us/ 

but in this tribal world/ 

acclaiming your name as Birsa 

Bhagwan. 

I see people praise you/ 

In the post independence period, tribals 

are awakening with the spirit of 

education. They are getting familiar with 

the true history of their own. Today's 

tribals are fighting for their rights, 

running their tribal movements on the 

precious thoughts of Birsa Munda. The 

poetess Ushakiran Atram in her poem 

"Birsa Munda" calls for Ulgulan 

(Revolt). As she quotes: 

“Birsa once again you come/ 
take birth in the womb of tribal 

mothers/ 

once again you call for Ulgulan/ 

our glory of forest burnt out/ 

our forest is suffering by the 

incurable 

diseases” 

In this way the poet shows the adverse 

journey of tribals. They are marching in 

the wrong direction. In such termoil state 

only precious thoughts of Birsa can save 

them and show the right direction.  

The poet Sunil Kumar says in his 

poem how the thoughts of Birsa Munda 
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are inspiring today's society giving 

strength to their every activity. In his 

poem The Sun God of Bihar Birsa 

Munda, the poet says: 

“Post Independence traders 
mediators making slave to to our 

land/ 

So, you Bisa! wish you live 

among us/ 

Let you lit us for revolt/ 

Our motherland are  burning/ 

Jharkhand, Bodoland and 

Nagaland/ 

Tribal naxalite... malnutrition of 

Melghat/” 

The thoughts of Birsa Munda are 

showing the path of success, keeping 

them vigilant. The tribals are suffering 

from many problems like naxalite 

activities, malnutrition, and 

unemployment and destitute, etc. In such 

a traumatic situation the revolutionary 

thoughts of Birsa Munda are really 

offering shelter and giving comfort. In 

the poem named Birasa, the poet Vasant 

Kanake quotes: 

Didn't afraid to English men/ 

You are really a great man.. 

Birasa Martyrs never died/ 

Your Ulgulan still burning bright" 

In History India's freedom 

fighters like Tantya Bhilla, Baba Tilak 

Manzi, Dussehriben Kumara Bhimu and 

Birasa Munda all remained neglected. 

The poet Babarao Madhavi wants to 

spread the revolt of Birsa in the hills and 

dells of tribals through his poem named 

Birasa. As he quotes: 

Birasa/ on every stone/ 

there is your name inscribed/ 

searching your town in forest/ 

suffering lives forest/ 

once again Ulgulan../ 

In his composition 'Birasait' the 

composer Shankar Bali expresses the 

need of social change in the following 

way: 

“Birasa/ I caught in my own 

cocoon/ 

Tender and luxurious Hunters 

net/ 

Never want to break the the rich 

cotton cords/ 

Whenever I tried they never 

break/ 

When I use power my heart 

ache.../” 

In today's modern world the man 

is going to be caught in the net of 

materialistic world. The attempt of 

protection of one’s own tribal identity is 

an important thing. Valour of the 

revolutionaries of the state of Gondwana 

has been sung by many poets through 

their poems. In the middle of the 19th 

Century the life of many farmers became 

difficult by the exploitation of the 

mediator and the money lenders. During 

that time with courage and organisational 

work, Baburao Shedmake attempted to 

bring positive and revolutionary change 

in society successfully. In his 
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composition "Revolutionary Baburao 

Shedmake of Gondwana" Vinayak 

Tumram writes: 

Son of Revolution! Defeating the 

last long reign of Darkness/ 

The Rising Sun of our lives saw 

by this land/ 

Burning ache of your heart about 

injustice/ 

Heard by the state of Gondwana/ 

While fighting against injustice of 

money lenders and landlords, this 

revolutionary man died showing his 

tremendous valour for their rights. But 

the marks of your noble work have been 

embossed on our heart as the poet writes 

in showing gratitude towards this great 

soul. Another revolutionary man was 

Krantiveer Narayan Sinh Uike, who 

showed the path of light in darkness to 

the Tribals of Gondawana. As the poet 

Vinayak Tumram says,  

“Further we will keep continue 

hosting your flag of revolution in 

this land/ 

I am telling you on oath/ 

And also I am telling you that/ 

We will find out our path of 

emancipation/ 

In an auspicious presence of your 

blessings../” 

Like Marathi tribal poetry Hindi tribal 

poetry is also inspired by the work of 

Birsa Munda and other revolutionary 

great souls like legendary epic heroes 

Karna and Ek Lavya. In later time Rani 

Durgavati, Punjab Bhilla, Baba Tilak 

Manzi, Veer Tirtha Simha, Sui Munda, 

Chakra Bishoi Siddho Kanho, Tantya 

Bhil, Singai Dai and Kumara Bhimu, etc. 

also played an important role. 

The legend of two brave girls is 

famous in tribal literature. There were 

Sangi Dai and Kaili Dai were two brave 

women born in Urav (Kudukh) tribal 

society. In the Rohtasgarh on the 

mountain forest, there was the reign of 

Urav tribe Singi Dai was the king's 

daughter and Kaili Dai was the brave 

daughter of the general of Urav. These 

two Brave girls fought against the 

Mughal army and defeated enemies two 

times; during the third attack Mughal 

defeated these princesses as the Mughal 

Army gathered around the fort till these 

brave women fought bravely and made 

them helpless. Atlast on the forehead of 

tribal soldiers Mughals made three iron 

marks as a mark of their victory during 

the third attack.  

Life and Mission of Birsa Munda 

has become the great source of 

inspiration to the tribal society for 

solving their social problems through 

revolutionary ways. His inspiration of 

Ulgulan has become the soul of tribal 

literature. The poet Gress Kunjur 

observed, "By the revolt of Birsa Munda, 

the tribal women are ready to fight 

against exploitation. In the state of 
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Jharkhand, the great work of Birsa 

Munda gave bright hope to the life of 

women. Tribal put in their hands shaft 

and arrows for the protection of the 

society. Just like them tribal women also 

took part in many battles and shared their 

work of bravery on the battlefield.”  
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Introduction: 

The enactment of the Forest Act 

of 1882 was a legislation of the colonial 

government that disconnected and 

disenfranchised the Mundas from their 

natural resources. This is one of the 

various factors that contributed to the 

emergence of the Ulgulan. The word 

“Ulgulan” meaning 'Great Tumult', 

sought to establish the right of the 

indigenous people over their resources 

which were being snatched away from 

them by landlords and money lenders 

and colonial rulers during the Pre-

independence time. It is a revolution for 

justice and independence led by Birsa 

Munda who was in his twenties in India 

towards the end of 19th century is a 

prominent rebellion in the subcontinent. 

(YDF) Ulgulan is also known and called 

as Munda Rebellion. Ulgulan or 

the Munda Rebellion led by Birsa Munda 

was a struggle to maintain the 

indigeneity of the Adivasis, to fight the 

exploitation unleashed by landlords, 

missionaries, and colonial administration 

and to overthrow the external 

intervention.  

Causes for tribal Resistance: 

The tribals’ main ways of business or 

livelihood were shifting agriculture, 

hunting, fishing and the use of forest 

produce. With the influx of non-tribals 

into the traditional regions of the tribals, 

the practice of settled agriculture was 

introduced. This led to a loss of land for 

the tribal population. The tribals were 

reduced to being landless agricultural 

labourers. The British introduced money 

lenders into the tribal areas which led to 

severe exploitation of the local tribals. 

They became bonded labourers under the 

new economic system. The tribal 

societies had a system of joint ownership 

of land which was replaced by the notion 

of private property. There were 

restrictions imposed on the use of forest 

produce, on shifting agriculture and on 

hunting practices. This led to the loss of 

livelihood for the tribals. With the 

coming of the non-tribals or outsiders, 

the tribals came to be classified under the 

lowest rungs of society. A Forest 

Department was set up in 1864 by the 

government mainly to control the rich 

resources of Indian forests. The 
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Government Forest Act of 1865 and the 

Indian Forest Act of 1878 established 

complete government monopoly over the 

forested land. The work of the Christian 

missionaries also led to social upheaval 

in tribal society.  

Major tribal Resistance events: 

1. Kol Rebellion 1831 

2. Santhal Rebellion 1855-1856 

3. Ulgulan 1899-1900 

Kol Rebellion 1831: 

The Kols were one of the tribes 

inhabiting the Chhotanagpur area. They 

lived in complete autonomy under their 

traditional chiefs but this changed when 

the British came. The moneylenders and 

the merchants also came along with the 

British. The Kols then lost their lands to 

farmers from outside and also had to pay 

huge amounts of money in taxes. This 

led to many becoming bonded labourers. 

The British judicial policies also caused 

resentment among the Kols. There was 

an agitation in 1831-32 which saw the 

Kols organise themselves and revolt 

against the British and the moneylenders. 

They killed many outsiders and burned 

houses. This armed resistance went on 

for two years after which it was brutally 

suppressed by the British with their 

superior weaponry.  

Santhal Rebellion 1855-1856: 

The Santhal rebellion occurred in 

the regions of present-day Jharkhand, 

Odisha and West Bengal against the 

British as well the Zamindari system 

during 1855-56. Because of Zamindari 

system, they lost their land and also were 

turned into bonded labourers. They had 

to suffer extortions, forceful deprivation 

of property, abuse and violence, cheating 

in business deals, etc. The government 

supported the landlords instead of 

helping the tribals whose grievances 

were genuine. The rebellion started in 

June 1855 when two brothers Sidhu and 

Kanhu Murmu organised 10000 Santhals 

and began an armed agitation. They 

killed many moneylenders and company 

agents. The revolt was very intense and 

massive in scale. The revolt was 

violently suppressed by the British with 

about 20000 Santhals being killed 

including the two leaders. 

Ulgulan 1899-1900: 

The Mundas inhabited the 

Chotanagpur area. The Khuntkatti 

system, which was a joint holding of 

land, prevailed among the Mundas. But 

the advent of the British and the outsider, 

zamindars replaced the Khunkatti with 

the zamindari system. This caused 

indebtedness and forced labour among 

the tribals. The Mundas got an able and 

charismatic leader in Birsa Munda who 
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proclaimed a rebellion in 1894. He 

organised his people to revolt openly 

against the government. He urged people 

to stop paying debts and taxes. He was 

arrested and spent 2 years in jail before 

being released in 1897. In December 

1899, he launched an armed struggle on 

the landlords and the government. The 

Mundas torched police stations, houses 

of the landlords, churches and British 

property. In 1900 Birsa Munda was 

caught. He died in jail at the age of 25. 

(Byjus) 

Beginning of a new era: 

Against the sophisticated guns of 

the British army, traditional weapons of 

Adivasi rebels were no match. But 

Birsa’s spirit and method of organising 

the Ulgulan conveyed to the British 

authorities the message from Adivasis 

and its importance. After Birsa’s initial 

attacks, the British initiated a permanent 

measure by the Commutation Act of 

1997 to discontinue the feudal practice of 

Bethbegari (forced labour). Chota 

Nagpur Tenancy (CNT) Act, 1908 was a 

result of Birsa Munda’s Ulgulan. The 

British were compelled by Birsa’s 

struggle to initiate in terms of 

reformative measures. The Ulgulan also 

prompted the administrative expansion of 

the region, which opened education-

based new job opportunities, encouraging 

Adivasis to focus on attaining education. 

This ushered in a new era of Adivasi 

development. Birsa Munda and his times 

reflect a case of Adivasi Revolt against 

the oppression of British colonialism. 

Birsa’s revolt was anti-colonial and was 

concerned with the reconstruction of 

small local Adivasi society. (Bara) 

Agrarian Ulgulan: 

The British agrarian policies 

compelled the Mundas to revolt. The 

Mundas had followed the Khunkhatti 

system of joint landholding. The British 

replaced this with the Zamindari System, 

which allowed outsiders to enter these 

tribal areas. Mundas, who were once the 

landowners, forced to go landless and 

forced labourers resulting in 

impoverishment and deprivations. As a 

reaction to the introduction of the 

Zamindari system or Permanent 

settlement in tribal areas, Birsa Munda in 

1894 declared “Ulgulan” against the 

British and the Dikus (the outsiders). He 

was soon known as Birsa Bhagwan in 

these areas and a huge number of tribals 

began to follow Munda. 

Religious Ulgulan: 

The biggest threat for the 

Britishers and Christian missionaries 

came when Munda decided to start his 

own religion. In 1894, Birsa also started 

his own religion and proclaimed he was 
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God’s messenger. With the advent of a 

new religious order, Munda began 

awaking masses against the British 

atrocities.. Not only the tribals but also 

many other Hindus and Muslims also 

flocked to see the new leader of the 

masses. Birsa Munda travelled to every 

village to raise the consciousness of the 

people by combining his politics and 

religion. Munda forbade eating all forms 

of meat and also advocated for wearing 

the sacred threads. Along with this, many 

within Christianity also began to join his 

sect as there was no tax to be a follower 

as against Christian missionaries, who 

collected tax to let others follow 

Christianity. The Christian missionaries 

got angry as Birsa was becoming the 

stumbling block in the path of 

conversion. 

Conclusion:  

‘Ulgulan’ made Birsa a young 

freedom fighter and a tribal leader who is 

remembered to be a strong mark of 

protest against British rule in India. Born 

and raised in the tribal belt around Bihar 

and Jharkhand, Birsa Munda’s 

achievements are known to be even more 

remarkable as he came to acquire them 

before he was 25. In recognition of his 

impact on the national movement, the 

state of Jharkhand was created on his 

birth anniversary in 2000. He died in 

Ranchi jail on June 9, 1900 at a young 

age of 25. His ‘Ulgulan’ against the 

British had also forced the colonial 

officials to introduce laws protecting the 

land rights of the tribals. Though he lived 

a short span of life and the fact that the 

movement died out soon after his death, 

Birsa Munda is still known to be 

inspiration for the tribal community 

across the country.  
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अदम्य साहस एवं वीरता का पयााय : बिरसा म ंडा 

                                            माधवी 
शोधार्थी  

                                  कुरुक्षेत्र विश्िविद्यालय, कुरुक्षते्र 

 

यह लेख बिहार के घने जंगलो में िसने 

िाली आदिम जनजाति में जन्मे साहसी, 

चेिनाशील, िीर-पुरुष  ‘बिरसा'’ पर ललखा गया 

है जो विकट-जीिन में भी अपने अधधकारों की 

सुरक्षा के ललए संघषषरि रहने के ललए 

पे्ररणास्त्त्रोि िनकर कुशल-योद्धा के रूप में 

उभरे। बिरसा मुंडा' का  दहम्मि से पूणष 

गौरिशाली-व्यक्तित्ि ही इस लेख को ललखने 

की पे्ररणा िनी। िास्त्िि में ‘बिरसा’ आज 

जनचेिना के ललए ‘पे्ररणा का स्त्त्रोि’ है।   

रााँची के उललहिु गााँि में करमी हािु ओर 

सुगना हािु के घर 15 निम्िर 1875 में एक 

प्रखर िालक ने जन्म ललया। विषयुि िार को 

जन्मे इस िालक का नाम 'बिरसा' रखा गया। 

िह िचपन में काठ-पते्त-फल-कंि-शहि लािा 

र्था। आदिम जनजाति में जन्मे 'बिरसा' में 

अनोखे गुण रे्थ। 'बिरसा' के मािा-वपिा को भी 

'बिरसा' के अनोखे गुणों का आभास हो गया र्था 

क्जस कारण मािा करमी ‘बिरसा’ के विषय में 

कहिी है कक ''बिरसा पेट से जना लड़का, कफर भी 

अनचीन्हा सा लगिा है।'' ‘बिरसा’ प्रखर- िुद्धध 

का धनी र्था । इसी संिंध में पािरी रेिरेड ने कहा 

र्था कक ‘’बिरसा िुम्हारा भविष्य िहुि उज्जज्जिल 

है।'' ‘बिरसा’ जंगल की िगुषम-िशाओ ंमें िड़े हुए। 

1888 में अंगे्रजी-सरकार द्िारा एक कानून 

िनाया गया क्जसके अनुसार- मुंडाओ ं से सारी 

जमीन िर्था जंगल िावपस ललए जाने का ऐलान 

ककया गया। इसी कानून से ‘बिरसा’ में सशति-

क्ांति की ज्जिाला प्रज्जिललि हुई। 

 

‘बिरसा’ ने इसी अधधकार-िोध की 

ज्जिाला को सभी मुंडाओ ंमें भी मुखररि ककया। 
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'बिरसा' ने 'अिुआ दिशमु अिुआ राज' अर्थाषि 

'हमारा िेश, हमारा राज' का नारा दिया। मुंडाओ ं

पर ‘बिरसा’ की असीम आस्त्र्था का प्रभाि पड़ा 

क्जसके पररणामस्त्िरूप ‘बिरसा’ ने सभी 

आदििासी मुंडाओ ं के मन में एक नए 

आत्मविश्िास िर्था उत्साह का संचार कर दिया। 

‘बिरसा’ ने जंगल के अधधकारों को िावपस पाने 

के ललए िीव्र आिंोलन शरुू ककया क्जसे 

''उलगुलान'' के नाम से भी जाना जािा है। 

'बिरसा' के ‘उलगुलान-आिंोलन’ का कें द्रबििं ु

छोटानागपुर का इलाका र्था क्जसे मुंडा 

आदििालसयों ने अपने खून-पसीने से सींचकर 

आिाि ककया र्था। इसी आिंोलन के द्िारा 

‘बिरसा’ ने सभी मुंडाओ ंएिं क्स्त्त्रयों में भी अपने 

अधधकारों की प्राक्ति के ललए सिैि संघषषरि 

रहने की पे्ररणा भरी तयोंकक ‘बिरसा' इन सिको 

प्राचीन-जड़िा एिं कुसंस्त्कारों से मुति करिाना 

चाहिा र्था ओर एक ऐसे आधुतनक युग का 

तनमाषण करना चाहिा र्था क्जसमें ककसी को भी 

शोषण का लशकार न होना पड़े ओर सभी को 

अपने जीिन का अधधकार प्राति हो। आदििासी 

सादहत्यकार हरीराम मीणा ने ‘बिरसा मुंडा की 

याि में’ शीषषक से एक कवििा की रचना की  

क्जसमें 'बिरसा' द्िारा ककए गए 'उलगुलान’ 

अर्थिा आदििालसयों के जल-जंगल-जमीन पर 

िािेिारी के संघषष को शब्िों में प्रतिबिबंिि करिे 

हुए कहा है कक – 

‘‘मैं केिल िेह नही  

मैं जंगल का पुश्िैनी िािेिार हूाँ 

पुश्िें और उनके िािे मरिे नही ं

मैं भी मर नही ंसकिा 

मुझे कोई भी जंगलों से  

िेिखल नहीं कर सकिा 

उलगुलान! 

उलगुलान!! 

उलगुलान!!!’’ 

 

‘बिरसा’ मुंडाओं की आदिम सरलिा, 

न्यायिोध की साम्य-नीति को अटूट िनाना 
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चाहिा र्था क्जसमें निीन मानि-धमष का 

श्रीगणेश हो। अपने इसी उद्िेश्य की प्राक्ति के 

ललए ‘बिरसा’ धमष और आस्त्र्था में क्ांति के पर्थ 

की नींि तनलमषि करिा है और सभी मुंडाओ ं के 

सार्थ सशस्त्त्र-संग्राम के पर्थ पर अग्रसर होिा है 

और 24 दिसंिर 1899 के दिन ‘बिरसा’ सभी 

मुंडाओ ंके सार्थ एकजुट होकर अंगे्रजों के सम्मुख 

होिा है। इसे ‘’बिरसा विद्रोह’’ कहा जािा है। 

जंगल की कठोर जीिन-क्स्त्र्थतियों में जन्मे 

‘बिरसा’ ने प्रिल प्रशासतनक-व्यिस्त्र्था को भी 

दहला कर रख दिया। ‘बिरसा’ की मुखररि हंुकार 

ने मौजूिा सरकार को भी गहरा आघाि 

पहंुचाया। लेककन भीिरी आघाि से ‘बिरसा’ को 

धगरफ़्िार कर ललया जािा है ओर 9 जून 1900 

को ‘बिरसा’ को जेल में ही जहर िेकर मार दिया 

जािा है िर्था जेल-प्रशासन द्िारा सािषजातनक-

घोषणा की जािी है कक 1875 में जन्मा सुगना 

मुंडा का िेटा ‘बिरसा मुंडा’ ,क्जसकी उम्र ्25 िषष 

है,हैजे(कॉलेरा) के कारण उसकी मतृ्यु हो गई  है 

लेककन ‘बिरसा’ की मतृ्य ुके िाि भी मुंडा-विद्रोह 

समाति नही ंहोिा।  

इस प्रकार ‘बिरसा’ अपनी मतृ्य ुके िाि 

भी मुंडाओं में स्त्ियं द्िारा मुखररि की गई 

अधधकार-िोध की  भािना एि ंचेिना का अिम्य 

साहस िेखने को लमलिा है। पररणामस्त्िरूप 

1908 में सरकार द्िारा ‘छोटा नागपुर 

काश्िकारी कानून’ िनाया गया क्जसके अनुसार 

मुंडाओ ं को जमीनी-अधधकार िावपस दिए गए 

िर्था उन्हें िेकारी से भी मुक्ति प्राति हुई। 

  राबत्र के अाँधेरे से भी काले राँगरूप िाले 

‘बिरसा’ की प्रकृति तनष्पाप एि ं तनश्छल र्थी 

क्जसने आदिम- जनजातियों पर ककए जा रहे 

शोषण के विरुद्ध सशति-क्ांति की नींि रखी 

िर्था 'जंगल को अपना मानिे हुए' अंगे्रजों िर्था 

जमीिारों द्िारा छीने गए अधधकारों को िावपस 

प्राति करने के ललए अपना सिषस्त्ि िललिान कर 

दिया। ‘बिरसा’ िीरिा एि ं अिम्य साहस का 

पयाषय है जो जन-जन में िसी अधधकार-िोध की 

भािना एि ं अन्याय के विरुद्ध लड़ने की 

विचारधारा है जो ‘बिरसा’ की िरह सिैि अमर 

रहेगी। 
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              बिरसा मुंडा' एक प्रज्जिललि ज्जयोति है 

क्जनके गौरि और प्रतिभा के संिंध में मैं कहना 

चाहिी हूाँ कक - 

हुआ प्रगट, तनज स्त्िरूप 

पला विकट, िन तनडर 

प्रखर िुद्धध, ललए तनश्छल शुद्धध 

िमनकारोंका करे संहार, 

ललए प्रिल चेिना का प्रचंड प्रहार 

जन-जन में िसा  बिरसा' का िेजस्त्िरूप 

पाया उद्िेश्य, कर संघषष 

प्रतिफलस्त्िरूप 

िेकर सिषस्त्ि िललिान । (स्त्ितनलमषि) 

 

संदर्ा ग्रन्थ-सूची: 

1. िेिी, महाश्िेिा (2008) - जंगल के िािेिार।  

2. पटेल, उत्तम (2016) - जंगल के िािेिार का नायक बिरसा मुंडा।  

3. सजीि (2017) - बिरसा मुंडा आिंोलन। 

4. लसहं, कुमार सुरेश (2003) - बिरसा मुंडा ओर उनका आिंोलन। 

5. https://www.mediavigil.com/op-ed/remembering-shaheed-birsa-munda-on-death-

anniversary/ 

6. https://hindi.thebetterindia.com/8702/birsa-munda-ulagulan-andolan/ 
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बिरसा म ंडा का जीवन 

डॉ. राम रहीस 

अलसस्त्टेन्ट प्रोफेसर 

 िी.एड. विभाग 

एम. एल. के. (पी.जी.) कॉलेज, िलरामपुर 

 

कमलेश क मारी  
एम. ए. (इतिहास), िी.एड., 

िलरामपुर 

  

 बिरसा पढाई में िहुि होलशयार रे्थ 

इसललए लोगों ने उनके वपिा से उनका िाखखला 

जमषन स्त्कूल में कराने को कहा पर ईसाई स्त्कूल 

में प्रिेश लेने के ललए ईसाई धमष अपनाना जरूरी 

हुआ करिा र्था इसललए बिरसा का नाम 

पररििषन कर डेविड रख दिया गया। कुछ समय 

िक पढाई करने के िाि उन्होंने जमषन लमशन 

स्त्कूल छोड़ दिया तयोंकक बिरसा के मन में 

िचपन से ही साहूकारों के सार्थ-सार्थ बिदटश 

सरकार के अत्याचारों के खखलाफ विद्रोह की 

भािना पनप रही र्थी। इसके िाि बिरसा ने 

जिरन धमष पररििषन के खखलाफ लोगों को 

जागिृ ककया िर्था आदििालसयों की परंपराओ ं

को जीविि रखने के ललए कई प्रयास ककए। 

1894 में िषाष ना होने के कारण छोटा 

नागपुर में भयंकर अकाल और महामारी फैली 

हुई र्थी। बिरसा ने पूरे समपषण से अपने लोगों की 

सेिा की उन्होंने लोगों को अंधविश्िास से िाहर 

तनकल िीमाररयों का इलाज करने के प्रति 

जागरूक ककया। बिरसा अपने ििा के ज्ञान और 

िीमारों को ठीक करने की शक्ति के कारण जाने 

जाने लगे। 1895 ई. में बिरसा ने अपने आप को 

‘भगिान का ििू’ घोवषि ककया। उन्होंने कहा 

कक भगिान ने उन्हें गजि की िाकि िी है अि 

हजारों आदििासी उन्हें िेखने ि सुनने लगे 

उन्होंने अपने समर्थषकों को ‘लसगंिोंगा’ की पूजा 

करने की सलाह िी। आदििालसयों के ललए िे 

‘धरिी आिा’ यानी ‘धरिी वपिा’ हो गए। 
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मुंडा जनजाति में सामूदहक खेिी का 

प्रचलन र्था क्जसे खूंटकट्टी कहा जािा र्था 

लेककन िहा ंके जमीिारों, ठेकेिारों एि ंमहाजनों 

ने खेिी की परंपरा पर बिदटश सरकार के 

सातनध्य में हल्ला िोला। अंगे्रजों ने इंडडयन 

फॉरेस्त्ट एतट 1882 पाररि कर आदििालसयों को 

जंगल के अधधकार से िंधचि कर दिया। अंगे्रजों 

ने जमीिारी व्यिस्त्र्था लागू कर आदििालसयों के 

िो गांि जहा ंिे सामूदहक खेिी करिे रे्थ जमीिारों 

और िलालों में िाटं कर राजस्त्ि की नई व्यिस्त्र्था 

लागू कर िी, और कफर शरुू हुआ अंगे्रजों, 

जमीिार ि महाजनों द्िारा भोले-भाले लोगों का 

शोषण। 

1895 में बिरसा ने अगें्रजो के द्िारा लाग ू

की गई जमीिारी प्रर्था और राजस्त्ि व्यिस्त्र्था के 

खखलाफ लड़ाई के सार्थ-सार्थ जंगल-जमीन की 

लड़ाई छेड़ी। इस प्रकार मुंडा जनजाति ने एक 

आिंोलन प्रारंभ ककया क्जसे मुंडा, उलगुलान या 

महाविद्रोह कहा गया। मुंडा आदििालसयों ने 

विद्रोह का प्रारंभ सन 1974 ईस्त्िी से ककया परंिु 

1895 ई. के िाि इसका नेितृ्ि बिरसा मुंडा ने 

ककया जो 1901 िक चला। 

उलगुलान विद्रोह आदििालसयों का जंगल-

जमीन पर िािेिारी का संघषष र्था। यह लसफष  

आदििासी िगािि नही ं र्थी िक्ल्क यह िो 

आदििासी स्त्िालभमान, स्त्ििंत्रिा और संस्त्कृति 

को िचाने का संग्राम र्था। शोषण के खखलाफ 

विद्रोह की धचगंारी बिरसा ने फंूकी और अपने 

लोगों को गुलामी से आजािी दिलाने के ललए 

बिरसा ने ‘उलगलुान’(जल-जंगल-जमीन पर 

िािेिारी) की अलख जगाई। बिरसा ने ‘अिुआ 

दिशमु अिुआ राज’ यानी ‘अपना िेश अपना 

राज’ का नारा दिया। िेखिे ही िेखिे सभी 

आदििासी इकट्ठे हो गए। अि अंगे्रजी सरकार 

के पांि उखड़ने लगे और भ्रष्ट जमीिार ि 

पूंजीिािी बिरसा के नाम से भी कााँपिे रे्थ। 

अंगे्रजी सरकार ने बिरसा के उलगलुान को ििाने 

की हर संभि कोलशश की लेककन आदििालसयों के 

गुररल्ला युद्ध के आगे उन्हें असफलिा ही 

लमली। 
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1897 से 1900 के िीच आदििालसयों और 

अंगे्रजों के िीच कई लड़ाइयां हुईं पर हर िार 

अंगे्रजी सरकार ने मुंह की खाई। क्जस बिरसा 

मुंडा को अंगे्रजों की िोप और िंिकूों की िाकि 

नही ंपकड़ पाई उसके िंिी िनने के कारण अपने 

ही लोगों का धोखा िना। जि अंगे्रजी सरकार ने 

बिरसा को पकड़िाने के ललए 500 की धनरालश के 

इनाम की घोषणा की िो ककसी अपने ही व्यक्ति 

ने बिरसा के दठकाने का पिा अगें्रजों िक 

पहंुचाया। जनिरी 1900 में उललहािू के नजिीक 

डोमिाड़ीपहाड़ी पर बिरसा अपनी जनसभा को 

संिोधधि कर रहे रे्थ िभी अंगे्रज लसपादहयों ने 

चारों िरफ से घेर ललया और अंगे्रजों और 

आदििालसयों के िीच लड़ाई हुई। औरिें और 

िच्चों समेि िहुि से लोग मारे गए। अंि में 

बिरसा भी 3 फरिरी 1900 को चक्धरपुर से 

धगरफ्िार कर ललए गए। 9 जून 1900 को बिरसा 

ने रांची की कारागार में आखखरी सासं ली। 25 

साल की उम्र में बिरसा मुंडा ने क्जस क्ांति का 

आगाज ककया िह आदििालसयों को हमेशा पे्रररि 

करिी रहेगी। आज भी बिहार, उड़ीसा, झारखंड, 

छत्तीसगढ और पक्श्चम िंगाल के आदििासी 

इलाकों में बिरसा मुंडा को भगिान की िरह पूजा 

जािा है। बिरसा मुंडा की समाधध रांची में कोकर 

के तनकट डडस्त्टलरी पुल के पास क्स्त्र्थि है और 

िहीं उनकी मतूिष भी लगी है। उनकी स्त्मतृि में 

रांची में बिरसा मुंडा कें द्रीय कारागार िर्था बिरसा 

मुंडा हिाई अड्डा भी है। 

दहिंी सादहत्य की महान लेखखका ि 

उपन्यासकार महाश्िेिा िेिी ने अपने कालजयी 

उपन्यास ‘जंगल के िािेिार’ में बिरसा मुंडा के 

जीिन ि आदििासी स्त्िालभमान के ललए उनके 

संघषष का मालमषक रूप से िणषन करिे हुए उन्होंने 

ललखा है-‘अगर उसे उसकी धरिी पर िो िति िो 

र्थाली घाटों, िषष में चार मोटे कपड़े, जाड़े में 

पुआल- भरे रै्थले का आराम, महाजन के हार्थों 

छुटकारा, रोशनी करने के ललए महुआ का िेल, 

घाटों खाने के ललए काला नमक, जंगल की जड़ें 

और शहि, जंगल के दहरण और खरगोश-

धचडड़यों आदि का मासं- ये सि लमल जािे िो 

बिरसा मुंडा शायि भगिान न िनिा।’ इसके 

अलािा ‘बिरसा मुंडा की याि में’ शीषषक से यह 
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कवििा आदििासी सादहत्यकार हरीराम मीणा ने 

ललखी है जो इस प्रकार है- 

“मैं केिल िेह नही ं

मैं जंगल का पुश्िैनी िािेिार हंू 

पुस्त्िें और उनके िािे मरिे नही ं

मैं भी मर नहीं सकिा 

मुझे कोई भी जंगलों से िेिखल नही ंकर 

सकिा 

उलगुलान ! 

उलगुलान !! 

उलगुलान !!! 

बिरसा मुंडा भारि के एक आदििासी 

स्त्ििंत्रिा सेनानी और लोक नायक रे्थ। अंगे्रजो 

के खखलाफ स्त्ििंत्रिा सगं्राम में उनकी ख्याति 

जगजादहर र्थी। लसफष  25 साल के जीिन में 

उन्होंने इिने मुकाम हालसल ककए कक हमारा 

इतिहास सिैि उनका ऋणी रहेगा। बिरसा के 

जाने के इिने सालों िाि आज भी उनका संग्राम 

जारी है िहुि से आदििासी संगठन हैं जो जंगल 

पर िािेिारी के ललए आज भी संघषष कर रहे हैं 

इन सभी ने लमलकर बिरसा का उलगलुान जारी 

रखा है, इन सभी के पे्ररणा स्रोि हैं बिरसा मुंडा। 

सन्दर्ा: 
१ मेहरोत्रा  ,एस .के . आधुतनक भारि का आधर्थषक  ,सामाक्जक और सांस्त्कृतिक इतिहास . प्रकाश िुक 

डडपो    2011.  

२ पाण्डेय एस .के . आधुतनक भारि  .प्रयाग लसविल अकेडमी पक्ब्लकेशन इंडस्त्रीज,  2015.  

३ डागर  ,तनशा . बिरसा मंुडा  :िह आदििासी क्जसने बिदटश सरकार से लड़ी जल  जंगल और जमीन 

की िािेिारी की लड़ाई . 

*** 
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र्ारतीय स्वतंत्रता संग्राम मे बिरसा म ंडा का अववस्मरणीय योगदान 

डा. मोननका ममत्तल  

बिरसा मुंडा एक अविस्त्मरणीय 

व्यक्तित्ि, स्त्ििंत्रिा सेनानी, जनजािीय नेिा, 

मुंडाओ ंका भगिान, धरिी अब्िा क्जसने िीकूओ ं

ि अाँगे्रजों के विरुद्ध जल, जंगल ि जमीन के 

परम्परागि जनजािीय अधधकारों हेिु संघषष 

ककया एिं अपने प्राणों की आहुति िे िी िह भी 

मात्र 25 िषष की अल्पाय ु मे। ऐसे अमर सेनानी 

की मतृ्य ु के 100 िषष पशच्ाि उनकी जन्म 

िषषगााँठ 15 निंिर 2000 पर  झारखंड राज्जय का 

तनमाषण उन्हे सच्ची ि यर्थोधचि श्रद्धांजलल है 

 अियस्त्क बिरसा िरुण काल से ही 

िासत्ि ि अंगे्रजी शोषण के विरुद्ध गहरी समझ 

रखिा र्था| उससे मुक्ति हेिु बिरसा ने 

जनजािीय तनरक्षर लोगों को संगदठि कर अपने 

अधधकारों हेिु समुधचि अलभयान चलाया जो 

इिना सशति ि प्रभािशाली र्था कक बिरसा को 

पकड़ने के ललए अंगे्रजों ने उस पर 500 का इनाम 

घोवषि ककया जो उस समय के दहसाि से िहुि 

िड़ी रकम र्थी। बिरसा के व्यक्तित्ि से प्रभाविि 

होकर अनेक सादहत्यकारों ने अपनी रचनाओं में 

बिरसा को स्त्र्थान दिया उस पर कफल्मों का 

तनमाषण भी ककया गया | िह अकेले ऐसे 

जनजािीय नेिा हैं क्जनकी िस्त्िीर संसि के 

संग्रहालय में लगाई गई है | झारखंड राज्जय में 

उनकी 150 फुट ऊंची मूतिष का तनमाषण 

प्रस्त्िाविि है | बिरसा मुंडा का भारिीय स्त्ििंत्रिा 

संग्राम में योगिान न केिल आदििालसयों को 

उनके अधधकारों के प्रति जागरूक कर संगदठि 

करने अवपिु महारानी की सत्ता को उखाड़ फें क 

अपनी सत्ता स्त्र्थावपि करने के प्रयास हेिु भी 

अविस्त्मरणीय रहेगा क्जस से आने िाली पीदढया ं

तनरंिर पे्ररणा प्राति करिी रहेंगी | उनके 

योगिान को समझने के ललए उनकी पषृ्ठभूलम, 

लशक्षा ि ित्कालीन पररक्स्त्र्थतियों को आत्मसाि 

करना अत्यंि आिश्यक है | 

प्रारंमर्क जीवन: 

बिरसा का जन्म छोटा नागपुर पठार 

क्षेत्र की मुंडा जनजाति में 15 निंिर 1875 को 
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सुगना मुंडा ि करमी हािू के घर उलीहािू, 

ित्कालीन िंगाल ररयासि ििषमान झारखंड 

राज्जय के खूंटी क्जला, में हुआ | बिरसा मुंडा का 

पररिार श्रलमक या फसल िटाईिार के काम की 

िलाश में पहले कुरुमििा ि कफर िांिा चला गया 

| अत्यधधक गरीिी के कारण बिरसा को उसके 

नतनहाल आयुभट्टू क्षेत्र में भेज दिया गया जहां 

िह 2 िषष िक रुका |  उसने अपनी प्रारंलभक 

लशक्षा सलगा  मैं अपने लशक्षक जयपाल नाग से 

प्राति की |अपने लशक्षक की ही सलाह पर बिरसा 

ने जमषन लमशन स्त्कूल में प्रिेश पाने के ललए 

ईसाई धमष स्त्िीकार कर ललया | बिरसा यहां 

बिरसा डेविड कफर बिरसा डॉड हो गया। कुछ िषष 

पढने के पश्चाि बिरसा ने यह कहकर कक ‘साहेि 

साहेि एक टोपी है’ स्त्कूल से अपना संिंध 

विच्छेि कर ललया। लमशनरी स्त्कूल में बिरसा ने 

बिदटश साम्राज्जयिािी शासन ि ईसाई 

लमशनररयों के आदििालसयों के धमष पररििषन 

हेिु ककए प्रयासों को गहराई से जाना जो आगे 

चलकर उनके महान उलगुलान आिंोलन के 

सूत्रपाि िने। 

 बिरसा का स्वतंत्रता संघर्ा 

  लमशन स्त्कूल छोड़ने के पश्चाि 

सिषप्रर्थम बिरसा ि उसके पररिार ने ईसाई धमष 

का त्याग ककया कफर से दहिं ूधमष की ओर अग्रसर 

हुए | ित्पश्चाि बिरसा में बिरसई या कफर 

बिरसि का आधार रखा और आदििासी उनके 

नए पंर्थ से जुड़कर एक ईश्िर में विश्िास रखने 

लगे | बिरसा ने स्त्ियं को ईश्िर का ही रूप घोवषि 

ककया |  बिरसा का संघषष मूलिः िीन चीजों के 

विरुद्ध र्था- 

1.  जनजाति में व्याति अंधविश्िास और 

अज्ञानिा के विरुद्ध 

2.  ईसाई लमशनररयों द्िारा मुंडाओ ं  का 

धमष पररििषन करने के विरुद्ध 

3.  जल जमीन जंगल के जनजािीय 

अधधकारों की रक्षा हेिु िीकू ि अंगे्रजों के 

विरुद्ध 

जनजानत में व्याप्त अंधववश्वास और अज्ञानता 

के ववरुद्ध: 

लमशनरी स्त्कूल में लशक्षा प्राति करने के 

कारण बिरसा को मुंडा समाज में व्याति 



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

11  

January 2021                             An Edited E-Book                        www.nadmchb.org 

अंधविश्िास ि अज्ञानिा का िोध हुआ। इसी 

कारण आदििालसयों में प्रचललि अंधविश्िास कक 

महामारी आदि िैिीय प्रकोप है, को िरू करने के 

ललए बिरसा उन्हें उपिेश िेिे।  जो आदििासी 

मानिे रे्थ कक हैजा ,चेचक, सपषिंश या िाघ द्िारा 

खा ललए जाना ईश्िर का प्रकोप है। बिरसा उन्हें 

लसखािे कक चेचक, हैजा से कैसे लड़ा जािा है| 

सपष िंश िैिीय प्रकोप नही ंिरन उसका इलाज 

ककया जा सकिा है, इत्यादि|  लोग उनके पास 

अपनी समस्त्याओ ंके तनिान के ललए आने लगे | 

मुंडा, औराओं ि खररया जनजाति के िहुि से 

लोगों ने बिरसि को अपनाया |  िे उसे धरिी 

अब्िा कहकर पुकारने लगे | समकालीन गीिों ि 

लोकगीिों में बिरसा का मदहमामंडन इस िाि 

का द्योिक है कक जनजािीय समाज पर बिरसा 

का ककिना गहरा प्रभाि र्था | 

ईसाई ममशनररयों द्वारा म ंडाओ ं  का धमा 

पररवतान करने के ववरुद्ध  

बिरसा ने ईसाई लमशनररयों के 

जनजािीय समाज के धमष पररििषन लमशन को 

िहुि अच्छे से समझ ललया र्था|  बिरसि बिदटश 

धमष पररििषन लमशन के ललए सिसे िड़ी चुनौिी 

के रूप में पररितिषि हुआ |  उसने जनजािीय 

ईसाइयों को ईसाई धमष का पररत्याग कर कफर से 

अपनी आदििासी संस्त्कृति की ओर उन्मुख होने 

का आह्िान ककया |  उसने कहा – “हमें अपनी 

मौललक जनजािीय संस्त्कृति को कभी भी नही ं

भूलना चादहए |” बिरसा ने आदििासी समाज 

को  शदु्धिा स्त्िच्छिा का पाठ लसखाया एिं 

उन्हें गोिध से िरू रहने के ललए कहा|  बिरसा ने 

कहा कक मुंडा ईसाई हमारे िशु्मन नहीं िरन 

बिदटश हमारे असली िशु्मन है | बिरसा की 

मुदहम ने ईसाई लमशनररयों के लमशन को विफल 

कर दिया िर्था िह उनके ललए एक सशति 

चुनौिी िन गया | 

 जल जमीन जंगल के जनजातीय अधधकारों की 

रक्षा हेत  दीकू व अंगे्रजों के ववरुद्ध  

बिदटश सरकार की नीतियों के कारण 

आदििासी लगािार जल जंगल और जमीन के 

अपने पारंपररक अधधकारों से िंधचि ककए जा रहे 

रे्थ | इन संसाधनों पर िीकू अर्थाषि िाहरी 

व्यक्तियों का आधधपत्य होिा जा रहा र्था | 
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आदििालसयों को अपने जीिन यापन के ललए 

संसाधन लगािार िलुषभ होिे जा रहे रे्थ | ऐसे में 

बिरसा ने अपने अनुयातययों को इकट्ठा कर 

गोररल्ला सेना िैयार कर ली | 19िी ं सिी के 

अंतिम िशक में मुंडा ने बिदटश राज के प्रिीक 

स्त्र्थानों यर्था पुललस स्त्टेशन, िकुानों, िाहरी 

िकुानिारों , अफसरों पर हमले करने प्रारंभ कर 

दिए | बिरसा ने नारा दिया ‘अिुआ राज सेिेर 

जाना महारानी राज टंुडू जाना’ अर्थाषि महारानी 

का राज्जय समाति कर दिया जाएगा और हमारा 

राज्जय स्त्र्थावपि ककया जाएगा | यह सोच यह नारा 

अपने आप में मुंडा राष्रिाि का पररचायक र्था| 

  1890 से 1900 िक मुंडा ि बिदटश राज 

में छापे मार लड़ाई चलिी रही | अंतिम तनणाषयक 

युद्ध 1900 में रांची के पास िमु्िरर पहाड़ी पर 

हुआ | िीर कमान और भालों से लड़ रहे 

आदििासी बिदटश िंिकूों और िोपों से िेरहमी से 

मार दिए गए | स्त्टेट्समनै अखिार के 25 

जनिरी 1900 के अंक के अनुसार इस युद्ध में 

400 लोग मारे गए | 

बिरसा पकड़े नहीं जा सके परंिु अंििः 

500 के लालच में मुंडाओ ं ने बिरसा को उस 

समय पकड़िा दिया जि िह चक्धरपुर में 

जम्कोइ जंगल में अपनी सेना के सार्थ सो रहा 

र्था | बिरसा को फरिरी-माचष उन्नीस सौ में 

धगरफ्िार कर जेल में डाल दिया गया जहां जेल 

में ही 9 जून 1900 को बिरसा की संदिग्ध 

अिस्त्र्था में मतृ्य ुहो गई | 

 उसकी मतृ्य ुके सार्थ ही बिदटश राज के 

विरुद्ध महान उलगुलान आिंोलन समाति हो 

गया आदििासी संस्त्कृति, स्त्िायत्तिा एिं 

अक्स्त्मिा की रक्षा का यह संग्राम ककसी स्त्ििंत्रिा 

संघषष से कम नहीं र्था | यह राष्रिाि की संगदठि 

विचारधारा से पे्रररि र्था; िह भी ऐसे समाज में 

जहां लशक्षा एि ं संसाधनों िोनों ही चीजों का 

तनिांि अभाि र्था | यह बिरसा के आिंोलन का 

ही प्रभाि र्था कक उसकी मतृ्य ु के लगभग एक 

िशक िाि बिदटश ने छोटा नागपुर टेनेंसी एतट 

पाररि ककया क्जसके अनुसार ककसी भी 

जनजाति की जमीन को ककसी गैर जनजािीय 
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व्यक्ति को हस्त्िांिररि नही ं ककया जा सकिा 

र्था  | 

उपसंहार 

प्रलसद्ध उपन्यासकार महाश्िेिा िेिी ने 

बिरसा मुंडा पर िंगला उपन्यास ‘आरण्य 

अधधकार’ अर्थाषि ‘जंगल के िािेिार’ ललखा 

क्जसके ललए उन्हें 1979 का िंगला भाषा का 

सादहत्य अकािमी पुरस्त्कार भी प्रिान ककया 

गया| इसमें उन्होंने ललखा - “सिेरे 8:00 िजे 

बिरसा मुंडा खून की उल्टी कर अचेि हो गया | 

बिरसा मुंडा, सुगना मुंडा का िेटा, उम्र 25 िषष - 

विचाराधीन िंिी ; 30 फरिरी को बिरसा पकड़ा 

गया र्था ककंिु उस माह के अंतिम सतिाह िक 

बिरसा और अन्य मुंडाओ ंके विरुद्ध केस िैयार 

नही ंहुआ र्था | कक्लमनल प्रोसीजर कोड की िहुि 

सी धाराओं में मुंडा पकड़ा गया र्था लेककन बिरसा 

जानिा र्था उसे सजा नही ं होगी | डॉतटर को 

िुलाया गया, उसने मुंडा की नाड़ी िेखी िह िंि हो 

चुकी र्थी; बिरसा मुंडा नही ं मरा र्था आदििासी 

मुंडाओ ंका भगिान मर चुका र्था |” 

आदििालसयों की समस्त्याए ं आज भी 

िही है | ईसाई लमशनरीज आज भी उनके धमष 

पररििषन करने की दिशा में अग्रसर है| 

आदििालसयों को िाहरी हस्त्िक्षेप आज भी 

स्त्िीकार नहीं है | 2018 में अंडमान तनकोिार के 

सेंदटनल द्िीप पर अमेररकी नागररक जॉन 

एलेन चाउ की सेंटीनललज आदििालसयों द्िारा 

िीर से हत्या कर िी गई | जॉन एलेन ईसाई 

लमशनरी से जुड़ा र्था और िह इन आदििालसयों 

को कन्िटष करने के सार्थ एडिेंचर करना चाहिा 

र्था | इस िरह की घटनाएाँ अिांछनीय हैं | 

यद्यवप भारि सरकार उन्हें िेश की 

मुख्यधारा में लाने के ललए तनरंिर अर्थक प्रयास 

कर रही है िर्थावप यह कायष उनके समाज से ही 

बिरसा की भांति ककसी समाज सुधारक द्िारा ही 

सफलिापूिषक ककया जा सकिा है| ऐसे में कवि 

भुजंग मेश्राम की पंक्तियों का यहा ं उल्लेख 

करना समुधचि है 

 

“बिरसा िुम्हें  कहीं से भी आना होगा 



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

14  

January 2021                             An Edited E-Book                        www.nadmchb.org 

घास काटिी िराक्न्ि हो या लकड़ी काटिी कुल्हाड़ी 

यहा ंिहा ंसे, पूरि पक्श्चम , उत्तर िक्षक्षण से 

कहीं से भी आ मेरे बिरसा 

खेिों की ियार िनकर 

लोग िेरी िाट जोहिे |” 

उद्धरण 

1.  “Birsa Munda: All You need to know about the tribal freedom Fighter”, Arfa Javaid, 

Jun 9, 2020 

2. Madhavi Pothukuchi,” Birsa Munda – Freedom Fighter ‘Dharti Abba’ who championed 

tribal rights”, Nov. 15, 2019. 

3. “Who Was Birsa Munda”, Express Web Desk, Indian Express Nov. 15, 2017 accessed 

on Oct. 3, 2020. 

4. https://satyagrah.scroll.in/article/107466/birsa-munda-ulgulan-story accessed on Oct. 5, 

2020.  

*** 

 

 

 

 

 

 

 

 

 

 



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

15  

January 2021                             An Edited E-Book                        www.nadmchb.org 

बिरसा म ंडा का जीवन काया 

श्री राकेश चौहान (योगाचाया) 
संस्त्र्थाः कैिल्यधाम योग केन्द्र भोपाल 

योग आयाम सलमति योग केन्द्र होशंगािाि मध्य प्रिेश 

मेन रोड मालाखेडी होशंगािाि (म.प्र) 
 

पररचयः 

          बिरसा मुंडा का जन्म अडकी 

अंिगषि ग्राम-उलीहािु में 15 निंिर 1875 

को हुआ र्था । इसके वपिा का नाम सुगना 

मुंडा और मािा का नाम करमी र्था।  बिरसा 

के पूिषज चुटू मुंडा और नागू मुंडा रे्थ। िे 

पूिी गोत्र के रे्थ । िे रांची के उपनगर 

चुदटया में रहा करिे रे्थ । कहा जाि है कक 

इन िो भाईयों के नाम से इस क्षेत्र का 

छोटानागपुर पडा । चुदटया में अनेक सालों 

िक इनका समय िीिा ।  

आधथाक एवं सामाजजक जीवन: 

        ग्राम- उलीहािु में बिरसा िंषजो 

की आधर्थषक क्स्त्र्थति काफी बिगडी हुई र्थी। 

पररक्स्त्र्थति से वििष होकर खेि में काम 

करने िाले मजिरूों या िंटाईिार अर्थिा 

रैयिों के रूप में काम की िलाष में बिरसा 

के वपिा, मा और चाचा उलीहािु छोडकर 

िीरिांकी की तनकट कूडुम्ििा चले गये। िहा ं

से पररिार चम्िा चला गया और चलकि 

आये। चलकि में आकर िे गाि के मुंडा 

बिलसषन्हके यहा शरण ललए। बिरसा के जन्म 

के िहुि दिन पहले ही उसके िडे वपिा कानू 

उललहािु में ईसाई िन चुके रे्थ। इनका 

मसीही नाम पौलूस र्थ । बिरसा के वपिा 

सुगना और उसके छोटे भाई फसना ने िम्िा 

जाकर ईसाई धमष स्त्िीकार कर ललया। यहा 

िक की सुगना िो जमषन ईसाई लमशन के 

प्रचारक भी िन गए रे्थ । इसललए बिरसा भी 

अपने वपिा के सार्थ ईसाई हो गये । सुगना 

का मसीही नाम मसीहिस और बिरसा का 

िाउि मुंडा पडा । बिरसा को िाउि बिरसा 

भी कहा जािा र्था । इस िरह से बिरसा का 

पररिार उलगुलान होने िक चलकि में ही 
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रहा और बिरसा का िचपन भी अपने मािा-

वपिा के सार्थ काफी दिनों िक चलकि में 

ही व्यिीि हुआ । 

          गरीिी के कारण कुछ िडे होने 

पर बिरसा का अपने मामा घर अयुिहािु ले 

जाया गया । बिरसा के िडे भाई कोंिा मुंडा 

10 साल के उम्र में कंूिी चला गया । िहां 

एक मुंडा के यहा नौकरी करने लगा और 

काफी असे िक िहीं रह गया र्था । िाि में 

उनकी शािी उसी गाि की एक मुंडा लडकी 

से हुई । बिरसा अयुिहािु में िो साल िक 

रहा । िहीं रहिे जयपाल नाग द्िारा 

संचाललि सलगा स्त्कूल में िाखखला होकर 

आरंलभक लशक्षा प्राति की । कुछ दिनों िाि 

उनकी सिसे छोटी मौसी जौनी की शािी 

खटंगा में हो गई चंूकक बिरसा अपनी मौसी 

का िडा तयारा र्था । इसललए शािी के िाि 

उसे अपने सार्थ खटंगा लेिी गई । यहा से 

ईसाई प्रचारक से उनका संपषक हुआ । िह 

प्रचारक मुंडाओ ंकी पुरानी धमष व्यिस्त्र्था की 

आलोचना ककया करिा। यह बिरसा को 

बिलकुल अच्छा नहीं लगा । िह इस धचिंा 

में भाि-मग्न होकर अध्ययन में इिना 

िल्लीन रहिा र्था कक उसे भेड -िकररयों को 

चराने के ललए सौंपे गये कायो को भी मन 

लगाकर नहीं तनभा पािा र्था । इस कारण 

से उसे कभी-कभी अपनी मौसी िर्था अन्य 

लोगों से डांट भी लमल जाया करिी र्थी । 

फलिः उसने िह िहां कुछ समय िक रहा। 

िहां से िह िुडजो क्स्त्र्थि जमषन लमशन 

स्त्कूल में भिी हो गया और िहीं से तनम्न 

प्रार्थलमक की लशक्षा उसे प्राति करने के ललए 

जमषन ईसाई लमशन स्त्कूल चाईिासा में 

1886 ई.में अपना िाखखला ले ललया। 

         चाईिासा में बिरसा चार सालो 

(1886 से 1890) िक रहा इस िीच उनके 

सार्थ एक रोचक घटना घटी । एक िूढी 

मदहला ने उसके मारे्थ की रेखाओ ं का 

तनरीक्षण करने के िाि यह भविष्यिाणी की 

र्थी कक िह एक दिन िहुि िडा काम कर 

दिखायगा और एक महान व्यक्ति िनेगा । 

इस अिधध में जमषन-लूरे्थरन और रोमन 
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कैर्थोललक ईसाईयों के भूलम आन्िोलन चल 

रहे रे्थ । एक दिन चाईिासा लमशन में 

उपिेष िेिे हुए डा. नोरेट ने ईश्िर के राज्जय 

के लसद्िांि पर विस्त्िार से प्रकाश डाला । 

इस उपिेष के श्रोिा के रूप में बिरसा भी 

उपक्स्त्र्थि र्था डा. नोरेट का कहना र्था कक 

यदि िे ईसाई िने रहेंगे और उनके अनुिेषों 

का अनुपालन करिे रहेंगे िो उनकी तछनी 

हुई जमीन की िापसी कर िी जाएगी । इस 

िाि से बिरसा को और अन्य लोगो को भी 

िडा धतका लगा और 1886-87 में 

लमशनररयों से सरिारों का संिंध विच्छेि हो 

गया। उसके िाि लमशनररयों ने सरिारों को 

धोखेिाज कहना षुरू ककया । बिरसा ने उसी 

समय डा. नोरेट  और लमशनररयों को िहुि 

ही िीखे शब्िों में आलोचना की । इसका 

निीजा यह हुआ कक बिरसा को स्त्कूल से 

तनकाल दिया गया। इस घटना के िाि 

उसने अपनी आिाज िुलंि की साहि एक 

टोपी है। अर्थाषि गोरे अंगे्रज और लमशनरी 

एक जैसे हैं । चाईिासा  में रहकर बिरसा 

उच्च प्रार्थलमक स्त्िर की लशक्षा पाई और 

दहिंी और अंगे्रजी की र्थोडी िहुि जानकारी 

हुई दहिंी िोल लेिा ककन्िु अंगे्रजी में 

िािचीि नहीं कर पािा र्था ।  बिरसा 1890 

में चाईिास छोड दिया और उसके िुरंि िाि 

उसने जूमषन ईसाई लमशन की सिस्त्यिा भी 

छोड िी । इसके सार्थ उनके और भी 

सहपाठी भी रे्थ क्जन्होंने इनका सार्थ दिया 

उसने छोड िी उसने जमषन लमशन त्याग 

कर रोमन कैर्थोललक लमशन धमष स्त्िीकार 

ककया । उसके सार्थ कुछ दिनों िक रहा, पर 

िाि में उस धमष के प्रति भी उनके मन में 

विरक्ति आने लगी। ऐसी िार सरिारों के 

आन्िोलन के सार्थ भी हुई। उन लोगों ने 

क्जन मांगो को लेकर रोमन कैर्थोललक लमषन 

का समर्थषन प्राति करना चाहा र्था । उस 

ओर से िे तनराष होकर अपनी पुरानी धमष 

की ओर लौट आये। इस िरह से िे लमशन 

धमष का त्याग कर अपने धमष की आस्त्र्था 

पर विशेष िल िेने लगे । 
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          चाईिासा से लौटने के िाि 

बिरसा करीि एक िषष िक अपनी िडी िहन 

िसकीर के यहा कांडेर में समय बििाया। 

सन 1891 में िह ििंगाि पांड से होिा है। 

आनंि पांड कोई पक्ण्डि नहीं र्था िक्ल्क 

िंिगाि के गैर मुंडा आदििासी जमींिार 

जगमोहन लसहं के मुंशी र्था आनंि पांड, 

स्त्िांसी जाति का एक धालमषक व्यक्ति र्था  

उससे लमलकर बिरसा ने िैष्णि धमष के 

प्रारक्म्भक लसद्धािों और रामायण महाभारि 

की कर्थाओं की कर्थाओं का श्रिण कर ज्ञान 

हालसल ककया । आनंि पांड बिरसा का गुरू 

िुल्य र्था क्जनके सार्थ िह िीन िषों िक 

रहा । उनके सार्थ रहकर िह गौडिेडा, िमनी 

और पाटपुर आदि गांि का भ्रमण ककया र्था 

इस कमष में िमनी में एक िैष्णि साधू से 

उनकी मलुाकाि हुई । साधू उसे िीन महीने 

िक उपिेश िेिे रहा। उनके उपिेशों से 

प्रभाविि होकर बिरसा ने मासं खाना छोड 

दिया और जनेउ धारण कर शदु्ििा और 

धमष परायणिा का जीिन व्यिीि करने में 

विशेष जोर िेने लगा । िह िुलसी की पूजा 

करने लगा और मारे्थ चन्िन की टीका 

लगाना शरुू ककया उन्होने गो-िध को भी 

रूकिाया । आनंि पांड के अधीन बिरसा की 

लशष्यत्ि की अिधध 1893-94 में समाति हो 

गयी। 

        बिरसा का यह समय व्यक्तिि 

तनमाषण का र्था। 1894 िक में बिरसा िढ 

कर एक िललष्ठ और सुन्िर युिक िन चुका 

र्था।  ईसाई धमष ने जो उसके चारों ओर एक 

प्रमुख शक्ति के रूप में उभर रहा र्था, उनके 

िचपन को एक विशेष सांचे में ढाला और 

इसके कारण ही उसे अच्छी स्त्कूली लशक्षा 

लमल पाईं। िाि में िह ईसाई और िैष्णि 

धमष की लमधश्रि प्रभाि में आकर धालमषक 

आन्िोलन की ओर पे्रररि हुआ। सरिारों के 

भूलम संिंधी आन्िोलन के अिम्य प्रभाि ने 

बिरसा को लमशनररयों से लभडने िर्था स्त्कूल 

छोडने के ललए िाध्य ककया। बिरसा ने 

सरिार आन्िोलन का अनुसरण ककया और 

आनंि पांड का सार्थ छोडा। िाि में िह िैन 
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एिं भूलम संिंधी अधधकारों की मांगों को 

लेकर चल रहे सरिारी आन्िोलन में विशेष 

रूप से भाग ललया। 

बिरसा का राजनीनतक जीवन और आददवासी 

समाज के मलये ददया उनका योगदानः 

           बिरसा का आन्िोलन केिल 

सुधारिािी लसद्धांिो के आधार पर चल रहा 

र्था। ककन्िु उनके आन्िोलन में भीिर ही 

भीिर ईसाई लमशनररयों के विरोध का स्त्िर 

र्था। तयोंकक बिरसा की ईसाई धमष विरोधी 

रूख पर लमशनरी के अधधकारी क्षुब्ध रे्थ। 

बिरसा आन्िोलन धीरे-धीरे स्त्ििंत्र जन 

आन्िोलन के रूप में भी विकलसि हो रहा 

र्था। इसमें सरिारों को शालमल होना 

महत्िपूणष र्था। उन्हीं के प्रभाि के कारण 

आन्िोलनकारी सरिार के रूप में उभरने की 

बिरसा की िलमि आकंाक्षा उभर कर सामने 

आने िाली है बिरसा पर सरिारों का प्रभाि 

र्था, ककन्िु िह उनका प्रितिा न र्था। ककंिु 

सरिार और बिरसा आन्िोलन िोनों की ही 

जड में भलूम संिंधी पषृ्ठभूलम कायम र्थी। 

बिरसा का उद्िेश्य अपने को मुंडा राज्जय का 

प्रधान िनना र्था। सार्थ ही धालमषक और 

राजनीतिक स्त्ििंत्रिा भी हालसल करना 

चाहिा र्था। जि सरिारों ने िेखा कक उनके 

आन्िोलन के सफल होने की सभंािना नही ं

र्थी िो उन्होंने बिरसा की योजना के अनुसार 

काम करने लगे फल यह हुआ कक उनके 

िेढंगे से विचार भी बिरसा आन्िोलन को 

प्रभाविि करने लगे। बिरसा के अनमुोिन 

लेकर या उनके बिना ही सरिारों ने 

आन्िोलन की िैयाररयां शरुू कर िी और 

हधर्थयार इकटठे ककए जा रहे रे्थ य़घवप 24 

अगस्त्ि 1895 को विद्रोह तछड जाने की 

संभािना न र्थी, पर शीघ्र ही तछड सकिा 

र्था, यह िय िाि र्थी बिरसा को पकडने के 

ललये सरकार योजना िना रही र्थी। 

आन्िोलन तछडने की आशकंा से बिरसा को 

धगरफ्िार करने के ललए सरकार की षडयंत्र 

चलने लगी। बिरसा पर भारिीय िण्ड 

प्रकक्या की धारा 353 और 505 के अधीन 

धगरफ्िारी िारंट जारी ककया गयां। और 
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बिरसा को धगरफ्िार कर ललया। और सजा 

सुना िी रांची की जेल से हजारीिाग जेल 

भेज दिया गया। उसने िो िषष की सजा 

भोगी। सजा खत्म होने के कुछ दिनों पूिष 

उसे रांची जेल कफर भेज दिया गया िाकक 

उसके ररहाई के िाि उसके गतिविधध रांची 

की पुललस तनगाह रख सके। बिरसा को 30 

निंिर 1897 को जेल से ररहा ककया गया। 

उसे पुललस चलकि ले आई और चेिािनी 

िी गई की िह अि पुरानी हरकिें नहीं 

करेगा। अगले महीने 7 िारीख को डडतटी 

कलमश्नर ने चलकि में उससे मुलाकाि कीं 

बिरसा ने िािा ककया अि ककसी िरह का 

उपद्रि नहीं करेगा। बिरसा ने अंगे्रजो से 

लडाई की और आखरी िम िक लडिा रहा। 

अंििः 9 जून 1900 की सुिह 9 िजे  

अचानक उसकी मतृ्यु जेल में हुई। कहा 

जािा है कक उसकी मतृ्यु हैजा के प्रकोप से 

हुई। ककन्िु संभािनायें व्यति की जािी रही 

है कक उसे जहर िे कर मार दिया गया। इस 

िरह से छोटानागपुर की धरिी के इस िीर 

सपूि का अंिकाल हो गया।   

स्त्रोतः 

जनजािीय कल्याण शोध संस्त्र्थान,झारखण्ड सरकार। 

*** 
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बिरसा म ंडा का क्ांतीकारी काया 

प्रा. ननलेश पी. चोपडे 

          पिव्यूत्तर भूगोल विभाग, 

कै. ना. अ. िेशमुख महाविद्यालय, 

                                           चांिरू िाजार  

 

झारखंड के विर सुपुत्र बिरसा मुंडा 

छोटा नागपूर के इंग्रजो के खखलाफ क्ांन्िी 

का शखंनाि करने िाले स्त्ििंत्रिा सेनानी की 

जि भी चचाष होिी है िो सिसे पदहला नाम 

बिरसा मुंडा का ही आिा है ।  

बिरसा मुंडा झारखंड के इतिहास मे 

एक िहुि ही महत्चपूणष नाम है । बिरसा 

का जन्म खटूी क्जल्हेमें उललहाि गाि मे 15 

नोव्हेंिर 1875 में हुआ । िह एक गरीि 

ककसान मुंडा का िेटा र्था। बिरसा िडा होने 

पर उसे मामा अयूि-हािू लेके चले गये । 

खंडगा गाि में बिरसा एक इसाई धमष के 

संपकष  मे आ गया । अयूि हारू्थ मे मामा ने 

के स्त्कुल मे उच्च प्रार्थलमक लशक्षा हालसल 

कक र्थी, एक दिन फािर नोत्रोम ने कहा की 

जो भी ईसाई धमष मे रहगे उनकी जमीन 

िापस कर दि जायेगी, इसी कारण 1886-87 

मे ईसाई का सरिारो से संिंध टूट गया । 

लमशनरीओ ने सरिारो को धोकेिाज कहना 

शरुू कर दिया, बिरसा ने इस िाि को लेकर 

विद्रोह कर दिया । इस कारण बिरसा को 

स्त्कुल से तनकाल दिया गया । घर की 

क्स्त्र्थिी अच्छी नही होने के कारण पररिार 

को िार - िार सहारे की जरुरि पडिी र्थी । 

 बिरसा आनंि पन्डा के सपंकष  मे 

आया गया। आसपास के गाि के लोग 

आनंि पन्डा से लशक्षा ग्रहण करिे आिे रे्थ। 

बिरसा दिन भर खेिो में काम करके राि 

को उनके सार्थ भजन, ककिषन िर्था प्रिषचन 

एिंम महाभारि के कृष्ण, अजूषन, लभम की 

कर्था सूनिे रे्थ। क्जसका उनके व्यतिी 

क्जिनपर िहूि गहरा प्रभाि पडा। 3 िषष 
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िक आनंि पन्डा के सार्थ रहके उन्होने 

क्जिन की िहुि सारी सच्चाई को जाना, 

आनंि पन्डा क्जस जमीनिार के यहा काम 

करिे रे्थ िहा बिरसा हर िति जाया करिे 

रे्थ, लेककन जमीनिार की कु्रिा से िह िहुि 

विचलीि हूये क्जसका प्रभाि उनके आगामी 

क्जिन पर पडा । 

 आनंि पन्डा बिरसा के किषव्य 

तनष्ठा, घोर पररक्षम, सच्चाई और इमानिारी 

से िहुि प्रसन्न रे्थ, यही कारण र्था की 

उन्होने बिरसा को कंुछ मंत्र भी लसखाये, 

िाकी िह अपनी जनजािी के ि:ुख को कुछ 

कम कर सके । उन्होने कुछ पारंपाररक 

औषधीयों का भी ज्ञान दिया क्जसका लाभ 

बिरसा को इिना लमला की िह कुछ दह 

दिनो में िहूि चचीि हो गये । समय 

तनकाल कर बिरसा लशकार करने तनकल 

जािे रे्थ । िह अच्छे तनशानेिाज के सार्थ 

अच्छे िासूरीिािक भी रे्थ । उनके महान 

िनने को भविष्यिाणी होनके लशश ूकाल मे 

ही की गई र्थी । इस िौरान बिरसा की 

मूलाकाि एक िैष्णि साधू से हुई और िीन 

मदहने िक उनसे लशक्षा प्रिान की, उन्होने 

लमशन धमष त्यागकर िैष्णि धमष अपनाया।  

 बिरसा गाि के लोगों की सेिा करने 

लगे, उनको खाना िेना, मंत्र िेना, तनरोगी 

रहने के ललये पे्रररि करना आिी उनकी 

दिनचयाष मे शामील हो गये। 'लसगंिुगाङ 

याने ईश्िर एक है । लसफष  उनकी पुजा होनी 

चादहये, भूि पे्रि को मि मानो, ककस भी 

पुजा मे िली मि िो । दहसंा िंि करो, 

शराि मि वपओ, मास मच्छलीओ से परहेज 

रखो, िुलसी की पुजा करो, झुट मि िोलो, 

आदि उपिेशो के सार्थ उन्होंने अपनी धमष 

प्रणाली िनाई जो  बिरसाई पंि याने बिरसा 

के धमष के नाम से स्त्र्थावपि हुआ। महामारी 

और चेचक के समय बिरसाने गाि - गाि 

जाकर लोगो की खूप सेिा की इसी कारण 

ग्रामीण लोंग के मन मे बिरसा के ललए 

िहूि भतिी जागी और लोग बिरसा को 

भगिान के रुप में िेखने लगे ।  



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

23  

January 2021                             An Edited E-Book                        www.nadmchb.org 

 बिरसा ने सरकार के विरुध्ि जि 

खूले आम विद्रोह ककया, जमींिारो, अंगे्रजो 

िर्था उनके अनूयायी द्िारा सिाया जा रहा 

र्था। बिरसा के नेितृ्ि मे संघटीि होकर 

लढणे का आिाहन ककया िाहरी लोंगो के 

विरुध्ि शस्त्त्रास्त्त्र प्रिीरोध और संस्त्कृिी को 

िकष  जीिन िेन की िोहरी प्रकक्या घुलमील 

गई और आगे चलकर उसकी पररनीिी 

मुण्डाओ की 19 िी शिाब्िी की अंिीम 

विद्रोह उलगुलान में हुई क्जसका नेितृ्ि 

बिरसा मुंडा ने ककया ।  

 बिरसा और उनकी अनूयायी की 

गिीिीधी िेखकर अंगे्रज िोखला गये। ककसी 

भी प्रकार अंगे्रज सरकार इस आिंोलन को 

ििा िेना चाहिी र्थी। क्जल्हा के अधधक्षक 

28 अगष्ट 1895 को स्त्िय बिरसा के गाि 

चलकर गये और बिरसा को सोये हूये 

धगरफिार करके रांची लाया। बिरसा को 

रांची जेल में रखा गया नव्हेंिर 1895 को 

बिरसा िर्था उनके पंधरा अनूयायी को सजा 

सुनाई गई । बिरसा को 2 िषष की कडी 

सजा िर्था 50 रुपये जूमषना हुआ । 1897 के 

उत्तरार्थष मे महाराणी क्व्हतटोररया के दहरक 

जयंिी के अिसर पर बिरसा मुंडा सहीि 

अनेक कैिीयो की ररहा कर दिया गया । 

 उनका विद्रोह 25 डडसेंिर 1999 में 

शरुु हुआ। बिरसा के गिीविधध के कारण 

रांची के आयुति ने खोटी कमान और रांची 

में िडी घेरािंिी की । बिरसा और उनकी 

अनूयायी को पकडने के ललये पोलीस ने 

अपना तनयंत्रण कें द्र िन्िगांि मे रखा । जहा 

के जमींिार जगमोहन लसगं रे्थ । समय के 

गिीविधधयोंको िेखिे हुये बिरसा ने अपनी 

नीिी में ििलाि करके तिरधनुष्य िर्था 

गोलािारूि से मूकािला चलिा रहा । अंि 

में बिरसा के अनूयाई की पराजय हुई 

लगभग 300 अनुयायी पकडे गये। ककंिू 

बिरसा मूंडा को पकडा नही जा सका । 

बिरसा चक्धर पूर के जंगल में छूपे। 500 रु 

के इनाम के लालच मे बिरसा को 3 माचष 

1900 मे पकडकर रांची लाया गया यह 

उनकी क्जिन की अंिीम यात्रा लसध्ि हुई । 
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बिरसा को रांची जहल भेजा गया रांची 

जहाल के अपने प्रिास में बिरसामूंडा की 

मतृ्यु 9 जून 1900 में प्राि: 8 िजे हुई । 

माना जािा है की अंगे्रजो ने उन्हे जहर 

िेखकर मार डाला ।  

 बिरसा हमेशा यह प्रचार करिे रहे 

की अिुिा राज आना महाराणी राज समाति 

हुआ, आदििासी के खोये हूई, अधधकार िापस 

दिलाकर िर्था जड से मुति कराने के ललये 

आज भी बिरसा को याि ककया जािा है। िे 

आज भी आदििासी के नये पे्ररणा की गुंज 

मानी जािे है । सरकारने बिरसा जयंिी 

झारखंड राज्जय स्त्र्थापना दििस मनाकर उन्हे 

सन्मातनि ककया है । ऐसे विरपूत्र सपूि 

िार-िार नही पैिा होिे हमें उनपर गिष है । 

उन्होके स्त्मूिी को हर झारखंडी िर्था हर 

भारिीय नमन करिे है ।  

*** 
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र्ारतीय स्वतंत्रता आंदोलन में बिरसा म ंडा का योगदान 

 

डा. ववर्ा प्र. देशपांडे 

                                                     कला ि विज्ञान महाविद्यालय 

कुÚहा 
   

 

 भारि भूलम पर कई एैसे नायक पैिा 

हुए क्जनका नाम इतिहास के पन्नो पर 

स्त्िखणषम अक्षरो में ललखा गया है, उन्ही में 

से एक है बिरसा मुंडा। कहा जािा है की 

एक छोटी सी आिाज भी िमिार िन सकिी 

है िस उसके िोलने में िम होना चादहए। 

उसका जीिा जागिा उिाहरण माने बिरसा 

मुंडा क्जन्होंने भारि के सामाक्जक 

सांस्त्कृतिक ि स्त्ििंत्रिा आिंोलन में 

महत्िपूणष योगिान दिया। 

 बिरसा मुंडा का जन्म 15 निम्िर 

1875 को ििषमान झारखंड राज्जय के रांची 

क्जले में उललहािी गांि में हुआ र्था। उनकी 

मािा का नाम करमी हािू और वपिा का 

नाम सुगना र्था । यह समय अंगे्रजी शासन 

का र्था। आदििासी अपने इलाके में ककसी 

का भी हस्त्िक्षेप सहन नही कर सकिे रे्थ। 

इतिहास के पन्नो पर नजर डालें िो अंगे्रजो 

के विरूद्ध तछडे संग्राम में आदििासी 

जनजातियों के संग्राम को हमेंशा ही  

महत्िपूणष माना गया है। 

  यह संग्राम ककसी राजतनिीक पिो 

को प्राति करने के ललए नही र्था और ना ही 

ककसी व्यक्तिगि स्त्िार्थष के ललये र्था िक्ल्क 

अपने िेश, अपनी धरिी मािा की संम्प्रभुिा 

के ललये यह महान संग्राम र्था। यह संग्राम  

अिुलनीय र्था। विविध रूपो में कम - 

अधधक प्रमाण में यह संग्राम ििषमान में भी 

जारी हैं।   
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 इसी प्रकार का एक स्त्ििंत्रिा संग्राम 

हआ -बिरसा मुंडा के नेितृ्ि में चलने िाला 

उलगुलान। यह एक एैसा संग्राम र्था क्जसमें 

सामाक्जक सांस्त्कृतिक राजनीति के सभी सूत्र 

आपस में उलझे हुए रे्थ। बिरसा मुंडा के 

महान आिंोलन पर  जो पुस्त्िक प्रकावषि 

हुई र्थी िह अंग्रजी में र्थी कफर भी इसका 

गहरा प्रभाि लसफष  आदििासी आिंोलन 

झारखंड के सादहत्य ि समाज पर ही नहीं 

िक्ल्क संम्पूणष ऐतिहालसक लेखन के क्षेत्र पर 

पडा और बिरसा मुंडा के रूप में एक राष्रीय 

नेितृ्ि उभरकर सामने आए। कम - अधधक 

प्रमाण में आदििासी बिरसा का आिोंलन 

अभी भी जारी हैं और उसकी अतनिायषिा ि 

प्रासंधगकिा आज भी हैं। आदििासीयो को 

लगािार जल जंगल जमीन से और 

प्राकृतिक संसाधनों से िेिखल ककया जािा 

रहा है और िो तनरंिर इसके खखलाफ 

आिाज उठािे रहे हैं। 1895 में बिरसा मुंडा 

ने अंग्रजो द्िारा लागू की गई जमींनिारी 

प्रर्था और राजस्त्ि व्यिस्त्र्था के विरूद्ध लडाई 

के सार्थ ही जल जंगल जमीन की जंग भी 

जारी की ि सूिखोर महाजनो के खखलाफ 

मैिाने जंग का एलान ककया तयोंकक महाजन 

(दिकू) कजष के ििले उनके जमीन पर 

कब्जा कर लेिे रे्थ स इसललए यह विद्रोह 

नही िक्ल्क आदििालसयो की संस्त्कृति 

अक्स्त्मिा स्त्िायत्तिा तनष्कपटिा को िचाने 

के ललए आिंोलन र्था। सुप्रलसद्ध सादहत्यकार 

िर्था लेखखका रमखणका गुतिा ने 

आदििालसयो पर ललखा ग्रंर्थ आदििासी 

अक्स्त्मिा का संकट इसमें उन्होने कहा है 

कक- रेलो के विस्त्िार के ललए जि अंगे्रजो ने 

मानभमू िालमन -ई- कोह (संर्थाल परगना) 

इस इलाके के जंगलो को काटना शरुू ककया 

िि िहुि िडी संख्या में आदििासी 

विस्त्र्थावपि होने लगे सार्थ ही िो क्जस 

जमीन पर खेिी करिे रे्थ उस जमीन को 

जमीनिारो और िलालो ने आपस में िांटकर 

राजस्त्ि की नयी व्यिस्त्र्था लागू कर िी। इन 

सि अत्याचारो के खखलाफ आदििासी 

संगदठि होकर आिंोलन करने के ललए 
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मजिूर हुए और उन्होने विद्रोह करना प्रारंभ 

ककया  

 बिरसा मुंडा जो कक िचपन से ही 

कुशाग्र िुद्धी के रे्थ सार्थ ही सामाक्जक 

पररक्स्त्र्थिी से अनलभज्ञ नहीं रे्थ। उनके 

वपिाजी चाहिे रे्थ कक िेटा अच्छा पढे इस 

उद्िेश्य से उन्होंने लमशनरी स्त्कूल में उनका 

िाखला करिाया लेककन िहा ईसाई धमष का 

पाठ पढाया जािा र्था क्जसके खखलाफ  

उन्होंने मि व्यति करना प्रारंभ ककया। 

स्त्कूल छोडकर अपने आपको सामाक्जक 

कायो हेिु झोक दिया।  जैसे की कहा जािा 

है  पूि के पांि पालने में िाली कहािि 

बिरसा के िारे में सही साबिि हुई। इसके 

िाि बिरसा ने वपछे मुडकर नहीं िेखा। 

लगभग 1890 के करीि बिरसा िैष्णि धमष 

की ओर अगे्रलसि हुए और अपने समाज 

िांधि को अंधश्रद्धा अंधभक्ति से िाहर 

तनकालने का प्रयत्न करने लगे। आदििासी 

िांधि ककसी भी महामारी को िेिी का प्रकोप 

मानिे रे्थ। एैसे में उनको समझाने और 

महामारी से िचने के उपाय ििािे। इससे 

ककस प्रकार से लडा जाय यह समझािे। इस 

प्रकार अपने समुिाय को हर िरह से जागिृ 

करने का िे प्रयत्न करने लगे। उनके भोजन 

की व्यिस्त्र्था िन ढाकने के ललए कपउे 

िढिी हुई गरीिी सार्थ ही इंडडयन फारेस्त्ट 

एतट 1882 के कारण छीन ललये गये जंगल 

इन सि के खखलाफ बिरसा ने हधर्थयार 

उठाए और उलगुलान  प्रारंभ हो गया।  

ककंिु अंगे्रजो के खखलाफ जंग करना इिना 

आसान काम नही र्था। तयौंकक संख्या और 

संसाधन िोनो ही कम होने के कारण बिरसा 

ने छापामार लडाई का सहारा ललया। पूरे  

आसपास के इलाके में उनके नाम से पुललस  

आिंककि हो उठी उस जमाने में अंगे्रजोने 

बिरसा के नाम 500 रू. का इनाम रखा।  

आखखर अंगे्रजो और बिरसा के िीच अंतिम 

और तनणाषयक जंग 1900 में टूम्िरी (राची) 

के पहाडी में हुई। काफी संख्या में आदििासी 

बिरसा के नेितृ्ि में उिरे एि ं सघषष जारी 

रहा परंिु इनके पास िीर कमान और 
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अंग्रजो के पास िोप और िंिकू। आखखर 

आदििासी िांधि कहा िक दटक  पािे 

अंगे्रजो ने काफी संख्या में आदििासी िांधिो 

को िेरहमी से मारा। पररणामस्त्िरूप अंगे्रज 

जीि िो गये परंिु बिरसा को ना पकड 

पाये। लेककन  ककसी ने सच ही कहा है घर 

का भेिी लंका ढाहे। इसी उक्ति के स्त्िरूप 

बिरसा के जाति के लोगो ने ही 500 रू. के 

ललए उन्हे धगरफ्िार करिा दिया।  

 केिल 25 साल की उम्र में बिहार 

झारखंड ओडडशा में जननायक के रूप में 

अपनी पहचान स्त्र्थावपि की। आज भी 

आदििासी जनिा बिरसा मुंडा को भगिान 

के रूप में पूजिी हैं। बिरसा ने आदििासी 

समाज की दिशा ििलकर निीन सामाक्जक 

और राजनीतिक युग का सूत्रपाि ककया। 

भारिीय स्त्ििंत्रिा आिंोलन के मुख्य कडी 

के रूप में बिरसा का नाम हमेंशा अमर 

रहेगा।

संदर्ा: 

1 लललि गगष – लेख। 

*** 
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बिरसा म ंडा की जीवनी: एकपररचय 

प्रशांतक मार 

ववद्याथी 
िीएनएमयू मघेप रा 

 

झारखंड राज्जय में पाई जानेिाली मुंडा 

जनजातियों में ‘बिरसा भगिान ’ के नाम से 

लोकवप्रय बिरसा मुंडा का जन्म 15 

निम्िर1875 ई० को रााँची क्जले के उललहािू 

नामक स्त्र्थान पर हुआ र्था। इसललए मुंडा 

जनजाति की परंपरा के अनुसार उनका नाम 

‘बिरसा‘ रखा गया। उनके वपिा सगुना मुंडा 

एक खेतिहर मजिरू रे्थ। उनके पास रहने के 

ललए कोइ सुरक्षक्षि स्त्र्थान नहीं र्था। िे िााँस 

से िनी एक छोटी सी झोपडी ी़में अपने 

पररिार के सार्थ जीिन व्यिीि करिे रे्थ। 

बिरसा मुंडा के जन्म के पश्चाि ही 

मुंडा जनजातियों और उनके काश्िकारों में 

झगडा ी़ हो गया क्जसमें उनके वपिा सगुना 

मुंडा भी शालमल रे्थ। इसकारण उसे अपने 

पररिार सदहि चलकाि में आकर रहना 

पडा ी़। उनका जन्मोत्सि भी चलकाि में ही 

मनाया गया। िे िचपन से ही िडेी़ 

प्रतिभाशाली रे्थ। िे अन्य मुंडा िच्चों की 

िरह ही अपने साधर्थयों के सार्थ लमट्टी और 

रेि में खेला करिे रे्थ। जैसे-जैसे िे िडेी़ होिे 

गए उनका शरीर मजिूि और सुडौल होिा 

चला गया। िडा ी़ होने के सार्थ ही साधर्थयों के 

सार्थ िे जंगल में भेड़-िकरीयााँ चराने जाने 

लगे। जंगल में ही िे िााँसुरी िजाया करिे रे्थ 
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क्जनकी िान सुनकर लोग उनके पास आकर 

इकट्ठा हो जािे रे्थ। 

उनका पररिार अत्यन्ि ही गरीिी की 

िौड़ से गुजर रहा र्था। उनके िडेी़ भाई 

कोमिा मुंडा मात्र िस िषष की उम्र में ही 

कंुडी िारिोली के एक मुंडा के यहााँ नौकरी 

करने लगे रे्थ। कुछ समय पश्चाि ्ही उन्होंने 

िहीं अपना वििाह भी कर ललया। लगभग 

आठ िषष िक कंुडी िारिोली में रहने के िाि 

कोमिा मुंडा अपने मािा-वपिा और भाई के 

सार्थ चलकाि आ गए। गरीिी के कारण 

उनके मािा-वपिा ने बिरसा को उनके मामा 

के गााँि भेज दिया। िहीं पास के गााँि 

अमूगनू में एक िषष िक लशक्षा प्राति की। 

जयपाल नाग उस स्त्कूल के संचालक रे्थ। 

सन ् 1893-1894 में लसहंभूम, 

मानभमू, पालामऊ और इस िरह के अन्य 

क्षेत्रौं में खाली पडी ी़ भूलम को सरकार ने 

भारिीय िन अधधतनयम के िहि आरक्षक्षि 

िन क्षेत्र घोवषि कर दिया। इसके अंिगषि 

िन प्रिास कायषक्म चलाए गए और 

िनिासी लोगों के अधधकारों का तनधाषरण 

करने के ललए कानून िनाए गए। जंगल के 

गााँिों को सवुिधा प्रिान करने के ललए उसे 

छोटे छोटे खंडों में विभाक्जि कर उनमें 

आस-पास की परिी और उपजाऊ भूलम को 

भी शालमल ककया गया। इन खंडों के िाहर 

आरक्षक्षि िन र्था। क्जसे भारिीय िन 

अधधतनयम-7 के तनयम लागू होिे रे्थ लेककन 

इन अधधतनयम के अंिगषि िनिालसयों को 

प्राति अधधकार को िहुि कम कर दिया 

गया र्था। इसके विरोध में िनिालसयों ने 

एक याधचका िायर की लेककन सरकार ने 

उस पर कोई ध्यान नहीं दिया। बिरसा मुंडा 

ने लसरधगिा और चाईिासा के कुछ िनिासी 

ककसानों को सार्थ लेकर स्त्र्थानीय अधधकारी 

के अत्याचारों के विरूद्ध याधचका िायर की 

लेककन इसका कुछ भी पररणाम नहीं 

तनकला। 

बिरसा के विचारों का गहरा प्रभाि 

िनिालसयों पर पडा ी़ और अधधकाररयों के 

विरूद्ध एक िडा ी़ संगठनिन गया। उनकी 
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िढिी लोकवप्रयिा को िेखकर अंगे्रजी 

लमशनरी धचिंीि हो उठे, उन्हें यह डर सिाने 

लगा कक बिरसा उनके ललए खिरे की घंटी 

िन सकिा है। अिः उन्हें धगरफ्िार कर 

ललया गया। उनकी धगरफ्िारी के विरोध में 

िनिालसयों ने हजारों की संख्या में एकबत्रि 

होकर पुललस र्थाने का घेराि ककया और 

उन्हें छोड़ने की मााँग की। सरकार ने मुडाओ ं

पर भी राजद्रोह का आरोप लगाकर उन पर 

मुकिमा चला दिया। बिरसा को िो िषष की 

सजा सुनाई गई और उन्हें हजारीिाग की 

जेल में भेज दिया गया। बिरसा का अपराध 

यह र्था कक उन्होंने आदििालसयों के अधधकार 

के ललए लड़ने के ललए संगदठि ककया र्था। 

जेल जाने के िाि बिरसा के मन में  अंगे्रजों 

के प्रतिघणृा और िढ गयी। 

िो िषष की सजा पूरी करने के िाि 

उसे ररहा कर दिया गया। उनकी मुक्ति का 

समाचार पाकर हजारों की संख्या में 

आदििासी उनके पास आए। बिरसा ने 

अनेकों गुति सभाएाँ की और अंगे्रजी शासन 

के विरूद्ध संघषष के ललए उन्हें संगदठि 

अपने साधर्थयों को उन्होंने शस्त्त्र संग्रह करने, 

िीर कमान िनाने और कुल्हाडी ी़ की धार 

िेज करने जैसे कायों लगाकर उन्हें सशस्त्त्र 

क्ांति को ‘उनगुलान क्ांति’ का नाम दिया। 

सन ् 1899 ई० में उनगुलान क्ांति 

का श्री गणेश ककया गया। बिरसा के नेितृ्ि 

में क्ांतिकाररयों ने रााँची से चाईिासा िक 

की पुललस चौककयों को घेर ललया गया और 

ईसाई लमशनररयों िर्था अंगे्रज अधधकाररयों 

पर िीरों की िौछार शरुु कर िी। सरििा 

ईसाई लमशन का गोिाम जला दिया गया। 

रााँची में कईदिनों िक कफ्यूष जैसी क्स्त्र्थिी 

िनी रही। घिराकर अंगे्रजों ने हजारीिाग 

िर्था कलकत्ता से सेना िुलिा ललया। 

अि बिरसा के नेितृ्ि में िनिालसयों 

ने अंगे्रजों से सीधी लडा ी़ई छेड़ िी। अंगे्रजों 

के पास ििंकू, िम आदि आधुतनक हधर्थयार 

रे्थ जिकक क्ांतिकाररयों के पास साधारण 

हधर्थयार िीर कमान रे्थ। बिरसा और उनके 

अनुयातययों ने जान की िाजी लगाकर 
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अंगे्रजी सेना का मुकािला ककया। अंि में 

बिरसा के लगभग चार सौ अनुयायी मारे 

गए और लगभग इिने ही धगरफ्िार कर 

ललये गये। बिरसा को भी धगरफ्िार करने 

का प्रयास ककया गया लेककन िे हार्थ नहीं 

आए। इस घटना के पश्चाि 3 जनिरी 

1900 को अंगे्रजों ने मौका पाकर बिरसा को 

चक्धरपुर के जंगल से धगरफ्िार कर ललया 

गया। उन्हें जंजीरों में जकरकर रााँची जेल 

भेज दिया गया, जहााँ उन्हें कठोर यािनाएाँ 

िी गईं। बिरसा हाँसिे हाँसिे सि कुछ सहिे 

गए। 9 जून 1900 को हैजा के कारण 

उनका िेहािसान हो गया। कुछ लोगों का 

मानना है कक उन्हें जहर िेकर मार दिया 

गया। िास्त्िविकिा जो भी हो इिना िो 

तनश्चीि रुप से कहा जा सकिा है कक 

बिरसा ने स्त्ििंत्रिा आिंोलन को एक नई 

दिशा िेकर भारिीयों विशेषकर आदििालसयों 

में स्त्ििेश पे्रम की भािना जागिृ की। 

आज भी झारखंड, उडी ी़सा, बिहार, 

पक्श्चम िंगालऔर मध्य प्रिेश के मुंडा 

आदििासी बिरसा को भगिान के रुप में 

याि करिे हैं और उन्हें अपना युिा नेिा 

मानिे हैं। ऐसे में कवि भुजंग मेश्राम की 

पंक्तियााँ याि आिी हैं-: 

‘‘बिरसा िुम्हें कहीं से भी आना होगा 

घास काटिी िरािीहो या लकडी ी़ 

काटिी कुल्हाडी ी़ 

यहााँ िहााँ से, पूरि-पक्श्चम, उत्तर-

िक्षक्षण से 

कहीं से भी आ मेरे बिरसा 

खेिों की ियार िनकर, 

लोग िेरी िाट जोहिे’’ 

बिरसा मुंडा की गणना महान 

िेशभतिों में की जािी है। उन्होंने 

आदििालसयों को संगदठि कर उन्हें अंगे्रजी 

शासन के विरूद्ध संघषष करने के ललए 

िैयार ककया। इसके अतिररति उन्होंने 

भारिीय संस्त्कृति की रक्षा करने के ललए 

धमाषन्िरण करने िाले ईसाई लमशनररयों का 

खुलकर विरोध भी ककया।
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बिरसा म ंडा का जीवन और र्ारतीय स्वतंत्रता संग्राम में उनका योगदान 

सौरर् मौयाा 
कतनष्ठ शोध अध्येिा, (पी-एच0 डी0, समाजशास्त्त्र),  

डॉ राममनोहर लोदहया अिध विश्िविद्यालय,  
अयोध्या, उत्तर प्रिेश, भारि 

 

‘‘मैं केिल िेह नही,ं  

मैं जंगल का पुश्िैनी िािेिार हूाँ 

पुश्िें और उनके िािे मरिे नहीं,  

मैं भी मर नहीं सकिा 

मुझे कोई भी जंगलों से  

िेिखल नहीं कर सकिा 

उलगुलान! उलगलुान! उलगलुान!!!” 

प्रस्तावना – 

बिरसा का आिंोलन आदििासी 

समाज को सुधारने का आिंोलन र्था। उन्होंने 

मुंडाओ ंसे कहा ककया कक िे शराि पीना छोड़ 

िें, गााँिों को साफ रखें और डायन ि जाि-ूटोने 

में विश्िास न करें। यहााँ ध्यान िेने िाली िाि 

यह है कक बिरसा ने लमशनररयों और दहिं ू

जमींिारों का भी लगािार विरोध ककया। िह 

उन्हें िाहर का मानिे रे्थ जो मुंडा जीिन शलैी 

को नष्ट कर रहे रे्थ। 1895 में बिरसा ने अपने 

अनुयातययों से आिाहन ककया कक िे अपने 

गौरिपूणष अिीि को पुनजीविि करने के ललए 

संकल्प लें। िह अिीि के एक ऐसे स्त्िणष युग-

सियुग की चचाष करिे रे्थ जि मुंडा लोग 

अच्छा जीिन जीिे रे्थ, िटिंध िनािे रे्थ, 

कुिरिी झरनों को तनयंबत्रि करिे रे्थ, पेड़ और 

िाग लगािे रे्थ, पेट पालने के ललए खेिी करिे 

रे्थ। उस काल्पतनक युग में मुंडा अपने 

बिरािरों और ररश्िेिारों का खून नही ं िहािे 

रे्थ। िे ईमानिारी से जीिे रे्थ। बिरसा चाहिे रे्थ 

कक लोग एक िार कफर अपनी जमीन पर खेिी 
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करें , एक जगह दटक कर रहें और अपने खेिों 

में काम करें। 

 

बिरसा के जीिन में एक नया मोड़ 

आया। उनका स्त्िामी आनन्ि पाण्डे से 

सम्पकष  हो गया और उन्हें दहन्ि ू धमष िर्था 

महाभारि के पात्रों का पररचय लमला। यह 

कहा जािा है कक 1895 में कुछ ऐसी 

आलौककक घटनाएाँ घटींए क्जनके कारण लोग 

बिरसा को भगिान का अििार मानने लगे। 

लोगों में यह विश्िास दृढ हो गया कक बिरसा 

के स्त्पशष मात्र से ही रोग िरू हो जािे हैं।जन-

सामान्य का बिरसा में काफी दृढ विश्िास हो 

चुका र्था, इससे बिरसा को अपने प्रभाि में 

िदृ्धध करने में मिि लमली। लोग उनकी िािें 

सुनने के ललए िड़ी संख्या में एकत्र होने लगे। 

बिरसा ने पुराने अंधविश्िासों का खंडन 

ककया। लोगों को दहसंा और मािक पिार्थों से 

िरू रहने की सलाह िी। उनकी िािों का प्रभाि 

यह पड़ा कक ईसाई धमष स्त्िीकार करने िालों 

की संख्या िेजी से घटने लगी और जो मुंडा 

ईसाई िन गये रे्थ, िे कफर से अपने पुराने धमष 

में लौटने लगे। 

आददवामसयों के धरती वपता- 

1894 में िाररश न होने से छोटा 

नागपुर में भयंकर अकाल और महामारी फैली 

हुई र्थी। बिरसा ने पूरे समपषण से अपने लोगों 

की सेिा की। उन्होंने लोगों को अन्धविश्िास 

से िाहर तनकलकरबिमाररयों का इलाज करने 

के प्रति जागरूक ककया। सभी आदििालसयों 

के ललए िेधरिी वपिा हो गये। 

र्ारतीय स्वतंत्रता सगं्राम में योगदान - 

अि िक बिरसा का आन्िोलन केिल 

सुधारिािी लसद्धांिों के आधार पर चल रहा 

र्था, ककन्िु उनके आन्िोलन में भीिर ही 

भीिर ईसाई लमशनररयों के विरूद्ध विरोध 

का स्त्िर र्था। तयोंकक बिरसा की ईसाई धमष 

विरोधी रूख पर लमशनरी के अधधकारी क्षुब्ध 

रे्थ। बिरसा आन्िोलन धीरे-धीरे स्त्ििंत्र जन 

आन्िोलन के रूप में भी विकलसि हो रहा र्था। 
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इसमें सरिारों का शालमल होना महत्िपूणष 

र्था।  

अंगे्रजों ने 1882 इंडडयन फारेस्त्ट 

एतट’ पाररि कर आदििालसयों को जंगल के 

अधधकार से िंधचि कर दिया। अंगे्रजों ने 

जमींिारी व्यिस्त्र्था लाग ूकर आदििालसयों के 

िो गााँि जहा ं िे सामदूहक खेिी करिे रे्थ, 

जमींिारों और िलालों में िाटंकर राजस्त्ि की 

नयी व्यिस्त्र्था लाग ूकर िी और कफर शरुू हुआ 

अंगे्रजों, जमींिार ि महाजनों द्िारा भोले-

भाले आदििालसयों का शोषण। इस शोषण के 

खखलाफ विद्रोह की धचगंारी फंूकी बिरसा मुंडा 

ने। अपने लोगों को गलुामी से आजािी 

दिलाने के ललए बिरसा ने जल-जंगल-जमीन 

पर िािेिारी की अलख जगाई। “हमारा िेश 

हमारा राज।" 1895 में बिरसा ने अंगे्रजों की 

लागू की गयी जमीिंारी प्रर्था और राजस्त्ि 

व्यिस्त्र्था के खिलाफ लड़ाई के सार्थ-सार्थ 

जंगल-जमीन की लड़ाई छेड़ी। यह लसफष  कोई 

िग़ािि नही ं र्थी। िक्ल्क यह िो आदििासी 

स्त्िालभमान, स्त्ििन्त्रिा और संस्त्कृति को 

िचाने का संग्राम र्था। िेखिे-ही-िेखिे सभी 

आदििासी जंगल पर िािेिारी के ललए इकट्ठे 

हो गये। अंगे्रजी सरकार के पांि उखड़ने लगे 

और भ्रष्ट जमींिार ि पूंजीिािी बिरसा के 

नाम से भी कांपिे रे्थ। 

 

अंगे्रजी सरकार ने बिरसा के उलगलुान को 

ििाने की हर सभंि कोलशश की लेककन 

आदििालसयों के गुररल्ला युद्ध के आगे उन्हें 

असफलिा ही लमली। 1897 से 1900 के िीच 

आदििालसयों और अंगे्रजों के िीच कई 

लड़ाईयां हुईं, पर हर िार अंगे्रजी सरकार ने 

मुंह की खाई। 

अंनतम यात्रा  

क्जस बिरसा को अंगे्रजों की िोप और 

िंिकूों की िाकि नही ंपकड़ पायी उसके िंिी 

िनने का कारण अपने ही लोगों का धोखा 

िनी। जि अंगे्रजी सरकार ने बिरसा को 

पकड़िाने के ललए 500 रूपये की धनराशी के 
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इनाम की घोषणा की िो ककसी अपने ही 

व्यक्ति ने बिरसा के दठकाने का पिा अंगे्रजों 

िक पहंुचाया। जनिरी 1900 में उललहािू के 

नजिीक डोमिाड़ी पहाड़ी पर बिरसा अपनी 

जनसभा को सम्िोधधि कर रहे रे्थ िभी अंगे्रज 

लसपादहयों ने चारो िरफ से घेर ललया। अंगे्रजों 

और आदििालसयों के िीच लड़ाई हुई। औरिें 

और िच्चों समेि िहुि से लोग मारे गये। 

अन्ि में बिरसा भी 3 फरिरी 1900 को 

चक्धरपुर में धगरफ़्िार कर ललये गये। 

अिालि में बिरसा पर झूठा मुकिमा चला 

और उसके िाि उन्हें जेल में डाल दिया गया। 

िहां उन्हें अंगे्रजों ने धीमा जहर दियाए क्जससे 

9 जून 1900 को रांची के कारागार में बिरसा 

की मतृ्यु हो गई। अंगे्रजों ने यह सिेंश िेने की 

कोलशश की उनकी मतृ्य ु स्त्िभाविक हुई, 

तयोंकक बिरसा की मौि की िजाय हत्या की 

खिर फैलिी िो आदििालसयों के गुस्त्से को 

रोक पाना असंभि हो जािा। 

ननष्कर्ा – 

बिरसा ने अपने छोटे से जीिन में 

अंगे्रजों के खखलाफ आदििालसयों को एकबत्रि 

कर विद्रोह का सूत्र िैयार कर ललया और उन्हें 

आिाज उठाने की राजनीति लसखाई। बिरसा 

हमेशा अपनी संस्त्कृति और धमष को िचाना 

और िरकरार रखना चाहिे रे्थ। उन्होंने मुंडा 

परंपरा और सामाक्जक संरचना को नया 

जीिन दिया। िरअसल यह स्त्र्थानीयिा की 

सुरक्षा की राजनीतिक लड़ाई का एक रूप र्था। 

इसीललए बिरसा मुंडा को न केिल झारखंड में 

िक्ल्क समाज और राष्र के नायक के रूप में 

िेखा जािा है। बिरसा मुंडा िास्त्िि में 

भारिीय स्त्ििंत्रिा सगं्राम की पहली लड़ाई के 

महानायक रे्थ। आज भी बिहार, उड़ीसा, 

झारखंड, छत्तीसगढ और पक्श्चम िगंाल के 

आदििासी इलाकों में बिरसा मुंडा को भगिान 

की िरह पूजा जािा है। बिरसा मुण्डा की 

समाधध रााँची में कोकर के तनकट डडक्स्त्टलरी 

पुल के पास क्स्त्र्थि है। िही ं उनकी मूतिष भी 

लगी है। उनकी स्त्मतृि में रांची में बिरसा 

मुण्डा केन्द्रीय कारागार िर्था बिरसा मुंडा 

हिाई-अड्डा भी है।बिरसा मुंडाजी के जाने के 

इिने सालों िाि आज भी उनका सगं्राम जारी 

है। िहुि से आदििासी संगठन हैं जो जंगल 
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पर िािेिारी के ललए आज भी संघषष कर रहे 

हैं। इन सभी ने लमलकर बिरसा का उलगुलान 

जारी रखा है। इन सभी के पे्ररणास्रोि हैं बिरसा 

मुंडा। 

संदर्ा ग्रंथ सूची – 
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 कुिर, गोपीकृष्ण. िी लाइफ एंड टाइम ऑफ बिरसा मुंडा. प्रभाि पक्ब्लकेशन नई 

दिल्ली, 2016. 
 कुिर, गोपीकृष्ण. बिरसा मुंडा. ज्ञान गंगा प्रकाशन दिल्ली, 2020. 
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बिरसा म ण्ड़ा का मानवता के मलए संदेश 

राममसया चमाकार 
ररसचष स्त्कालर 

राजनीति विज्ञान 

अिधेश प्रिाप लसहं विवि रीिा (म.प्र.) 
सामाजजक व्यवस्था और बिरसा म ण्ड़ा-  

 भारि में अंग्रंजों ि मुगलों से 

आने से पहले ही व्यिस्त्र्था ने यहां के 

लोगों को 6743 जातियों में विभाक्जि 

कर दिये। इिना ही नही इन्हें सछूि और 

अछूि भी िना कर रखे रे्थ और िही 

क्स्त्र्थति िनी हूई है। उस समय 

आदििालसयों का जीिन नरकीय रहा। 

आदििासी अपनी आने िाली पीढी को 

समस्त्ि गुलालमयों से आजाि कराना 

चाहिे रे्थ। बिरसा मुण्ड़ा के वपिाजी िोड़ 

मेहनि करिे िाकक बिरसा को पढा ललखा 

कर एक योग्य व्यक्ति िना सकें । 

आदििासी गांिों के हालाि अच्छे नही रे्थ। 

प्रत्येक गांिों पर सिणों और ईसाई 

लमशनररयों की धगद्ध दृक्ष्ट र्थी। सिणष 

नहीं चाहिे रे्थ कक आदििासी पढना-

ललखना सीखें और सभ्य समाज का अंग 

िनकर सिणों की िरािरी करें। यदि 

आदििासी पढ-ललख गये जो उनकी 

चाकरी और करेगा। सिणों को 

आदििालसयों से काम कराने और उन्हें 

अपना गुलाम िनाकर रखने की आिि 

पड़ गई र्थी। सिणष चाहिे रे्थ कक उनके 

दहस्त्से का सारा काम आदििासी स्त्त्री-पुरुष 

करें िर्था िे अपनी ि आदििालसयों के 

क्स्त्त्रयों के सार्थ भी भोग करें। सिणष यह 

भूल चुके रे्थ कक आदििासी भी इंसान होिे 

हैं। सिणों ने शदू्रों ि आदििालसयों के 

ललए लशक्षा के द्िार िंि कर दिए रे्थ। 

लशक्षा के बिना कहां ककसी को अच्छे-िुरेेे 

का ज्ञान रहिा है। इस िाि को सिणष 

भांललभांति जानिे रे्थ। इसललये िे शदू्रों ि 

आदििालसयों को लशक्षा से सिैि िधंचि 

रखना चाहिे रे्थ।  

 उस िौर में जो मानलसकिा ि 

हालाि रे्थ िह आज भी है। सामाक्जक 
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व्यिस्त्र्था ि मानलसक हालाि के विषय में 

जागरण समाचार पत्र में रोदहि कौलशक 

ललखिे हैं कक शदू्रों का विकास आज 

समाज के कधर्थि उच्च िणों की आखं में 

चुभिा है। इनके सार्थ अत्याचार की 

घटनाओ ंके मूल में जातियों द्िारा अपने 

आपको शे्रष्ठ मानने और िललिो कमिर 

लसद्ध करने का भाि ज्जयािा है। उनका 

इस िरह से व्यिहार करना अन्यायपूणष 

ही है। हमारे िेश में अनुसूधचि जाति और 

अनुसूधचि जातियों में चेिना िढने के 

सार्थ ही इन पर अत्याचार के मामले भी 

िड़े हैं। इनमें ििंगई का भाि कायम है। 

उनका शे्रष्ठिािोध रुप ले चुका है और 

िार िार समाज के खोखले आिशषिाि की 

पोल खोल रहा है। दिखाने का आलम यह 

है कक मुख्यधारा के राजनेिा खुि को 

इनका सिसे िड़ा दहिैषी होने का िम 

भरिे है। ककन्िु जि इन पर ज्जयाििी 

होिी है िो कोई भी नेिा एक शब्ि भी 

िोलने के ललए िैयार नही होिा है। ऐसे 

नेिाओें के मन में भय घर कर गया है 

कक यदि िे इस विषय में िह कुछ भी 

िोलिा है िो िह सिणों की नजरों में आ 

जाएगा जो कक उसके और उसकी 

राजनीतिक जीिन पर विपरीि प्रभाि पड़ 

सकिा है। िे डा. भीमराि अम्िेडकर के 

विचारो को व्यति करिे हुए आगे ललखिे 

है कक अम्िेड़कर ने इस सत्य को िहुि 

पहले ही समझ ललया र्था कक जि िक 

िललि िगष (अनुसधूचि जाति/अनुसूधचि 

जनजाति) अपनी शक्ति को पहचान कर 

सत्ता का भागीिार नही िनेगा उसकी 

उपेक्षा होिी रहेगी। लेककन सिाल यह है 

कक तया इस िौर में सत्ता का भागीिार 

िने िललि नेिाओ ं को अम्िेड़कर के 

विचारों और आिशों की कोई कफक् है  

बिरसा म ण्ड़ा में साहस का सजृन-  

 सामाक्जक व्यिस्त्र्था ि सिणो की 

मानलसकिा को जानकर बिरसा मुण्ड़ा को 

िहुि आघाि पहुचा। इससे बिरसा मुण्ड़ा 

के विचारों में मूलभूि पररिषिन होने के 

सार्थ ही उसमें मानि सेिा करने ि अपने 

समुिाय का उद्धार करने का तनश्चय 
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ककया। सामाक्जक व्यिस्त्र्था ने बिरसा 

मुण्ड़ा के जन्म के पूिष ही आदििासी 

समाज को गिष में पहुचा दिया र्था। इिना 

ही नही जमींिारों और साहूकारों ने 

आदििालसयों पर ऐसे-ऐेसे जुल्म ककए कक 

िे त्रादह-त्रादह कर उठे। जमींिार खेिों में 

उनसे काम करिािे और उसके एिज में 

िहुि ही कम अनाज िेिे रे्थ क्जसमें 

उनका गुजारा भी नहीं हो पािा र्था। 

लमशनररयों उनका प्राकृतिक धमष पररििषन 

कर उन्हें अपना अनुयायी िनाने पर िुले 

रे्थ। लमशनररयों का पोल खुल गया और 

मुण्ड़ा सरिारों ने ईसाई लमशनररयों के 

सार्थ आिंोलन शरुु कर दिया। इसके िाि 

िे मुण्डा आदििालसयों पर अनेक प्रकार के 

अत्याचार करन लगे और उन्हें िेईमान ि 

झूठा ििाकर जलील करिे। यह सुनकर 

16 िषीय बिरसा मुण्ड़ा को अपनी जाति 

का अपमान सहन न हुआ। उनका 

स्त्िालभमान जाग उठा। बिरसा मुण्ड़ा ने 

कहा कक मुण्ड़ा िेईमान नहीं हैं। िेईमान 

िुम हो। िुम लुटेरे हो धोखेिाज हो। िुम 

हमारा धमष ििलने आए हों कहिे हो िुम 

हमारी जमीन दिला िोगें। पर हम यह 

जान गए हैं कक िुम हमारी जमीन नही 

दिला सकिे हो तयोंकक सूिखोरो और 

जमीिारों से लमले हुए हो। इसके िाि 

बिरसा मुण्ड़ा अपनी जाति का उद्धार 

करने का संकल्प ललया और उसके ललए 

िैयारी शरुु कर िी। संघषष के ललए अपने 

जाति के लोगों को करो या मरो की शलैी 

में काम करने क ललए िैयार करना। 

बिरसा म ण्ड़ा का स्वतंत्रता के मलए 

आन्दोलन-  

 बिरसा मुण्ड़ा का आन्िोलन मुख्य 

रुप से अपने समुिाय को विलभन्न प्रकार 

की गुलामी से आजािी दिलाने की रही है। 

आदििासी समाज को स्त्ििंत्र कराना 

बिरसा मुण्ड़ा ने अपने जीिन का उद्िेश्य 

िना ललया र्था। आदििासी समाज िीन 

प्रकार से गुलाम ककये गये रे्थ। पहला- 

आदििासी समाज को सम्पूणष रुप से 

सिणों ने अपने अधीन कर रखा र्था। 

िसूरा- ईसाई लमशनररयों ने जमींिारों और 
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साहूकारों स आजािी दिलाने के नाम पर 

धमष पररििषन का खेल। और िीसरा- 

अंगे्रजों के काले कानून। बिरसा मुण्ड़ा को 

आदििालसयों को इन िीनों प्रकार की 

गुलामी से आजािी दिलानी र्थी। 24 

दिसम्िर 1899 को बिरसा मुण्ड़ा ने 

अंगे्रजों के विरुद्ध आन्िोलन की शरुुआि 

कर िी। उन्होंने बिदटश सरकार के 

विरुद्ध रानी का शासन खत्म करो और 

हमारा साम्राज्जय स्त्र्थावपि करों का नारा 

िुलंि ककया। इस आन्िोलन में हजारों 

आदििासी इसमें अपनी जान गंिा चुके 

हैं। इन संघषो का निीजा यह तनकला कक 

आदििालसयों का स्त्िालभमान ि अधधकारों 

के ललए लड़ने के आिशष जीविि रहे। 

बिरसा के ललए एक िहुि िड़ी चुनौिी 

रही। क्जसे बिरसा मुण्ड़ा ने िखूिी अंजाम 

िक पहुचाया। आज भी आदििासी अपने 

अधधकारों के ललए संघषष कर रहें हैं। 

अपनी मांगों के ललए लगािार संिैधातनक 

रुप से लड़ाई लड़ रहे है। इन संघषो में 

एक नारा िुलंि ककया जा रहा है कक हम 

आदििासी भारि के मूलतनिासी हैं। 

आिा ी़ज-ए-मूलतनिासी ककिाि की लेखखका 

आदििासी लड़की ललखिी हैं मुझे गिष है 

कक मैं आदििासी हू तयोंकक मैं इस धरिी 

की मूलतनिासी हू। 

बिरसा म ण्ड़ा के जीवन का अंत:  

 सामाक्जक चेिना और अपने 

अधधकारो को हालसल करने के ललए जो 

क्जज्ञासा उनमें और उन्होंने अपने लोगों 

में जाधग्रि कक उससे सिणो एि ंजमींिारों 

और यहां िक कक अंगे्रजो में भी भय 

उत्पन्न हो जाने के कारण बिरसा मुण्ड़ा 

को ककसी भी हाल में रास्त्िे से हटाना 

चाहिे रे्थ। आदििासी समाज अपनी 

प्राचीन महानिा और एक स्त्ििंत्र मुण्ड़ा 

राज्जय की कफर से स्त्र्थापना की जाएगी। 

राजा और जमींिार ने यह भी नही िेख 

पाए कक आदििासी उनकी प्रजा हैं। ये 

अगर चुप भी रह जािे िो आदििासी 

अंगे्रजो से तनपट सकिे रे्थ। बिरसा मुण्ड़ 

की नेितृ्ि में आदििालसयों के उठे 

हाधर्थयारों को कंुि करने के ललए ये 
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अंगे्रजो के वपट्ठू िन गए। इन लोगो ने 

आदििालसयों की क्ाक्न्िकारी िाकि को 

नष्ट करने के ललए अंगे्रजो के सार्थ 

लमलकर आदििालसयों को िेशद्रोही और 

खुि (राजा और जमींिार) िेशभति िन 

गए। तयोकक ये अंगे्रजो की गुलामी कर 

सकिे रे्थ ककन्िु आदििालसयों का इनके 

िरािर आना इन्हे मंजूर नही र्था। राजा 

जमींिार और अंगे्रज यह जान गए रे्थ कक 

बिरसा मुण्ड़ा को महत्ि िेना या उसके 

सार्थ न्याय करना िेश की ििी-कुचली 

कौमों को जुिान िेना होगा। इस आिंोलन 

को नेिा विहीन करने के ललए भारि के 

सामंिों की कुदटल रणनीति को अपनाकर 

बिरसा मुण्ड़ा को जेल में डाल दिया और 

अनेक यािनाएं िी गई। इस िौरान उनका 

स्त्िास्त््य प्रतिदिन बिगड़िा गया। 30 मई 

1900 को जेल में बिरसा मुण्ड़ा के ललए 

भोजन लाया गया ककन्िु उनका स्त्िास्त््य 

ठीक न होने के कारण उन्होंने भोजन 

नही ककया। 1 जून 1900 को जेल 

अधधकाररयों ने डडतटी कलमश्नर 

स्त्रीटफील्ड को औपचाररक सूचना िी कक 

बिरसा को हैजा हो गया है। इसके िाि 

जेल के विशेष धचककत्सक 

ए.आर.एस.एंडरसन की िेख रेख में बिरसा 

के स्त्िास्त््य में सुधार हुआ। 8 जून को 

उनकी हालि खराि हो गई। 9 जून की 

सुिह 8 िजे बिरसा को िस्त्ि होने के 

सार्थ ही उन्हें खून की उक्ल्टयां होने से 

कुछ समय िाि िेहोश हो गए। 9 जून 

को ठीक 9 िजे बिरसा मुण्ड़ा की मतृ्यु 

हो गई। पोस्त्टमाटषम की औपचाररकिा के 

िाि सरकार ने बिरसा के मतृ्यु शरीर को 

जेल से िाहर ले जाकर हरमू निी के 

ककनारे उनके शि को जला दिया। बिरसा 

मुण्ड़ा की मतृ्यु को लेकर 75 िषष िाि 

यह रहस्त्योद्घाट्न हुआ है कक बिरसा 

मुण्ड़ा की मतृ्यु उन्हें आसेतनक विष िेन 

से हुई र्थी। अि यह िाि समझ में आिी 

है कक बिरसा के शि को उनके पररिार 

िालों को तयों नही दिया गया। 

बिरसा धमा के रुप में-  
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 बिरसा मुण्ड़ा का जीिन संघषष 

सभी के ललए एक आिशष ज्ञान का 

तनमाषण करिा है। बिरसा मुण्ड़ा इस िाि 

को भलल-भांति समझ चुके रे्थ कक 

आदििालसयों के पिन का सिसे कड़ा 

कारण उनका भ्रलमि करने िाला धमष र्था। 

इनके धमष सुधार न होने की क्स्त्र्थति में 

अंधविश्िासों और िुराइयों से ऐसा अट 

गए कक यही िास्त्िविक मानने लगे। 20 

िषष की अल्प आयु में ही बिरसा अपने 

समाज की इन कमजोररयों को िरू कर 

उन्हें एक नया िशषन धमष के रुप में 

दिया। क्जसे बिरसा धमष के नाम से जाना 

जािा है। बिरसा यदि ऐेसा न करिे िो 

आदििासी दहन्ि ू और ईसाई धमष में 

विलीन हो कर अपने अक्स्त्ित्ि को ही 

समाति कर िेिे। बिरसा मुण़्ड़ा के लशष्यो 

द्िारा बिरसा धमष का प्रचार-प्रसार होिा 

रहा है। धमष में जो नय लोग आिे हैं 

उन्हें नानक कहा जािा है। बिरसा ने 

सामाक्जक और व्यक्तिगि जीिन में 

िहुि कठोर तनयम िनाये िाकक उस 

समय जो कुछ जािीय शदु्धिा िची र्थी 

उसे िचाया जा सके। बिरसा ने अपने 

िाि के जीिन में जो संयलमि जीिन शरुु 

ककया उसके िाि उनके अनुयातययो की 

संख्या में िदृ्धध नही हुई। आदििासी को 

िाहरी प्रभाि ककस िरह भीिर ही भीिर 

खोखला िना रहे हैं। जनजािीय समाज 

में विघटन कक प्रकक्या आज भी जारी है। 

शहरीकरण एिं उद्योगीकरण की नई 

शक्तियों ने मुण्ड़ा समाज में बिरसा धमष 

के फैलने की संभािनाएं पूरी िरह समाति 

कर िी है। 

ननष्कर्ा- 

बिरसा मुण्ड़ा का जीिन सघंषों ि सुधार 

की प्रिवृत्त के सार्थ शरुु हुआ। लशक्षा ग्रहण 

करने में िे तनपुण रे्थ। ककन्िु विपरीि 

पररक्स्त्र्थति होने के कारण िे उच्च स्त्िर 

कक लशक्षा से िंधचि रह गए। इनका 

पररिार रोजगार की िलाश में भटकिे 

रहे। कुछ समय िाि उनका पररिार िम्िा 

चले गये। सामाक्जक व्यिस्त्र्था के ििलाि 

के पक्षधर रे्थ। आदििासी अपनी आने 



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

44  

January 2021                             An Edited E-Book                        www.nadmchb.org 

िाली पीढी को समस्त्ि गुलालमयों से 

आजाि करना चाहिे रे्थ। समाज के 

ठेकेिारों ने ऐसी व्यिस्त्र्था िनाये हैं कक 

व्यक्ति क्जंिा रहने को ही विकास समझे 

आज भी िही क्स्त्र्थति िनी हुई है। 

सामाक्जक कुरीतियां ि अंधविश्िास ने भी 

आदििासी समाज के पिन का मूल 

कारण रहा। संपिाओ ं के उपयोग हेिु 

अंगे्रज शासन ने आदििालसयों को 

यािनाएं दिये। समाज की ऐसी ियनीय 

क्स्त्र्थति िेख िेचैन हो जािे रे्थ। इस 

पररक्स्त्र्थतियों को ििलने के ललए बिरसा 

ने नारा िुलंि ककया। 24 दिसम्िर 1899 

को बिरसा मुण्ड़ा ने अंगे्रजों के विरुद्ध 

आन्िोलन की शरुुआि कर िी। ऐसी 

घटनाओ ं के चलिे बिरसा मुण्ड़ा को कई 

िार जेल जाना पडा। बिरसा मुण्ड़ा का 

जीिन समाज सुधार ि अत्याचारों के 

विरुद्ध र्था। बिरसा मुण्ड़ा आज भी 

आदििालसयों के िीच भगिान के रुप में 

स्त्िीकार है। बिरसा मुण्ड़ा का जीिन और 

उनका धमष एक आिशष के रुप में जाना 

जािा है। सभी मानि सद्भाि के सार्थ 

जीिन यापन करें। सामंिों ि प्रशासन 

द्िारा बिरसा मुण्ड़ा को आसेतनक जहर 

दिया गया। क्जसके कारण 9 जून 1900 

ई. को जेल मे रहिे ही उनकी मतृ्यु हो 

गई।

संदर्ा- 

1. एम. पी. कमल- झारखंड का क्ाक्न्िििू-बिरसा मुण्ड़ा निीन संस्त्करण- राजा पैकेट िुक 

मेन रोड़ िुराड़ी दिल्ली। 

2. डा. लसहं सुरेश कुमार- उलगलुान  बिरसा मुण्ड़ा और उनका आिंोलन प्रर्थम संस्त्करण 

सम्यक प्रकाशन तलि रोड़ पक्श्चम पूरी नई दिल्ली। 

3. आदििासी लड़की-आिा ी़ज-ए-मूलतनिासी, प्रर्थम संस्त्करण ररगी पक्ब्लकेशन कृष्ण नगर 

खन्ना पंजाि इंडडया 
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4. िैतनक जागरण (जागरण तलस) 

5. दिव्य एतपे्रस (िालाघाट)  

6 िैतनक अक्ग्निषाष (िालाघाट)  
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बिरसा म ुंडा : जननायक और स्वतुंत्रता सेनानी 
 

                डॉ. अबनल महादेवराव बतरकर 
      सहाय्यक प्राध्यापक 

श्रीमती. एल. आर. टी. कॉलेज ऑफ कॉमसस, अकोला. 
प्रस्तावना : 

बिरसा म ुंडा ये नाम स नते ही जेहन में 

एक साहसी व्यबि की तस्वीर िन जाती ह ै| वो 

ऐसे जननायक थ ेबजन्होंने आददवाबसयों के हक़ 

के बलए लडाई लडी |  वो बसर्फस  आददवाबसयों के 

ही नहीं आम लोगों के भी जननायक हैं |  

उन्होंने अुंग्रेजी हुक़़ूमत के ज़ुल्म के ब़िलाफ 

जमकर अपनी आवाज ि लुंद की थी |  बिरसा 

म ुंडा की कहानी हमें बवपरीत पररबस्थबतयों भी 

हार न मानने की पे्ररणा देती ह ै |  बिरसा म ुंडा 

को आददवासी समाज 'भगवान बिरसा म ुंडा' 

कहकर आज भी प़ूजता है | बिरसा म ुंडा ने 

बिरटश राज, जमींदारों, ददक ओं के बिलाफ 

स्वायत्तता और स्वशासन की माुंग की। बिरसा 

म ुंडा के सुंघर्स के फलस्वरूप ही छोटा नागप र 

टेनेंसी एक्ट, 1908 से इस के्षत्र में लाग़ू हुआ जो 

आज तक कायम ह।ै यह एक्ट आददवासी जमीन 

को गैर आददवासी में हस्ताुंतररत करने में 

प्रबतिुंध लगाता ह ैऔर साथ ही आददवाबसयों 

के म़ूल अबधकारों की रक्षा करता ह।ै बिरसा 

म ुंडा ने आददवाबसयों के जननायक के रूप में 

योगदान ददया ह।ै  भारत देश के आददवासी 

लोगों का जननायक एवुं पहला सरदार 

स्वतुंत्रता सेनानी के रूप में बिरसा म ुंडा की 

पहचान ह।ै उन्नीसवीं सदी के अुंबतम दशक में 

बिरसा म ुंडा के नेतृत्व ने यह बनष्कर्स बनकाला 

था दक उनके द :ि और वेदना का म़ूल कारण 

बिरटश साम्राज्य ह।ै बिरसा के नेतृत्व ने 

आददवाबसयों को अपने अबधकारों के बलए लडने 

की पे्ररणा दी। वह चचुंगारी आज भी हर 

आददवासी के ददल में स लग रही ह।ै यह नयी 

पीढी के बलए पे्ररणादायी रहगेी और बिरसा 

म ुंडा को एक महान समाज स धारक, रचनात्मक 

प्रबतभा के धनी और इन सिसे अबधक एक 

उत्साही राष्ट्रवादी और राष्ट्रीय नेताओं की शे्रणी 

में लाकर उनको िडा कर ददया। वह पहले 

आददवासी काुंबतकारी और सारे भारतवर्स में 

आददवासी लोगों के जननायक एवुं लोकनायक 

के रूप में पहचान िनाने वाले एक प्रभावी नेता 

के रूप में जाने जाते ह।ै 

बिरसा म ुंडा का जन्म : 

बिरसा का जन्म राुंची बजले के 

उलीहात  नामक स्थान में लगभग 15 नवुंिर 
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1875 में हुआ। बिरसा म ुंडा जनजाबत से थे। जो 

दक भारत की सिसे िडी आददवासी 

जनजाबतयों में एक ह।ै बिरसा के बपता स गना 

म ुंडा कृर्क थे। उनका प़ूरा जीवन अत्युंत अभाव 

में ग जरा। उसका िडा भाई कोमता म ुंडा उस 

गाुंव में रहता था। चाचा पसना म ुंडा उबलहात  

में रहते थे इसी वजह से बिरसा को चाचा ने 

सुंभाला था। गरीिी के कारण वह अपने चाचा 

के साथ अय़ूभाट़ू गााँव में पला िढा, बिरसा ने 

प्रारुंबभक बशक्षा सलगा में बस्थत जयपाल नाग 

द्वारा चलाए जा रह ेस्क़ूल से की। पढाई में तेज 

होने के कारण जयपाल नाग ने उन्हें जमसन 

ल थरेन बमशन स्क़ूल चाईिासा में डालने की 

बसफाररश की। इसी समय उनका ईसाई धमस में 

धमस पररवतसन हुआ और उन्हें बिरसा डेबहहड 

नाम बमला जो िाद में बिरसा दौद प़ूती के नाम 

से उनकी पहचान हो गई। इनका मन हमेशा 

अपने समाज की बिरटश शासकों द्वारा की गयी 

ि री दशा पर सोचता रहता था। उन्होंने म ुंडा 

लोगों को अुंग्रेजों से म बि पाने के बलये अपना 

नेतृत्व प्रदान दकया। कॉलेज स्क ली वाद-बववाद 

में हमेशा प्रिरता के साथ वनवाबसयों की जल, 

जुंगल और जमीन पर हक की वकालत करते थे। 

उन्हीं ददनों एक पादरी डॉ. नोट्रेट ने लोगों को 

लालच ददया दक अगर वह ईसाई िनें और उनके 

अन देशों का पालन करते रहें तो व े म ुंडा 

सरदारों की छीनी हुई भ़ूबम को वापस करा देंग.े 

लेदकन 1886-87 में म ुंडा सरदारों ने जि भ़ूबम 

वापसी का आुंदोलन दकया तो इस आुंदोलन को 

न केवल दिा ददया गया िल्की ईसाई 

बमशनररयों द्वारा इसकी भत्ससना की गई बजससे 

बिरसा म ुंडा को गहरा आघात लगा। उनकी 

िगावत को देिते हुए उन्हें बवद्यालय से बनकाल 

ददया गया। फलत: 1890 में बिरसा तथा उसके 

बपता चाईिासा से वापस आ गए। 1886 से 

1890 तक बिरसा का चाईिासा बमशन के साथ 

रहना उनके व्यबित्व का बनमासण काल था। यही 

वह दौर था बजसने बिरसा म ुंडा के अुंदर िदल े

और स्वाबभमान की ज्वाला पैदा कर दी. बिरसा 

म ुंडा पर सुंथाल बवद्रोह, च आर आुंदोलन, कोल 

बवद्रोह का भी व्यापक प्रभाव पडा. अपनी जाबत 

की द दसशा, सामाबजक, साुंस्कृबतक एवुं धार्मसक 

अबस्मता को ितरे में देि उनके मन में क्ाुंबत की 

भावना जाग उठी. उन्होंने मन ही मन यह 

सुंकल्प बलया दक म ुंडाओं का शासन वापस 

लाएुंग ेतथा अपने लोगों में जागृबत पैदा करेंगे. 

१८९४ में मानस़ून के छोटानागप र में असफल 

होने के कारण भयुंकर अकाल और महामारी 

फैली हुई थी। बिरसा ने प़ूरे मनोयोग से अपने 

लोगों की सेवा की। 

बिरसा म ुंडा की दशा और ददशा : 
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बिरटश सरकार के बिलाफ सुंघर्स और 

आुंदोलन बिरटश शासनकाल में सरकार की 

नीबतयों के कारण आददवासी कृबर् व्यवस्था, 

सामुंती व्यवस्था में िदलाव आ रहा था। 

आददवासी कृबर् प्रणाली पर आघात हो रहा था 

और गैर आददवासी लोगों को कृबर् के बलए 

ि लाया गया। इस प्रकार आददवासी लोगों की 

जमीन जाने लगी इससे आददवासी लोगों का 

शोर्ण िढा। म ुंडा जनजाबत छोटा नागप र के्षत्र 

में आददकाल से रह रहे थे। माबजद बमया के 

अन सार "भारतीय भ़ूिुंड प्रागैबतहाबसक काल से 

ही कोल,भील, म ुंडा आदद जनजाबतयों का 

बनवास स्थान रहा ह।ै एक समय ऐसाथा प रा 

छोटा नागप र के्षत्र घने वनों से आच्छाददत था। 

सवसप्रथम कोल जाबत के लोगों ने इन वनों को 

साफ दकया और यहााँ अपना गााँव िसाया। 

'कोल' जाबत कई गोत्रों में िाँटी हुई ह।ै इनमे से 

एक गोत्र था म ुंडा। वास्तव में कोल जाबत का 

जो गोत्र गााँव िसाता था, वहााँ का म़ूल बनवासी 

हो जाता था। इसके िावज़ूद अुंग्रेजी सरकार के 

आने पर आददवाबसयों पर अनेक प्रकार के टैक्स 

लाग़ू दकय ेगए। इस िीच जमींदार आददवाबसयों 

और बिरटश सरकार के िीच मध्यस्थ होने का 

काम करने लगे, इस वजह से बिरटश सरकार ने 

आददवासी इलाको पर अपनी पकड िनाई। 

बिरटश सरकार से आददवाबसयों को न्याय नहीं 

बमला, इसीबलए आददवाबसयों ने सुंघर्स का 

रास्ता च ना। बिरटश राज से लोहा लेने वाले 

महानायक बिरसा म ुंडा का जीवन यह 

रहस्यमय और नई पीढी को चौका देने वाला ह।ै 

बिरटश शासन के बिलाफ उन्होंने जन आुंदोलन 

दकया और लोगों में कम उम्र में मानवी चेतना 

पैदा की। जननायक के सुंदभस में अजहर हाश्मी 

बलिते है दक "भारतीय इबतहास में बिरसा म ुंडा 

एक ऐसे नायक थे बजन्होंने भारत के झारिुंड में 

अपने क्ाुंबतकारी चचुंतन से उन्नीसवीं शताब्दी के 

उत्तरार्द्स में आददवासी समाज की दशा और 

ददशा िदलकर नवीन सामाबजक और 

राजबनबतक य ग का स त्रपात दकया। " 1831-

32 में कोल बवद्रोह के िाद इन सि जगहों पर 

भी जमींदार और जागीरदार चले। बजसकी 

वजह से जमींदार और जागीरदार स्वतुंत्र 

माबलक िने और म ुंडाओं के अबधकार का के्षत्र 

ही उनका नहीं रहा। आददवाबसयों पर जमींदार 

और जाबगरदार के साथ-साथ बिरटश लोगों ने 

भी अत्याचार दकया बजसकी वजह से 

आददवाबसयों में अुंग्रेजों के बिलाफ आक्ोश पैदा 

हुआ। बिरसा ने नारा ददया दक बिरटश 

महारानी का राज ित्म हो और हमारा राज 

स्थाबपत हो। इस तरह बिरसा ने आददवासी 

स्वायत्तता, स्वशासन पर िल ददया। आददवासी 

समाज भ़ूबमहीन होता जा रहा था और मजद़ूरी 



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

49  

January 2021                             An Edited E-Book                        www.nadmchb.org 

करने पर बववश हो च का था। इस कारण बिरसा 

के आुंदोलन ने बिरटश सरकार को आददवासी 

बहत के बलए काऩून लाने पर मजि़ूर दकया और 

आददवाबसयों में इच्छाशबि जगाई। बिरसा ने 

ददक ओ-दीक़ू  -गैर आददवासी, शोर्ण करनेवाले 

के बिलाफ लोगों को िडा दकया और लोगों को 

एकज ट दकया। बिरसा के बवद्रोह को रोकने के 

बलए 500 रू का इनाम भी घोबर्त दकया। सन् 

1900 में बिरटश सेना और म ुंडा सैबनको के 

िीच द म्िरी पहाबडयों में सुंघर्स हुआ बजसमे 

अनेक आददवासी सैबनक शबहद हुए, हालाुंदक 

बिरसा वहााँ से िच बनकले। 3 माचस 1900 को 

बिरसा जम्कोपाई जुंगल चक्धर में ठहरे हुए थे 

जहााँ सोते वि उन्हें बगरफ्तार दकया गया। 

‘लगान माफी’ के बलए िोला मोचास: 

बिरसा ने जि देिा दक धीरे-धीरे अुंग्रेज 

लगान न देने के कारण आददवाबसयों की 

जमीनों पर कब्जा करते जा रह ेहैं, तो उनसे न 

रहा गया. उन्होंने ि लेआम अुंग्रेजों के बवरुर्द् 

बवद्रोह की घोर्णा कर दी. उन्होंने ऐलान कर 

ददया दक वह अि अुंग्रेजों के बनयमों का पालन 

नहीं करेंगे. उन्होंने अुंग्रेजों को ललकारते हुए 

कहा हमारी जमीनें सददयों से हमारी हैं और 

त म इसे हमसे छीन नहीं सकते. िेहतर होगा दक 

त म लोग अपने वतन वापस लौट जाओ, वरना 

हम त म्हारी लाशों के ढेर लगा देंग.े लेदकन 

शासन ने इसको अनस ना करते हुए बिरसा और 

उनके साबथयों की बगरफ्तारी की तैयाररयाुं श रु 

कर दी. 9 अगस्त, 1895 को पहली िार बिरसा 

को बगरफ्तार कर बलया गया, लेदकन उनके 

साथी उन्हें छ डाने में कामयाि रहे. बिरसा की 

बगरफ्तारी से अुंग्रेजों के बिलाफ आुंदोलन की 

आग िढ च की थी। बिरसा ने भी जेल से 

बनकलकर इसको ठुंडा नहीं होने ददया. उन्होंने 

सुंघर्स में सदक्य लोगों से सहयोग की अपील 

की. कई छोटे-छोट ेसुंगठन िनाए गय.े डोम्िारी 

पहाडी पर म ुंडाओं की िैठक हुई. इसमें अुंग्रेजों 

के बिलाफ सुंघर्स की रणनीबत िनी. वहाुं मौज़ूद 

क छ लोग चाहते थे दक शाुंबत से बवद्रोह दकया 

जाए, जिदक ज्यादा लोग चाहते थे दक अुंग्रेजों 

को ईट का जवाि पत्थर से देना चाबहए. उनके 

बहसाि से जमाना िदल च का था, इसबलए उन्हें 

हबथयारों का सहारा लेना चाबहए. बिरसा ने 

इस पर म हर लगा दी और यहीं से श रु हो गया 

हबथयार िुंद बवद्रोह. आददवाबसयों की इस उग्र 

तैयारी की ििर जैसे ही अुंग्रेजों को बमली, 

उन्होंने अपनी दमन नीबत से इसे दिाने की 
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कोबशश की. इस आुंदोलन से ज डे तमाम कें द्रों 

पर छापेमारी की गई. एक िडे पैमाने पर 

बगरफ्ताररयाुं की गईं. बनदोर् लोगों की जमकर 

बपटाई होने लगी. आम आददवाबसयों की घर-

सम्पबत्त तक अुंग्रेज सैबनक ल़ूटकर ले जाने लगे. 

यह देिकर आुंदोलनकाररयों से रहा नहीं गया. 

उन्होंने भी जवािी कारसवाई करते हुए अुंग्रेजों के 

रठकानों पर हमला दकया और आगजनी की. 

इसमें ढेर सारे अुंग्रेज अफसर मारे गय.े 

‘धरती प त्र’ बिरसा म ुंडा: 

बिरसा ने जि जन्म बलया तो उस 

समय अुंग्रेजो का दमन चरम पर था. 

आददवाबसयों की जमीनें छीनी जा रही थीं. 

आददवाबसयों की कृबर् प्रणाली में इतने िदलाव 

दकए जा च के थे दक वह भ़ूिे मरने की कगार पर 

िडे होते जा रहे थ.े इसके साथ ही जिरन धमस 

पररवतसन का दौर चल रहा था. बिरसा जैसे-जैसे 

िडे हुए उन्होंने यह सि देिा और महस़ूस 

दकया. उनके अन्दर बवरोध का भाव पनप च का 

था, क्ोध की ज्वाला उनकी नन्हीं आुंिों में देिी 

जा सकती थी. लेदकन उम्र में वह छोट े थे 

इसबलए वह ज्यादा क छ कर नहीं कर सकते थे. 

उन्होंने अपने ग स्से को पाला और सही 

समय का इुंतजार दकया. माना जाता ह ैदक उन्हें 

भी एक दक्बस्टयन स्क़ूल में पढाई करने के बलए 

ईसाई धमस को अपनाना पडा था. हालाुंदक, िाद 

में उन्होंने प़ूणस रुप से बहन्द़ू धमस में वापसी की 

और बहन्द़ू ग्रुंथों का पढकर ज्ञान प्राप्त दकया. 

उन्होंने अपने आददवासी लोगों को बहन्द़ू धमस के 

बसर्द्ाुंतो को समझाया था. उन्होंने गाय की 

प़ूजा करने और गौ-हत्या का बवरोध करने की 

लोगों को सलाह दी. साथ ही उन्होंने अुंग्रेजों की 

दमन नीती का बवरोध करने के बलए अपने 

लोगों को जागरुक दकया. उन्होंने सभी को 

आवाज देते हुए कहा ‘रानी का शासन ित्म 

करो और अपना साम्राज्य स्थाबपत करो ‘धीरे-

धारे आददवाबसयों के बहतों के बलए उनका 

बवद्रोह इतना उग्र हो गया था दक उन्हें लोग 

‘धरती अिा’ यानी धरती प त्र कहकर ि लाने 

लगे थ.े  

बनष्कर्स : 

बिरसा म ुंडा का यह सुंघर्स, सामाबजक, 

धार्मसक और राजनैबतक आयाम से भरा, एक 

प़ूणस आुंदोलन था, बजसने धार्मसक, जातीय और 

राजनैबतक आुंदोलनों की प़ूरी शृ्रुंिला को 
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प्रभाबवत दकया। बिरसा म ुंडा ने आददवासी 

िुंध ओं की सुंस्कृबत और पहचान को िचाने के 

बलए आवाज उठायी और िढते ज ल्म पर 

आवाज उठाकर अपने कौम के अबस्तत्व को 

िचाया और आददवाबसयों के मानवी अबधकारों 

एवुं हक का म द्दा, मबहला सशबिकरण, गरीिी, 

अल्प बवकास, अुंधबवश्वास और आददवाबसयों के 

शोर्ण को उजागर दकया तथा तीसरी धारा का 

प्रबतबनबधत्व आददवासी मबहलाओं को बिरसा 

आुंदोलन में सबम्मबलत दकया। य ग प्रवतसक और 

आददवासी सम दाय के मागसदशसक बिरसा म ुंडा के 

रूप में उनका सुंघर्स आज भी हमारे जीवन को 

पे्रररत करता ह।ै बिरसा म ुंडा का नायकत्व 

मन ष्य के म बि सुंघर्स का धवल प्रबतक ह।ै 

बिरसा म ुंडा का जनआुंदोलन भारतीय स्वतुंत्रता 

सुंग्राम का बिग ल माना जाता ह।ै इसीबलए नई 

पीढी के बलए उनकी सुंघर्स गाथा पे्ररणादायी ह।ै 

बिरसा म ुंडा का मौज दा साबहत्य हमारे सामने 

कई प्रश्न व सवाल िडे करता है । जहााँ एक 

तरफ भारत सरकार बिरसा को एक स्वतुंत्रता 

सेनानी और देशभि के रूप में मानती ह ैवहीं 

द़ूसरी तरफ बिरसा के म़ूल बसर्द्ाुंतों का ि ला 

उल्लुंघन करती ह।ै जहााँ सीएनटी एक्ट बिरसा 

और अन्य शबहद आददवाबसयों के िबलदान एवुं 

योगदान का फल माना जाता ह।ै इस प्रकार 

बिरसा म ुंडा जैसे वीर स्वतुंत्रता सेनानी के 

इबतहास से हमे आज के इुंटरनेट य ग में अनेक 

सीि बमलती ह।ै बिरसा म ुंडा का इबतहास और 

बसर्द्ाुंत आददवासी आुंदोलन के बलए 

ऐबतहाबसक पवस ह।ै 
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र्ारतीय स्वतंत्रता संग्राम में बिरसा म ंडा का योगदान 

संजीव क मार मसहं  
पीएचडी शोध छात्र 

राजनीति विज्ञान विभाग 

डॉ० राममनोहर लोदहया अिध विश्िविद्यालय 

अयोध्या 
  

पररचय- 

बिरसा मुंडा का जन्म बिहार के उलीहािू 

गााँि क्जला रांची (ििषमान झारखण्ड ) में 

१५ निंिर १८७५ को हुआ र्था। बिरसा को 

२५ साल की उम्र में ही आदििालसयों की 

समस्त्या का काफी ज्ञान हो गया र्था। 

उन्होंने अपनी प्रारंलभक लशक्षा चाईिासा 

के जमषन लमशन स्त्कूल से प्राति की 

क्जससे उन्हें दहन्ि ूिर्था ईसाई िोनों धमों 

के विषय में ज्ञान प्राति र्था परन्िु उस 

समय के लमशन स्त्कूल के तनयमों के 

मुिाबिक िहां लशक्षा प्राक्ति हेिु प्रिेश लेने 

से पूिष ईसाई धमष अपनाना जरूरी र्था। 

अिः बिरसा मुंडा द्िारा ईसाई धमष अपना 

ललया गया और उनका नाम बिरसा डेविड 

रखा गया। बिरसा मुंडा के मािा-वपिा 

द्िारा भी ईसाई धमष अपनाया गया र्था 

परन्िु शीघ्र ही उनका उस धमष से 

विश्िास उठ गया और िे पुनः अपने मूल 

धमष में लौट आए। सरकार जमीिार सेठ-

साहूकार सभी के द्िारा लमलकर 

आदििालसयों का शोषण ककया जा रहा 

र्था। इन सि पररक्स्त्र्थतियों से छुटकारा 

पाने के ललए ही बिरसा मुंडा द्िारा 

उलगुलान संघषष प्रारम्भ ककया गया र्था 

जो लगभग ६ िषों िक चला। 

उलग लान संघर्ा- 

 बिरसा मुंडा द्िारा उलगुलान 

संघषष १८९५ में प्रारंभ ककया गया इस 

संघषष का प्रमुख कें द्र छोटानागपुर का क्षेत्र 

र्था जोकक अंगे्रजों के शासन के िौरान 

िंगाल पे्रसीडेंसी के अंिगषि आिा र्था द्य 
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यह क्षेत्र िीिे कई िषों से आदििालसयों के 

ही एकाधधकार में रहा र्था और उन्हें 

अनेक प्रकार से प्रिाडड़ि ककया जािा र्था। 

क्जसके कारण उनका जंगलों से पलायन 

हो रहा र्था। इिना सि होने के िािजूि 

भी महाजनों और साहूकारों को सरकारी 

संरक्षण प्राति र्था और ित्कालीन अंगे्रजी 

न्यायालय मूक िशषक िने हुए रे्थ। 

 छोटानागपुर के गांिों की परिी 

भूलम को सरकार द्िारा भारिीय िन 

कानून १८७८ के माध्यम से िनों को िीन 

िगों आरक्षक्षि िन,ग्रामीण िन िर्था 

संरक्षक्षि िनों में िांटा गया और जंगलों 

पर सरकारी तनयंत्रण स्त्र्थावपि कर ललया 

गया, क्जसके पररणाम स्त्िरुप मुंडा सरिारों 

१८७९ में न्यायालय का रुख ककया गया 

परन्िु िंहा से भी उन्हें कोई न्याय नहीं 

प्राति हुआ। न्यायालय द्िारा न्याय 

लमलिा न िेखकर धरिी आिा (वपिा) 

बिरसा मुंडा द्िारा स्त्ियं अपने प्रयासों 

द्िारा आदििासी लोगों को इस समस्त्या 

से छुटकारा दिलाने का िीड़ा उठाया। 

१८५७ के ग़िर के पूिष भी आदिलसयों 

द्िारा कई विद्रोह ककए गए परिु सरकार 

द्िारा उन्हें लूट-पाट और डकैिी जैसे हीन 

नाम िेकर उनकी महत्ता को ििा दिया 

जािा र्था। क्जसके उिाहरण के रूप में हम 

१८३० के िशक के कोल विद्रोह और 

१८५५ के संर्थाल विद्रोह को ले सकिें हैं। 

ये विद्रोह केिल बिदटश शोषण के खखलाफ 

न होकर उन समस्त्ि जमीिारों और सेठ-

महाजनों के खखलाफ भी र्था जो ककसी न 

ककसी रूप में इसमें शालमल रे्थ। बिरसा 

मुंडा इन सेठ-महाजनों और साहूकारों को 

अपनी मािभृाषा में दिकू कहकर संिोधधि 

करिे रे्थ। 

अि आ ददशोम रे अि आ राज- 

 यातन अपनी धरिी उसपर अपना 

राज। बिरसा मुंडा द्िारा शरुू ककए गए 

उलगुलान विद्रोह का यही अर्थष र्था यातन 

अपने खोए हुए अधधकारों की पुनः 

प्राक्ति। िास्त्िि में यह एक क्ांति र्थी 

जोकक अंगे्रजों के विरुद्ध अपने अधधकारों 

की प्राक्ति हेिु शरुू की गई। उलगुलान 
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का अर्थष होिा है असीम कोलाहल। यह 

एक ऐसा विद्रोह र्था क्जसमे आदििालसयों 

द्िारा जो आदििालसयों द्िारा अपने जल 

जंगल और जमीन की पुनः प्राक्ति हेिु 

शरुू ककया गया र्था। क्जसके िहि सरकार 

द्िारा कई िार उन्हें धगरफ्िार और ररहा 

ककया गया। १८९५ के इस विद्रोह द्िारा 

बिरसा मुंडा ने अपने विचारों और 

योजनाओ ंको एक दिशा प्रिान ककया और 

उसे कायष रूप में पररखणि ककया। इनके 

द्िारा इसी योजना के िहि २८ जून 

१८९८ को सामाक्जक िरािरी हेिु चुदटया 

मंदिर का अलभयान प्रारंभ ककया गया। 

१८९९ में ईसाई त्यौहार कक्समस के 

समय ७००० स्त्त्री-पुरुष एकबत्रि होकर 

क्ांति का बिगलु फंूका जोकक िहुि ही 

जल्ि अन्य क्षेत्रों खूाँटी िमार िलसया और 

रांची िक फैल गया। ५ जनिरी १९०० 

िक इस क्ांति की लहर समस्त्ि मंिा 

जनजाति िक फैल गई, क्जसमे िहुि 

पुललस िाले इस झड़प में हिाहि हुए 

और करीि १००० घरों को फंूक दिया 

गया। इन समस्त्ि घटनाक्मों के िाि 

अिुआ दिसुन (स्त्ििंत्रिा की घोषणा) कर 

िी गई। उधर अंगे्रजों द्िारा बिरसा मुंडा 

को धगरफ्िार करने के ललए सेना की एक 

टुकड़ी को ित्काल दहसंाग्रस्त्ि इलाके में 

भेज दिया गया। सार्थ ही उन पर ५०० 

रूपए ईनाम भी रखा गया जोकक आज के 

दहसाि से उस समय लाखों रूपए के 

िरािर र्था। डुम्िारी पहाड़ी पर अंगे्रजों 

द्िारा १३ अप्रैल १९१९ की भांति एक 

और जललयांिाला िाग जैसा हत्याकांड 

िोहराया गया, जि अंगे्रजी सेना द्िारा 

सैकड़ो लोगों पर गोललयां चलाई गई। 

क्जसके पररणाम स्त्िरुप िहां चारो ओर 

िहां गरीि, तनराधश्रि आदििालसयों की 

लाशे बिखरी पड़ी र्थीं। क्जसमें से कुछ 

लाशों को िो खाई में फें क दिया गया िो 

कुछ को क्जन्िा ही जला दिया गया। इसी 

िीच ४ फरिरी १९०० को जराई केला के 

रोगिो गााँि के साि मुंडाओ ंने ५०० रूपए 

की लालच में सोिे हुए बिरसा मुंडा को 

खाट सदहि िांधकर अंगे्रजी सेना को सौंप 
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दिया। अिः अंगे्रजी सेना द्िारा उन्हें ३ 

फरिरी १९०० को चक्धरपुर के पास से 

धगरफ्िार कर ललया गया। 

 महाश्िेिा िेिी ने अपने उपन्यास 

जंगल के िािेिार में ललखा है- अगर उसे 

धरिी पर िो िति िो र्थाली घाटो िरस 

में चार मोटे कपड़े जाड़े में पुआल भरे 

रै्थले का आराम महाजन के हार्थों छुटकारा 

रोशनी करने के ललए महुआ का िेल 

घाटो खाने के ललए काला नमक जंगल की 

जड़े और शहि जंगल के दहरन और 

खरगोश धचडड़यों आदि का मांस ये सि 

लमल जािे िो बिरसा मुंडा शायि भगिान 

िनिे। 

क्ांनतकारी सोच और आददवासी एकता- 

 बिरसा मुंडा द्िारा लोगों के भीिर 

संघषष करने की भािना का विकास अपने 

सम्पूणष जीिन काल में ककया जािा रहा। 

उन्होंने ककसान और समाज के मूल्यों के 

विरोधी अंगे्रजों के विरुद्ध सिैि 

आदििालसयों को एकिा के सूत्र में िााँधने 

का कायष ककया क्जनका उद्िेश्य व्यापार 

के नाम पर लोगों को लटूकर अपने 

औद्योधगक पूाँजी का विस्त्िार करना 

करना र्था। बिरसा मुंडा द्िारा अपनी 

क्ांतिकारी सोच के िहि अपने मुंडा 

अनुयातययों को सार्थ लेकर िो संगठन का 

तनमाषण ककया और उनमे से एक को मुंडा 

धमष के प्रचार िर्था िसूरे को राजनीतिक 

कायों को करने में लगा दिया गया। 

अपने इसी क्ांतिकारी सोच के कारण ये 

अंगे्रजो के ललए परेशानी का कारण िने 

हुए रे्थ। इनके इसी प्रयासों के कारण 

िहुि से आदििासी ईसाई धमष का त्याग 

करने लगे। उन्होंने आदििालसयों को 

एकिा के सूत्र में िााँधने िर्था अंगे्रजों के 

विरुद्ध इतकट्ठे होकर संघषष करने के 

ललए आदििालसयों में फैले अन्धविश्िास 

पर कठोर प्रयास ककया। उनका मानना 

र्था की आदििासी समाज सामाक्जक 

कुरीतियों और आडम्िरों में फंसा हुआ है 

िर्था ज्ञान के प्रकाश से िंधचि है। 

आदििासी ज्ञानाभाि के कारण जल्िी ही 

ईसाई लमशनररयों के िहकािे में आ जािें 
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है और अपना धमष पररितिषि कर लेिें हैं। 

उन्होंने अपनी इसी क्ांतिकारी सोच के 

माध्यम से सिैि आदििालसयों को एकिा 

के सूत्र में िांधकर भारिीय स्त्ििंत्रिा 

आन्िोलन में संघषष हेिु पे्रररि करिे रहें। 

उलग लान िनाम नक्सलवाद- 

 नतसलिाि की शरुुिाि पक्श्चम 

िंगाल के गााँि नतसलिाड़ी से हुई। उसी 

गााँि के नाम पर उसका नाम नतसलिाि 

पड़ा। इस आन्िोलन की शरुुिाि 

कम्युतनस्त्ट पाटी के नेिा चारू मजूमिार 

और कानू सान्याल ने १९६७ में की र्थी 

द्य १९६७ में नतसलिादियों ने स्त्ियं को 

कम्युतनस्त्ट पाटी से स्त्ियं को परृ्थक करके 

भूलमगि होकर सरकार के विरुद्ध लड़ाई 

छेड़ िी जो आज भी जारी है। 

१८ मई १९६७ को लसलीगुड़ी की ककसान 

सभा में ककसानों और भूलमहीनों ने कनु 

सान्याल को समर्थषन िेने की घोषणा की। 

कुछ दिन िाि लोगों के द्िारा जमीिारों 

पर हमले के फलस्त्िरूप पुललस द्िारा कई 

ककसान नेिाओ ं को धगरफ्िार कर ललया 

गया क्जन्हें छुड़ाने के ललए आदििालसयों 

के समूह द्िारा पुललस पर हमला कर 

दिया गया क्जसमे पुललस की जिािी 

कायषिाही में ९ ियस्त्कों और २ िच्चों की 

मतृ्यु हो गई। इस घटना ने गरीि लोगों 

और आदििालसयों को नकासल्िािी 

आन्िोलन में शालमल होने को प्रोत्सादहि 

ककया। 

 िास्त्िि में आदििासी आन्िोलन 

उलगुलान और नतसलिाड़ी आन्िोलन 

कालक्म की दृक्ष्ट से भले ही परृ्थक सत्ता 

रखिें हों परन्िु उनमें विचारधारा की 

साम्यिा िेखी जा सकिी है। क्जस प्रकार 

से सररकार द्िारा आदििालसयों को 

मुख्यधारा में लाने के नाम पर उन्हें 

उनकी जल जंगल और जमीन से िंधचि 

ककया जा रहा है िर्था उनकी िषों की 

सभ्यिा और संस्त्कृति को नष्ट ककया जा 

रहा है। 

 आज िेश की िहुसंख्यक 

जनसंख्या आज भी अदििालशयों को 

जंगली असभ्य और अनपढ से ज्जयािा 
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कुछ स्त्िीकार करने को िैयार और अि 

उनके ललए नतसल जैसे शब्िों का प्रयोग 

ककया जा रहा है।  

 आज भी हमारे िेश की 

आदििालसयों की संख्या लगभग ११ 

प्रतिशि के आस-पास है। आजािी के 

इिने िषों के िाि भी आज आदििासी 

उपेक्षक्षि िशा में हैं जो अपनी संस्त्कृति 

िर्था रीति ररिाज की रक्षा हेिु संघषषरि 

हैं। जंगलों के अधधग्रहण के कारण आज 

आदििालसयों को विस्त्र्थापन और पलायन 

का सामना करना पड़ रहा है क्जससे 

सिसे ज्जयािा प्रभाविि आदििालसयों की 

नई पीदढयााँ हो रहीं हैं जो न िो अपने 

रीति ररिाजों और संस्त्कृतियों को ही 

सहेजने में सफल हो रहें हैं और न िो 

शहरों के अनुरूप स्त्ियं को ढालने में 

सफल हुए हैं। ९ जून १९०० को बिरसा 

मुंडा की मतृ्यु के िाि िह आज भले ही 

उन लोगों के िीच न हों परन्िु अपने 

लोगों की स्त्ििंत्रिा और अंगे्रजों के 

विरुद्ध भारि की स्त्ििंत्रिा हेिु ककए 

संघषष और प्रयासों के कारण िह आज भी 

िहां के लोक गीिों और जािीय सादहत्य 

में जीविि हैं। 

 बिरसा मुंडा का आदििालसयों के 

प्रति ककए गए कायों और अंगे्रजो के 

विरुद्ध भारि की स्त्ििंत्रिा हेिु उलगुलान 

जैसे स्त्ििंत्रिा संघषष में उनके योगिान 

को सादहत्यकार हररराम मीणा द्िारा 

ललखखि कवििा के कुछ अंश इस प्रकार 

हैं- 

मैं केिल िेह नहीं 

मैं जंगल का पुश्िैनी िािेिार हूाँ 

पुश्िें और उनके िािे मरिे नहीं 

 मैं भी मर नहीं सकिा 

मुझे कोई भी जंगलों से  

िेिखल कर नहीं सकिा 

उलगुलान! उलगलुान!! उलगुलान!!!   

योगदान की समीक्षा- 

 ९ जून १९०० को महज २५ िषष 

की अल्पायु में कारागार में बिरसा मुंडा 

की मतृ्यु हो गई। ऐसा कहा जािा है की 

मतृ्यु से पूिष बिरसा मुंडा को खून की 



Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

59  

January 2021                             An Edited E-Book                        www.nadmchb.org 

उल्टी हुई र्थी। ऐसा कहा जािा है की 

अंगे्रजों द्िारा बिरसा मुंडा को मीठा जहर 

दिया जािा र्था क्जसके पररणाम स्त्िरुप 

उनकी मतृ्यु हो गई। जिकक अंगे्रजों 

द्िारा उनकी मतृ्यु का कारण हैजे को 

ििाया गया र्था। बिरसा मुंडा की मतृ्यु के 

िाि भी आदििालसयों का अपनी जल 

जंगल और जमीन पर अधधकार की लड़ाई 

आज भी जारी है। क्जसमे पुराने 

शोषणकारी िो चले गए परन्िु आज 

उनका स्त्र्थान नए शोषणकाररयों द्िारा ले 

ललया गया है। महात्मा गााँधी द्िारा क्जस 

समय अश्िेिों को िक्षक्षण अफ्रीकी सरकार 

के अत्याचारों से मुक्ति हेिु एकिा के 

सूत्र में िांधकर एकजुट करने का कायष 

ककया जा रहा र्था उसी समय बिरसा मुंडा 

अपने आदििासी भाइयों के सार्थ अंगे्रजी 

शोषण के विरुद्ध एक महत्िपूणष लड़ाई 

लड़ चुके रे्थ। महात्मा गााँधी से लगभग ६ 

िषष छोटे बिरसा मुंडा का जीिनकाल भले 

ही २५ िषष और उनका संघषष ५ िषष का 

रहा हो परन्िु अपने छोटे से कालक्म में 

िेश की स्त्ििंत्रिा संघषष में आदििालसयों 

के ललए जो कायष ककया उसने उन्हें सिैि 

के ललए अमर िना दिया। आज भी बिहार 

झारखण्ड छत्तीसगढ उड़ीसा और पक्श्चम 

िंगाल समेि िेश के समस्त्ि इलाकों में 

बिरसा मुंडा को उनके ककए हुए कायों हेिु 

भगिान की िरह पूजा जािा है। 
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क्रांतिसूर्य बिरसर मुांडर र्रांचर भररिीर् आदिवरसी समुिरर्रवर करर्य व प्रभरव 

ित्तरत्रर् तिवृत्ती ररवण  
(एम.ए.भाग -२) 

राज्यशास्त्र अधिविभाग,  
शशिाजी विद्यापीठ,कोल्हापूर 

 

प्रस्िरविर:  

भारतीय आदििासीींचा सींघर्ष 

अठराव्या शतकापासून सुरू 

होता. बिहार, झारखींड आणि ओडडसा 

मिील जननायक म्हिून ि अिघ्या २ 

िर्ाषत भारतीय आदििासीींच्या जीिनाचा 

मसीहा म्हिून ओळखले जािारे बिरसा 

मुींडा हे एक युगपुरुर् होते. १९व्या 

शतकातील भारतीय स्त्िातींत्र्य 

चळिळीच्या इततहासातील बिरसा हा 

एक महत्त्िाचा िुिा असल्याचे शसद्ि 

झाले आहे.  भारतीय आदििासीींना जल-

जींगल-जमीन आणि तयाींच्या नैसधगषक 

स्त्रोताींमिून अधिकार सतत काढून 

टाकले गेले होते आणि तया विरोिात 

आिाज उठिण्याचे काम बिरसा याींनी 

केले म्हिून तयाींना ‘भारतीय 

आदििासीींचा िेि बिरसा मुींडा म्हिून 

सींिोिले जाऊ लागले. पुढे जाऊन 

बिरसा मुींडा याींनी लोकाींना शेतकर याींचे 

शोर्ि करिार या जमीनिाराींच्या 

विरोिात लढा िेण्यास पे्रररत केले. 

भारतीय आदििासी समाजाची 

केविलिािी स्स्त्िती िघून ते पेटून 

उठले ि तयाींनी स्त्िािलींिन ि 

स्त्िाशभमानासाठी उलगुलान ची घोर्िा 

केली. 

बिरसर मुांडर र्रांचे आर्ुष्र्:  

एखाद्या महान मािसाच्या 

कृती, योगिानाचे आणि तयाच्या 

जीिनाचे मूल्यमापन केले जाते 

जेिेकरून तयाने राष्ट्रीय आणि 

सामास्जक समस्त्या कशा सोडिल्या 

आहेत आणि िर याच कठोर सींघर्ाहसह 
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कृती केली आहे. अश्या आदििासी िीर 

बिरसा मुींडा याींचा जन्म १५ नोव्हेंिर 

१८७५ मध्ये सध्याच्या झारखींड 

राज्यामध्ये राींची स्जल््यातील अशलहतू 

गािामध्ये एका झोपडीत झाला. बिरसा 

याींच्या कुटुीं िाची पररस्स्त्िती हालाखीची 

होती. तयामुळे बिरसाींच्या जन्मानींतर 

सिष कुटुीं ि उिरतनिाषहासाठी बिरसाींची 

आतया िासकीर दहच्या आयुभातु या 

गािी गेले. बिरसाींना शशक्षिाची आिड 

होती. तयाींचे प्रािशमक शशक्षि सलगा 

या गािामध्ये झाले. तर पुढे ते 

बिरसाींचे मोठे भाऊ कानु याींनी तयाींना 

जमषन ईसाई शमशन स्त्कूलमध्ये 

(१८८६) िाखल केले. ततपूिी शाळेच्या 

अटीनुसार तयाींना णिश्चन िमष 

स्त्िीकारािा लागत असे. बिरासाींना 

येिेच शमशनरयाींच्या िुष्ट््चक्रााींिद्िलचा 

पदहला अनुभि आला. शमशनरी 

आदििासीींचे शोर्ि करतात म्हिून 

तयाींनी शमशनरी शाळा सोडून दिली. 

आणि तयामुळे शशक्षि अिषिट रादहले. 

पुढे तयाींचा वििाह दहरािाई नािाच्या 

कन्येशी झाला. 

बिरसा मुींडा याींचे भारतीय 

आदिवरसीसरठी  करर्य: 

१९व्या शतकाच्या उत्तरािाषत 

इींग्रजी कीं पनीने भारताच्या िोन 

तृतीयाींश भागािर कब्जा केला होता 

आणि ही माशलका अजूनही सुरूच 

होती. आिुतनक झारखींड आणि जुना 

बिहारचा भगिान बिरसा मुींडा याींनी 

पािी, जींगल आणि जशमनीिरील 

आदििासीींिर िािा साींगण्यासाठी 

इींग्रजाींशी लढा दिला. बिरसा मुींडा हे 

लोक नायक असून भारतातील 

आदििासी स्त्िातींत्र्य सेनानी होते. 

तयाींनी बिटीशाींविरूद्ि स्त्िातींत्र्यलढ्यात 

महत्त्िपूिष भूशमका िजािली. १९व्या 

शतकानींतर तयाींनी ररयासी भारतातील 

काही भाग ताब्यात घेतला होता. छोटा 

नागपुर, बिरसा मुींडाचा पररसर आणि 

आदििासीीं तयाींचे ह क दहसकािून 

घेण्यासाठी िनीकरि कायद्यासह 
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इतरही अनेक कायिे लागू केले गेले 

होते आणि पाहता पाहता आदििासीींचे 

सिष ह क काढून घेण्यात आले. 

आदििासी लोकाींना जींगलात मेंढरे 

चरण्यासाठी नेता येत नव्हते , 

जींगलातून लाकडे गोळा करता येत 

नव्हते. तयामुळे या लोकाींना आपलीं 

िैनींदिन जीिन जगण्यात िरीच 

अडचिीींचा सामना करािा लागत. 

तयाच िेळी, इींग्रजाींनी जींगलाींच्या िा्य 

सीमाींिर िाहेरील लोकाींची िस्त्ती 

करण्यास सुरिात केली, मुींडा लोग ती 

जमीन आपली सामान्य मालमत्ता 

मानत असताना , तया िा्य िस्त्तीतील 

लोकाींना बिटीशाींनी तया जागेची मालकी 

दिली. तयामुळे आदििासीींमध्ये असींतोर् 

तनमाषि झाला आणि याच असींतोर्ाचीं 

चळिळीमध्ये रूपाींतर झाले. आणि 

याच नेतृति क्रााींततसूयष बिरसा मुींडा 

याींनी केलीं. बिसरा मुींडा याींचा स्त्िभाि 

शमळून शमसळून राहण्याचा होता. 

तयामुळे तरुि ियात तयाींनी 

समियस्त्क आणि समविचारी 

सहकायाहचे सींघटन केले. बिरसा मुींडा, 

ऐन तारुण्याच्या काळात , बिदटश, 

शमशनरी आणि िाहेरील 

लोकाींविरूद्िच्या चळिळीचा एक भाग 

िनले. १८८५मध्ये  बिरसा मुींडा याींनी 

घोवर्त केले की, “आम्ही बिदटश 

शासन प्रिालीविरूद्ि िींडखोरी जाहीर 

करतो आणि बिदटश तनयम किीच 

पाळिार नाही , हे गोरे लोक, आमच्या 

िेशात तुम्ही काय करता?” छोटा 

नागपूर हे शतकानुशतके आमचे आहे 

आणि आपि ते आमच्यापासून िूर 

घेऊ शकत नाही , म्हिून आपल्या 

िेशात परत जािे चाींगले. नाहीतर 

तुमचे मृतिेह पाडले जातील. या 

िा याींचा लोकाींच्या मनािर खोल 

पररिाम झाला ि लोकाींमध्ये 

आतमविश्िास जागृत होण्यास सुरिात 

झाली. 

भररिीर् आदिवरसी चळवळी : 



 Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

4  

January 2021                        An Edited E-Book                  www.nadmchb.org 

१९ व्या शतकापासून ते 

विसाव्या 

शतकापयहत मुींडा जमातीींनी िर याच 

िेळा इींग्रजी सरकार आणि भारतीय 

राज्यकते, जमीींिार याींच्याविरूद्ि िींड 

केले. १९व्या शतकाच्या शेिटच्या 

िशकात िींडखोरी ही बिरसा मुींडा 

याींच्या नेतृतिात, ज्याला उलागुलन 

म्हिूनही ओळखले जाते, हे 

एकोणिसाव्या शतकातील सिाषत 

महत्त्िाच्या आदििासी चळिळीींपैकी एक 

आहे. या िींडखोरीत हजारो मुींडा 

आदििासी शहीि झाले. भारतात राींची 

आणि शस ींहभूमी आदििासी बिरसा 

मुींडाला 'बिरसा भगिान ' म्हिून 

ओळखतात.  

आज उडीसा , बिहार, पस्श्चम 

िींगाल आणि मध्य प्रिेशातील 

प्रिेशाींमध्ये मोठ्या प्रमािात िास्त्तिास 

आहेत. बिदटश याींच्या औपतनिेशशक 

व्यिस्त्िेने भारतीय आदििासी याींच्या 

कृर्ी व्यिस्त्िेस सामींततक स्स्त्ितीत 

रूपाींतररत केले. सािकार ि ठेकेिाराींनी 

आदििासीींच्या शोर्िाची सीमा पार 

केली होती. आदििासी जशमनीचे मूळ 

मालक असूनही जमीनिार ि सािकार 

जिरिस्त्तीने तया जशमनीिर तािा 

शमळिून िसले होते. पि तयािद्िल 

चकार शब्िही न काढण्याचा आिेश 

इींग्रजाींनी दिले होते , परीं तु बिरासाींना ते 

सहन झाले नाही . बिरासाींनी लोकाींमध्ये 

जागृती करण्यास सुरिात केली , ते 

लोकाींना म्हित कक "तुमच्या जशमनी 

िूळ िारयासारख्या उडून गेल्या आहेत , 

स्त्िशभमानासोित तुमचा 

आतमविश्िासही सींपला आहे , जर तुम्ही 

तुमचा आतमविश्िास परत जागृत नाही 

केला तर तुम्ही तुमच्या आया 

िदहिीींची अिु कशी िाचिाल?" हे 

ऐकून लोकाींच्या मनािर खोल पररिाम 

झाला, ि तया लोकाींमध्ये आतमविश्िास 

जागृत होण्यास सुरिात झाली.  

उलगुलरि:  
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सन १८६९ मध्ये िन सींरक्षि 

कायिा लागू करण्यात  आला , तयामुळे 

जींगलािर होिारी उपजीविका िींि 

झाली. आदििासीींिर मोठे सींकट उभे 

रादहले. या अन्यायाविरुद्ि बिरासाींनी 

१८९० मध्ये व्यापक क्रााींती 'उलगुलान 

'ची घोर्िा केली. शस्त्रिळ तयार 

करून शरूींना ठार केले. बिरसाींनी 

१८९५ मध्ये समाजसुिारिेचे अशभयान 

आपल्या हातात  घेतले . जींगल,जमीन 

सींपत्ती हा आमचा अधिकार आहे , ते 

आमच्या उपजीविकेचे सािन आहे , 

यासाठी सिष आदििासीींनी एकर येिून 

लढायचे आिाहन केले. तयाींनी न्याय 

ि अधिकारासाठी शस्त्र हाती घेतेले. 

जींगल राज्याची घोर्िा करून ते 

आदििासीींचे महानायक िनले. यामुळे 

इींग्रज सरकार तयाींच्या मागे लागले 

परीं तु तयाींनी आपले कायष चालूच ठेिले. 

बिरसाींनी अनेक अनुयायी तयार केले. 

बिरसा ि तयाींच्या अनुयायाींनी अन्यायी 

सािकार ि जमीनिाराींच्या घराींना आग 

लािून दिली. दह िातमी पोशलसाींनी 

स्जल्हाधिकार याला कळिताच बिरासाींना 

अटक करण्याचे आिेश िेण्यात आले. 

९ ऑ. १८९५ ला बिरसा ि तयाींच्या 

िडडलाींनाही ताब्यात घेण्यात आले. 

आणि णिस्त्ती पाद्ीींच्या साक्षीिरून 

तयाींना २ िर्ष कारािास ि ५० रु. िींड 

ठोठािण्यात आला.  

३० नोव्हेिर  १८९७ रोजी 

बिरसा तुरुीं गातून िाहेर आले , तया 

िेळी आदििासी समाजाची केविलिािी 

स्स्त्िती िघून ते पेटून उठले ि तयाींनी 

स्त्िािलींिन ि स्त्िाशभमानासाठी 

उलगुलान ची घोर्िा केली. निीन 

तरुिाींचीही भरती झाली.  यािर 

सरकारने पुन्हा तयाींच्या अटकेसाठी 

िॉरींट काढला , पि बिरसा मुींडा पकडला 

नाही.  यािेळी सत्ता अधिकाराच्या 

उद्िेशाने आींिोलन चळिळ पुढे 

सरकली.  बिरसा हे उत्तम योद्िा होते, 

ि एक कुशल प्रशासक होते. फेिु. 

१८९८ मध्ये बिरसाींनी आपल्या 
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अनुयायाींच्या सोित डुींिारी िुरुज या 

पिषताच्या पायथ्याशी सभा िोलािली , ि 

१८९९ मध्ये नाताळचा पदहलाच दििस 

हल्ल्याचा दििस म्हिून ठरिला. या 

हल्ल्यामध्ये तयाींनी पोशलस चौकी 

लुटायचे ठरिले . नाताळच्या रारी 

आपल्या सािीिाराींच्या तीन िेगिेगळ्या 

तुकड्या िनिून िेगिेगळ्या जागेिर 

हल्ले चढिले. शस ींगभूम, चक्रािरपूर ,  

राींची , खुींटी, कोरा, तामाड या प्रिेशाींतील 

पोलीस चौ या जाळण्यात आल्या. या 

मु ती आींिोलनाला मुींडारी भार्ेत ‘उलगुलानʼ असे म्हितात. या 

आींिोलनात आदििासीींनी मोठ्या 

प्रमािात सहभाग घेतला. फािरच्या 

घरािर हल्ले करून फािर कारिेरी ि 

फािर हाफमान याींच्यािर िाि 

चालिले. 

जानेिारी  १९०० मध्ये राींचीच्या 

इींग्रज अधिकारयाींना बिरासाींच्या या 

हल्ल्याची मादहती शमळाली आणि  

इींग्रजाींनी डुींिारी िुरुजािर गोळीिार सुरु 

केला , तेव्हाच बिरासाींचे अनुयायी 

तयाींच्या नािाचा जयजयकार करत 

िनुष्ट्यिाि ि िगडफेक करत तयाींचा 

प्रततकार करण्यास सुरिात केली. 

तयािेळी टेकडीिर २००० पेक्षा जास्त्त 

लोकाींचा जमाि उपस्स्त्ित होता , यात 

स्स्त्रया ि लहान मुलाींचाही समािेश 

होता. या नरसींहारात २०० पेक्षा जास्त्त 

आदििासी मारले गेले, ि िाकीच्याींना 

जिरिस्त्तीने णिश्ती िमष स्त्िीकारण्यात 

भाग पाडले गेले. हा नरसींहार 'डुींिारी 

िुरुज नरसींहार ' म्हिून ओळखला जाऊ 

लागला. या नरसींहारानींतर ७ जानेिारी 

१९०० मध्ये पोशलसाींनी िरपकड सुरु 

केली , ि पुढे ३ फेिुिारी १९०० मध्ये 

बिरसाींनी आपल्या ८० अनुयायाींसमिेत 

स्त्ितःला पोशलसाींच्या स्त्िािीन केले. या 

िेळेस तेिे उपस्स्त्ित आदििासी 

िाींििाींना बिरासाींनी मािारी कफरण्यास 

ि आपल्या अधिकाराींसाठी लढण्याचा 

उपिेश केला. तयानींतर ियाच्या केिळ 

२५ व्या िर्ी तुरुीं गिास भोगत 
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असताना कॉलाराने ग्रस्त्त होिून 

बिरासाींची प्रािज्योत मालिली. परीं तु 

येिेही इींग्रजाींचे कपट दिसून येते , 

बिरासाींच्या अनुयायाींच्या म्हिण्यानुसार 

बिरासाींना तुरुीं गात कॉलराच्या 

और्िाऐिजी विर् िेण्यात आले होते.  

बिरासाींना खारी होती कक तयाींनी 

सुरिात केलेल्या उलगुलान नािाच्या 

िािळाचा किीच अींत होिार नाही , 

बिरसा अमर आहेत ि आपल्यासाठी 

आणि येिारया अनेक वपढ्याींसाठी 

आिशष आहेत. बिरसाच्या 'उलगुलान' 

ला दह बिरसा इतकेच महति प्राप्त 

झाले, उलगुलान मध्ये समाजहीत 

तसेच मातृभूमीच्या रक्षिासाठी लढिे 

आदि ततिे समाविष्ट्ट आहेत , म्हिूनच 

लोक बिरासाींना िरती आिा म्हिून 

सींिोितात. २५ िर्ाहच्या अल्प 

कालाििीसाठी ते जगले तरी तयाींनी 

आदििासीींच्या मनोिशाला उते्तजन 

दिले. तयाींना बिटीश शासकाींना 

िहशतिािाचा सामना करािा लागला. 

तयाच्या मृतयूनींतर चळिळीचा नाश 

झाला. तिावप , चळिळ ककमान िोन 

मागाहनी महत्त्िपूिष होती. सिषप्रिम तो 

औपतनिेशशक सरकारला कायद्याची 

अींमलिजाििी करण्यास भाग पाडत 

असे जेिेकरुन आदििासीींची जमीन 

दि कस (िाहेरील) द्िारे सहजपिे 

काढून घेतली जाऊ शकत नाही. िुसरे 

म्हिजे पुन्हा एकिा िाखिून दिले की 

आदििासी लोकाींना अन्यायविरोिी 

तनर्ेि आणि औपतनिेशशक 

तनयमाींविरुद्िचा राग व्य त करण्याची 

क्षमता आली. तयाींनी तयाींच्या स्त्ितःच्या 

पद्ितीने आणि सींघर्ाहच्या धचन्हे 

शोिून काढू शकतील. बिरसा मुींडाच्या 

सींघर्ाषमुळेच झारखींडमध्ये छोटा 

नागपूर भाडेकरु कायिा- १९०८ 

(सीएनटी) अस्स्त्तत्त्िात आला जो 

आजही कायम आहे. या कायद्यात 

आदििासीींच्या आदििासीींच्या जशमनीचे 

हस्त्ताींतरि करण्यास मनाई आहे आणि 
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तयाचिरोिर आदििासीींच्या मूलभूत 

अधिकाराींचे सींरक्षि होत. 

भररिीर् आदिवरसी धमय:  

लोकाींमिील िाढतया असींतोर्ाचा 

पररिाम आदििासीींच्या चालीरीतीिर 

आणि प्रिाींिरही झाला आणि बिरसाने 

उतपत्तीचा विचार करून ही चळिळ 

सुरू केली. लोक आशमर्ात 

पडतात.  िमाषच्या दठकािी , किीकिी 

आदििासी शमशनरीच्या मोहात 

पडतात , तर किीकिी फसििूकीस िेि 

मानले जाते.  या समस्त्याींचे तनराकरि 

केल्याशशिाय आदििासी समाज चाींगले 

काम करू शकत नाही , म्हिून तयाींनी 

एक उत्तम नायक आणि 

समाजसुिारकाची भूशमका 

तनभािली.  बिदटश ि शोर्काींच्या 

विरोिातही सींघर्ष चालूच होता. तयाला 

मादहत होते की िमाषशशिाय सिाहना 

सोित घेिे सोपे होिार नाही.  म्हिून 

बिरसाने सिष िमाहच्या चाींगुलपिापासून 

काहीतरी आकवर्षत केले आणि आपल्या 

अनुयायाींना तयाचे अनुसरि करण्यास 

पे्रररत केले. बिरसाने जुन्या 

अींिश्रद्िाींचे खींडन केले. लोकाींना दहींसा 

आणि अमली पिािाषपासून िूर 

राहण्याचा सल्ला दिला. तयाींच्या 

पररिाम असा झाला की णिस्त्तीति 

स्त्िीकारिार या लोकाींची सींख्या 

झपा्याने कमी होऊ लागली आणि जे 

मुींडा णिश्चन झाले तयाींनी पुन्हा 

आपल्या जुन्या िमाषकडे परत जाऊ 

लागले. तयाींनी मुींडा समाजात िाशमषक 

आणि समाज सुिारिेचे कायषक्राम सुरू 

केले आणि सिष िुष्ट्कमाहपासून मु त 

करण्याचे िचन दिले. बिरसानी 

साींस्त्कृततक िमाषसाठी िोंगा (पूिषज 

िेिताींचा) पूजन करण्याचा आग्रह 

िरला. बिरसाने 'महारािी राज टुीं डू 

जनाओ अिुजा राजा अती जाना ' 

(म्हिजे बिदटश साम्राज्याचा राज्य 

सींपले पादहजे आणि आमचे राज्य 

स्त्िापन झाला पादहजे) अशी घोर्िा 

दिली. अशाप्रकारे बिरसाने आदििासीींना 
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स्त्िायत्तता दिली. बिरसा मुींडा याींनी 

आदििासीींना शोर्िाच्या 

नरकयातनाींपासून मु त करण्यासाठी 

तीन स्त्तराींिर सींघदटत करण्यास 

सुरिात केली. प्रिम, सामास्जक 

पातळीिर जेिेकरून आदििासी समाज 

अींिश्रद्िेच्या आणि फसििूकीच्या 

पकडातून िाहेर येऊ शकेल. यासाठी 

तयाींनी आदििासीींना स्त्िच्छतेचे सींस्त्कार 

शशकविण्याचा प्रयतन केला. तयाींना 

शशक्षिाचे महत्त्ि साींधगतले. 

िेिाच्या सींिेशिाहक आणि 

निीन िमाषचा सींस्त्िापक होण्यासाठी 

बिरसाचा िािा शमशनरयाींसाठी अयोग्य 

ठरला. तयाच्या पींिातही णिश्चन िमष, 

मुख्यतिे सरिार होते. तयाच्या कराराची 

सोपी व्यिस्त्िा कर आकारिी करिायाष 

चचषच्या विरोिात होती. एका िेितेच्या 

सींकल्पनेने तयाच्या िमाषला ि आधिषक 

िमाषचे आरोग्य करिारा , चमतकार 

करिारा कायषकताष आणि उपिेशाचा 

प्रसार करिारा लोक याींच्याकडे अपील 

केले. समकालीन आणि नींतरचे लोक 

गािे, तयाींच्या लोक , तयाींच्या आनींि 

आणि अपेक्षा यामध्ये बिरसाचा प्रचींड 

प्रभाि िशषवित आहेत. िती आिाचे 

नाि प्रतयेकाच्या ओठाींिर होते. 

सिािीतील लोक गीताने िशषविले की 

जातत दहींिू आणि मुसलमानाींच्या 

मागाषिर केलेला पदहला प्रभाि िेखील 

नव्या िमाषच्या िमाषकडे आला. बिरसा 

मुींडा याींनी आदििासी लोकाींना तयाींच्या 

मूळ पारींपररक आदििासी िाशमषक 

व्यिस्त्िेचा पाठपुरािा करण्यास सल्ला 

दिला. तयाच्या शशकििीींनी प्रभावित 

होऊन आदििासी लोकाींना तो एक 

सींिेश िनला आणि तयाींनी तयाींचे 

आशीिाषि माधगतले. 

भररिीर् आदिवरसी र्रांच्र्र लोकप्रप्रर् 

सांस्कृिी: 

बिरसाींना शशक्षिािरोिरच 

सींगीत, नृतय याींची सुद्िा आिड 

होती.तयाचिरोिर उत्तम िासुरी 

िाजिायचे, तयाींचा आिाज भारिस्त्त 
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होता. पुढे हाच आिाज आदििासीींच्या 

अन्यायाविरुद्ि उठला. िासरी ि 

टुईला िाजवििे, नृतय, नकला, धचर 

रेखाटिे, आखाड्यात जािे इतयािी 

छीं िही तयाींच्या अींगी होते.  बिरसा मुींडा 

म्हिाले की - “आपि आपली मूळ 

आदििासी सींस्त्कृती विसरू 

नये.ज्यामध्ये िरीच अजूनही लोकगीते 

आणि िाींशशक सादहतयात स्जिींत 

आहेत. बिरसा मुींडा १५ नोव्हें िरला 

होिायाष तयाींच्या जयींतीचा अद्यापही 

कनाषटकातील म्हैसूर आणि कोडागू 

स्जल्हेपयहत आदििासी लोकाींचा उतसि 

साजरा केला जातो , आणि झारखींडच्या 

कोकर राींची येिे समािीस्त्िळ येिे 

अधिकृत कायष केले जाते.२००८ मध्ये, 

बिरसाच्या जीिनािर आिारीत दहींिी 

धचरपट, गाींिी से पेहेल गाींिी याींना 

तयाच नािाने तयाींच्या कािींिरीिर 

आिाररत इ िाल िुराषन याींनी तनिेशशत 

केले होते. आिखी एक दहींिी धचरपट , 

"उलुलन-एक क्रााींती (ि क्रााींती)" २००४  

मध्ये अशोक सरन याींनी तयार केली , 

ज्यामध्ये ५०० बिरसाई्स ककीं िा 

बिरसाच्या अनुयायाींनी अशभनय केला. 

आज तयाच्या नािािर अनेक सींस्त्िा , 

सींस्त्िा ि सींरचना आहेत , विशेर्त: 

बिरसा मुींडा विमानतळ राींची, बिरसा 

इींस्स्त्ट्यूट ऑफ़ टे नॉलॉजी शस ींिरी , 

बिरसा मुींडा िानिासी विद्यािीभिन, 

कानपूर, शसद्िो कान्हो बिर्ाष 

विद्यापीठ, पुरुशलया आणि बिरसा 

कृर्ी विद्यापीठ. बिहार रेस्जमेंटचे 

युद्ि रोख म्हिजे बिरसा मुींडा की 

जय (बिरसा मुींडाचा विजय). आजही 

या महान व्य तीच्या पविर स्त्मृती 

झारखींड राज्यात आहेत. झारखींड 

राज्याने राींची विमानतळ ि रेल्िे 

स्त्िानकाला 'बिरसा मुींडा' हे नाि िेिून 

तयाींच्या महान कायाषला गौरविले आहे.  

सरररांश:  

एकोणिसाव्या शतकाच्या 

उत्तरािाषत भारतीय आदििासी 

समाजाची आणि झारखींड तसेच 
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भारतातील क्रााींततकारक विचारसरिीने 

सामास्जक आणि राजकीय युगाच्या 

नव्या रचनेकडे जािारे नायक म्हिून 

बिरसा मुींडा हे  भारतीय इततहासात 

अजरामर झाले आहेत. १९ व्या 

शतकात बिरसा मुींडा हे  भारतीय 

स्त्िातींत्र्य चळिळीच्या इततहासातील 

एक प्रमुख िुिा असल्याचे शसद्ि झाले 

आणि ते एक प्रमुख आदििासी 

जननेते होते. आदििासीींचे जीिन , 

ओळख आणि अस्स्त्तति िाचविण्यासाठी 

तयाींनी िीघष आणि कठोर सींघर्ष केला.  

बिरसाचे विचार मुींडा ि सींपूिष 

आदििासी समाजाला सींघर्ाषचा मागष 

िाखित रादहले. केिळ पे्ररिाच नाही , 

तर बिरसाचे विचार मुींडा ि सींपूिष 

आदििासी समाजाला सींघर्ाषचा मागष 

िाखित रादहले. बिरसा याींनी 

म्हटल्याप्रमािे मािसाला ठार मारता 

येते, विचाराींना नव्हे.  आणि आज 

बिटीशाींच्या अींताच्या सत्तर िर्ाषनींतरही 

बिरसा लोकाींमध्ये स्जिींत आहे ि 

आजही बिरसा हे आदििासीींसाठी सिाषत 

मोठे स्त्िान आहे. 
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आदिवरसी कप्रविेिूि बिरसर मुांडर र्रांचे आलेले क्रांतिकररी चचत्रण : एक 
आकलि 

प्रर. डॉ. लललि अधरिे 
सहयोगी प्राध्यापक, मराठी विभाग, 

श्री मु तानींि महाविद्यालय, 
गींगापूर, स्ज. औरींगािाि 

 

प्रस्िरविर: 

आदििासी सादहतय हे जीिनिािी 

सादहतय आहे. आदििासीींच्या सिाहगीि 

उतिानाचा प्रश्न घेऊन हे सादहतय 

प्रस्त्िावपत समाजव्यिस्त्िेला हाक मारू 

लागले आहे. सोितच आदििासीींच्या 

सामास्जक िाींििीचा आणि एकातम 

जीिनाचा विचारही ते माींडू लागले आहे. 

ििषरदहत, जातीरदहत समाजव्यिस्त्िा 

आदििासी समूहाींमध्ये नाींिािी हा बिरसा 

मुींडा याींचा आिशष घेऊन आदििासी 

सादहतयाचे स्त्िप्न सतयात उमटू लागले. 

जी आदििासी जीिनमूल्य किी नव्हतीच 

तयाींचा स्त्िीकार हे सादहतय किावप करिार 

नाही. म्हिून आदििासी सादहतय हे 

व्यापक स्त्िरूपाचे सादहतय आहे. 

या सींिभाषत डॉ. विनायक तुमराम 

म्हितात की, ‘‘आदििासीींचे घायाळ 

आयुष्ट्य ज्या सींस्त्कृतीच्या कुसाआड 

रादहले, तया सींस्त्कृतीच्या प्राचीन 

इततहासाला कुळारींभ िेिारे हे सादहतय 

आहे. आदििासी सादहतय हे या भूमीने 

प्रसविलेल्या आदिम िेिनेचे, जाणििेचे 

शब्िरूप होय.’’१ म्हिजेच आदििासी 

सादहतयाच्या रूपाने निा विद्ोह 

दििसागणिक आकारत आहे. 

िनिासमु तीचा निा सींकल्प आदििासी 

सादहतयाच्या रूपाने मानिाच्या मनामनात 

दृढाित आहे. आदििासी भारताच्या 

नितनमाषिाची स्त्िप्निीजे आदििासी 

सादहतयाच्या रूपाने अींकुररत होऊ लागली 

आहेत. यासींिभाषत डॉ. विनायक तुमराम 

शलदहतात की, ‘‘पहाडाींच्या कुसाकुसात 
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आणि काटेरी झुडपाींच्या िस्त्तया-िस्त्तयाींत 

ज्याींच्या आयुष्ट्याचा प्रतयेक क्षि िेडीिींि 

झाला अशा आरण्यकाींना मु तीचा दिलासा 

िेिारे हे सादहतय होय.’’२ म्हिजेच अनेक 

आदििासी किीींनी बिरसा मुींडा याींना 

आपला आिशष मानून बिरसा मुींडाींची 

क्रााींततकारक भार्ा आपल्या शब्िाींतून 

साकार केली आहे. ििषव्यिस्त्िेशी 

तनिाषयक युद्ि माींडिारे हे सादहतय 

आदििासीींच्या सिष तक्राारी सोित घेऊन 

युगप्रिासाला तनघाले आहे. या सादहतयात 

िेिना, विद्ोह आणि अशभतनिेशही आहे. 

प्राचायष राम शेिाळकर याींनी आदििासी 

सादहतयासींिींिी माशमषकपिे वििेचन केले 

आहे. ते म्हितात की, ‘‘आजचे आदििासी 

सादहतय हे या नव्या प्रिोिनाचे उर्ासु त 

आहे.’’३ म्हिजेच आदििासी जीिन हे 

अनेक कलाकुसरीींनी यु त आहे, तसेच 

आदििासीींच्या चळिळीींना सींघर्ाषच्या 

विविि छटा आहेत. आदििासी आणि 

काव्य याींचा फार जिळचा सींिींि आहे. 

आदििासी सिाषत प्रिम िोलला तो 

काव्यातूनच. जीिनात येिारया विविि 

प्रसींगाींना िैयाषने तोंड िेतानाच तयाच्या 

तोंडून काव्यही तेिढ्याच सहजतेने िाहेर 

पडले. हेच काव्य बिरसा मुींडा याींच्या 

क्रााींततकारक नेततृिाची ग्िाही िेऊ लागले. 

बिरसर मुांडर र्रांचे व्र्क्तित्व आणण 

किृयत्व: 

बिरसा मुींडा याींचा जन्म 

झारखींडमिील उशलहातु या गािी १५ 

नोव्हेंिर १८७५ रोजी झाला. तयाींचे शशक्षि 

जमषन शमशनरी स्त्कुलमध्ये झाले. 

सगळ्याींमध्ये शमळून-शमसळून राहण्याचा 

बिरसा मुींडा याींचा स्त्िभाि होता. तयामुळे 

तरुिियात तयाींनी समियस्त्क आणि 

समविचारी सहकायाहचे सींघटन केले. 

बिरसाींना आपल्या िडडलाींचे सुगन मुींडाींचे 

जिरिस्त्तीने िमाहतरि केल्यािद्िल 

णखस्त्ती शमशनयाहचा ि इींग्रजाींचा मनस्त्िी 

राग येत असे. तयातच अशशक्षक्षत 

आदििासीींिर इींग्रजाींकडून होिारा 

अतयाचार पाहून इींग्रज अधिकारयाींना िडा 

शशकिण्याचा विचार तयाींनी केला. बिरसा 
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मुींडा याींनी गोडगींडा गािातील स्त्िामी 

आनींि पाींडे याींना गुरूस्त्िानी मानले होते. 

तयाींच्या आशीिाषिाने आणि तयाींच्या 

सहकायाषच्या िळािर इींग्रज सरकारच्या 

अन्यायाविरोिात बिरसा मुींडाींनी छोटा 

नागपूर क्षेरात इ.स. १८९५ ला लढा 

उभारला. 

यासींिभाषत सुरेशकुमार शस ींह 

म्हितात की, ‘‘छोटा नागपूरच्या 

अरण्यािरील आपला पूिषजाींपासून 

वपढीजात अधिकार शमळािा यासाठी 

व्यस् तसापेक्ष सिषस्त्िाचा ि सुखाचा तयाग 

करून समाजसापेक्ष दृस्ष्ट्टकोनातून बिरसा 

मुींडा िींडखोर होऊन आदििासी 

स्त्िातींत्र्यासाठी जीिन समवपषत करतात. 

कारि अरण्य, जींगल िनभूमी ही मुींडाची 

माता आहे. बिरसाच्या पूिषजाींपासून शशकार 

करिे, गुराखीपि, जींगलािर उिरतनिाषह 

भागवििे हे परींपरागत बिरसा मुडाचे स्जिे 

होते. जींगलािर इींग्रजाींनी आक्रामि केले. 

आदििासीींना तयाींच्या मूळ तनिासापासून 

िरू लोटले.’’४ म्हिजेच बिरसा मुींडाींच्या 

जनविद्ोहामध्ये बिदटश शासन सत्ता, या 

सते्तचा अधिकारी िगष, न्याय प्रिालीतील 

अधिकारी िगष, सरींजाम, जमीनिार हे सिष 

मुींडा जमातीचीं शोर्ि करण्याच्या रूपात 

उभे राहतात. या सिाहकडून मुींडा जमातीचे 

शोर्ि होते. 

मुींडा जमातीच्या भूक, िाररद्र्य, 

उपासमार, िेठबिगार, पोलीस अतयाचार, 

न्याय व्यिस्त्िेची असदहष्ट्िू ितृ्ती या 

सिाहच्या विरोिात बिरसा मुींडा याींचा 

जनलढा होता. याचसाठी तयाींनी 

‘ऊलगुलान’ची हाक दिलेली होती. हे 

कायष करताना इींग्रजाींनी तयाींना अटक 

केली ि तुरुीं गात अतोनात छळ केला. ९ 

जून १९०० रोजी बिरसा मुींडा याींचा राींची 

कारागहृात मतृयू झाला. बिरसा मुींडा याींना 

लोकाींनी जननायक हा ककताि िहाल केला 

आहे. आदििासीींिर होत असलेल्या 

इींग्रजाींच्या िडपिाविरुद्ि बिरसा मुींडा 

याींनी जो लढा लढविला तयामुळे तयाींना हा 

मान शमळाला आहे. 
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आदिवरसी कप्रविेिूि बिरसर मुांडर र्रांचे 

आलेले क्रांतिकररी चचत्रण: 

बिरसा मुींडाींच्या िींडखोर, ध्येयिेडा, 

स्जद्िी, प्रखर, तेजस्त्िी, स्त्िाशभमानी 

व्यस् तमत्त्िािरोिरच मुींडा जमातीचा 

भूतकालीन इततहास परींपरा साींस्त्कृततक ि 

ऐततहाशसक िैभि कवितेतून साकार 

झालेले आहे. यासींिभाषत कितयरी 

उर्ाककरि आराम म्हितात की, 

 ‘‘बिरसा तू एकिा ये रे िािा 

 आम्हा आदिम मायाींच्या कुशीत 

 जन्माला पुन्हा एकिा होऊ िे!  

 ऊलगलुान 

 ही रानाची सय-जळून राख झाली 

 रे”५ 

याचा अिष असा की आदििासी 

क्रााींततकारकाींिद्िलचा अशभमान या 

कवितेतून अपररहायषपिे प्रकटतो. 

कितयरीला िाटते की, बिरसा मुींडाने 

आपल्या कुशीत पुन्हा जन्म घ्यािा. 

बिरसा मुींडाच्या ऊलगुलान या घोर्िेचा 

पुन्हा एकिा नाि घमुला पादहजे असे 

उर्ाककरि आराम याींना िाटते. 

भुजींग मेश्रामाींच्या काव्यात 

येिारया प्रा किा अगिी सहजतेने येतात. 

‘भेटलेल्या कविता’ या कवितेत किीने 

एका शाळकरी मुलाचे मनोगत माींडले 

आहे. गुरूजी मुलाला तीन मािसाींची 

ओळख आपिास साींगतात तेव्हा तो 

मुलगा म्हितो, 

 ‘‘गुरूजीींनी विच्यारलीं 

 कोितयाही तीन आदििासी गािाींची 

 नािे साींग म्हिून साींगलीं, 

 चुकलीं असलीं तर तोंडातच मार 

 पर साींग, औतानाशसिा खुलते का 

 किाड? मी फ त साींगलीं. 

 शेलटी, िरूड, कोडपाणखींडी 

 गुरूजीींनी विच्चारलीं, कशासाठी 

 प्रशसद्ि आहेत ही गािीं? 

 मी फ त साींगलीं, ‘शेलाटीची होळी, 

 िरूडची गोिारीन िाई 

 कोडपाणखींडीच्या कापसाची चोरी’ 

 गुरूजी गरजले, हात परजले 
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 िोन चार मेंिीचे फोक मोडले 

 ‘कोितयाही तीन मािसाींची 

 ओळख  

 आिल्याशशिाय तुला  शाळेत 

 प्रिेश नाही.’ 

 तिा मी बिसाष काका, तीं्या नाना, 

 आन ्अींिरशस ींग म्हाराजाची ओळख 

 काढली.’’६ 

किी आिुतनक काळात इततहासातील 

महापुरुर्ाींची ओळख काढिे महत्त्िाचे 

मानतो. या प्रतयेक महापुरुर्ाशी किीचे 

फार जिळचे नाते आहे. किीने या 

महापुरुर्ाींची निी ओळख शोिली आहे.‘

बिरसा मुींडा’ या कवितेत भुजींग मेश्राम 

बिरसा मुींडा हा अजून क्रााींततकारक ि 

इततहासपुरुर् आजही आदििासीींच्या मनात 

स्जिींत असल्याचे साींगतात. या सींिभाषत 

भुजींग मेश्राम म्हितात की, 

 ‘‘लोक तुझी िाट पाहत आहेत 

 ज्या खडतर िाटेने तू तनघून 

 गेलास ती पायिाट 

 आजचा राजमागष झालाय तुझ्या 

 आठििीींसारखाच 

 नागड्या रारी िहशतीचे साम्राज्य 

 असतानाही.’’७ 

म्हिजेच किी भुजींग मेश्रामाींनी आपल्या 

काव्यसींग्रहाचे शीर्षक ऊलगुलान असे 

ठेिले आहे. हा शब्ि बिरसा मुींडाींनी 

केलेली एकेकाळची घोर्िा आहे. बिरसा 

मुींडा किीला िेगिेगळ्या रूपात भेटतो. 

किी तयाींच्याशी सींिाि करतो. 

िसींत कनाळे ‘बिरसा’  या 

कवितेत म्हितात की, 

 ‘‘शभम शभमालापेन बिरसा । 

 िािळी तुफान तू बिरसा । 

 सतयाचा लढा तू बिरसा 

 मु तीचा मागष तू बिरसा”८ 

म्हिजेच बिरसा मुींडाचा उल्लेख एक 

िािळी व्यस् तमति, क्रााींततकारक अशा 

स्त्िरूपात किी करतात. अन्यायाला िाचा 

फोडिारा िािळासारखा आदििासी 

इततहासपुरुर् म्हिून बिरसा मुींडाचा 

उल्लेख करतात. बिरसा मुींडाच्या कायाषचा 
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गौरि करतात. पुढे िसींत कनाळे 

शलदहतात की, 

 ‘‘वप ींपळाच्या खाली विद्या सािली 

 गौतमा 

 आदििासीींचा वप ींपळ ततिे मुींजे 

 होती जमा । 

 सालईचा िकृ्ष स्जिे गौतम 

 जन्मला 

 आदििासीींच्या लग्नात म्हिून मुींडा 

 आणिला  

 आदिम-गौतम असा घतनष्ट्ठ सींिींि 

 एक एकतेचा आहे असा 

 साींस्त्कृततक िींि”९ 

म्हिजेच किी िसींत कनाळे हे गौतम 

िुद्ि आणि बिरसा मुींडा याींचा घतनष्ट्ठ 

सींिींि प्रस्त्िावपत करून िाखितात. ज्या 

पद्ितीने सिषसामान्याला मािूस ि 

मानितािािी दृस्ष्ट्टकोन गौतम िुद्िाींनी 

िाखविला तयाचप्रमािे बिरसा मुींडाने 

आदििासी समाजाला स्त्िाशभमान 

शशकविला तयाचप्रमािे सींघटन करून 

इींग्रजाींच्या विरोिी िींड करण्यास एक 

पलटिच उभी केली होती. कारि हे इींग्रज 

सरकार जींगलाचा कायिा करून मूळ 

तनिासी आदििासी याींनाच िेघर करू 

लागले. ज्या पद्ितीने गौतम िुद्ि 

म्हितात तुम्हीच तुमच्या जीिनाचे 

शशल्पकार आहात ही भूशमका बिरसा मुींडा 

याींची होती. 

आदििासी समाजाचे आणि बिरसा 

मुींडा याींचे क्रााींततकारक भाितनक नाते 

आहे. यासींिभाषत भुजींग मेश्राम ‘बिरसा 

मुींडा’या कवितेते भाितनक होऊन बिरसा 

मुींडाला शोिू लागतात. ते शलदहतात, 

 ‘‘आईला पहाटेच जातयािर तुझी 

 गािी गाताना 

 मी ऐकत असतो डोळे शमटून 

 डोंगर उतरिीिर िाया रेलॉ रेलॉची 

 तुला घालतात शपि ती ही 

 डोळ्याींमध्ये घेतो िाींिून”१० 

म्हिजेच भुजींग मेश्राम बिरसा मुींडाला 

शोित असताना आपल्या िालपिातील 

आठििीत जातात. या आठििी 

काव्यिद्ि करत असताना तयाींच्या 



 Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

18  

January 2021                        An Edited E-Book                  www.nadmchb.org 

कवितेची भार्ा अधिक सींिेिनशीलपिे 

व्य त होते. िाचकाच्या मनाला िेट 

शभडते. अनेक आदििासी किीींच्या कवितेत 

किी िालपि, आपले गाि, माय, िाप, जुने 

सिींगडी शोित असताना या कवितेची 

भार्ा कातर िनत जाते. परींतु बिरसा 

मुींडाचे कायषकतृषति एिढे महत्त्िपूिष होते 

की, बिरसा मुींडा हा जातयािर िळिारया  

माताींचा आशा ककरि िनला होता. प्रतयेक 

आदििासी माता आपल्या मुलामध्ये 

बिरसा पाहत असते. 

बिरसा मुींडा या क्रााींततकारकाचे 

आदििासी कवितेच्या क्षेरातील पदहल्या 

वपढीतील आघाडीच्या कितयरी उर्ाककरि 

आराम याींनी ितषमानातील स्त्मरि केले 

आहे. आजच्या ितषमानातील आदििासी 

स्स्त्रयाींचा छळ, आदिम समाजाच्या व्यिा, 

िेिना, ि:ुख, भय यातून मु तता 

करण्यासाठी बिरसा मुींडा याने पुन्हा रूप 

िारि करािे. बिरसाचा ‘ऊलगलुान’ पनु्हा 

सुरू होण्याची ही विनििी करताना 

उर्ाककरि आराम म्हितात की, 

 ‘‘घेऊन ये रे िािा - 

 क्रााींतीचा निा रेलाऽऽ  ठेमसा 

 आणि पहाट गभाषतून सूयष 

 येण्याआिीच तोड सारी साखळिींड 

 - आणि करून टाक मोकळीं 

 बिरसा! म्हिूनच ये रे आमचा 

 निा आशािीप होऊन!’’११ 

म्हिजेच आदििासी समाजािर 

ितषमानकाळात िेखील अन्याय होतो आहे. 

हा अन्याय िरू करण्यासाठी कितयरी या 

कवितेच्या माध्यमातून बिरसा पुन्हा यािा 

हा आशािाि व्य त करीत आहे. 

आदििासीींच्या शोर्िमु त, भयमु त 

समाजरचनेसाठी बिरसा मुींडा याींनी 

आशािीप होऊन यािे. 

कािेिाज प्रस्त्िावपत व्यिस्त्िेने 

महातमा गौतम िुद्िाला िशािताराींपैकी 

एक अितार मानला आहे. राम, कृष्ट्ि, 

िराह, मतस्त्य, िामन या अितार माशलकेत 

िुद्िाला अितार मानला गेल्यामुळे 

चातुिषिाषची चौकट मानण्यासाठी 

आदििासीींची सींस्त्कृती आहे. या 
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सींस्त्कृतीमध्ये समता, िींिुता, न्याय या 

तत्त्िाींना कें द्स्त्िानी ठेिले आहे. भुजींग 

मेश्राम हे आपल्या ‘बिरसा मुींडा’  या 

कवितेत ऊलगुलान ची घोर्िा करतात. 

ऊलगलुान म्हिजे सिष पातळीिर एकाच 

िेळी उठाि करा. आदििासी क्रााींततकारक 

बिरसा मुींडा याींच्या कृती कायषक्रामाची 

घोर्िा म्हिजे ऊलगुलान होय. बिरसा 

मुींडा या कवितेत भुजींग मेश्राम म्हितात 

की, 

 ‘‘आहे फ त अरण्यात िाढिारा 

 असींतोर् अन ्ओठाींिर तूच दिलेलीं 

 छोटीं गीत 

 ऊलगलुान! ऊलगलुान! ऊलगुलान! 

 जे आता िनलीं आहे साींस्त्कृततक 

 आींिोलन”१२ 

म्हिजेच आज आदििासी समाजाची 

ह काची उतपािन सािने शासन, व्यिसिा 

आपल्या ताब्यात घेत आहे. आदििासीींच्या 

जीिनातील प्रश्न, समस्त्या जीिघेण्या होत 

आहे. आदििासी युिकाींमध्ये सींघर्ष 

करण्याचे मनोिल िाढत आहे. या 

युिकाींना आपल्या इततहासातील 

महानायक क्रााींततकारक बिरसा मुींडा याींची 

आठिि होत आहे. तयाींच्या ‘ऊलगुलान’ 

या घोर्िेचा उपयोग प्रस्त्िावपत 

व्यिस्त्िेला शह िेण्यासाठी करण्याच्या 

तयारीत आदििासी तरुि आहे. ितषमान 

पररस्स्त्ितीमध्ये आदििासी समाजामध्ये 

एक साींस्त्कृततक, सामास्जक ि राजकीय 

आींिोलन उभे रादहले आहे. आपल्या 

ह काींसाठी, अधिकाराींसाठी आदििासी 

समाज जागतृ होत आहे. आपल्या 

इततहासाचे स्त्मरि करून आपली अस्स्त्मता 

जागतृ करण्याचे कायष बिरसा मुींडा याींच्या 

इततहासाच्या पुनिाषचनामुळे श य होत 

आहे. 

समररोप : 

नागरी आणि ग्रामीि 

समाजापासून सिषिा िरू असलेला अििष 

समाज आदििासी समाज आहे. तनिीड 

अरण्यात आदिमतेचे जीिन जगिारया 

आदििासीींना स्त्िातींत्र्याचा लाभ झाला 

नाही. स्त्िातींत्र्यानींतर आपले जीिन 
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सुखकर होईल म्हिून स्त्िातींत्र्याच्या 

आींिोलनात आदििासी समाज मोठ्या 

सींख्येने आींिोलनात होता. बिदटशाींच्या 

गुलामधगरीविरुद्िच्या युद्िात आदििासी 

उतरला होता. आदििासी समाजाने िेखील 

या स्त्िातींत्र्याच्या इततहासात आपले 

महत्त्िपूिष योगिान दिले आहे. 

भगिान बिरसा मुींडाच्या पे्ररक 

इततहासाने तयाला हा इततहास घडिायला, 

शरूति गाजिायला भारतीय समाजािरोिर 

जायला आणि सामुिातयक वििेकाने 

सींघर्षशसद्ि व्हायला दिशा दिली होती. 

तनसगषित्त सींस्त्कृतीच्या िारशाला 

कतषतििान इततहास जोडला गेला. 

पारींपररक अभौततक सींस्त्कृतीचे समदृ्ि 

ज्ञान असलेला आदििासी समाज 

स्त्िातींत्र्यानींतर प्रामाणिक अशा आकाींक्षा 

ठेिून होता. झाले उलटेच. तयाींचा इततहास 

जािीिपूिषक िाजूला ठेिला. तयाींची 

सींस्त्कृती मागास ठरविली. 

स्त्िातींत्र्यानींतरच्या स्त्िािी अहींकारी 

व्यिस्त्िेने तयाींची वपळििूक-फसििूक 

करीत कमालीचे शोर्ि केले. अन्याय, 

िेठबिगारी आणि िमन याींचे िळी 

ठरविले. याविरुद्ि साततयाने बिरसा मुींडा 

याींनी सींघर्ष ि िींड केले होते. म्हिूनच 

अत्तिीपभि याप्रमािे आपिच आपल्या 

प्रकाशाचे िीप व्हािे असा विश्िास 

आदििासी किीने बिरसा मुींडाचे क्रााींततकारी 

धचरि करून िाचकाींना अींतमुषख केले 

आहे. 

सांिभयग्रांथसूची: 

१) तुमराम विनायक, ‘आदििासी सादहतय : दिशा आणि िशषन’, स्त्िरूप प्रकाशन, 

औरींगािाि. २०१२, पषृ्ट्ठ क्रा. १. 

२) ककत्ता, पषृ्ट्ठ क्रा. २. 

३) ककत्ता, पषृ्ट्ठ क्रा. ३. 

४) शस ींह कुमार सुरेश, ‘बिरसा मुींडा और उनके आींिोलन’, नई दिल्ली, २०००, पषृ्ट्ठ क्रा. ८. 
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बिरसर मुांडर क्रांिीकररी महरिरर्करचे करर्य

डॉ. कप्रविर मुरररीलरल ररजरभोज 

मराठी विभाग प्रमुख 

एस.एस.गल्र्स कॉलेज, गोंदिया.(महाराष्ट्र) 
अींसारी िाडष, विठ्ठल नगर, गोंदिया 

  

प्रस्िरविराः 

‘‘तुम्ही विश्िास ठेिा अींिाराला अींत 

 असतो सूयषरि घेऊन येिारा 

कुिीतरी सींत असतो’’ 

आदििासी समाजाकरीता सूयषरि घेऊन 

येिारा हा बिहारच्या झारखींडामिील 

उगिलेला क्रााींतीसयूष म्हिजे बिरसा मुींडा 

होय. भारताच्या स्त्िातींत्र्यलढयात 

आदििासीींचे ठामपिे नेततृि करून 

ियाच्या अिघ्या 25 व्या िर्ी शहीि 

होऊन इततहासात अजरामर होिारा शूर 

योध्िा म्हिून सामान्य लोकाींना तयाींचा 

पररचय आहे तर आदििासीींकरीता 

ईश्िराचा अींश म्हिून पूज्यनीय आहे. 

उलगुलान चे रिशीींग फुीं किारे, इींग्रजाींच्या 

िडपशाहीविरोिात आदििासीच्या िनह क 

आणि स्त्िातींत्र्याकरीता लढत लढत प्राि 

तयागिारे बिरसा मुींडा स्जिट असे 

क्रााींततकारी होते. 

बिरसर मुांडर र्रांचे िरलपण आणण धमय 

परीवियिाः 

भारताच्या बिहार राज्यातील राींची स्जल्हा 

नैसधगषक सींपत्ती, जींगलसींपत्तीने सींपन्न 

असून पथृ्िीच्या पोटात अनेक खतनजेही 

साठिलेली आहेत.  अशाच राींची पासून 

60 कक.मी. िरू िक्षक्षि-पूिष भागातील 

उशलहातू नािाच्या गािात मुींडा कुटुींि 

राहत असे.  सुगिा मुींडा आणि करमी 

मुींडा या िाींपतयाींला कामता नािाचा मुलगा 

आणि िसकीर ि चींपा नािाच्या िोन मुली 

असून चििे अपतय म्हिजे बिरसा मुींडा 

होय.  दिनाींक 15 नोव्हेंिर 1975 रोजी 

बिरसा याींचा जन्म झाला. गरुूिारला 

दहींिीमध्ये िहृस्त्पततिार म्हितात, मुलाचा 

जन्म िहृस्त्पततिारला झाला म्हिून बिरसा 
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हे नाि ठेिले. पुढे हेच नाि आदििासीींच्या 

जीिनाचा प्रकाशसूयष िनले. सुगिा आणि 

करमी याींना पुन्हा पुर प्राप्ती झाली आणि 

कुीं टुींि पूिष झाले तीन मुलीं आणि िोन 

मुली अशा सप्तकोनी कुीं टुींिात बिरसा हे 

अींतयत चािाक्ष आणि तेजस्त्िी होते. 

आदिवरसी समूहरच्र्र मिरिील प्रवद्रोहाः 

 णिस्त्ती िमषप्रसारक आदििासीींना 

तयाींच्या जमीनीची लालूच िाखिनू 

णिश्चन िमष स्स्त्िकारायला भाग पाडत 

होते. काही आदििासीींनी िमषििलाला 

विरोि करून एकर येण्याचा तनिाषर केला. 

चाउिासा येिील शमश्नरी शाळेत झालेलया 

सभेत णिश्चन पािरीने भारतीय ि 

आदििासी प्रिा-परींपराना चूकीचे ठरिून 

आदििासी समाजाला असभ्य म्हिून 

अिमान केल्यामुळे बिरसाने उठून अतयींत 

कठोर, इींग्रज ि णिश्चन विरोिी भार्ि 

करून आिाहन दिले. मुख्य पािरी लूिरन 

याींनी बिरसाला समजिण्याचा प्रयतन केला 

पि विद्ोहाची दठिगी पेटली होती. बिरसा 

आपल्या विचाराींना मागे घेिारे नव्हतेच 

पररिामी तयाींना शाळेतून काढण्यात आले. 

इिच बिरसाचे शशक्षि सींपले. 

 अिषिट शशक्षिाला राम राम 

ठोकून बिरसाींनी आपल्या गािाला जिळ 

केले तयाींच्या जाईपयहत इींग्रजाच्या 

विरोिात बिरसाने केलेल्या भार्िाची 

ककती पोहचली होती. अशातच जिळच्या 

िींिगािातील आनींि पाडे या व्य तीचा 

पररचय झाला. दहींि ू िमष िेि, पुराि, 

उपतनर्द्, रामायि, महाभारत, 

भगव्तगीता इतयािी विविि िाशमषक आणि 

शसध्िाींताींची मादहती आनींि पाींडे याींना 

होती. बिरसा तयाींच्या सोित दहींि ूिमाषच्या 

अनेक मुद्ियाींिर गहन चचाष करीत. 

तयाींच्याच मागषिशषनाखाली बिरसाींनी दहींि ू

िमषग्रींिाच्या अध्ययनाला सुरूिात केली. 

दहांि ूधमरयि प्रवेशाः 

 आनींि पाींडे आणि तयाींचे भाऊ 

सुखनाि पाींडे याींच्या सास्न्नध्यात दहींि ू

िमाषचे सखोल अध्ययन करून तयाींच्या 

लक्षात आले की णिश्चन िमष आणि दहींि ू

िमाषत जरी ईश्िरीय ज्ञान, आध्यास्तमकता 
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याींचा सींिेश समान असला तरी 

िमषपरीितषनासारखी कोितीही गोष्ट्ट दहींि ू

िमाषत नाही. दहींि ू िमाषतही इतर 

िमाषसारखे िया, परोपकार, क्षमा, शाींती, 

प्रामाणिकता, नैतीकता आणि 

सतयततिािर मानिी जीिन आिारीत 

आहे.  अशा अनेक मुद्ियाींमुळे बिरसा 

दहींि ू िमाषकडे आकवर्षत झाले.  तयाींना 

णिश्चन िमाषपेक्षा दहींि ू िमष अतयींत 

उपयु त आणि महत्त्िाचा िाटला. 

महाभारताची शशकिि, गीतेचा उपिेश या 

सिाहच्या प्रभािामुळे बिरसाींनी पुन्हा दहींि ू

िमाषचा स्स्त्िकार केला. दहींि ू िमष 

स्स्त्िकारल्यानींतर तयाींनी एकाींतिासात चार 

िर्े तपस्त्या केली. या काळात तयाींची 

िेशभुर्ा, आचार-विचार सिाषत अींतिाषहय 

ििल झाला.  अींगात पीताींिर आणि 

पायात खडाउ आल्या. लोक तयाींना आता 

महातमा बिरसा म्हिू लागले.  

पांथरची स्थरपिराः 

 बिरसा मुींडाची ओळख आता एका 

िैद्यायाच्या रूपात झाली होती कारि 

कोितयाही आजाराला िेगिेगळया 

िनस्त्पती च्या उपचाराद्िारे नष्ट्ट करू 

लागले. उपचारासोितच उपिेश िेण्याचे 

कायष बिरसा करत होते. दििसेंदििस 

लोकाींची सींख्या िाढत होती. आदििासी 

समुिायाच्या विकासाकरीता एक नव्या 

पींिाची स्त्िापना केली. जून्या जाचक 

रूढी, पींरपरा नष्ट्ट करून दहींि ू िमाषतील 

आणि णिश्चन िमाषतील विकास 

करिार या पींरपराींचे अनुकरि या पींिात 

होऊ लागले. आदििासी समाजात गोिि 

तनवर्ध्ि ठरिून फ त शस ींगिोगा म्हिजे 

एकेश्िरिाि स्स्त्िकारला.  िळीप्रिा नष्ट्ट 

केली, स्त्िच्छतेचा पुरस्त्कार केला तसेच 

यज्ञोपवित िारि करण्याचा उपिेश केला. 

एकीं िरीत दहींि ू िमाषतील उच्च भािनाींचा 

स्स्त्िकार या ‘‘बिरसैत’’ पींिात करायला 

लािला. 

 बिरसाचे हे सिष आचरि णिश्चन 

िमाषला आणि िमषप्रचाराला आळा 

घालिारे होते इींग्रज आणि िमष प्रचारक हे 

िेगिेगळे नसून एकाच नाण्याच्या िोन 
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िाजू आहेत हे बिरसाला केव्हाच कळले 

होते.  म्हिून तयाींनी णिश्चन िमाषविरूध्ि 

ही िाशमषक चळिळ सरुू केली होती. 

णिश्चन िमष प्रचारकाींना विरसाचे हे कायष 

म्हिजे िमषप्रचारात खूप मोठी अडचि 

िाटली म्हिूनच तयाींनी बिरसाला विरोि 

करण्याकरीता जमीन मालकाींची मित 

घेतली. 

आांिोलिरची सुरूवरिाः 

 िाशमषक आींिोलनाने हळूहळू 

राजकीय आींिोलनाचे रूप िारि केले.  

िमषसुिारिेसोितच समाजसुिारिा असे 

रूप ही चळिळ घेऊ लागली.  ककतीतरी 

मुींडा सरिार एकर येऊन या आींिोलनाला 

आपल्या अधिकाराचे, आतमतनभषरतेचे, 

गुलामीतून सुटका प्राप्त करण्याचे 

आींिोलन िनिून ‘‘सरिार आींिोलन’’ असे 

नाि दिले.  आदििासी समाजातील 

उपासमार, गरीिी, िेरोजगारी, अज्ञान हे 

सिष नष्ट्ट करून आदििासी समूहाला पुढे 

आिण्याकरीता बिरसा समाजाला जागतृ 

करू लागले. विविि सभाींमध्ये मागषिशषन 

करत असता तयाींच्या िािीला उग्र रूप 

येत होते. या सभाींमध्ये आदििासी सैतनक 

सहभागी होत असत. भूिारक, इींग्रज, 

िमषप्रचारक-प्रसारक, आणि िनसींरक्षक 

कायिा या सिाहच्या विरोिात बिरसाच्या 

नेततृिात हे आींिोलन अधिकाधिक तीव्र 

होऊ लागले. या आींिोलनाकरीता बिरसा 

मुींडानी काही तनयम िनिून आचार 

सींदहता िनिली. या तनयमामध्ये शोर्ि 

करिार या प्रतयेक घटकाचा विरोि, बिटीश 

शासनाच्या आदििासी विरोिी नीतीिर 

िदहष्ट्कार, आदििासी िीराींच्या गािाींचे 

प्रसार प्रचार, 30 जून 1855 या दििसाचा 

शहीि दििस म्हिून गौरि करण्यात 

यािा.  या दििशी 30 हजार आदििासी 

‘जमीर आींिोलनात’ मतृयूमूखी पडले होते. 

यात पुरूर्च नव्हे तर आदििासी 

स्स्त्रयाींनीही भाग घेतला होता.  या 

दििसाला ‘स्त्ििष रेखा’ दििसही म्हितात. 

1890 पासून सुरू झालेले हे आींिोलन पढेु 

बिटीश िडपशाही आणि िाशमषक पररितषन 

या विरूध्ि होते. शेर्राि मडािी 
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म्हितात‘‘ बिरसाचे आींिोलन म्हिजे 

मानिी ह काची, मानिाधिकारासाठी 

केलेली लढाई होती. आदििासीींना 

गुलामगीरीतून मु त करून शोर्िमु त 

समाजाची, तनशमषती करिे हे तयाींचे स्त्िप्न 

होते.  िहुजन िगष सींघटीत, सींघर्ष शसध्ि 

झाला की माठाली शस ींहासने सहज हालिू 

शकतो यािर तयाींचा विश्िास होता.  

म्हिूनच तयाींनी आपल्या िाींििास 

एकबरत आिून तयाींच्यात आतमविश्िास 

तनमाषि करण्याचा कायषक्राम हाती घेतला.’’ 

 1895 ला बिरसा याींनी 

स्त्िराज्याची घोर्िा करून इींग्रज 

सरकारला उघड आव्हान दिले. आदििासी 

आणि जींगल स्त्ितींर असल्यामुळे 

जींगलसींपत्तीिर आपलाच अधिकार असनू 

कोितेही कर िेिे िींिनकारक नाही, 

आदििासी िाशमषकतेने स्त्ितींर आहेत 

तयामुळे कोितेही िींिन आदििासीींिर लाि ू

नये. आदििासी स्स्त्रयाींचे शारीररक शोर्ि 

केले जाऊ नये, शोर्ि केले जात असेल 

तर कठोर शशक्षा व्हािी, आदििासी मुलाींना 

इतराींसारखे पूिष शशक्षि दिले जािे, 

कोिताही स्त्पशृ्य-अस्त्पशृ्य भेिभाि न 

पाळता आदििासीींना िेिळात जाण्याचे 

स्त्िातींत्र्य हिे, आदििासीींिर लािलेले 

िास्त्यतिाचे िींिन नष्ट्ट व्हािे, आदििासी 

क्षेरातील िनसींपत्ती, जमीन, शेती यािर 

भूिारकाींचे िचषस्त्ि नष्ट्ट करून 

आदििासीींना तयाींच्या जमीनी परत 

कराव्या अशा अनेक समाजविकासाच्या 

मागण्या इींग्रज सरकारसमोर ठेिून बिरसा 

जनजागतृी करू लागले.  तयाींच्या मोहक 

िािीने अनेक गैर आदििासीनाींही आपलेसे 

केले.  आदििासी समाजाची अिस्त्िा 

इतकी ियतनय होती की या मागण्या 

म्हिजे आपले स्त्िगषच आहे अशा 

भािनेमुळे िहूसींख्य समाज बिरसा 

मुींडाच्या आिोलनाला जोडला गेला. काही 

अतयींत सकक्राय कायषकतेही तयार झाले, 

आदििासी सैतनक तर सोित होतेच. या 

सिष सहकायाहना ‘बिरसाई्स’ म्हिण्यात 

येत होते.  कोितयाही सींकटाला, 

आव्हानाला आणि मतृयूला न शभिारा 
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म्हिजे ‘बिरसाई्स’ होय. समाजजागतृी 

करण्याच्या कायाषत हे बिरसाइ््स सतत 

सहकायष करत असून बिरसासोित राहत 

असत. 

बिरसर मुांडर र्रांची पदहली अटकाः 

 23-24 ऑगस्त्ट 1995 आणि 

यापूिी केलेल्या अनेक भार्िामुळे इींग्रज 

सरकार सींतापले होते.  शेिटी बिरसाच्या 

आींिोलनािर िींिन घालण्याकरीता 19 

नोव्हेंिर 1895 ला बिरसा िर 

सरकारविरूध्ि विद्ोह करण्याच्या 

आरोपाखाली अटक करण्यात आली. किी 

सहकारी असलेल्या जमीनिार 

जगमोहनशस ींहने कफतूरी करून बिरसाला 

अटक करण्यास मित केली. िाशमषक 

पररितषनाला आळा िसल्यामुळे पािरी 

धचडलेले होते, तयाींनी बिरसा विरोिात 

साक्ष िेत बिरसाला सोडिे िोकािायक 

आहे असे न्यायालयाला तनक्षून 

साींधगतल्यामुळे बिरसाला 2 िर्ाषच्या 

सश्रम कारािासात टाकण्यात आले. बिरसा 

िोन िर्ष तुरूगाींत असताना इसाई िमष 

प्रसारकाींनी पुन्हा ककतीतरी आदििासीींना 

िमाहतर करिून णिश्चन िनविले.  एिढेच 

नव्हे तर तयाींच्या गैरहाजरीत िनकायिा 

अींतगषत इींग्रज सरकारने आदििासीींच्या 

सिष जमीनी सरकार जमा केल्या. 30 

नोव्हेंिर 1897 रोजी बिरसाची तुरूगाींतून 

सुटका झाली. बिरसाच्या सटुकेची िातमी 

िािटळासारखी पसरली आणि 

आदििासीच्या जीिनात पुन्हा प्राििायूचा 

सींचार झाला.  म्हिून िामन शेळमाके 

म्हितात, ‘‘युिा क्रााींततकारक बिरसा 

मुींडाच्या नेततृिाने बिटीश सरकार हािरले, 

बिरसाच्या आींिोलनाला मुींडा कोल, 

शस ींिूकान,ू सरिारी सींघर्ाषची िार होती. 

बिरसाींची लढाई ि आींिोलन हे 

साींस्त्कृततक, िाशमषक, िैचाररक, सींसािन 

(जल, जींगल, जमीन) आणि स्त्िातींत्र्य 

अशा पाच प्रकारच्या स्त्तरािर एकाचिेळी 

साततयाने सुरू होते. स्त्िातींत्र्याची पदहली 

दठिगी पाडिारा, घोर्िा करिारा 

क्रााींततिीर बिरसा मुींडा होता. ’’तुरूगाींतून 

सुटून आल्यािर बिरसाने पुन्हा मुींडा 
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सरिाराींना, अनुयायाींना एकर करून 

िेगिेगळया िगाषत विभाजन करून 

सेिािल असे नाि िेऊन 10 हजार 

आदििासीींना यात समाविष्ट्ट करण्यात 

आले होते. 

जांगल ररज्र्रची घोषणराः 

 बिरसाने दिनाींक 11.08.1898 ला 

जींगल राज्याची तनशमषती करून चार हजार 

मुींडाची सेना तनमाषि केली तसेच जींगल 

राजचे योग्य प्रशासन चालविण्याकरीता 

मींरीमींडळाची तनशमषती केली.  िींिगाि, 

तोरि, मुरूह, जसपूर, रामपूर, सरगुजा, 

जाींजगीर, रायपूर हे जींगल राज्याच्या 

हद्िीत असल्यामुळे ततिले स्त्िराज्य 

सुराज्य व्हािे म्हिून बिरसा सतत 

प्रयतनरत होते. याकरीता तयाींनी आपल्या 

सेना समूहाचे तीन गटात विभाजन केले. 

1)  प्रचारक ककीं िा गुरूः या शे्रिीतील 

सिस्त्य अतयींत विश्िासू असनू 

याींच्यासोित गुप्त िैठकी घेऊन तनिषय 

घेण्यात येत असत. 

2) पुराणिक अििा पुरानकः या गटातील 

सिस्त्य खुल्या स्त्िरूपात विद्ोह 

करण्याकरीता नेहमीच ततपर असत. 

3) नायक ककीं िा ननकः आींिोलन 

करण्याची इच्छा असलेल्या सिाहना इिे 

प्रिेश होता पि गुप्त सभेत याींचा 

सहभाग राहत नसे.  याींना तनिषय 

कळविले जात असे. 

मागच्या आींिोलनातील चूका यािेळेस 

होऊ नये म्हिून बिरसा खिरिार राहत 

असत.  हे आींिोलन भारतभर पसरािे 

याकरीता तयाींनी स्त्ितः ततिषयारेच्या 

नािािर अनेक स्त्िळाींना भेटी दिल्या यात 

चुदटया यारा, पुरी यारा, निरतनगढ यारा 

हया महतिाच्या यारा आहेत तर खूींटी, 

राची, चक्रािरपूर, िुण्डू, तमाड़, कराष, 

तोरपा, िशसया आणि शससई सारख्या 

दठकािािर भेट िेऊन सेना गठीत 

करण्याचे कायष केले. या सिष सेनेचे 

मुख्यालय खुींटी ठेिण्यात आले. 

सशस्त्र प्रवद्रोहरची घोषणराः 



 Life and Movements of Birsa Munda 

ISBN-978-81-928733-3-6 

 

29  

January 2021                        An Edited E-Book                  www.nadmchb.org 

 दिनाींक 24 डडसेंिर 1899 रोजी 

सशस्त्र क्रााींतीची घोर्िा करण्यात आली.  

यापूिी विविि गुप्त सभा घेऊन 

प्रचारकाींशी अनेक मुद्ियाींिर चचाष करून 

तनिषय घेण्यात आले.  यात फेिुिारी 

1998 ची डोंिरी सभा, माचष 1998 ची 

शस ींिुआ सभा आणि 22 डडसेंिरची 

स्त्मशान घाटातील सभा महत्त्िाच्या 

आहेत.  यासिष गोष्ट्टीींची िोडीफार भनक 

इींग्रजाींना होती पि नाताळचा सि आणि 

योग्य पुराव्याअभािी इींग्रज सरकारला 

कोिताही तनिषय घेता आला नाही तरीही 

तयाींनी आपल्या गुप्त हेराींना, शशपायाींना 

मादहती गोळा करण्याकरीता नेमलेच होते 

पि बिरसा समिषकाींनी तयाींच्या हाती 

काहीही लागू दिले नाही. 24 डडसेंिरला 

सशस्त्र क्रााींतीचे रिशश ींग फुीं कून 

आदििासीींनी खुींटी, िशसया, तोरपा, कराष, 

तपाड़, चक्रािरपूर या क्षेरात भयींकर 

तोडफोड आणि विर्ारी िाि चालविण्यात 

आले. शाळा, चचष इतयािीींचीतोडफोड 

झाल्यामुळे इींग्रज सरकारने राची 

स्जल्हयातील डडप्टी कशमश्नर ए.सी. स्त्रीट 

फील्ड आणि काही सैतनकाींना 

तपासिीकरीता पाठिले आणि तयाींच्या 

लक्षात आले की हे आींिोलन सहज माघार 

घेिारे नाही. पि तरीही सैन्याच्या अनेक 

तुकडया आींिोलन ठीकािी तैनात 

करण्यात आल्या. बिरसाला शोिण्याकरीता 

अनेक प्रयतन करण्यात आले पि 

समिषकाींमुळे बिरसाचा पत्ता लागला नाही. 

 दिनाींक 05 जानेिारी 1900 रोजी 

एटकेडीह ला सभा घेण्यात आली या 

सभेचा नायक ‘गया मुींडा’ होता. सभेची 

मादहती इींग्रज सरकारला झाल्यामुळे 

तयाींनी तया क्षेराला घेराि घातला पि 

यश शमळाले नाही.  इग्रींजाींशी प्रतयक्ष 

सामना करण्याची ही पदहली िेळ होती, 

तयात आदििासीींना यश शमळाले नाही पि 

नींतर कशमशन स्त्रीटफील्ड ने गया मुींडाला 

तयाचे घर जाळून पकडले. यानींतर इींग्रज 

सरकारने िडपशाहीचे िोरि स्स्त्िकारून 

आदििासी विद्ोहयाींना पकडण्याकरीता 

जाळे पसरले. पि यश न आल्यामुळे 
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बिरसाच्या डोमिारी येिे िलातकार आणि 

हतयेचे ताींडि पसरिले. बिरसाला 

पकडण्याकरीता सापडे रचले. 

आांिोलि आणण बिरसरचर अांिाः 

 बिरसाला पकडण्याकरीता 19 

जानेिारी पासून शोिा-शोि सूरू झाली. 

कशमश्नर िौमसन याींनी सतैनक ि पोलीस 

अधिकार याना घेऊन सींपूिष क्षरे वप ींजून 

काढले पि बिरसाचा शोि लागला नाही. 

उलट बिरसाचे सहकारी मुींडा सरिार डोंका 

आणि माणझया ने आतमसमपषि केले. 

याींच्या आतमसमपषिामुळे विद्ोहाचा शेिट 

झाला. िोन सरिार शमळाल्यामुळे 

सरकारने पुन्हा बिरसाला पकडून िेिार या 

लोंकाना िक्षीस िेण्याची घोर्िा केली. 

बिरसा आपल्या कुटुींिासह रानोमाळ 

भटकत होते. मनमारू आणि झरीकेल या 

गािाच्या सात लोकाींनी बिरसाला पकडून 

िेण्याचा ठाम तनिषय घेतला आणि ते 

रानोमाळ भटकू लागले. शेिटी यश आले 

पि जागतृािस्त्िेत बिरसाला पकडिे 

कठीि असल्यामुळे रारी झोपले असता 

तयाींना कैि करून डडप्टी कशमश्नरला 

सोपविण्यात आले. ज्या लोकाींसाठी 

बिरसाने आपले जीिन िेचले तयाींनीच 

विश्िासघात केला. बिरसाला राींची च्या 

कारागहृात पाठविण्यात आले. 9 माचष 

1900 ला झालेली अटक म्हिजे 

बिरसाचा अींत होता. कारागहृातही 

आपल्या सहकार याींची काळजी बिरसाींना 

िाटत होती. तयामुळे सहकार याींची 

बिरसाच्या आींिोलनाशी आपला सुतराम 

सींिि नाही असे साींगािे अशी सूचनाही 

दिली. 

 बिरसाला कारािासातील हिामान 

मानिले नसल्यामुळे दििसेंदििस तयाींची 

प्रकृती खालाित गेली.  कोटाषत टाकलेल्या 

बिरसाच्या सुटकेच्या खटल्याला तारीख 

िर तारीख शमळत होती.  अशातच 8 

जून 1990 ला तयाची प्रकृतत अधिक 

बिघडली आणि 9 जून 1900 ला तयानी 

आपला िेह तयाग केला. एका प्रींचड 

क्रााींतीिीरासकट क्रााींतीयुगाचा अींत झाला.  

बिरसाच्या जन्माच्या िािाप्रमािेच मतृयूही 
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िािग्रस्त्त झाला.  काहीच्या मते तयाींचा 

रहस्त्यमय मतृयू झाला. तर काहीींच्या मते 

तयाींना जेििातून विर्िािा करण्यात 

आली होती.  बिटीश सरकारने मार 

मतृयूचे कारि हैजा जादहर केले होते. िय 

25 िर्ेपूिष होण्याआिीच तेजस्त्िी 

क्राातीिीराचा मतृयू आदििासी समाजाला 

पोरके करून गेला. पि तरीही 

आजतागायत बिरसा मुींडाचे उलगुलान 

सुरूच आहे. अगोिर पर या सरकार 

सोित तर आता स्त्िकीय 

राज्यकत्र्यासोंित, म्हिूनच िामन 

शेळमाके म्हितात, ‘‘अशा या 

महामानिाचे सींपूिष जीिन उलगुलानाला 

सतत उजाष पुरवििारे न सींपिारे इींिन 

आहे. जल, जींगल, जशमनीचा प्रिेता 

क्रााींतीिीर बिरसाची विचारिारा युिकाींनी 

समजून घ्यािी. सिषहारा समाजाचे 

पे्ररिास्त्िान बिरसा मुींडाच्या विचाराींनी 

सींपूिष िेश िगिगतो आहे.’’ 

समररोपाः 

 बिहारमिील महान क्रााींतीकारक 

योध्िा बिरसा मुींडा याींनी आदििासी 

समाजाच्या उतिानाकरीता आपले जीिन 

अपषि केले. बिटीश िडपशाही विरूध्ि 

आींिोलनाचा लढा पूकारून जल, जींगल, 

जमीनीच्या स्त्िातींत्र्याकरीता आणि आदिम 

समाजाच्या विकासाकरीता सशस्त्र 

क्रााींतीकारी उठाि करून णिश्चन 

शमशनरीींचा िमष प्रसार आणि प्रचाराला 

आळा घालण्याचे कायष तसेच सािकार, 

जमीनिार, भाींडिलिार, शमशनरी या 

सिाषच्या विरोिात जाऊन आदििासी 

समूहासाठी समाजाला स्त्िातींत्र्य िहाल 

करून स्त्िराज्याची घोर्िा करतात.  

भारतीय पींरपरा आणि िमाषनुसार आचरि 

करण्याचे आिाहन करून समाजाची 

पूनषिाींििी केली.  तयाच्या कतृषतिामुळे ते 

महातमा बिरसा, िरती आिा आणि 

भगिान बिरसा िनले.  अशा एका 

सामान्य व्यस् तमतिापासून तर भगिान 

बिरसा पयहतचा प्रिास अतयींत खडतरतेने 

पार पाडला.  ियाच्या अिघ्या 25 व्या 
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िर्ी आपली जीिन यारा सींपवििारे 

भगिान बिरसा भारतीय इततहासात 

अजरामर ठरतात.  म्हिूनच आजही 

आदििासी ‘‘बिरसाई एक बिरसा िे, 

लढाईचा िारसा िे, उलगुलान घोर् िे, 

आदिमाींचा लढा तनिाषयक होऊ िे’’ असे 

मागिे मागतात.
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बिरसर मुांडर एक लोकिरर्क 

(आदिवरसीांची ओळख, स्वरर्त्तिर आणण सांस्कृिी वरचवण्र्रचर एक सांघषय) 
 प्रर. डॉ.  रवी एस. सोरिे  

(अिषशास्त्र विभाग) 
श्री पींढरीनाि कला-िाणिज्य महाविद्यालय, 

नरखेड. 
 

प्रस्िरविर - 
 भारतीय िींशाच्या अमूल्य 

िारसापैकी एक लोकनायक म्हिजे बिरसा 

मुींडा आहे. बिरसा मुींडा याींचा जन्म 1875 

ला झाला. छोटा नागपूर पठारािर रहात 

असलेला आदििासीींचा एक गट समुिाय 

म्हिजे मुींडा होय. आदििासीींना इींग्रजाींच्या 

राजिटीविरुद्ि भडकविल्यािद्िल अटक 

केली गेली. या िरम्यान, तयाींना 2 िर्ाहची 

शशक्षा सुनािण्यात आली. िडडलाींनी 

शमशनरी शाळेत िाखला करुन दिला. 

तयामुळे तयाींना तया शाळेत मानुसककचे 

िडे शमळाले. परींतु काही दििसातच 

बिरसाने शाळा सोडली. सुमारे 1890 च्या 

काळात बिरसा िैष्ट्िि िमाषकडे िळले. 1 

ऑ टोिर 1894 रोजी जेव्हा तयाींनी सिष 

मुींडाीं समिुायाला एकर करुन इींग्रजाींविरुध्ि 

शेतसारा माफीकरीता आपल्या 

मागण्यासाठी आींिोलन सुरू केले तेव्हा 

बिरसाला एक तरुि नेता म्हिून 

ओळखले गेले. 

1895 मध्ये बिरसा मुींडा याींनी 

बिदटशाींच्या जमीींिारी पध्िती ि महसलू 

यींरिा तसेच जींगल-भूमी चा लढा 

उभारला. यासोितच बिरसाने 

सािकाराींविरूद्ि सुध्िा लढा उभा केला. हे 

सािकार ि महाजन ज्याींना ते दिकू 

म्हित असत, कजाषच्या ििल्यात तयाींची 

जमीन ताब्यात घेत होते. ही केिळ 

िींडखोरी नसून आदििासीींची ओळख, 

स्त्िायत्तता आणि सींस्त्कृती िाचिण्याचा 

एक सींघर्ष होता. 

19 व्र्रशिकरिील सवरयि महत्वपूणय 

आदिवरसी चळवळ: 

1857 च्या नींतर सरिार चळिळ 

सुरू केली जी शाींत स्त्िभािाची चळिळ 
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होती. परींतु यामुळे आदििासीींची पररस्स्त्िती 

ििलली नाही. मुींडा समुिायाींनी आगामी 

चळिळीला ज्िलींत रूप िेण्याचा तनिषय 

घेतला. बिरसा मुींडा आींिोलन सरिार 

चळिळीपेक्षा तीव्र आणि दहींसक होते. या 

चळिळीचे नेततृि बिरसा मुींडा याींच्याकडे 

होते तयाींच्या कडे सिाषचे सुशशक्षक्षत युिा 

नेता म्हिून लक्ष कें दद्त झाले होते. 

विविि उद्िेशाच्या पूतषतेसाठी ही चळिळ 

सुरू करण्यात आली होती. तयामुळे तयाचे 

रूप िेखील शमधश्रत होते. या चळिळीने 

आधिषकििल, राजकीय ििल आणि 

िाशमषक पुनरुज्जीिन यासारख्या विविि 

उद्दिष्ट्टाींची पूतषता िेखील केली.  

मुींडा समिुायाने 18 व्या 

शतकापासून ते 20 व्या शतकापयहत 

इींग्रजी सरकार आणि भारतीय राज्यकते, 

जमीनिार याींच्याविरूद्ि िींड केले. 19 

व्या शतकाच्या शेिटच्या िशकात बिरसा 

मुींडा याींच्या नेततृिात मुींडा उठाि हा 19 

व्या शतकातील सिाषत महतिाच्या 

आदििासी चळिळीींपैकी एक उठाि आहे. 

या उठािालाच उलगुलानया नािाने िेखील 

ओळखले जाते. मुींडा िींडखोर‘ झारखींडमिील 

सिाषत मोठा आणि शेिटचा उग्र असलेल्या 

आदििासी उठाि होता, ज्यामध्ये हजारो 

मुींडा आदििासी शहीि झाले. बिरसा मुींडा 

याींच्या नेततृिात ‘बिरसा मुींडा आणि तयाींचे 

आींिोलन‘ या चळिळीिर प्रख्यात 

समाजशास्त्रज्ञ आणि मानििींशशास्त्रज्ञ 

याींनी आपले विचार माडींले आहे.  

बिरसर मुांडर र्रांचे िेितृ्व- 

बिरसा मुींडा आदििासीींची ियनीय 

अिस्त्िा पाहून तयाींना जमीींिार ि 

कीं राटिाराींच्या अतयाचारातुन मु त 

करायचे होते. बिरसा मुींडा याींना िाटले की 

शाींततापूिष मागाषने आींिोलन चालिण्याने 

तनरिषक आहे. म्हिूनच तयाींनी आींिोलनात 

अधिकाधिक तरुिाींना सींघदटत केले. मुींडा 

समुिायाने बिरसाींना तयाींचा िेि म्हिून 

स्त्िीकारले. बिरसा मुींडाचा प्रतयेक शब्ि 

आदििासीींसाठी ि्मिा य झाला. बिरसा 

मुींडा याींनी जाहीर केले की कोिीही 

सरकारला कर ियायचा नाही. आदििासी 
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मुींड्याींनी तयाचे पालन केले. बिरसा 

चळिळीने ज्या भूमीसाठी आदििासीींनी 

िर याच दििसाींपासून सींघर्ष केला होता. 

मुींडा समाजाला सरकारकडून योग्य न्याय 

शमळू शकला नाही. या असमिषतेला 

कीं टाळून तयाींनी बिटीश राज सींपिून मुींडा 

राज स्त्िापनेचा तनिषय घेतला. तयाींना सिष 

बिदटश अधिकार याींना आणि णिश्चन 

शमशनरीींना तयाींच्या हद्िीतून घालिायचे 

होते. बिरसा मुींडा याींनी एका नव्या 

िमाषचा अिलींि करून मुींडाींचे आयोजन 

केले. तयाींच्या नेततृिात मुींडाींनी 1899 ते 

1900 मध्ये िींड केले. 

मुांडर समिुरर्रांची बिटीश सरकरर प्रवरुध्ि 

उठरव आणण र्ुद्ध- 

1897 ते 1900 िरम्यान मुींडा समुिाय 

आणि बिटीश सैतनक याींच्यात अनेक 

युद्िेझाली तयामुळे बिटीश सरकार रस्त्त 

झाली होती. ऑगस्त्ट 1897 मध्ये, बिरसा 

आणि तयाच्या 400 सैतनकाींनी तीर-

कमानाींनी सज्ज होऊन  खूींटी पोशलस 

ठाण्यािर हल्ला केला. 1898 मध्ये, 

मुींड्याींनी इींग्रज सैन्यािर टाींगा निीच्या 

काठी सींघर्ष करुन सुरुिातीला इींग्रजी 

सैन्याचा पराभि केला, पि नींतर बिटीश 

सैतनकाींनी तया भागातील अनेक 

आदििासी नेतयाींना अटक करण्यात आली. 

जानेिारी 1900 मध्ये डोंिडी टेकडीिर 

आिखी एक सींघर्ष झाला ज्यामध्ये िरीच 

मदहला आणि मुले ठार झाली. बिरसा तया 

दठकािी तयाींच्या जाहीर सभाींना सींिोधित 

करत होते. नींतर बिरसाच्या काही 

शशष्ट्याींनाही अटक करण्यात आली. शेिटी 

बिरसाला स्त्ितः चक्रािरपूर येिे 3 फेिुिारी 

1900 रोजी अटक केली.  

 कमी सींख्या आणि अपूिष 

सींसािनाींमुळे बिरसाने गतनमी युद्िाचा 

सहारा घेतला. राींची आणि आसपासच्या 

भागातील पोशलसामध्ये बिरसाची िहशत 

तनमाषि झाली होती. इींग्रजाींनी तयाींना 

पकडण्यासाठी पाचशे रुपयाींचे िक्षीस 

ठेिले होते. जे की,  तयािेळी ही र कत 

खूप मोठ्या प्रमािािर होती. बिरसा 

म्हिायचे, ”मािूस ठार मारता येतो, तयाचे 
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विचार नाही“. बिरसाचे विचार सींपूिष मुींडा 

समुिायाला ि आदििासीींना सींघर्ाषचा मागष 

िाखितात. आजही बिरसा हे 

आदििासीींसाठी सिाषत मोठे अग्रस्त्िान 

आहे. आजही बिहार, ओडीसा, झारखींड, 

छत्तीसगड आणि पस्श्चम िींगाल या 

आदििासी भागात बिरसा मुींडाची िेिींता 

सारखीपूजा-उपासना केली जाते. 

बिटीश धोरणरांप्रवरूद्ध जिजरगिृी - 

 ज्या खेड्याींत ककीं िा गािाींमध्ये 

सामूिायीक शेती करण्यात येत होती ततिे 

जमीनिारी पध्िती लागू करुन बिदटशाींनी 

जमीनिार ि िलाल याींच्यात तेिील शेती 

वितरीत करुन, तेिील आदििासीमध्ये फूट 

पाडून महसूलची निीन प्रिाली लागू 

केली. लोकाींनी याविरूद्ि मोठ्या प्रमािात 

आींिोलन केले आणि तया व्यिस्त्िेविरूद्ि 

िींड करण्यास सुरिात केली. बिरसा मुींडा 

याींनी मुींडा आदििासीींमध्ये इींग्रजी 

सरकारच्या लोकविरोिी िोरिाींविरूद्ि 

लोकाींना सींिेिना िेण्यास सुरिात केली. 

जेव्हा तयाला सरकारने रोखले आणि 

अटक केली तेव्हा तयाींनी िमोपिेशनाच्या 

नािाखाली आदििासीींमध्ये राजकीय चेतना 

पसरिायला सुरुिात केली. तो स्त्ितः ला 

िेि म्हिू लागला. तयाींनी मुींडा समाजात 

िाशमषक आणि समाज सुिारिेचे कायषक्राम 

सुरू केले आणि सिष िाईट गोष्ट्टीींपासून 

मु त होण्याचे िचन दिले. 

 हळूहळू बिरसाचे लक्ष मुींडा 

समुिायाच्या गररिीकडे गेले. ितषमान 

काळाप्रमािे आदििासीींचे जीिन अजूनही 

िींधचत होते. खाण्यासाठी अन्न नाही, 

पररिान करण्यासाठी कपडे नाही. एकीकडे 

िाररद्य होते तर िसुरीकडे ”भारतीय िन 

अधितनयम- 1882“ ने तयाींची जींगले 

काढून घेतली होती. जे आदििासी 

जींगलाचे खरे हकिार होते तयाींना 

जींगलातून घालिून दिले. हे िघुन 

बिरसाने शस्त्र हाती घेतले आणि 

हालचाली सुरू झाल्या. 1898 मध्ये डोंिरी 

टेकड्याींिर मुींडाींचा मोठा जमाि होता, 

ज्यामुळे चळिळीची पाश्र्िभूमी तनमाषि 

केली. आदििासीींमध्ये राजकीय चेतना 
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पसरिण्याचे काम सुरूच होते. शेिटी, 24 

डडसेंिर 1899 रोजी बिरसा समुिायाींनी 

इींग्रजाींविरूद्ि युद्ि पुकारले. 5 जानेिारी 

1900 पयहत, सींपूिष माींडा प्रिेशात 

िींडखोरीचे उदे्क पसरला. बिटीश सैन्याने 

चळिळ िडपण्यास सुरिात केली, परींतु 

तयानाीं यश आले नाही. 

 पररस्स्त्िती आजही बिरसा मुींडाच्या 

काळातलीच दिसून येते. आदििासीींना 

हाकलून दिले जात आहे, डडकू अजूनही 

आहेत. जींगलाींची सींसािने तयािेळीही 

आदििासीींच्या मालकीची नव्हती ककीं िा ती 

आजही नाहीत, िास्त्तविक िािेिार िसुरेच 

दिसून येतात. महान कािींिरीकार 

महाश्िेता िेिी याींच्या ‘जींगल के िािेिार‘ 

कािींिरीचा उतार यामध्ये म्हितात, “जर 

पथृ्िीिर िोन िेळा जेिन शमळाले, 

िर्ाषमध्ये चार जाडे कपडे, दहिाळ्यात उि 

िेिारे घर, महाजन ि िलालाींपासनु 

सुटका, अींिार घालविण्याकरीता महुआचे 

तेल, जींगलाची मुळे आणि मि, िन दहरि 

आणि ससा-पक्षी इ. माींस, खाण्यासाठी 

काळे मीठ - बिरसा मुींडाना हे सिष 

सापडले असते तर ते िेि झाले नसते”. 

आदििासी आणि स्स्त्रयाींच्या प्रश्नाींिर काम 

करिारे प्रख्यात सादहतयीकार रमणिका 

गुप्ता आपल्या ‘आदििासी अस्स्त्मता का 

सींकट‘ या पुस्त्तकात शलदहतात, आदििासी 

भागातील जींगले आणि जमीन राजा-निाि 

ककीं िा बिदटशाींनी कािीज केली नव्हती. 

राजा-निाि ततिे असताींना तयाींनी लुटले, 

ि तयाींच्यािर अतयाचार केले. परींतु तयाींनी 

तयाींच्या सींस्त्कृती आणि व्यिस्त्िेत 

हस्त्तक्षेप केला नाही. सुरुिातीला बिदटशही 

तेिे जाऊ शकले नव्हते. काळानुरुप 

रेल्िेच्या विस्त्तारासाठी जेव्हा तयाींनी 

जुन्या मानभमूी आणि िाशमनी-ए-कोह 

(सध्याच्या सींिाल परगिना) भागाींचे 

जींगले तोडण्यास सुरुिात केली आणि 

मोठ्या प्रमािात आदििासीींना विस्त्िावपत 

केले तेव्हा आदििासी चैकार आणि 

भटकीं तीस सुरिात झाली. तया पढेु 

शलदहतात, ‘बिटीशाींनी जमीींिारी प्रिाली 

लागू करुन आदििासीींच्या खेड्याींमध्ये 
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विभाजन केले. जेिे आदििासी मोठ्या 

प्रमािात शेती करीत असत ततिे जमीींिार 

ि िलालाींमध्ये जशमनीचे विभाजन करुन 

महसूलची निीन प्रिाली लाग ू केली. 

तयामुळे आदििासी लोक मोठ्या 

प्रमािािर तयाविरोिात धचडले आणि तया 

व्यिस्त्िेविरूद्ि िींड करण्यास सरुुिात 

केली. 

 आदििासीींच्या समस्त्या न सींपता 

उलट जींगलाती आदििासीच सींपत जात 

आहे. सिष काही जागेिरच आहे, फ त 

नाही आहे, तर केिळ एक व्य ती तो 

म्हिजे “आदििासीींचा िेि” बिरसा मुींडा. 

अश्या पररस्स्त्ितीमध्ये कवि भुजींग मेश्राम 

शलहीतात, 

‘बिरसा तुम्हें कहीीं से भी आना होगा, 

घास काटती िरती हो या, लकड़ी काटती 

कुल्हाड़ी, 

यहाीं-िहाीं से, पूरि-पस्श्चम, उत्तर िक्षक्षि से 

कहीीं से भी आ मेरे बिरसा, 

खेतों की ियार िनकर 

लोग तेरी िाट जोहते. 

‘बिरसा तुम्हें कहीीं से भी आना होगा‘ 

आदििासी सादहतयकार दहरीराम मीिा 

आपल्या कवितेमध्ये बिरसा मुींडािद्यल 

शलहीताींना म्हितात,  

”मै केिल िेह नहीीं! 

मैं जींगल का पुश्तैनी िािेिार हू! 

पुश्तें और उनके िािे मरते नही! 

मैं भी मर नहीीं सकता, 

मुझे कोई भी जींगलों से िेिखल नहीीं कर 

सकता! 

उलगुलान! उलगलुान!! उलगुलान!!!“ 

बिरसर मुांडर र्रिां अटक - 

 1895 मध्ये बिरसा मुींडा याींना 

िींडखोरी पसरविण्याच्या आणि 

राज्याविरूद्ि कट रचण्याच्या गुन््यासाठी 

अटक करण्यात आली. तयाींना िोन 

िर्ाहच्या तुरूीं गिासाची शशक्षा सुनािण्यात 

आली. तुरुीं गातून सुटल्यानींतर, बिरसा मुींडा 

हे अधिक सकक्राय झाले आणि अधिक 

उतसाहाने आदििासी तरुिाींना 

चळिळीसाठी प्रितृ्त करू लागले. जींगलात 

गुप्त िैठक आयोस्जत करण्यात आल्या 
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आणि सिाहना या चळिळीत सहभागी 

होण्यास प्रोतसादहत केले गेले. ते स्त्ितः 

िािाींनी रािी स्व्ह टोररयाच्या पुतळयाला 

ठोकून िनुिाषरी सराि करीत होते.  

 शेकडो मुींडा समुिायाींतील 

आिीिासी इींग्रजाींशी डोंिारी टेकडीिर युद्ि 

करताींना 9 जानेिारी, 1900 ला अमर 

झाले. हा दििस मुींडाच्या इततहासात अमर 

दििस म्हिून ओळखला जातो. तयामुळे 

आींिोलन जिळजिळ सींपले. अनेक मुींडा 

समुिायाींतील आिीिासीींना अटक करुन 

मुींडाींिर खटला चालविण्यात आला, ज्यात 

िोघाींना फाशी िेण्यात आली, 40 जिाींना 

जन्मठेपेची शशक्षा, 6 जिाींना चैिा िर्े 

शशक्षा, 3 जिाींना चार ते सहा िर्ाहची 

शशक्षा आणि 15 जिाींना तीन िर्ाहची 

शशक्षा ठोठािण्यात आली. बिरसा मुींडा 

आणि बिटीश याींच्यात अींततम आणि 

तनिाषयक युद्ि 1900 मध्ये राींची जिळ 

डींिरी टेकडीिर झाले. बिरसाच्या नेततृिात 

हजारो मुींडा आदििासीींनी लढा दिला परींतु 

िाि ि भाले खूप काळापयहत इींग्रजाच्या 

तोफाींचा सामना करु शकले नाही. तयामुळे 

शेकडो मुींडा समुिायाींतील आिीिाशी लोक 

तनघृषिपिे मारले गेले. 25 जानेिारी, 1900 

च्या स्त्टेटसम न ितृ्तपरानसुार या युद्िात 

400 लोक ठार झाले होते. ही लढाई 

इींग्रजाींनी स्जींकली तरी पि बिरसा 

इींग्रजाींच्या हाती सापडले नाही. परींतु मुींडा 

समुिायाींतीलच काही लोकाींनी पाचशे 

रुपयाींच्या रोख िक्षक्षसाला िळी पडून 

बिरसानाीं पकडून दिले. तयानींतर 9 जून, 

1900 रोजी तयाचा मतृयू झाला. 

स्त्ितःच्याच लोकाींनी फसिनुक केल्यामुळे 

बिरसामुींडाचा मतृयू झाला. 

सरररांश- 

 बिरसाच्या मतृयुनींतर बिरसा मुींडा 

आींिोलन विस्त्कळीत झाले. बिरसाच्या 

तीन महत्त्िाच्या सािीिाराींना फाशी 

िेण्यात आली. अनेक मुींड्याींना तुरुीं गात 

डाींिले गेले. पररिामी, बिरसा मुींडा 

आींिोलन अयशस्त्िी झाले. आदििासीींना या 

चळिळीचा तिररत फायिा झाला नाही, 

परींतु सरकारला तयाींच्या गींभीर 
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पररस्स्त्ितीचा ि चळिळीींचा विचार 

करण्यास भाग पाडले गेले. आदििासीींच्या 

जागेचे सिेक्षि करण्यात आले. 1908 

मध्ये छोटानागपूर शेतकरी कायिा मींजूर 

करण्यात आला. मुींड्याींना अनेक भमूी 

अधिकार शमळाले आणि तयाींना 

िेरोजगारीपासून मु ती शमळाली. मुींडा 

समाज अजूनही बिरासाींना आपला िेि 

मानतात. 

बिरसा मुींडाची समािी राींचीतील कोकर 

जिळील डडस्स्त्टलरी पुलाजिळ आहे. तयाच 

िेळी, तयाचा पुतळा िेखील स्त्िावपत केला 

होता. तयाच्या नािाने बिरसा मुींडा 

मध्यिती कारागहृ आणि राींचीमिील 

बिरसा मुींडा आींतरराष्ट्रीय विमानतळ आहे. 

आज भारताच्या इततहासात बिरसा मुींडा 

अमर आणि पूज्यनीय िनले आहे.

lanHkZ %& 
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ररष्रवरिरचर अग्रििु आणण जििरर्क: बिरसर मुांडर 
 प्रर. डॉ. कप्रविर िरिेड 
 इततहास विभाग प्रमुख 

 लो.िा. अिे मदहला महा. यितमाळ 

 

प्रस्िरविर -  
प्राचीन भारतीय इततहासात आयष 

अनायाहचा  सींघर्ष िैदिक काळात घडून 

आला. इ. स. 1922 मध्ये हडप्पा  आणि  

मोहनजोिडो उतखननातून द्ाविडी 

सींस्त्कृतीींचा शोि लागला ि ितषमान 

काळातही या सींस्त्कृतीचे  अस्स्त्तति 

भारतातील अनेक भागात दिसनू येते.  

मध्यकालखींडात भारतािर मुस्त्लीम 

सींस्त्कृतीचे आक्रामि झाले असताींना 

मध्यभारतामध्ये आदििासीींची राजसत्ता 

उियाला आली. गोंडिाना प्रिेशातील 

आदििासीींच्या राज्यकारभाराची  

इततहासकाराींनी विशेर् नोंि घेतलेली 

दिसत नाही. िास्त्तविक आदििासी 

भारताचे मुळ तनिासी असताींनाही तयाींच्या 

ऐततहाशसक कायाषची विशेर् िखल 

इततहासात दिसून येत नाही. तयामुळे 

भारताचे मुळ तनिासी ि तयाींच्या 

सींस्त्कृतीचा इततहास यािर विशेर् 

सींशोिनाची गरज दिसते. 

भारतात बिटीश ईस्त्ट इींडडया 

कीं पनीची राजकीय सत्ता येताच कीं पनी 

सरकारने बिदटशाींच्या आधिषक िसाहतीला 

विकशसत करण्यासाठी सामान्य 

जनतेिरोिर आदििासीींिरही अतयाचार 

केले. इींग्रजाींनी आपल्या फायद्यासाठी 

आदििासीींचे उिरतनिाषहाचे सािन असलेली 

िनसींपिा आपल्या ताब्यात घेण्याचा 

प्रयतन केला ि तयाींच्या  िसाहतीींिरही 

आक्रामि केले. तयामुळे आदििासी धचडले 

ि तयाींना इींग्रजाींविरूध्ि उठाि करािा 

लागला. आदििासीींना  सिषप्रिम  

परप्राींतातून आलेल्या आपल्याच लोकाींचा 

सामना करािा लागला. तयामुळे शभल्ल, 

रामोशा, हटकर, सींिाल, मुींडा, कोलाम  

उठािाींचा  आदििासी सींघर्ाषशाचा उल्लेख 
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करता येईल. याशशिाय 1756 ते 1894 

या काळात आदििासीींनी केलेल्या विविि 

उठािामध्ये सरिार मुींडा आींिोलनाचा 

प्रामुख्याने उल्लेख  करता येईल. 

िास्त्तविक भारतीय स्त्िातींत्र्य सींग्रामात 

इींग्रजाींविरूध्ि आिाज उठवििारे आदििासी 

हे प्रिम आींिोलनकते होते असे म्हिता 

येईल. भारतीय लोकाींसोित 

आदििासीसुध्िा राष्ट्रिािी भािनेने पे्रररत 

होऊन इींग्रजी सते्त विरूध्ि लढत होते. 

आदििासी समूहाींनी केलेल्या स्त्िातींत्र्य 

सींघर्ाषमध्ये क्रााींतीकारकाींमध्ये बिरसामुींडाचे 

योगिान ऐततहाशसक दृष्ट्टया 

अनन्यसािारि महतिाचे असले तरी 

ितषमान काळातील  इततहास  लेखनातही  

आदििासीींच्या कामधगरीिाित िलुषक्ष 

झालेले दिसून येते. क्रााींतीकारी आदििासी 

जननायकाींची मादहती जगापुढे यािी या 

उद्योगाने हा लेख तयार करण्यात आला 

आहे. याच भूशमकेतून बिरसा मुींडा याींचे 

कायष ि योगिान यािाित अभ्यास 

करण्यात आला. 

ततकालीन पररस्स्त्ितीत इींग्रज 

राजिटीत आदििासीींच्या जशमनीिर 

महाजन ि जमीनिार याींनी जिरन ह क  

शमळविला होता या िाित आपल्या 

समाजिाींििाींना सींघठीत करून बिरसाने 

उद्िोर्िा केली की, ''आतमसम्मान के 

साि आतमविश्िास को भी िढाने की 

जरूरत है। यदि ऐसा नही करोगे तो हम 

अपने समाज की रक्षा कैसे करेंगे?'' 

तयाींच्या या वििानातून सींघर्ष आणि 

प्रयतन केल्याशशिाय सींगठन दटकिार 

नाही  अशी भािना व्य त होते. 

सततच्या अन्याय, अतयाचार, 

दहींसा आणि शोर्िाने पीडडत आदििासी 

समाजात आतमविश्िास तनमाषि करण्याचे 

मोठे कायष बिरसाने  केले. इींग्रजी 

शासनातील िप्तरामध्ये मुींडा आदििासीची 

नोंि चोर, डाकू, लुटारू अशी केल्या जात 

होती, तयामुळे तयाींना न्याय शमळविताींना 

फार रास होत होता. या काळात न्याय 

शमळविताींनाही सरकारकडून आदििासीींचे 

शोर्ि केले जात होते. अशातच 
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इ.स.1869 मध्ये इींग्रज सरकारने 

'िनसींरक्षि कायिा' केला ि तयानुसार 

जींगलातील रानमेिा आदििासीींनी विकू 

नये असे िींिन तयाींच्यािर आले तयामुळे 

जीिनतनिाषहाचे मोठे सींकट तयाींच्या समोर 

आले. तयाविरूध्ि स्त्िातींत्र्यासाठी सिषप्रिम 

इ.स. 1890 मध्ये क्रााींतीचे रिशश ींग 

बिरसाींनी फुकले ि तयाने एक सश त 

सींघटना तनमाषि करून शरुींचा सामना 

करण्यास सुरूिात केली. क्रााींतीकारक 

बिरसाचे योगिान मार स्त्िातनक आणि 

राष्ट्रीय इततपहास लेखनात आलेले 

आढळत नाही. 

ररष्रवरिी बिरसर मुांडर-  

फेिुिारी 1898 च्या 

गोंडिान्यातील एका सभेमध्ये बिरसाने 

कुरहाडीने आपला हात कापला आणि 

आपल्या र ताने उपस्स्त्ित लोकाींच्या 

कपाळािर दटळे लाविले आणि सिाहकडून 

सींकल्प करिून घेतला की, ''जोपयहत 

आपल्या समाजािर झालेल्या अतयाचाराचा 

आपि ििला घेत नाही तोपयहत आपि 

चूपचाप िसायचे नाही'' या अिाषने बिरसा 

स्त्िातींत्र्याचे अग्रितु ि महानायक ठरले. 

कारि तयाींनी उत्तम सींघठन कौशल्य, 

तनयोजनिध्िता स्त्िीकारून आदििासी 

समाजाला सींगठीत केले. बिरसाचे 

आींिोलन म्हिजे मानिी ह काींच्या 

रक्षिासाठी मानिाधिकारासाठी केलेली 

स्त्िातींत्र्य लढाई होती. आदििासीींना 

गुलामधगरीतून मु त करून शोर्िमु त 

समाजाची तनशमषती करिे हे तयाचे स्त्िप्न 

होते.  समाजातील िहुजन िगष  सींगठीत  

झाला आणि सींघर्ाषसाठी शसध्ि झाल्यास 

राजकीय पररितषन घडिून आिू शकतो, 

यािर तयाचा विश्िास असल्याने बिरसा 

मुींडाने आपल्या समाज िाींििास एकर 

आिून तयाींच्यात आतमविश्िास तनमाषि 

करण्याचे कायष हाती घेतले. यािेळी 

बिरसाच्या असे लक्षात आले की, आपले 

िाींिि िाशमषक सींभ्रमाच्या कल्पनेत 

अडकलेले आहे. तयातूनच आपल्या स्त्ितींर 

सींस्त्कृतीचा विनाश अटळ आहे. म्हिून 

तयाींनी आपल्या मुळसींस्त्कृतीची 
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पुनषस्त्िापना करण्याचे ठरविले आणि 

तनसगषिेितेला पे्ररक मानून इश्िर पूजा 

नाकारली ि एक पयाषयी िमष  विचार 

तयाींनी उभारला. बिरसाने जाहीर केले कक 

तयाच्या समिषकाींनी आपल्या घरासमोर 

तुळस लािून ततची पूजा करािी यािेळी 

बिरसा जनतेला उद्िेशनू म्हिाले, 

''मािसाचे मन स्त्िच्छ नसेल तर तयाींचा 

विनाश तनस्श्चत आहे. जर बिरसाच्या 

तनयमाचे पालन केले नाही तर तयाचे 

हृिय काचेसारखे चकनाचूर होऊन फुटून 

जाईल.'' अिाषत हा विचार जनसींगठन 

करण्यासाठी होता. आदििासी सींस्त्कृतीचे 

रक्षि करण्याचा उिात्त हेतू तयामागे होते. 

क्रांिीकररी बिरसर-  

आपल्या राष्ट्रिािी विचाराींना 

बिरसाने कृतीची जोड दिली. 10 ऑ टोंिर 

1895 च्या तगाड पोशलस ठाण्यातील 

ररपोट मध्ये उल्लेख शमळतो की 

बिरसाच्या कायाषमुळे पोशलस यींरिाही 

भयभीत झाली होती. इ.स. 1895 

बिरसाने समाजसुिारिेचे आींिोलन 

तनमाषि केले ि तयाने आिाहन केले कक, 

'आपि स्त्ितींर आहोत, लक्षात ठेिा जींगल 

आणि िनसींपिा आपल्या मालकीची आहे. 

आपल्या उिरनिाषहाचे ते सािन आहेत. 

तेव्हा जींगलािर ह क प्रस्त्िावपत करा, 

तयसाठी सींघर्ाषची तयारी ठेिा. एकबरत 

व्हा आणि जींगलािर आपले राज्य स्त्िापन 

करा.' बिटीश िासतेच्या िामिमीत 

रिाींगिािर प्रतयक्ष सींघर्ष न  करता 

बिरसाने लोकाींच्या असींतोर्ाला प्रकट 

करण्याचे कायष केले. 

बिरसाच्या या  आिाहनाला 

प्रततसाि म्हिून आदििासीींनी स्त्िराज्याची 

घोर्िा केली ि शोर्क समाजातील  

महाजन, जहाींगीरिार  याींच्या घराला 

आगी लािल्या. तामर पोशलस 

स्त्टेशनकडून बिरसा आींिोलनाचा ररपोट 

स्जल्हाधिकारयाींना िेताींना शलहले आहे की, 

'बिरसाने आपले दठकाि टेकडीिर िसविले 

आहे आणि जींगल तुमचे आहे तेव्हा 

तयािर आपले अधिकार प्राप्त करा अशी 

शशकिि तो आदििासीींना िेत आहे.' या 
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अहिालाची इींग्रज सरकारने गींभीर िखल 

घेतली आणि 7 ऑगस्त्ट 1895 ला बिरसा 

ि तयाींच्या िडडलाींना अटक करण्यात 

आली. यानींतर पोशलसाींनी तयाींच्यािर 

राजद्ोहाचा आरोप ठेिला की तयींची 

लोकाींना सरकार विरूध्ि विद्ोह करण्यास 

पे्ररीत केले. बिरसाच्या अनुयायाींनी तयाींना 

सोडविण्याचा प्रयतन केला परींतु ते 

यशस्त्िी होऊ शकले नाही. यािेळी 

चाललेल्या खटल्यात साक्षी पुरािे िेताींना 

शमशनरयाींनी तयाींच्या विरोिात उत्तर दिले 

तर  बिरसाच्या  िाजूने साक्ष िेिारयाींनी 

साींधगतले की, बिरसा आम्हास चाींगले 

जीिनातील निसींस्त्काराचे उपिेश िेत 

होते. याखटल्यात बिरसाला ि तयाच्या 9 

सहकारयाींना 2 िर्ाषची कडक शशक्षा ि 50 

रूपयाचा िींड सुनािला आणि जर िींड न 

भरला तर तया शशक्षेमध्ये 6 मदहने िाढ 

करण्यात येईल असा तनिषय दिला.' ही 

शशक्षा म्हिजेच बिरसाच्या कायाषच्या 

अशभव्य तीची पािती होती, याचा अिष 

आदििासी समाजात जागतृी होत 

असल्याने बिटीश सरकार भयभीत झाले 

होते. 

इ.स. 1896- 97 मध्ये िषु्ट्काळ 

पडला असताींना हजारो लोक मतृयुमखुी 

पडले. या काळात बिरसाने न्याय 

ह कासाठी शस्त्र उभारून बिरसाने 

आपल्या निीन राज्याची घोर्िा केली. 'हे 

राज्य जींगल राज्य म्हिून ओळखले 

जािार होते आणि बिरसा हे महानायक 

राहिार होते. 11 ऑगस्त्ट 1898 रोजी 

तयाींनी 4000 मुींडा सेना तयार केली 

आणि जींगल राजचे प्रशासन व्यिस्स्त्ित 

चालािे म्हिून मींरीपररर्िेची तनशमषती 

केली, तयाींच्या राज्याचे क्षेर ििगााँि, 

तोरि, मुसह, जसपूर, रामपूर, सूरजूसा, 

जाजेधगरी पयहत होते. केिळ स्त्िराज्य 

तनमाषि करून ते िाींिले नाही तर तयाचे 

सुराज्यात रूपाींतर करण्यासाठी तयाने 

पचारक, पूराणिक, नायक असे विभाग 

पाडले.' क्रााींतीकारी बिरसाने सींघर्ाषनींतरची 

उपाययोजना ही या माध्यमातून 

स्त्िीकारलेली दिसते.  
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बिरसरचे ररष्रपे्रम-  

आपल्या राज्यािद्िल बिरसा 

म्हित असे की ही 'भूमी मुळ 

आदििासीींच्या मालकी ह काची आहे. 

आदििासीचे पूिषज हेच भारतातील शासक 

होते ि नींतर वििेशी आयाहनी भारतात 

येऊन तयािर कब्जा शमळविला ि 

आदििासीींची सींस्त्कृती नष्ट्ट केली हे 

आमचे ििैुि आहे.'  अशा प्रकारे बिरसाने 

प्रिम आदििासीमध्ये आतमविश्िास 

तनमाषि केला आदििासी सींस्त्कृती रक्षि 

चळिळीचा मोठा पाया तयाींनी उभारला. 

बिरसाचे आींिोलन रोखण्यासाठी पोशलसाींनी 

डोमिारी गािात सामुदहक हतया केली ि 

तयामुळे बिरसा हतिल झाले. डोमिारी 

हतयाकाण्डानींतर पोशलसाींनी गािाची 

घेरािींिी केली ि 3 फेिुिारी 1900 ला 

बिरसाने 80 अनुयायासह शरिागती 

पतकरली. मार तुरूीं गात जाताींना तयाने 

आपल्या आदििासीींना उपिेश केला की 

'तुम्ही खरेच माझ्यािर पे्रम करत असाल 

तर परत मागे कफरा आणि आपल्या 

अधिकारासाठी सतत सींघर्ष करा.' 

बिरसाने आपले सींपूिष आयुष्ट्य 

आदििासीींच्या समाजाकरीता िेचले. िीर 

िीरसाचे जीिन मार अिघे 25 िर्ाषचे 

होते. पि तया अल्पशा काळात मार 

बिटीश सरकारला तयाने धचींतेत टाकले 

होते. मार या िीर स्त्िातींत्र्य िीराची िखल 

भारतीय स्त्िातींत्र्य आींिोलनात घेतलेली 

दिसत नाही. मार आदििासी िाींििाींनी 

तयाला 'िरती आिा' म्हिजे िरतीचा 

भगिान असे सींिोिले आहे. इिे भगिान 

या शब्िाचा अिष ईश्िर नसून जो 

अनािश्यक विकाराींचा समूळ नाश करतो 

तो भगिान होय असे होतो. या अिाषने 

बिरसा ऐततहाशसक व्य तीमतिाच्या 

गुिाींनी पररपूिष होता असे म्हिता येईल. 

तयाची तनशभषकता, िैयष, स्त्िाशभमान, शरुति 

ि आपल्या अधिकाराची जािीि हे गुि 

प्रशींसनीय होते. तयाने दहन्ििुमष, िौध्ि 

िमाषचा अभ्यास केला होता. आणि 

आदििासी समूहाला उद्िेशनू साींधगतले 

की, 'जोपयहत आपि मूळ आदििासी 
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िमाषप्रमािे आचरि करीत नाही तोपयहत 

आपले ि:ुख िरू होिार नाही. एकप्रकारे 

िाशमषक अिडींिर, अींिश्रध्िाळूपिा, 

िमषभोळेपिा याींच्यापासून आपल्या 

िाींििाींना पराितृ्त करण्याचे तयाचे प्रयतन 

होते. सामास्जक सुिारक म्हिूनही तयाींची 

प्रततमा होती. मार तयािद्िलही नोंि 

झालेली दिसत नाही. 

मूल्र्मरपि-  

राष्ट्रिािाचा  अग्रितु बिरसा मुींडा 

याींच्या कायाषतून ि विचारातून भारतीय 

सींस्त्कृतीचे उगमस्त्िान असलेल्या 

आदििासी जीिनाची मादहती शमळते. 

भारताला प्राचीन इततहासाचा िारसा 

लाभलेला असून शस ींिु सींस्त्कृती िद्िल 

भरपूर लेखन झालेले दिसते, परींतु या 

प्राचीन सींस्त्कृतीचे िाहक म्हिजे विविि 

आदििासी जमातीच्या  सींस्त्कृतीकडे  

िलुषक्ष  करण्यात आले असल्याचे इततहास 

लेखन प्रिाहिरून स्त्पष्ट्ट होते.  जगातील 

अनेक िेशाींनी आपल्या प्राचीनतम  

सींस्त्कृतीचे  जतन  करण्यासाठी उत्तम 

प्रयतन केलेले लक्षात येते. मार भारतीय 

समाजातील आदििासी जीिनाची 

ऐततहाशसक िखल मार अल्प्रमािात 

घेतल्या गेलेली आहे. या अिाषने 

ऐततहाशसक सींशोिन क्षेराकडे निीन 

दृष्ट्टीने िघण्याची गरज जाििते. 

बिरसा मुींडाचे व्यस् तमति आणि 

समाजजीिनािरील ऐततहाशसक प्रभाि 

याींचा समाजशास्त्रीय दृस्ष्ट्टकोिािरोिर 

ऐततहाशसक दृष्ट्टीने अभ्यास होिे गरजेचे 

आहे. बिरसा मुींडाच्या जयन्ती तनशमत्त 

तयाींच्या कायाषचे स्त्मरि करून चालिार 

नाही तर तयाींची विचारिारा आणि इींग्रजी 

सते्तविरूध्ि तयाींनी दिलेला लढा याींचेही 

यिोधचत अध्ययन अपेक्षक्षत आहे. 

भारतीय स्त्िातींत्र्य चळिळीच्या इततहास 

हा ज्या जननायकाींच्या कायाषने गौरविला 

जातो. तयामध्ये बिरसा मुींडा याींचेही 

योगिान उल्लेखनीय ठरते. परींतु सींप्रिाय, 

िमष, भार्ा आणि जातीच्या िींिनात 

अडकलेल्या, ऐततहाशसक लेखनात तयाींची 

िखल फ त आपल्या िाींििासाठी 
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लढिारा नेता या अिाषने घेतल्या गेली 

आहे, म्हिजेच तयाींच्या कायाषला चौकट 

घालण्याचा प्रयतन झालेला दिसतो. 

म्हिून काही सूचना या सींिभाषत माींडता 

येतात, तयािर विचार करिे अपेक्षक्षत 

आहे. 

 राष्ट्रीय स्त्तरािर शकै्षणिक 

अभ्यासक्रामातून आदििासी नेतयाींचे 

कायष शशकवििे गरजेचे आहे. 

 राष्ट्रीय स्त्तरािरील 

इततहासलेखनातून ि िैचाररक, 

अशभव्य तीतून तयाींचे विचार 

समाजासमोर आल्यास आदििासी 

सींस्त्कृतीचा इततहास परींपरा याींची 

मादहती निीन पीढीला होईल.. 

 आदििासी समाजजीिन आणि 

भारतीय सींस्त्कृती यामिील समन्िय 

सहसींिींि यािर प्रिेिनाची 

आिश्यकता आहे.कारि तयाशशिाय 

साींस्त्कृततक एकरूपता प्रस्त्िावपत 

करता येिार नाही. 

 िमष, जात, पींि, प्रिेश, भार्ा, िींश 

हा भेि न स्त्िीकारता प्रतयेक 

भारतीय नागररकाने आपल्या 

िेशाच्या स्त्िातींत्र्यासाठी ज्याींनी 

मोलाचे योगिान दिले तयाींचा 

अभ्यास करण्यासाठी पे्रररत केले तर 

खरया अिाषने बिरसा मुींडाींना ती 

आिराींजली दिली जाईल. ऐततहाशसक 

व्यस् तमति आणि जननायक या 

दृष्ट्टीने स्त्िातनक इततहास लेखनातून 

आदििासी समाजािर विचारमींिन 

अपेक्षक्षत आहे. 

 ऐततहाशसक विचार प्रिाहातून 

बिरसामुींडाचे कायष अभ्यासले 

गेल्यास स्त्िातींत्र्य आींिोलनाची 

सुरिात ि विकास यािरही निीन 

सींशोिन होण्याची सींिी शमळेल. 

सींिभष -  

1) बिरसामुींडा, मेश्राम योगराज, सुिीर प्रकाशन, ििाष 

2) आदििासी महानायकाींचे चररर, मडािी शेर्राि, सुिीर प्रकाशन, ििाष 
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3) िरती का आिा महान शहीि, बिरसा मुींडा - एल.के. मडािी 

4) जननायक बिरसा मुींडा - डॉ. मोहन भगिान 

5) बिरसा मुींडा -hi.m.wikipedia.org 
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िरगवांशीर् आदिवरसी बिरसर मुांडर आणण िौद्धधम्म  
डॉ.प्रशरांि िोिडे  

कला, िाणिज्य ि विज्ञान महाविद्यालय 
तळोिा, ता.तळोिा, स्ज.नींिरुिार  

 

प्रस्िरविर: 

 ऋग्िेिामिील पुरुर् सु तात 

जगाची उतपत्ती कशी झाली हे साींगिारा 

शसद्िाींत आहे. पुरुर् सु तामध्ये अकरा ि 

िाराव्या श्लोकात मानिाची उतपत्ती कशी 

झाली, हे साींधगतले आहे. विश्िजनकाच्या 

तोंडातून िाम्हि, िाहुपासून क्षबरय, 

माींड्यापासून िैश्य ि पायापासून शदु् 

जन्माला आले असे साींधगतले गेले. 

सुरुिातीला िाम्हि, क्षबरय ि िैश्य असे 

तीनच ििष साींधगतले होते. परींतु नींतर 

सुयषिींशीय क्षबरयापासनू शदु् िनिून 

तयाींनाही हीन लेखले गेले. म्हिजे शदु्ाची 

तनशमषती क्षबरयापासून झाली. हे ‘शदु् पूिी 

कोि होते?’ या ग्रींिात डॉ.िािासाहेि 

आींिेडकराींनी साींधगतले आहे. परींतु या 

जाती व्यततरर त भारतीय समाजात 

असलेल्या १) आदििासी जमाती, २) 

गुन्हेगार समजल्या जािारय्ा भट या 

जमाती, ३) अस्त्पशृ्य समजल्या जािारय्ा 

महार ि इतर जाती. याींचा समािेश 

चातुिषण्य व्यिस्त्िेत कोठेच नाही. तयाींची 

उतपत्ती कशी झाली? तयाींचा िमष कोिता? 

या सींिभाषत पुरुर् सु तात कोितीही 

मादहती नाही. 

आदिवरसी समूह उत्पत्ती: 

 भारतातील आदििासी हे िौध्ि 

िमीय होते. कारि िौद्ि िमाषच्या 

पाऊलखुिा आजही आदििासी समाजात 

दटकून आहेत. उिा.आदििासीींची 

तनसगषपुजा, िेि न मानने, तयाींच्यातील 

समता, िींिुभाि, मातसृत्ताक कुटुींि पद्िती 

इ. ज्याप्रमािे भारतातील असींख्य जाती 

समुहाचा पुिाषश्रमीचा िमष हा िौद्ि िम्म 

होता. आयष-अनायष याींच्या सींघर्ाषत तसेच 

ििष व्यिस्त्िा ि जाती व्यिस्त्िेला 
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कीं टाळून िहुसींख्य जाती समुहाींनी इतर 

िमाषत िमाहतर केले. जसे की, मध्ययुगीन 

कालखींडात मुस्स्त्लम राजिटीमध्ये इस्त्लाम 

िमष स्त्िीकारला गेला. बिटीशाींच्या 

राजिटीत णिशच्न िमष स्त्िीकारला गेला. 

परींतु ज्या जाती समुहाींनी कोिताही िमष 

स्त्िीकारला नाही, तयाींना एकतर अस्त्पशृ्य 

िनविले गेले ककीं िा तयाींना तयाींच्या मुळ 

भूमीिरुन जींगल-पहाडात हाकलून लािले. 

 आता हे सिषमान्य झाले आहे की, 

आयष हे िाहेरुन आलेले आक्रामिकारी 

लोक होते. आयाहनी भारताच्या ‘सप्तशस ींिु’ 

प्रिेशात सािारितः इ.स.पूिष २००० मध्ये 

प्रिेश केला. सप्तशस ींिु प्रिेश म्हिजे ज्या 

भागातून शस ींिू, झेलम, धचनाि, रािी, 

बियास, सतलज ि सरस्त्िती या सात 

नद्या िाहतात. तयाला सप्तशस ींिु प्रिेश 

म्हटले जाते. आयाहनी अनायाहचे िमन केले 

आणि तयाींना तयाींच्या भूमीिरुन हाकलून 

लािले. आयाहनी अनायाहना पराजीत करुन 

तयाींना िक्षक्षिेकडे म्हिजेच आजच्या 

मध्य भारतात जींगल ि डोंगराळ भागात, 

निी-नाल्यात हाकलून दिले. आणि 

सप्तशस ींिु प्रिेशात आयाहनी तनिास करुन 

अनेक टोळ्याींनी आपली लहान-मोठी 

राज्ये स्त्िापन केली. याचा अिष आयाहनी 

भारतातील मुळ तनिासी आदििासी 

समाजािर आक्रामि केले. आणि अींततः 

आदििासी समाजाला सुवपक जमीन सोडून 

जींगलात पळून जािे लागले. 

 इततहासामध्ये आदििासी लोक हे 

असुर सींस्त्कृतीला माििारे होते. शल ींगिोंगा 

म्हिजे प्रकाशाची िेिता. याला ते 

मान्यता िेत होते. ही असूर सींस्त्कृती 

म्हिजेच मुलतनिासी लोकाींची नागिींशी 

सींस्त्कृती आहे. ही सींस्त्कृती ििषविहीन, 

जातीविहीन समाजव्यिस्त्िा आहे. याचा 

आिार समता, स्त्ितींरता, िींिुता आणि 

न्याय यािर आिारलेला समाज आणि 

राष्ट्र असा आहे. ही सींस्त्कृती िैदिक 

म्हिजेच िाम्हिी िमाषला नाकारिारी 

आहे. तया सींस्त्कृतीमध्ये सिाषत शे्रष्ट्ठ 

म्हिजे िमाषची सींकल्पना प्रकृती आणि 

विज्ञानािर आिारलेली आहे. अशा 
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नैसधगषक प्रकृती आणि विज्ञानािर 

आिारीत असलेल्या सींस्त्कृतीमध्ये 

आदििासी तयार झाला. उपरो त 

उतारय्ातील समता, स्त्ितींरता, िींिुता 

आणि न्याय या सींकल्पना िुद्िाच्या 

शशकििीतील असून बरपीटकातील ग्रींिात 

सिषर या सींकल्पनाींची शशकििूक दिसनू 

येते.  

िरगवांश आणण िौद्धधम्म सांिांधाः  

 आज सींपूिष भारतात 

आदििासीींच्या िींश ि िमाषिद्िल अनेक 

मतभेि आहेत. काहीींच्या मते 

आदििासीींचा कोिताही िमष नाही. तर 

काहीींच्या मते आदििासीींचा तनसगष िमष 

आहे. काही आदििासी िन्यिमष म्हितात, 

तर काही आदििासी गोंडीिमष साींगतात. 

काही आदििासी बिरसाई िमष साींगतात. 

तर काही आदििासी णिशच्न िमष 

लाितात. परींतु आजही अनेक आदििासी, 

कायषकते आम्ही दहींि ू नाहीत हे ठामपिे 

साींगतात. परींतु मानिसमाज िमाषशशिाय 

राहू शकत नाही, हे डॉ.िािासाहेि 

आींिेडकराींनी िौद्ििमाषचा स्त्िीकार करुन 

िाखिून दिले. म्हिून आजच्या 

आदििासीींचा कोिता िमष होता? हा प्रश्न 

तनमाषि होतो. 

 भगिान गौतम िुद्िाचे कुल हे 

शा य होते ि ते नागिींशीय होते. गौतम 

िुद्िाची आई कोशलय होती. ती सुद्िा 

नागिींशीय होती. ज्या दठकािी भगिान 

िुद्िाला ज्ञानप्राप्ती झाली तया िुद्िगयेत 

गयासूर नािाचा असूर राजा राज्य करीत 

होता. तयाच्या नािािरुन ‘गया’ हे नगर 

िसले. हा राजा असूर सींस्त्कृतीचा असून 

नागिींशीय होता. म्हिून िौद्िगयेचा 

सींिींि पूिीच्या नागिींशीय लोकाींशी आहे. 

भगिान िुद्िाींनी तपश्चयाष करते िेळी, 

िािळ, िारा, पाऊस यापासून सींरक्षि 

करण्यासाठी ‘मुलधचींि’ नािाचा ‘नाग’ साप 

तेिे आला आणि भगिान िुद्िाचे िािळ 

िारय्ापासून सींरक्षि केले. तयाची स्त्मतृी 

म्हिून आजही िुद्िगयेत िुद्िमूतीच्या 

पाठीमागे फिा उभारलेली मूती आहे. 

यामिील काल्पतनक भाग िगळता 
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भगिान िुद्िाींचा ‘नाग’, ‘नागिींश’ 

याींच्याशी सींिींि आहे. अशाप्रकारे 

िौद्ििम्माच्या सींस्त्िापकाचा सींिींि 

नागिींशाशी आहे. भगिान िुद्ि हे महान 

क्रााींतीकारक होते. भगिान िुद्िाींच्या िम्म 

प्रचारानींतर भारतातील अनेक नागिींशीय 

राजे आणि प्रजेने िौद्ि िम्माचा स्त्िीकार 

केलेला दिसून येतो. तयामध्ये भारतीय 

मुळतनिासी शदु् ि अततशदु्ाींचे जे राजे 

होते, ते चींद्गुप्त मौयष, सम्राट अशोक, 

समुद्गुप्त, हर्षििषन हे सिष राजे 

नागिींशीय होते. या सिष राजाींनी 

िौद्ििम्म स्त्िीकारला होता. आज 

भारतात केरळ, ओरीसा, मध्यप्रिेश, 

महाराष्ट्र, उत्तरप्रिेश, झारखींड, उत्तराींचल, 

छत्तीसगड, आसाम, शमझोराम, नागाल ण्ड, 

अरुिाचल प्रिेश, बरपुरा, मिीपूर इतयािी 

राज्यात नागिींशीय आदििासीींची िस्त्ती 

आहे. 

मुांडर आदिवरसीाः 

 प्राचीन भारतातील शशक्षिाचा 

अधिकार हा िाम्हिाींशशिाय कोिालाही 

नव्हता. तयामुळे तयाींनी जो इततहास 

शलदहला तोच खरा मानला गेला. इतर 

आदििासीींप्रमािे मुींडा आदििासीींचा 

इततहास सुद्िा असाच खोटा शलदहला 

गेला. परींतु अलीकडे हा इततहास उजागर 

होत आहे. तयाींना जरी जींगलात जाण्यास 

भाग पाडले गेले, परींतु तयाींनी मानिी 

मुल्ये अद्यापही जोपासलेली आहेत. 

तयाींच्या जीिनमुल्यािरुन तयाींची िाशमषक 

मान्यता, सामास्जक परींपरा यािरुन मुींडा 

आदििासी हे मागासलेले लोक नसून 

िौद्ि सींस्त्कृतीशी तयाींचा सींिींि होता. 

आजही मुींडा लोक जे सि-उतसि साजरे 

करतात, तयाींची पुजापाठ, खािे-वपिे हे 

सिष िौद्ि सींस्त्कृतीशी जुळताना दिसते. 

भगिान िुद्िाची जी शशकिि आहे, 

तयाचे अनुसरि करिारे हे मुींडा लोक 

आहेत. ते खरय्ा अिाषने िुद्िाचे अनुयायी 

आहेत.  

मुांडर र्र शब्िरचर अथयाः 

 पींजािी भार्ेत मुींडा म्हिजे मुलगा, 

दहमाचल प्रिेशात मुींडाचे अनेक अिष 
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आहेत. परींतु मुींडा लोक ककीं िा 

समाजािद्िल साींगायचे म्हिजे मुींडा हे 

िौद्ििम्मीय असल्याने मुण्डक ककीं िा मुींड 

या शब्िापासून मुींडा या जातीिाचक 

शब्िाची व्युतपत्ती झाली आहे. भिींत 

आनींि कौशल्यायन याींनी पाली-दहींिी 

शब्िकोर्ात मुींडकाचा अिष िालरहीत 

मुींडीत सीरिाला असे दिले आहे. मुींड 

म्हिजे केस नसलेले, मुींडन केलेले डोके. 

िुद्िाच्या काळात िौद्ि शभ खु हे मुींडन 

करुन ताींम्रिस्त्र पररिान करुन िािरत 

असत. आजही शभ ख ु मुींडन करतात. 

िुद्िाच्या काळी िाम्हि लोक िौद्ि 

शभ खुींना पाहून रागाने ककीं िा अपमानाने 

‘मुण्डक’ म्हित होते. याचा उल्लेख 

बरपीटकात आलेला आहे. यािरुन असे 

स्त्पष्ट्ट होते, की मुींडा शब्ि ‘मुण्डक’ या 

शब्िाचा अपभ्रींश आहे. तयामुळे मुींडा 

आदििासीचे पूिषज िौद्ििम्मीय होते 

म्हिून तयाींना मुींडा अस म्हटले जाते. 

िौद्ध धम्मरिील सांिभयाः 

 आजच्या मुींडा समाजात जे काही 

िाशमषक वििी ककीं िा सामास्जक ररतीररिाज 

जे ‘पाहि’ म्हिून ओळखल्या जािारय्ा 

पुजारय्ाकडून केले जातात. पाहि शब्ि 

पालीभार्ेतील ‘पाहूि’ ककीं िा ‘पाहुन्नेयो’ या 

शब्िाचा अपभ्रींश अस ू शकतो. पाहुन्नेयो 

या शब्िाचा अिष अततिी भेट ककीं िा 

अततिीींचे स्त्िागत करण्यास योग्य असा 

होतो. आजच्या िौद्ििम्माच्या पुजा 

वििीमध्ये सींघिींिनेत ‘आहुन्नेयो 

पाहुन्नेयो’ असे शब्ि आहेत. पाहि हा 

शब्ि िौद्ििम्माशी सींिींधित असलेला 

शब्ि आहे. आजच्या मुींडा जातीच्या 

परींपरेनुसार प्रतयेक व्य ती  ‘पाहि’ 

(पुजारी) होिू शकत नाही. तयासाठी 

तयाींना पाच तनिारिाींचे पालन करािे 

लागते. हे पाच तनिारि म्हिजे १)काम 

िासना, २)व्यापाि, ३)िीनशमप, 

४)विधचककच्छा, ५)उद्िज कुकुच्च हे होत. 

जी व्य ती या पाच गोष्ट्टी तनशशद्ि 

मानते, तीच व्य ती मुींडा लोकाींचा पुढारी, 

नेता ककीं िा पुजारी होिू शकतो. आजचे 
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मुींडा लोक आपल्या भार्ेप्रमािे िररल 

शब्िाचा उच्चार करतात. आणि महत्त्िाचे 

म्हिजे िौद्ििम्मातील बरपीटकात िरील 

शब्िाींचा सींिभष आलेला आहे. बरपीटकातील 

दिघ्घतनकायात महासतीपठ्ठाि सुत्तात हे 

पाचही शब्ि िमाषचे पालन करण्यासींिभाषत 

आलेले आहेत. िुद्िाने कुरु िेशातील कुरु 

लोकाींना कायानुपस्त्सना, िेिनानुपस्त्सना, 

धचत्तानुपस्त्सना, िमाषनुपस्त्सना या सींिभाषत 

उपिेश केलेला आहे. िमाषनुपस्त्सनामिील 

पाच तनिारिाींचे पालन करण्यास भगिान 

िुद्िाींनी शभ खुींना साींधगतले आहे. ते पाच 

तनिारि आहेत-  

१) कामच्छींि - कामुकता 

२) व्यापाि - द्ोह 

३) स्त्तयान मदृ्ि - (िीन-मीद्ि-शरीर 

मनकी अलसता)  

४) औद्ितय कौकृतय - उद्िच्च 

कू कूच्च-उद्िेग-खेि  

५) विधचककतसा – सींशय 

या पाचही तनिारिाचे पालन मुींडा 

समाजातील लोक करतात. िुद्िाच्या 

कालखींडानींतर अनेक स्स्त्ितयींतरे घडून 

आली आहेत. अनेक राजे होिून गेलेत. 

िमाषमध्ये घुसडि झाली. िमाष-िम्मामध्ये 

सींघर्ष झाले. जाती व्यिस्त्िा तनमाषि 

झाली. अस्त्पशृ्यता तनमाषि झाली. 

पुष्ट्यशमराच्या कालखींडात िौद्ि शभ खुिर 

अतयाचार झालेत. पुश्यशमर शुींगाने एक 

फतिा काढला होता की, जो िौद्ि 

शभ खुचे एक मुण्डकीं  आिून िेईल तयाला 

शींभर सुििषमुद्ा िेण्यात येतील. तया 

शभतीमुळे िौद्ि शभ खुींनी अनेक दठकािी 

स्त्िलाींतर केलेत. काही जींगलात पळून 

गेले. तया शभ खुींचा सींिींि मुींडा 

आदििासीींशी असेल का? 

 भारत िेशाचा इततहास हा आयष-

अनायष याींच्या सींघर्ाषचा इततहास आहे. 

िमष आणि िम्म याींचा सींघर्ाषचा इततहास 

आहे. आजही आदििासी दहींि ु िमाषतील 

िेि-ईश्िर याींना मानत नाहीत. दहींि ु

िमाषतील सि-उतसि मानत नाहीत. 

आणि आम्ही दहींि ु नाहीत हे आजही 

आदििासी ठामपिे साींगतात. भगिान 
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िुद्िाच्या कालखींडाला आज एिढा प्रदिघष 

कालाििी म्हिजे २५८४ िर्ष होिून गेलेत. 

तरी सुद्िा मुींडा आदििासी समाजामध्ये 

िुद्िाची शशकिि तयाींनी तयाींच्या 

जीिनमुल्याच्या स्त्िरुपात दटकिून ठेिली. 

यािरुन मुींडा आदििासीींचा िमष हा 

िौद्ििम्म होता, असे स्त्पष्ट्ट होते. 

 मुींडा समाजामध्ये ‘सरिा’ पुजा 

केली जाते. सरिा पुजेत ते कोितयाही 

मूतीची पुजा न करता ते शालिकृ्षाची 

पुजा करतात. िौद्ििम्मामध्ये 

शालिकृ्षाचा सींिभष असून िुद्िाच्या 

जीिनकाळातच शालिकृ्षा सींिभाषत काही 

घटना घडलेल्या आहेत. िौद्ििम्मामध्ये 

बरशरि-पींचशील म्हटले जाते. सरिा पुजा 

आणि बरशरि याींचा सींिींि दिसून येतो. 

या व्यततरर त मुींडा आदििासीमध्ये मुींडा 

यारेचे आयोजन होते. या यारेत लाकडाची 

ककीं िा कोळशाची आग केली जाते. ि ती 

पायाने विझविली जाते. ही परींपरा इतरही 

आदििासीत शेकडो िर्ाषपासून आहे. 

यामिील ऐततहाशसक सतय असे आहे की, 

पुश्यशमर शुींगाने तयाच्या कालखींडात फार 

मोठा अशि्मेि यज्ञ करुन असींख्य पशुींना 

यज्ञात िळी दिले होते. हजारो िौद्ि 

शभ खुींची हतया केली होती. तयाचा तनर्ेि 

म्हिून मुींडा आदििासी मुींडा यारेत अग्नी 

पेटिून तो पायाींनी खुींिनू-खुींिनू 

विझवितात. 

 मुींडा आदििासीमध्ये कमषपुजेला 

महत्त्ि आहे. िौद्ि िम्मामध्ये कमाषला 

विशेर् महत्त्ि आहे. िौद्ििम्मातील लोकीं  

भाग्यिािी ककीं िा ईशि्रिािी नाहीत. 

भगिान िुद्िाच्या शशकििुकीप्रमािे 

िःुखाचे तनिारि करण्यासाठी कमाषची 

ककीं िा कतषव्याची आिश्यकता आहे. मुींडा 

लोकाींमध्ये सुद्िा कमाषिर विशि्ास ठेिून 

चाींगले कमष करण्याची परींपरा हजारो 

िर्ाषपासून दटकून आहे.  

बिरसर मुांडरचर करलरवधीाः 

 बिरसा मुींडाचा जन्म १५ नोव्हेंिर 

१८७५ साली झाला. आईचे नाि करमी 

हातू आणि िडडलाींचे नाि सुगाना मुींडा. 

ततघे भाऊ, िोन िदहिी आणि आई-िडडल 
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असीं सात व्य तीचीं कुटूींि. िाम्िु आणि 

गितापासून िनविलेली एक झोपडी. 

खुींटीगाि येिे मािशीकडे शाळेत गेल्यािर 

बिरसा मुींडा शशक्षि घेत-घेत फािल्या 

िेळात मािशीच्या शेळ्या चारायचीं काम 

सुद्िा करत असे. शेळ्याींनी िसुरय्ाींच्या 

शेतात जािून नासाडी केली तरी बिरसा 

मुींडा स्त्ितःत तल्लीन असायचा. म्हिून 

मािशीने तयाला गािी परत पाठविले. 

बिरसाला मािशीच्या घरुन परत 

आल्यानींतर सालगा या गािी जयपाल 

याींच्या आश्रमात शशक्षिासाठी पाठविले. 

तयानींतर िूजष येिील जमषन शमशनरी 

शाळेतून पूिष प्रािशमक पयहतचीं शशक्षि 

प्राप्त केलीं. पुढे चाईिासाच्या 

जी.ई.एल.शमडल स्त्कुलमिून १८८६-८७ 

मध्ये तयाींनी उच्च प्रािशमक पयहतचे 

शशक्षि पूिष केले. जसजसीं बिरसाचे िय 

िाढायला लागलीं, तशी तयाींना 

आजुिाजुच्या पररस्स्त्ितीची जािीि 

व्हायला लागली. आदििासीींच्या समस्त्या 

कळायला लागल्या. चारही िाजुींनी 

आदििासी समाज नाडला जातोय, याची 

जािीि झाली.  

बिरसरचे आांिरलिाः 

 हजारो िर्ाषपासून चालत आलेलीं 

दहींि ु िमाषचीं िचषस्त्ि, इींग्रजाींच्या 

आशीिाषिाने स्त्ििेशी शेठ-सािकार, 

जमीनिार, व्यापारी याींच्याकडून होिारी 

वपळििूक, णिस्त्ती शमशनरय्ाींचीं आक्रामक, 

िाशमषक िोरि आणि इींग्रजाींनी लािलेली 

गुलामधगरी या सिाहच्यामध्ये आदििासी 

समाज ििुळा होत आहे, हे बिरसाींनी 

जािलीं. या आिी आदििासीींचे रोग आणि 

अींिश्रद्िा तनमुषलनातनशमत्त तयाींनी सींघटन 

सुरु केलीं होतीं. हळूहळू तयाींनी लोकाींना या 

सिष पररस्स्त्ितीची कल्पना िेिून 

आींिोलनासाठी लोकश ती एकर केली. 

आणि सिषप्रिम स्त्ििेशी शेठ-सािकार, 

जमीनिार, व्यापारी, ठेकेिार याींच्यािर 

हल्ला करुन आींिोलनाला सुरुिात केली. 

इींग्रजाींच्या विरोिात सुद्िा बिरसा मुींडाींनी 

आींिोलन चालविले. 

बिरसरची लशकवणाः 
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 आदििासी समाजातील िाईट प्रिा, 

अींद्िश्रद्िा नष्ट्ट करण्यासाठी बिरसाींनी 

सिषप्रिम प्रयतन केले. आदििासीींमध्ये 

सुिारिा करायची असेल तर आिी 

तयाींच्यातील िोर् म्हिजे 

भूतपे्रताविर्यीच्या कल्पना, आरोग्य, 

िेििेिता या विर्यीच्या अींद्िश्रद्िा नष्ट्ट 

केल्या पाहीजेत. तयासाठी बिरसाींनी 

आदििासीींशी सींपकष  िाढविला. तींरमींराचा 

िाक िाखिून आदििासीींना फसवििारय्ा 

भगताींचीं प्रािल्य कमी करण्यासाठी 

बिरसाने िनौर्िीींच्या आिारे लोकाींना 

रोगमु त करायला सुरुिात केली. समस्त्या 

सोडिायला लोक बिरसा मुींडाकडे यायचे. 

तयामुळे तया प्रिेशात बिरसा मुींडाची खूप 

प्रशसद्िी झाली. लोकाींचा बिरसािर 

विशि्ास िसला. बिरसा मुींडा लोकाींना 

पुढीलप्रमािे उपिेश करायचे- 

१) आपि स्त्िच्छ रहायला पाहीजे.  

२) आपि शमळून-शमसळून पे्रमाने 

िागायला पाहीजे.  

३) कोिीही चोरी करु नये.  

४) कोिीही खोटीं िोलू नये.  

५) मु या प्राण्याींची हतया करु नये.  

६) शभक माग ूनये.  

७) भूत-पे्रत, वपशाच्च यािर विशि्ास ठेिू 

नये.  

८) िारु आणि इतर नशशल्या पिािाहचे 

सेिन करु नये.  

९) आपसात िींिुता आणि समानतेने 

व्यिहार करािेत.  

१०) आपि मुींग्याींप्रमािे उद्योगशील 

आणि सींघटीत रहािे.  

११) जे लोक उद्योगशील आणि साहसी 

असतात, ते सुवपक जमीनीप्रमािे उपयोगी 

असतात. आणि जे  लोक आळशी आणि 

शभर ेअसतात ते काटेरी झुडपे असलेल्या 

ओसाड माळरानाप्रमािे तनरुपयोगी 

असतात. 

िररल बिरसा मुींडाच्या उपिेशाचे 

िौद्ििम्मातील शशकििुकीशी काय 

साम्य आहे? हे प्रतयेक मुद्याची िौद्ि 

शशकििुकीशी तुलना करुन पाहता येईल.  
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१) आपि स्त्िच्छ रहायला पाहीजेः 

स्त्िच्छता आणि आरोग्य या सींिभाषत 

भगिान िुद्िाींनी शभ खुींना अनेकिा 

उपिेश केलेले आहेत.  

२) आपि शमळून-शमसळून पे्रमाने 

िागायला पाहीजेः िौद्ििम्मामध्ये मैरी, 

करुिा, पे्रम ही िुद्िाींची मुख्य शशकिि 

आहे.  

३) कोिीही चारी करु नयेः िौद्ि 

िम्माच्या पुजा वििीत पींचशील आहे. 

तयामध्ये िसुरे शील असे आहे- 

‘अदिन्नािाना िेरमिी-शस खापिीं 

समादियामी’ याचा अिष मी चोरी 

करण्यापासून अशलप्त राहण्याची प्रततज्ञा 

करतो असा होतो.  

४) कोिीही खोटीं िोलू नयेः पींचशीलामध्ये 

चौिे शील असे आहे - ‘मुसािािा िेरमिी-

शस खापिीं समादियामी’ म्हिजे मी खोटीं 

िोलण्यापासून अशलप्त राहण्याचे प्रततज्ञा 

करतो. ५) मु या प्राण्याींची हतया करु 

नयेः पींचशीलामध्ये प्रिम शील असे आहे 

- ‘पािाततपाता िेरमिी--शस खापिीं 

समादियामी’ म्हिजे मी जीि दहींसेपासनू 

अशलप्त राहण्याची प्रततज्ञा करतो.  

६) शभक मागू नयेः कष्ट्ट करुन 

सन्मानपूिषक जीिन जगले पाहीजे. याचा 

उल्लेख दिघ्घ तनकायातील सीगालोिाि 

सुत्तात तसेच अींगुत्तर तनकायात आलेला 

आहे. 

७) भूतपे्रत, वपशाच्च यािर विशि्ास ठेिू 

नयेः भगिान िुद्िाच्या शशकििुकीमध्ये 

आतमा नाकारला आहे. आणि 

अनातमिािाचा शसद्िाींत साींधगतला आहे.  

८) िारु आणि इतर नशशल्या पिािाषचे 

सेिन करु नयेः पींचशीलामध्ये पाचिे शील 

आहे - ‘सुरा-मेरय-मज्ज-पमािठ्ठािा 

िेरमिी-शस खापिीं समादियामी’ म्हिजे 

मी मद्य, तसेच मोहात पाडिारय्ा इतर 

सिष मािक िस्त्तुींच्या सेिनापासून अशलप्त 

राहण्याची प्रततज्ञा करतो. 

९) आपसात िींिुता आणि समानतेने 

व्यिहार करािेतः िौद्ि िम्माच्या 

शशकििुकीमध्ये समता, स्त्िातींत्र्य आणि 

िींिुता या तीन तत्त्िाींना खूप महत्त्ि आहे. 
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आणि या तीनही तत्त्िाींचा डॉ.िािासाहेि 

आींिेडकराींनी भारतीय राज्य घटनेत 

समािेश केलेला आहे. 

१०) आपि मुींग्याींप्रमािे उद्योगशील 

आणि सींघटीत रहािेः िौद्ि िम्माच्या 

बरपीटकामध्ये दिघ्घतनकाय हा स्त्ितींर 

ग्रींि आहे. दिघ्घतनकायाच्या शसगालोिाि 

सुत्तात भगिान िुद्िाने शसगाल नािाच्या 

गहृपती पुराला पुढीलप्रमािे उपिेश 

केलेला आहे- भोगे सहरमानस्त्स, 

भमरस्त्सेि इरीयतो| भोगा सस्न्नचयीं 

यन्ती, िम्मीकोिुपचीयती॥ म्हिजे - 

अिाषजषन करा, मिमाश्यासारखे जी 

फुलाला िखुित नाही, मानसाने दढग 

तयार करािा, िारुळ जसे हळूहळू तयार 

होते. बिरसा मुींडा आपल्या आदििासी 

िाींििाींना, आपल्या सहकारय्ाींना जो 

उपिेश िेतात, तो उपिेश भगिान 

िुद्िाींनी २५०० िर्ाहपूिी साींधगतलेला आहे. 

अशाप्रकारे बिरसा मुींडािर आणि इतर 

आदििासी समाजािर आजही िुद्िाींच्या 

शशकििुकीचा प्रभाि आहे. तयामुळे मुींडा 

आदििासी ि तयाींचे पुिषज हे िौद्ि 

िम्मीय होते, हे स्त्पष्ट्ट होते. 

सरररांशाः 

 सािारितः २५०० िर्ाषपूिीपासून 

जींगल, पहाडात रादहल्यामुळे मुींडा 

आदििासी आपल्या प्राचीन िौद्ि 

सींस्त्कृतीला विसरले असािेत. तयाींचे पूिषज 

िौद्ि होते, याची जािीिच मुींडा 

आदििासीींना रादहलेली नाही. तयाींच्यामध्ये 

गितींर पद्िती कशी आली? गितींर 

म्हिजे काय? ते बरशरि आणि 

पींचशीलाचे तत्त्ि का पाळतात? याची 

पुसटशी कल्पना सुद्िा तयाींना रादहलेली 

नाही. परींतु िुद्िाच्या शशकििुकीची काही 

तत्त्िे तयाींनी आपल्या जीिनमुल्याच्या 

स्त्िरुपात दटकिून ठेिली. तयामुळे मुींडा 

आदििासी ि बिरसा मुींडा याींचे पूिषज 

िौद्ि होते, तयाींनी िौद्ि काळात िौद्ि 

िम्माचा स्त्िीकार केला होता. असे स्त्पष्ट्ट 

दिसून येते. 

तनष्ट्कर्षः 
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१) भगिान िुद्ि हे नागकुळातील असून 

तयाींचा पररिार नागिींशीय होता.  

२) िुद्िगयेचा गयासूर नािाचा राजा 

होता. ि तो असूर असून नागिींशीय होता. 

तयाच्याच नािािरुन तया गािाला ‘गया’ हे 

नाि पडले. 

३) सिष नागिींशीय आदििासी िौद्ि 

िम्मीय होते.  

४) भारतात िहुतेक राज्यात आदििासीींचे 

िास्त्तव्य आहे. या सिष आदििासीींचे पूिषज 

िुद्ि, अशोक, सातिाहन काळात िौद्ि 

िम्मीय होते. 

५) शमना, िोडो, मुींडा, चेरा, माना 

आदििासी हे सिष प्रकारचे आदििासी 

नागिींशीय ि िौद्ि िम्मीय होते. 

आयाहनी तयाींचा अतोनात छळ करुन 

तयाींना जींगलात ि नावपकी डोंगराळ 

प्रिेशात हाकलून दिले. 

६) मातसृत्ताक कुटुींि पद्िती असिारे 

लोक हे आदििासी नागिींशीय लोक 

आहेत. 

७) आदििासी हे दहींि ूनाहीत.  

८) क्रााींती-प्रतीक्रााींतीच्या सींघर्ाषत िौद्ि 

िम्माचा रह्ास झाला.  

सींिभषः 
१) डॉ.िािासाहेि आींिेडकर - शदु् पूिी कोि होते?  
२) गोकुळिास मेश्राम - आदििासी शस ींिु सींस्त्कृतीचे िारसिार ि तयाींचा िम्म.  
३) शींकर िळी - उलगलुान आदििासी सींस्त्कृती ि ह कासाठी. 
४) प्रा.गौतम तनकम - क्रााींतीकारी आदििासी जननायक.  

५) डॉ.गोवि ींि गारे - आदििासी समस्त्या आणि ििलते सींिभष.  
६) राहुल साींस्त्कृतयायन/जगदिश कश्यप - दिघ्घतनकाय. 
७) राजदिप आगळे (सींपा.) - आदििासी अिाषत मुलतनिासी महानायक. 

८) शभ ख ुसच्चक (सींग्राहक) - बररतन िींिना पररराि आणि उपोसत व्रत. 
९) शींकर िळी (सींपा.) - तारपा  
१०) डॉ.जयींतीलाल एल. िामतनया - आदििासी समाज का इततहास.  

*** 
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‘‘मैं केवल दहे नही  

मैं जंगल का पशु्तनैी दावदेार हूँ 

पशु्तें और उनके दाव ेमरत ेनहीं 

मैं भी मर नहीं सकता 

मझु ेकोई भी जगंलों स े 

बदेखल नहीं कर सकता 

उलगलुान! 

उलगलुान!! 

उलगलुान!!!’’ 
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