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PREFACE

This book is the result of my deliberations on the data
collected by me in the course of my field work in different
parts of India during the last twenty years and of my
_ perusal of the Jiterature in_ Sanskrit, Prakrit and the
- modern Indian languages. TFour articles entitled “What is
Caste” published m the Feonomic Weekly of Bombay
~ during 1958-59 presented some of my ideas in a very con-
. densed form. They were further elaborated in a series of
* lectures which I gave before the South Asia Colloguium of
- the University of California at Berkeley in 1959-60. I am
deeply indebted to many colleagues in India and the U.S.A.,
~too numerous to be mentioned by name, for their criticism,
suggestions and encouragement after readmg the first draft.

T must however mention the name of one who I was sure

would have read this book and offered helpful comments as
he did after he read my book on Kinship ~— I mean the late
Professor Clyde Kluckhohn. : i o

*

- Poona, i o 0 LK



INTRODUCTION

In this book Dr. IRAWATI KARVE sums up her lifetime
work of investigating the structure and history of Indian
society ‘and in so doing she presents a series of important
theories and conclusmns which all persons interested in
that subject need to consider with great attention. Her

thoughts are based upon two main sources of information—
extensive field resedrch in many parts of India, but espe-
cially in her home land Maharashtra, and a study of perti-
nent material ‘in Sanskrit and allied liferature from the
time of the Rig Veda. Associated with this has been
copious reading in other scholars’ work and weighing of
others’ social theories. Few investigators have had such
excellent equipment for this kind of study and can present
material which is so informative and suggestive, :

Most of her attention is naturally given to the caste
system. She opens with a chapter on the variety of be-
havioural patterns in Indian society, a phenomenon which
iy s0 extreme that it would be hard to explain by the tradi-
‘tional Hinduteaching that the proliferation of castes is the
result of fission, sub-fission, sub-sub-fission, and 'so on, of -
'a limited number of “original’” castes—four or ﬁve———d1ffe~
rentiated by occupation or function. That 1mprobab1e
view is rendered untenable on the basis of a number of
considerations including her own study of blood types and
other physmal characteristics.  From guch studies and

other considerations she ﬁnds it possible to define scienti-
ﬁcally rather  than 1m‘press1omst1caﬂy, a typmal caste
(]a,in) as an extended family, a kinship entity, hence endo-
gamous, normally with a ‘hereditary oecupation. The inclu-
sion of the caste system Wlthm the framework of the Vedic
Aryan :four-class (mmw) soc:tety, which later became
five-class, is an artlﬁmahty,.as of course many other anthro-
pologists hold, a Brahmanic rationalization unsupported
by' hxstorlcal data or modern ﬁeld research
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" At this point Dr. KARVE argues for a pre-Aryan exist-
ence of the caste system or something like it. Others,
especially students of the history of religion, have argued
to this same end in the past, but Dr. KARVE bases her dpi-
‘nion on facts of caste distribution and differentiation, tri-
‘bal practices, the ways in which non-Aryan tribes become
castes in Aryan society, and the general non-Aryan, that is
non-Vedie, character of medieval and modern Indian

" thought, religious dogma, and social institutions. She
gives little weight to the Afyan Brahmanical emphagis
upon religious ritual, and the incentive to preserve it, as
‘an element in the formation of the systém as a whole. Her
theory is at present largely a hypothesis but it has the
advantage of explaining some features of the cagte system
‘8o far not otherwise explained, and as our knowledge ex-
tends, as of the Harappa culture, we may hope for more.
definite evidence pro or con than is now available.

: The cccupational aspect of caste; so much stressed-in
*Sanskrit tradition, she associates with the Rigvedic notion

‘of vrata as one’s personal function and with the latter the
notions of duty, that is; of one’s korma (action) as one’s '

- dharma (duty), which is so well develaped in the Bhaga«-'
~ vad Gita. With this she connects the maglcal satyakriya

i ‘(Truth Act) “known in the Rigveda, Brahmamc, Buddhist,
and Jain literature and even in more recent tales recorded

~in Tamil or other modern languages. -

In speakmg of the mechanisms by which caste has con-

~ tinued a.nd.;ﬂoumshed in India throughout three and possi-

bly more millennia, Dr. KARVE comments on the rivalry
ween Brahmen and Kshatriya for first place in the
rders of society, and says that “the varna system, which

‘ ‘”ars 80 mﬂemble, itself is’ surpmsmgly flexible, becaube

the words denotmg the five orders remdmed the same,
tes mcluded in them changed.” In short, the
1ani notlon of mﬂex1b1l1ty is unrehabie She als,'o,

< e,
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Finally, Dr. KARVE presents her views on certain social
problems which are current issues in modern India. These
are associated with language, reform of the Hindu legal
codle dealing with women’s position, the inviolability of the
- eow, communalism, prohibition, the emergence of new types
of caste loyalty, preferential caste status in law, rights of
Untouchables, movement of the population from villages to
market towns and cities, the character of the newly esta-
blished Panchayats, the ideals of democracy and freedom.
As an anthropblogist of gréat experience and thoughtful-
ness she deserves close attention when she speaks about
such matters. ’ ‘

© The remarks above may, I hope, give some idea of the
range of Dr. KARVE's book and suggest its importance to
students of both modern and ancient India as providing a -
constructive view of Indlan soc:xety It deserves wide
readmg :

University of Pennsylvania W. NORMAN BROWN
Philadelphia, '
June 12, 1961
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CHAPTER I
'

THE VARIETY Of BEHAVIOURAL
. PATTERNS

@

The first impression that one gets of the Hindu so-
ciety is the bewildertng variety of behavioural patterns
found in it.. This impression persists and has been
strengthened by a life-time of study of this society. Cer-

tain uniformities exist side by side with this variety. In

my work on kinship organization I had tried to show that
there are large regions in India where kinship organiza-
tion was similar, but even as regards this cultural item

there are small aberrations from the pattern within a re-

gion. In the United States, made up of ethnic elements
from all over the world and where personal liberty is
greatly valued, one finds greater variety in behaviour pat-
terns than one does in European countries; but even in the
United State§ bigamy has been prohibited by law,
-polyandry is not even heard of, all teaching is done through

one language, and in spite of great liberty as regards dress

no person will he allowed to go naked through the streets,
This kind of uniformity has been absent in India with the
result that almost every type of behaviour pattern record-
- ed anywhere in the world has Yeen found 4n India. The
- variety embraces all aspecﬁs of life. How all-pervasive it
: 15 will be clear from the follcwmg few examples.

- There is endless variety in the type of foods eaten
and their propax ation.  Roughly each region eats what it
Srows, buéz in regions where more than one variety of
cer eals 01" pulqes is grown, Soma, eat exr:luswely some

-1 In recent veais soine’ of t’he vanety has' bp’en reduced through state “

leg\slatmn A 1e£erence~ to these meastres wxll be made later
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varieties “while others eat other varieties. How these
preferences and taboos work, can be illustrated from some
recent examples. In the year 1946-47 Bengal was hit by
a severe famine and food-grains were sent to the hungry
land from all over India.. But the people of Bengal did
not know how to cook millets and wheat and so volunteers
had to be sent to teach them. However, the Bengalig did
not relish the new food and workers who had gone from
my city told me after their return how many Bengalis died
rather than accustom themselves to these new kinds of
food. In some regions of the Bombay State people, espe-
cially well-to-do people, eat wheat and rice. In the years
1940 to 1950, when food was rationed, each region was
-supplied the type of food which it ate. = In Poona, rice wasg
. in short supply, so was wheat. But millets could be had
in adequate quantities. Neighbours of ours, who had
come from the Nagpur area, refused to eat what they
called “cattle-feed” and spent a lot of money in buying
wheat in the black market. In eastern Andhra both rice
and a kind of extremely small millet are grown. The far-
mer eats this latter grain and sells his rice, which is mostly
eaten by city people. I evoked surprise when I showed
preference for ‘millet bread as agaxnst rice. . T discovered

that it was a matter of prestige. ' In this area as soon as
a young man became a clerk in a city ofhce, he started .-

eatmg rice, while much richer farmers. s,tuck to their diet

of. millet. The National Food 'I‘echnologlcal Laboratory in 3
Mysore has undertaken research for the manufacture of
. rice-like material from the starch obtained in the form of i
. a paste from other cereals or tubers. Apart from pres-

tige, variety arfises from rehgwus practlce% In the Hinda
, “calendar there are a number o% days on which fasting is

 prescribed. ‘These fast-days differ for different sects and

~for the same sects in different regions. “Fast” may mean
i *a complete taboo on all foods or may mean the eating of

v ce 'am kspecml foadz The preczcmbed foods for a fast
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*man who was “fasting”, ate from our food things which
svould have been taboo. in our region., Even apart from
fasts, certain foods are tabooed by certain seets. Strict
Jaires do not eat tubers or fresh vegetables. Among Maha-
rashtra Brahmins elderly ladies and widows of all ages
were supposed not to eat oniong and garlic.* Some religi-
ous sects prescribe a strictly vegetarian diet. Among
Jains meat, eggs and fish are tabooed. Among Hindus on
the other hand some castes are strietly vegetarian while
others eat meat® In Maharadhtra non-Brahming eat meat
and egos and fish, while Brahmins are supposed to be vege-
tarians. © But amonge Brahmins one caste, the Saraswats,
eat fish. The preparation of food, the way it is eaten and
the implements used differ from region to region and from
group to group. In the north and north-west of India
bread is made by grinding the grain in the dry condition
so as to give flour and then making a dough of the required '
consistency by adding water. The dough is kneaded, roll-
ed or patted and baked on a flat iron plate. In the south,
the south-west, and parts of the east, cereal (mainly rice
and pulses) is soaked in water and then made into a rough
paste by grinding on an oblong stone with another cylin-
drical stone or in a hollowed stone trough. Such a dough
does not allow itself to be rolled with a rolling pin and so
it is either cooked like dumplings or made into pancake-
like things.  While the stone mill is a household implement
~of the north, the flat stone grinder is that of the south.
These stone grinders are like the matate and mano of the -
 Mexican Indians. Wherever a south Indian goes he
carries these two with him. Im the nor’dl vegetables are
cut by a knife. The thing to ‘be cut is held in the left
“hand while the mght hared holding the knife is moved up
- and down in a chopping action. - In the south, centre and

east, there is a big curved blade attached to a block of g
wood, on which the cutter sits. The vegetables are held

in the two hanﬂs and then moved up and down on the

o 21 have to cooh meals w:thout omons whgl my mother is a guesi:
m.om house: S N , ; ’




4 Hindu Sovciety—An Interpretation

cutter. The two implements have two different names, oné
of Sanskritic origin and the other of Dravidian origin.
There is no common item of food in the daily food of all
Indians.

In the north, people of all castes will eat food frwm an
earthen vessel. In the south and centre, a Brahmin will
never use an earthen vessel either for cooking or for eat-
ing. In a recent survey of some Maharashtra villages
carried out by my colleagues and me, the possession and
“use of earthenware gave an instrument® for caste-rank-
ing. The same variety is found in dress — the types,
the colours, the number of garments worn, ete. The north-

west has tailored garments for men and women. In the
rest of India, the lower garment is just a varying length
of cloth and the upper garment may be tailored or may be
~absent in many cases. In the whole of the north, cenfral
and north-eastern regions, with the exception of bridal gar-
ments, women generally wear white clothes. Colourful-
ness increases as one goes southwards. In certain cul-
ture-contact regions this boundary is sometimes very
abrupt. In Orissa the north and the south meet some-

where on the coastal plain near I;ahngapattanam. In all

Kalinga villages, women are dressed in white, in the near-
" by non-Kalinga V1llaneq women have coloured saries. The

N kind of colours, Lhe kind of borders, the mode of wearing

o pnntmg enables a person to say where a° ‘particular gar-

ment comes from. Colours have different, significance in

different parts of India. In the Punjab and Bengwl i
- bmde is: dl*essed in red In the Maratha country the coimu' :
at the txme of the mtual 1s yellow.‘ Also in. the Maratha

. region green haﬁ a %peclal s1gmﬂ;eance not found elsewhere.
i ‘When a g1r1 reaches ‘puberty, the first sari presented to'
’-‘fher is green. . Dumng her Weddmg, except at-the tlme oi

] tual she wears green When she is prefrnant, she

gd'green bangles A Wldﬂ’W
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» must not have a thread of green in her garments. “It is
a blessing to die in green” ig a Marathi saying.®

Finally in the whole of the north and central India,
mep wear some kind of foot-wear., The words for foot-
wear in all northern languages (Vahan, Joda, Poytan,
Jutey, are Sanskritic in origin. Apparently foot-wear
was unknown in the south. There is no Dravidian word
for foot-wear, The modern word, Sapaat, Chapata ox
Chapala, is supposed to have been derived from a Portu-
cuese word, zawote. o

The variety in family organization is equcﬂly great.
Polyandry and polygyny are both found. There are groups
which are matnhneal others which are patrilineal. The
taboo on. consanguine marriages changes from region to
region and from caste to caste. In the north marriage of
cousins is not allowed ; there are some regions in the centre
and the south which allow one type of cross-cousin mar-
riage and others allow both types of cross-cousin marriage.
Finally thére are regions which allow eross-cousin mar-
riage and also the marriage of a man to his elder sister’s
daughter. The modes of inheritance and succesgion ar
also different,

The type of folk-tales and folk-songs changes fr,om’ ‘
region to region, depending upon the kind of family orga-
nization it has. The sentiments expressed, the behaviour
expected and the norms prescribed also change. A few
days gpent in a northern family and a southern family are
enough to experience how d1ﬁ’erent the whole atmospher

~is in the two places..

- The types of gods Worshhpned and the mode of Wor-
shxp chan(re from reglon to region, and w1thm one region
from group to group and within one ‘group from family to
family.: The two ends of Uttar Pradesh‘show allegiance -
‘to two different incarnations of the same deity. In east-
‘ern U.P., fand in. Bihar Rama is "che beIOve({ deity, while

R am not talkmc» of bygong practmes My mother-in—law‘ was.
cremated in green; my widowed mother must: always be gwen:ﬁ
};nesents of saris which have 1o green, ?n them.

w»dé,l’mﬁ e
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in the west, near Mathura, Krishna is the popular deity.
The majority of names of people in the former region had
reference to Rama' (Rambharcse, Ramkhilona, Ram-
prasad, Ramsinhasan, Ramhriday, etc.). South Bihay is
dedicated to Mahabir, the god Hanuman. People belong-
ing to the same cult pmct1se it in slightly different ways.
Among Vaishnavaites one finds the following varieties —
~the worship of Krishna as Partha-Sarathi (the chariot-
driver of Arjuna) is found only in Tamilnad; temples of
Nrsinha are found only in Maharashtra, Amdhra and Kar-
natak. The names Narasinha, Narasayya for men are
‘also found only in these three regions. In Maharashtra
and Karnatak Vishnu is worshipped as Vithoo (Prakrit
forim of Vishnu), though his wife is Rukmini, instead of
Laxmi.  The worship of Kumara or Kartikeya, a son of
Shiva is found now only in the south. In Andhra and
Tamilnad this god iz worshipped as Arumugam (six-
mouths) by men and women. In Maharashtra the sight
~of this god is taboo to women.” There are some temples
- of god Vishnu in his original form also. The worship of
o the mother goddess in her innumerable forms differs from
. region to region and from family to family. A further
- study of this variety reveals certain important facts. In
~India there is a literary record which goes back to about
1000 ‘B.C. "~ Vedic h‘jrmnq stories -and ritual of the books
called Brahmanaa, the thoughts of Upamshadas, Puranas,
- stm v literatur e, dramas poems in Sanskrit, and the stream
- of literature which began some centuries later but ran side
A ,;by side Wlth the main stream, namely the hterature of the -
Buddhxs’cs in the=Pali and S"mskrlt nguag‘e% and the lite-
~ rature of the Jains in the Mahar*shtm and Ardhamagadm .
i ilanguages all show that beheis and prac’mces and behaviour-
L al pxatterns recorded in them are stlli extant in Indla. The‘

P RVE-——
of Ee nom'cs & Somology,. Jubﬂlee Volwme, 1947

Personal Names m Indla, Bombay Umvermty School e
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warly Vedic people mentioned some people by a term of
conternpt which meant “those who worship the male sexual
organ” (SiSnadeva). Possibly these were early worship-
pers of Shiva. Very soon Shiva, whose symbol is a
phallus, became an honoured god in the pantheon. Later
he became one of the Hindu trinity (Brahma, Vishnu and
Shiva). Still later as the importance of Brahma vanished
he became one of the two (Vishnu and Shiva) most wor-
shipped deities of India. This position he still holds to-
day. Benares, $hiva’s city, <has become the most sacred
city of India. In this way other gods got added to the
pantheon and whole books called Puranas were written in
their praise. Skanda (called Subrahmanyam or Khan-
doba), Ganapati, Laxmi are some of these later gods and
goddesses not found in the Vedas. The story literature
mentions a host of gpirits worshipped in villages and we
find that they are still so worshipped. The 1mportant
thing in this process is that while certain gods lose their
importance and new ones rise, very few gods are lost en-
tirely and finally. The sun-god still ‘gets his oblation of
flowers and a short prayer and has a sacred day (Sunday)
on-which some men and women fast in his honour. Indra
the powerful Vedic god is no longer worshipped, but once
a year:in cerfam parts of India a pole is erected to do him
honour. Varuna, the god of the waters, is appeased at
 the end of every rainy season by the citizens of Bombay
~ who throw thousands of coconuts in the sea as offerings to
him. ,Through three thousand years the Hindu pantheon
- has steadily grown. As new gods are added the old gods
may ‘wax or wane in 1mportance but nofte are d1scarded
for ever, The historical process is one of continuous accre-
tion. There does not seem to be a- stage where a choice
~was made between ‘alternatives, a choice mvolvzng" accept-

ance t:)f one a}ternatxve and a deﬁmte, ﬁnal re}ectmn of the
other & S , o

6 There are matanc,es of persuns and sects who made such a chome i
- but it never became genera S
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This is seen not only as regards worship of gods but®

as regards almost all aspects of social behaviour. The
later literature every time adds a few more items as the
writers became acquainted with different parts of Inedia.
At each stage a few new gods, a -new type of marriage
code, a new type of food or dress is mentioned as belong-
" ing to the society. New patterns were recorded and
 brought within the circle of permitted behaviour. It is a
- process of continuous addition, what I have called agglo-
meration. It is not as if nothing has vanished. 'One can
find out a few things recorded in the past but not existing
today, but their number is small. - There does not seem to
be any exercise of conscious choice, which always involves
both rejection and acceptance. The new has not meant
the rejection of the old. = That is Why I have called it a pro-

¢ess of continuous aceretion.

Part of this variety is due to regional differences. A
country as big as India, with regions differing widely in

- climate and soils, in historical growth and in racial ele-
 ments is bound to show differences in behaviour patterns

_but the variety cannot be explained as merely regional.
‘Many patterns are found in one and the same region. To
take but one example — in Kerala the Nambudri are a
~‘patr1hneal patrilocal people among whom itis customary
“for only the eldest and sometimes one other son to marry.
The descent and inheritance are through males. The Nayars

and some other people in the same region are matrilineal

: ~ and matrilocal. There is a small group of goldsmiths call- ,

. ed Asari who are patrilineal and polyandrous. - There are
: Ilava who are fatmhneal and patmlocal and all sons and R
daughters marry and the sons inferit equally from the fa-

"",;_t’her Thiyya. are both pa’cl ﬂmeal and matrilineal. All thecae[ g

a.mang pmmltlve people as 1s descx ib-

: '“DELBAUM for the Nilgiri region where
he Todas Kotas an J:!Ba(lagas 11ve Each one o:f these; Vi
; n ’bﬁ '
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Secondly, though there are large regions in which one
© cultural trait or a few complex common cultural traits can
be found, they are never found without exception among
Call Broups. Within a given cultural region there are al-
ways a few groups which differ in a few cultural items.”
As we shall gee later there are certain aspects of life
in which great freedom is allowed to the individual but the
variety of behaviour described above is not due to personal
liberty. Barring some items a person does not have choice
as regards the model of behaviour he wants to follow. @ A
person moves within rather narrow boundaries of behavi-
our traditional to the’group of which he is 2 member. The
source of behavioural variety ig this group. There are
‘hundreds of such groups and the mode in which they live
together and have done so for. centuries past will help to
explain what I have termed above “a process of continuous
accretion” as also the second feature of this society, name-
ly, “the coexistence of a multiplicity of behaviour patterns.””
These groups are known in modern anthropological
literature as castes. Jaiéi -is the word oftenest used in
India but it is not understood all over the country. The
author found that in parts of Andhra, Karnatak and Tamil-
nad the word Eulom was used in some places side by side
with jdti, in other places exclugively.® A caste is a group
which practises endogamy, has a particular area (generally
within one linguistic region) of spread or dlaperswn, may
" have one or more traditional occupations, has a more or
less determinate or flexible position in a hierarchical scale
and has traditionally defined modes of behaviour towards
. other castes.  Recently the author has deilned caste as an
i ‘extended km group. Thm has reference to the first of the
e fea,tureﬁ enumer ated above. Because of constant endo~ o

7 ngulstm reo‘mns by the:r very deﬁmtlon sha‘re one languag'e but -
even in ’th% respec‘a ‘in the Indian society which is largely 1111telaf:e,
pockats ‘
do “exist.

£ Ianguages dszerent flom ‘the languages of the region’

8 In’ Sansknt In’.arature the Wozds jatt. and Rule have different o
. 'meanings bu‘r. in many places in literatyfe the Wmd Lu?w was used oMo

i almost as 8 synonym for the word jats,
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gamy it is posauble to damenstmtu, at Jeast i:m"smaﬁer '
castes, that each family is connected by ties of blood and/
 or marriage with the other families in the caste. An-
 endogamous social group being defined as “extended” kin
“group” might sound tautologous and obvious but the signi-
ficance of this description will become apparent in two
‘Tespects. Oecupation, vank and traditional area of the
' spread of a caste have changed but the one thing about
caste which seems more resigtant to change ig its kinship
character. It also helps to “understand the similarity of
caste 1o a tribal group. = I had also proposed that the word
caste should be used exclusively for this endogamous
group. There are generally in a linguistic area a number
of such endogamous groups or castes, each following the
same or similar occupation. I had proposed the word -
caste-cluster for each such caste-group. To take one
example — in the Marathi-speaking area, there are Tirole
~“Kunbi, Dhanoje Kunbi, Konkani Kunbi and others who are -
~engaged in agriculture. Each one of these groups is a
_caste and all taken together make a caste—eluster, called the
: ,',Kunbl-cluster,. In the same way Chitpavan, Karhade, :
~ . Madhyandina, Kﬁmva are some of the Brahmin castes. All
‘ ,k";}toerether Would belong to the caste~cluster “Brahmins”.
©In the same way we can talk about the mstewciuster of the -
- Sonar (Goldsmith), Teli (Oil presser), Shimpi (Tailor),
- ete. In certain contexts, especially with reference to rank
- or similarity of functions, it becomes necessary to speak =
- about dzﬁ‘erent clusters as’ helonging to some more inclu-
- sive group.  For example castes following occupatmm like
'_;’carpenters, brass~pot«maker 1ronsm1ths, gold%mwhs, in -
~certain areas of India are m the',hablt of desmna.tmg thema‘
'-?selv_.esk as. belongmg to a comprehenswe group of “dl‘tl
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®
grouping together of caste-clusters, but wherever reference
is made to such groups the number of caste-clusters in-
c,luded in it will be indicated.

It has been noted above that castes are arranged in a
hierarchical order. This order is of two types. One isan
order in a small area (a village or a group of villages),
where a given number of castes are arranged in an order
which is recognized by the majority. . Secondly, there has
been in existence for at leasy 2500 years an order which
rests historically on a classification of society by ancient
Hindu theoveticians. This order divides all Hindus into
four primary classes ‘ealled varpe. It would be best to use
this word for the theoretical order. Indian literature re-
cognises only two groupings. Single endogamous castes
“called jati and the four ancient orders in which they are
grouped, namely wvarpa. There are no words for caste-
clusters denoting a group of castes following the same
occupation or higher complexes made up of several caste-
clusters, If a caste were only an endogamous group in’
a fourfold order, words for grouping of castes would not
have been necessary. But a caste, besides being an endo-
gamous unit, is also a status group and an occupational
and economlq group and it is necessary to understand
groupings of castes besides those under the varpa system
for an understanding of the working of the caste society.
~ We shall consider this point later on.

Of the three types of groups — castes, caste-clustels'
and varne — veferred to above, it is the caste which is
mainly responsible for the varigty in behavioural patterns
~ found in India. In English anthmpologle‘ﬂ literature the

word caste was used forswhat I have termed the caste-
-cluster or even sometimes for varpa. The smaller groups
were called sub-castes. For example in Maharashtra there
are abnut al dozen Lastes which are engaged in making all

kinds of earthen pots _The maker of earthen pots is call- ' '

ed Kumbhar (from Sanskrit kumbhae — a pot and Fkdre
L g maker) Accordmg to® the older way of designation,

- each of the Kumbhar . castes was caBed a sub-caste, while
the caste-cluster of earthen pot-makers was callad +he
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“Kumbhar caste”. This mode of naming the smallest
endogamous groups created the impression that sub-castes
were smaller groups derived through the sub-division of
an entity called caste. A few examples were known of a
split within a caste leading to the establishment of two new
separate endogamous umts but such cases are LXC@}JtIOI}S
vather than the rule.

Names of castes within a cas ste- elmter also helped to
strengthen this “impression.. There ave,. the ' following
names by which the endogamous castes within the caste-
cluster Kumbhar are known. The word Kumbhar is com-
mon to all these appellations and to it are prefixed other
words, ~They ‘are: Thor-chake Kumbhar (big-wheel
Kumbhar), Lahan-chake Xumbhar (small-wheel - Kum-
 bhar), Kurere Kumbhar (stone-slab Kumbhayr), Hat-ghade
Kumbhar (shaping-pots-with-hands Kumbhar), Gadheria
Kumbhar (donkey-using Kumbhar), ete. It was never
expressly stated that an original Kumbhar caste split into
- various endogamous units owing to some people coming to

~use different implements and fechniques or owing to the
- use of certain animals' like donkeys for carrying the pots,
~but the - ‘way in which the Whole eaqte svstem was descrlbed :
: gave this 1mpress:on. : R p
, Anthropologlstb were aware of the faect that some o:t‘
- the umts called sub-castes had their origin from pr imitive

i ‘people, some from some immigrant tmbes, but the way the

castes were described led to the belief that they arose
: through the Sph‘ctmg of an original entity in two ways,
Airstly through @ccupatlondl %peuallsatmn in a casteless

" society and secondly through i‘urther specialisation, which

o led to further a:phttmg of. 'blgger g1 oups. A_lbO when c,ezstc, ‘
_was. descmbed as a social organization, the descr 1ptmn and

: analysm made mentmn of caqt@% bearmg the qame or simi-

lar namea over very wide areas mcludmg many. linguistic
regxonq ﬁomehmes overﬂthe whole of Indla and the impres-
ion Was st engthened that el’ﬁher (1) the ca@tes\bc,armg -

’ t.('ﬁ Hm‘i' (9\ z\afﬂr\ EILE TS R
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“casteless society split into several endooamous eroups eall-
ed castes.

This way of dealing with castes, together with the use
of words like fission, segmentation or fragmentation was
based on the theory that the castes are a product of con-
tinuous fragmentation. The following passage from
Professor GHURYE's book® suggests that sub-castes arose
out of castes.  “A close study of the name of the various
minor units, the so called sub-castes, within the major
groups reveals the fact that the bases of distinction lead-
ing to the exclusive wmarking off - of these groups were
territorial separateness, mixed origins, occupational dis-
tinction, some peculiarity in the technique of one and the
same occupation, sectarian dlﬁerences, dlsmmllarzty, of
customs . ...” (italics mine). -

The hlstory and origin of caste was envzsaged in ‘the
following way™® :—

An early period, mughly correspondmg‘ ‘w the “Vedxc
period, in which one finds mention of three varnas but not
of jati, then a period of four warpas, then a period of
numerous jatis with untouchability coming in and a final
period of fossilisation of the fragmented society divided
into innumerable small castes. The Indian village was
depicted as the point where castes came together to form
a common society based on mutual support and specxahsa—
tion of function. &

Professor GHURYE states that caste ‘Was based on the
attempts by the Brahmins to keep their racial purity. - He
makes a guess at the physical characteristics of the early
Aryan settlers, tries to show that those characteristics are
best preserved in all casteq of the Punjab and in the th
min and Khatri mstes of Uttar Pradesh and that as one
mes down the Iadder of caste hxerarchy the charaetemsg

4] meessor G S, {:HURYE fivet clearly enunmated tlns theory in hm‘ ‘

book Caste and. Race. Iadia, 1932, {3rd edition published in

: 1957, under the name Custe wid Class®n Imlm, Bombay.) It was -
implicit in the work: of Indologlsts and c)f RISLEY, whlch is quoted
SRy Professor GIIT}RYE Sl g ' : s

10: Toe. eit. : e e
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‘tics of the population are the farthest removed from those
of the hypothetical Aryans. The existence of separate
castes in the “homogeneous” population of the Punjab is
then presumably due to segmentation or fission as a result
of intermingling with the aboriginal population and spe-
cialisation of occupation. He writes, “The idea of endo-
gamy and other elements of caste were taken by Brahmin
prospectors with them (all over India)”. (loc. cif. Chap.
7). They could not influence the racial composition of the
- other regions as they did in‘the north offIndia, the land
of their original colonisation, but they did “try to apply
their scheme of occupational segregation and endogamy to
various groups according to their receptive abilities” (ita-
lics mine). “This racial origin of the principal feature
of the caste system is further supported by the early term
varpa meaning. colour used to specify the orders in so-
ciety.” .... “I may conclude that caste in India is a
Brahmanic child of the Indo-Aryan culture, cradled in the
land of the Ganga and the Yamuna and thence transierred
to the other parts of the country.” ((loc. cit. Chap. 7,
pp. 178-179). He further says, “The lack of rigid umtaly
. control of the State, the unwillingness of the rulers to en-

,;fowe a uniform standard of law and custom, their readi-
ness to recognise the varying customs of different groups
as valid, and their usual practice of allowing things some-

~ how to adjust ’chemselves helped the fissiparous (italics

 mine) tendency of groups and fo:»,tered the gpirit of solida-
5 fmty and community feeling in every group.” (p. 182).

Professor GHURYE then adds, “Multzphm’cy of the Lo

; ‘groupﬁ, and the ;hox oughness. of the whole system are due
- to the habit of the Hindu. mmdnta create categories ‘and

i ‘ ’,czu‘ry thmgs to their Iogmal end S Mo this sentence
. s added a foot—note ““Prof. C. G SELIGMAN attributes

;th1s mental trait to the Nordlc race. (See his presidential
’addbxjess to the Royal Anthropologlcai Instxtute, J.R.L A
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2
- svorked on these assumptions, but every year I became
more and more dissatisfied with this formulation, because
it did not tally with my experience. - While parts of the
description were accurate, the total formulation was not
satisfactory and so I am stating here what appears to me
to be the true orientation towards caste. This orientation
~makes caste an aspect of the total picture of the Hindu
~culture through the ages -— not an ingenious creation of
~the Blahmms but a thing Whlch has been there perhaps
even before the Brahmins came on the scene. The Brah-
mins attempted to understand it, account for it, make use
of it, but do not sefm to be its creators. They were as
much creatures of it as the other castes. I wish to place
the phenomenon of caste as part of the total cultural pro-
cess. - Many anthropologists have described caste. T do -
not. therefore wish to describe it in detail but it is neces-
" sary to stress certain aspects in order to understand its
role” in providing the variety of behavmural pattern to
which attention has been drawn '

II

THE NATURE OF THE GROUP CASTE

I have designated caste as the carrier and the preser-
ver of the variety which characterises Hindu gociety.
Though most of the attributes of caste have been well des-
eribed by other anthropologists, I shall describe a few cha-
racteristics, which W1H be referred to mat}us book again -
and again. » : :

“In order to under stand properly What a caste is, it
would be better to describe castes in one area first instead

of for the whole of India. I am restricting myself to the
linguistic area of Maharashtra primarily and then for
“illustrating certain. pomts I shall cons:der casteq :{’rom

) ,,othm areas. i »

(a) Castes are endagamous groupg;
A{bY eastes are restricted fo ceriaih Bmmited Avend -
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(¢} castes have a certain tradional behaviour pattern

which iz enforced in many cases by a “caste council”
made up of a number of respected elder men in a
caste; *

(d) castes live together with other castes without ming-
ling except on certain occasions only. The inter-
course between castes iz peripheral or tangential;

(e) ~a caste has generally a hereditary occupation, w‘hmh

s however not exclusive to it;

(f) castes are arranged in & hler.:u'dziea'i order.

Let us consider the above points one by one.

A caste iz an endogamous group. * The endogamy of a
caste is broken in two ways. The first is a legal marriage
between a man of a higher caste to a woman of a lower
caste. This is called hypergamy and is found in certain
parts of India among only certain castes and is not a gene-
ral practice in any region. The second exception to endo-
gamy is an exception in a biological sense. Marriage
“involves certain duties and rights and status for the pro-
geny. In this respect caste-endogamy can be termed al-
- most universal except for the few hypergamous practices.
. The 'second exception, while Ieadmg to sexual relations _

‘across caste, has little effect on the family organization
or the caste orgamzatlon as such. In this*category are
- to be mentmned practices of concubmage, housemaids and
_progtitution. Very young girls were bought as concubines

and lived as secondary wives with the man who bought .~
i them. The man was called “master” (malik) by the con-
L cubine. The practlce Was nc’c uncommon some twentv»ﬁve :
5 yeara ago. A fian may take as’ concubme a widow irom«

© . a lower caste. These two. re]atwnshxps were quite open
"-fMen also had more or lesq ‘permanent relations with some =
»:wcmen ina Ie%q open way. Landed gentry and men from

ari; toemhc or ruling famihe:a had free aceess to the maids
: thelx-_wrves, The author has seen a, wﬂl Whlch made_g@
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?chcwdsi%, In every princely Rajput marriage the bride
~wag accompanied by elderly and young khavdsins from her
father’s house, the former as advisers of the bride and the
latter as concubines for the husband. ‘

“The prostitutes always formed a recognized part of
the society. 'They were generally drawn from the lower
castes.. Various social workers have noted that Mahar

women made up a large section of the prostitutes in the

_city of Bombay, Mahar women were also used by the
 British army. A special class of “protected” women was
formed by singers and dancem of high repute  who were
and are concubines tb and under the protection of a rich
patron.  The pr ogeny of these formed part of the mother s
caste

As regards the spredd of a caste and 1ts bemg confined
qenerally to a lmguzstxc region, it may be noted that border =~

\gmupv, in many cases are bilingual and retain kinship ties

- aeross’ Imgumhc irontlers but e}qewhere a caste used to
be confined to the linguistic area. A caste, because of its

endogamy, was described by me as an extended kinship
group.** In an extended kinship group all people can be
shown to be related to one another either by affinal or by -

agnatic ties. Two people need not be related directly as
agnates or as affines, but they may both be related to a

third person with whom one is an agnate and the other is.

an affine.

Two attempts were made in this 1‘ebpect which indi-
cate the probable validity of the above statement in the
case of two castes, Qne‘numbering about 200,000 and the
other about 250,000. The first caste is that of the Chit-
pavan Brahmins. They bave family names and about 150
distinet family names are known. Families having the

same name ftrace their descent from a common ancestor,

not merely. theoretically, but in most cases actually. In
this community, marriage among close kin and exchange

’ma.rmages are not allowed It was thought that 1f one

o 11 Soczet?; in Indm, Ed by A AIYAPPAN and L. K. BALARATNAM -

Soczal Science As%ocxa.tmn, Museum }E!'ouse, Madras, 1956 pp
29-48 PR ; g ; f

S
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chose a big family and recorded all the marriages for some
generations one may be able to get all the 150 names of the
families among the kin group. This investigation is still
in progress, but the preliminary results do tend to show
such connections. The family chosen was that of
“Ranade” in Poona. Upto now only a portion of the
Poona. family has been covered where the marriages are

recorded of all the “Ranade” descendants of one Ram-

chandra Ranade, who lived in and near Poona in the 19th

century. According to. this bit of genealnnv, 98 Ranade
men and women have marmed into 60 separate families
which is 40 per cent of all the Chifpavan family names.
In this genealogy only the spouses of Ranade-born people
have been recorded. When we include the marriages of
the descendants of women born as Ranade but given into
other families as brides, we can most probably get all the
names of the Chitpavan families.

The second attempt was made while investigating the
marriage practices of the “Gangadikar Vokkaliga”, an
agricultural caste of Mysore. This caste is spread over
four ‘districts . of  Mysore and is divided into exogamous
“clans. The people of this caste practise cross-cousin
marriage. Three villages at three different localities in
their territory of ‘occupntion were chosen. " Within each

vﬂlage con‘tammg numerous families ‘belonging to different T

exogamous clans every one was related to every omne else

by ties of marriage and/or blood and between the three

villages there were a few families who were dirvectly relat-
~ed 80 that even the most, dlstant Gangadikar Voklxahvav
‘could be bhO‘Wl’I to ba bcund by kmshlp t1e=s 12 Snm}ar in-.

Tl the Gangadlka.l Vokkaliga -——are a little more compln.ated than =
jx‘,‘s’cated here, espemally the 1’egulat10m about "the ‘avoidance of
3 *Gotm but thewoutlme g:nren here buﬁiees, fm the pmnt I am 111us~ '

d: t by Mw, Bhavam BANI}RTEE and is mcorpomted in f.he:
esis for Ph }3., Umversxty of Poona, 1959 entxtled “Mmmage
and K in

12 The rule:, of marnage of these two eastes——the« thtpavan and, : ok
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o Vestxgatloﬂs need to be undertaken ior some of the m)rth-

‘ern castes, which do not possess family names or exoga-
mous clans with totemic symbols and which practise
village exogamy.
Most of the Indmn castes, i.e. endogamous oroups,

are within the 200,000 limit as regards numbers. There

are a few bigger groups like the Marathas in Maharashtra
(,the( ‘population is over 5,000,000) and the Rajputs
in  Rajasthan. These groups show a very elaborate
structure of hyper gamy and ‘seemn to represent fugion of
seéparate tribal elements. - The rule of endogamy may hold
true as regards thesd -castes, but it would be difficult to
prove the proposition about kinship. The task of investi-
gation is not too difficult as both these castes are diwded
mto eX0ganmous pa.tl ilineal clans. i

\ ﬁé‘%mn, but seem te have been lndependent and of dxﬂ‘erentf

The various endogamous groupsy are not pmductg Qf S

origin. Below are described a number of castes belongmgr el

to different caste—clusters in Maharashtra, Whmh are known
respectively under the names of (i) Maratha-Kunbi, (11}
Brahmin, (iii) Kumbhar, and (iv) Mahar.

This description will show how each caste Wlthm a
caste-cluster dlﬂ’ers from the other castes-in its traditions
and the region it occupies. The Maratha-Kunbi- caste-
cluster comprises castes engaged in agriculture; the Brah-
min- caste-cluster is made up of castes whose hereditary
occupation is priest-craft, but who also own land and
lend money ; the Kumbhar are representative of an artisan
caste-cluster and lastly the Mahars 1"epresent the castes
whose touch or even shadow was qunp@sed to pollute

~ others. » ;

I have chosen the Maratha~Kuﬂb1 caqte cluster as re-
p.reqen‘clng the land-owning and land-tﬂlmg castes.. The
word “Kunbi” is applied to various groups of tillers of
land. The word “Maratha” used to be applied to a parti-
cular group in  western Maharashtra In' successive
.censuses of India the word Kunbi has receded until at last

- in the latest census which mentioned,any caste at all (the ‘
- 194i censuﬂ the word has all but’ vamshed Gradually
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all Kunbis have given their caste either ag Maratha or as
some kind of Kshatriya.

The Maratha-Kunbi form over 40 per cent of the:
population of western Maharashtra. Of these the Mara-
thas consider themselves as rulers and aristocrats and do
not marry . the Kunbis. Measurements have failed to
show any difference between the Maratha and the Kunbi.
Among themselves they show lesy variation than the
Brahmins do.*® The Kunbi-Marathas of, the plateau of
western Maharabhtm seem to belong to a great wave of
immigration of a meso- to sub- brachy cephalic people
possessing cattle and practising agrmulture, which started
from somewhere in north Gujarat and ended in Coorg.?*

The accounts about castes other than Brahmins can-
not be as detailed as those of the Brahming because the
inscriptional records do not contain names of the present
clans and the Kshatriyas of old cannot be identified cer-
tainly with the present Marathas, though there is no
doubt that some names of the present clans are those of
‘the old ruling dynasties. -

The Marathas of the districts of I’oona, Satara, Kolha-

pur Ahmednagar, parts of Khandesh and Sholapur

~ marry among themselves. All -these peopls worshipped
~the god Shiva, Khandoba and Bhavani (the mother god-
.‘dess) besides a number of minor deities. The preferred
type of marmage ig that of a m&n to his mother’s brother’s
daughter, The marriage of a man to his father’s sister’s

daughter is tabooed. The women of the higher status

rarely went out.of the ‘house. These people were excelient
dry farmers and guerrilla ﬁght’ers, who struggled for

~ twenty-five years with the Moghul power and d1 ove it out |

i ai’ i,heu' Iand

13 In a 1ecent. pelsonal commumcainon, th:s: ﬁndmg was conﬁrmed“
: th"mugh blood-gmupmg by Dy, V. R Khanalkm of: the Tata Can»
er . Research Instltu’se, Bombay i
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“There was another gr oup of poorer landholders, w ho ;
‘uqed to be called Kunbi in the same area of the high
plateau, which seems to have merged with the Maratha

group. The Kunbi living in the western coastal strip

(Konkan) is an endogamous group and never marries out-
side of that group. The family names of these people are
entirely different from those of the Marathas and Kunbis
of the plateau. They worship local gods, though some
vigit the shrine of Vithoba m Pandharpur.  Their forms
of worship are different from those of the Marathas. The
- Kunbi women work 1n the rice fields with their men. In
physical build they ®are different from the Marathas.
Among them also 8 man may marry his mother’s br other’ S :
dauvhter, but not his father’s sister’s daughter. :
In parts of Khandesh and Berax are people who caﬂ ‘

”themselves Leva or Leva Kunb1 They are different in :
their dress, speech and appearance from ‘both the above S
~ groups. They are dolicho-cephals’ (cephalic index : 74)

unlike the western Kunbis and Marathas (cephalic index :
77-79).  Their area of oceupation on both sides of the
Barhanpur gap suggests that they are recent immigrants
from the north. Their name may point to affinities to the
Leva Kunbi of Gujarat, but the social organization of the
two groups differs in' many significant details. The
Khandesh Levas practise the marriage of a man to his
mother’s brother’s daughter. They have no traditions of
fighting. They are an extremely industrious group and
their women follow the milk trade. They tend buffaloes
and sell milk and milk moducts This activity again con-
nects them with the north. “\Telther the Marathas nor the
- Kunbis of the plateau or Kbnkan are good pastorals, though
the Marathas take good ¢are of their draught bullocks.

In Berar and Nagpur the dominant Kunbi group is
called Tirole Kunbi. They differ from the western Kun-
bis in many vespects. Their heads are narrower than the

b Marathas. Unlike the Marathas and western Kunbis they

G allowed the re-marriage of a*widow to the younger brother
by of the husband and they chd not. formerlv }ay clalm to be ; |
: 'ﬁghters : : AN : ‘
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From among the numercus other castes calling ‘chemf—
" selves Kunbis only one need be mentioned. This iz called
Mana or Manwa Kunbi. They arve found in the Chanda
and Yeotmal districts. Some castes are not willing to
grant Kunbihood to the Manas. They seem to be a semi-
primitive people living on the borders of Telangana and
Maharashtra, who have taken the appellation Kunbi in re-
cent years. Their cephalic and nasal indices and cir-
cumference of head place them nearer u:u the pmml‘cwea
than to the other castes.

Similar variety is found also among the Brahmin
caste-cluster of Maharashtra. As an example 1 ‘have
chosen only a few major groups among the Brahmins, viz.
Saraswat, Karhade, Chitpavan, Deshastha Rgvedi, Ma-
dhyandina and Charak. : ‘

‘The Saraswat Brahmins of Maharashtral® belong to
the western coastal region between Malwan and Manga-
lore. All the families of the Saraswat which live today to
the south (as far as Cochin), north (as far as Bombay),

~or south east (as far as Madras) of this region, can be
~shown to. have their home within the region stated above.

© Unlike other Brahming of the south they eat fish.
They speak a Ianguage which is held by some authorities

“tobe an mdependen’c Ianguage and-not a dmlect of Marathi.

In India they are the southernmost people speaking a Sans- i

kritic language. Their deities are the mother goddess in
‘her auspicious forms, and the god Shiva called Mangesh.

- In this caste a man can marry his mother’s “brother’s

*;jdaughter Other types of marrzage are allowed under ex-

:*1; There a:e othel Bwhmm castes calhns: themselve% Saxas}wat‘
Brahmms m othel Imgulqtlc zegmns of India. :
. 3‘5 In the ca&e of ! ewchange marriage (called (Saz‘z'h)tc m Mala.thl) g
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Epigraphic records show that they have been occupy-

ing the coastal strip and the neighbouring places on the
mountains at least since the Kadamba dynasty, i.e. since
the ®12th  century. ~Anthropometric measurements show
them to be.one among the three broad-headed communities
of Maharashtra. They are followers of the Rgveda school
of rltual

The Karhade Bmhmms are mlmedlatelv to the north
of the Saraswats and oceupy an extremely rvestricted area.
Historical records show that’ they had a settlement near
the town of Karhad on the western edge of the Deccan
plateau in the 12th &entury. They seem to have been an
important community holding revenue offices during the
period between the 10th and 13th centuries. They: also

preferred the marriage of ‘a man to his, moth'u s brother’s

daughter, but also allowed the marriage of a man to his

 sister’s daughter’ and to his father’s sister’s daughter.
Traditionally they are strict vegetamans -They are the

followers of the rgvedic branch of ritual. They worship

the mother goddess. There was a belief among certain

communities in' Maharashtra that the Karhadas sometimes

offered human sacrifice to their goddess. There are re-

cords of this 'belief but not a single authentic case of such
a performance. It would appear that they were originally
a community of Brahmins living on the Deccan plateau

but migrated to the coast en muasse some time during the

12th or 13th century. Anthropometric measurements
show that they possess the longest heads (absolute measu-
rements) of all the Maharashtra communities. They also
‘have the largest circumference "of the head.

~The Chitpavan Brahmins occupy the land north of the
Karhadas. There do not seem to be as old records about
this community as about the other Brahmin communities

of ‘Maharashtra. - They seem to hdve started a mlgratmn‘

to the. high plateau of the Deccan a little before Shivaji's
times (17th century). The mwra;:mn has continued rlght

- upto the present century. This caste has within it some ;
_families which follow the rituals acgording to the Krishna

‘_‘"fYaJurveda while there are othets which follow some
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branch of Revedic rituals. The author believes that they
are unique in this feature ag all the other major Brahmin
castes of Maharashtra follow one Veda only. They do not
allow marriage among any type of near kin.*”  Their main
deity seems to be the god Shiva whose shrines ending with
“the syllables “Ishwara” arve found along the coastal strip
oceupied by them.'® A female goddess, merely called Devi
(i.e. Goddess) always accompanies the more specifically
mentioned male god, e.g. “the Ishwara of such and such
shrine and Devi.” Thus a particular family would have
the Vyaghreshwar of Asud village and Devi as their

deities. Like all southern Brahmins they do not eat fish

‘or meat. They have head breadth and head length smaller
than either the Saraswats or the Karhadas. They are
mesocephalic. ~All Brahmins of the coast are generally
fairer than those of the plateau. The Chitpavans dis-
tinguish themselves in having a larger percentage of hazel
or cats’ eyes than the other coastal communities (over 10
per cent.)

The other three Brahmin communities live on the

‘Dec'can plateaun called “Desh”. The Deshastha Rgvedi

Brahmins, as thexr name suggests, hve in the Desh and

follow - a Rgvedzc rltual ‘They are an extremely wide- ¥

- gpread and numerous community. They worship different

5 deities, but quite a large number have Khandoba as their

family god. Many of them are heredltal y worshippers of

‘the Vithoba of Pandhapur. The marriage of a man to his

~mother’s brother’s daughter is the one considered orthodox.
A man’s maruage ‘to his elder sister’s daughter i also

~ found among them and rarely also 2 man’s marriage to his o

o father’s sister’s daughter Thw _caste is found in western

: Cand ce.n‘cial Deccan along the banks of the Godavari and
~ the. Krlshna and ‘has spread deep into Karnatak. There

: f_'are frequent. mter-marmages betiween Karnatak and Maha-
'frashtm» famlhes m t}us cemmumty They appear to. he
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ﬁerh‘aps to a period when parts of Maharashtra, Karnatak
and Telangana formed a mighty kingdom under the dy-
nasties of Chalukya, Rashtrakuta and Yadava. ' ;
The Madhyandina Brahmins are also a large commu-
nity. They are found predominantly in northern and
central Maharashtra and share the Godavari towns with the
Rovedis.” They have many peculiarities which distinguish
‘them from the other Brahmins.
(i) They represent not one Veda, but a sub-school of a

"Veda. The Vedic school called the Shukla Yajur- N

veda is itself the latest among all Vedic schools and
the fact of a cdste based on a sub-school of a late
Veda makes one feel that they are rather a late acces-
sion to Brahminhood. In Sansknt literature they

~are mentmned as the Brahmms psn exce}lence of the P

¢ Kaliyuga. -
(i) Unlike the Saraswat and Rgvedm Deshastha Brah« ‘
' mins, they avoid not only all kin-marriage, but for-
bid the marriage of a man into the Gotra of his
mother even when there is no kinship relation.
This regulation is followed by many castes of northern
India and the author would take this trait as a sign of the
late immigration of these Brahmins from the north. This
is supported By the fact that the Brahmins of this sub-
school are almost unknown to the south of the Krishna
river. THURSTON remarks that in the south these Brah-
mins are supposed to attain Brahminhood only after mid-
day. Madhyandina means “of the midday”; it is also the
~ name of a person, a pupil of Yamyavalkya, the founder of
Shukla Yamrveda and followers of Madhyanglina are known
by his name. - Apparentlysthe name was misunderstood or
deliberately misinterpreted by the southern Brahmins.
There are many family gods among this caste. Quite
- a number of families in eastern Maharashtra are Worshlp—
pers of the mother goddess Renuka of Mahurgad The .

. anthropometric measmements ‘come hearest to those of the.
 Maratha caste (cephahc index : 76.1 to 80. 2). Mostof the

people are dark but some are extremely fair.
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- The Charak Brahmins are a tiny community found ifi
the district of Nagpur. They belong to the Charak school
of Krishna Yajurveda. Unlike the other Brahmins, they
possess rather small heads. Both breadth and lengtl are
small (cephalic index : 79.16; circumference of head
smallest among Brahming, 532 mm.)

The Kumbhar caste-cluster is chosen as representing
an artisan caste-cluster. From west to east in Maha-
rashtra there are a dozen castes making pottery. Each is
endogamous, each goes by & specific name and each has
slightly different ways of making pots or has some other
peculiarities exclusive to itself. ¢

The Maratha Kumbhar are spread all over the west-
ern plateau. Among them there are people who make only

~hand-made pottery, some specialize in making roof tiles,
some make bricks and some turn big and small pots on
wheels. T found familyv-wise specialization. 1 also found
in some cases one brother turning water pots while the
other made huge pottery containers called kundis for gar-
den plants. Our records show free marriage among all
these familieb They practise both types of cross-cousin
marriage but no uncle—mece marriage. Unlike the Mara-
thas and the Kunbis they do not have clans or clan names.
- All Kumbhars of a village are called after the village and
" do not intermarry, e.g. the ‘Supekal are from the village of
Supe. This feature is northern Indian. These Kumbhars
- however have no memory of havmg come into Maharashtra
~_from any land or region outside Mahar ashtra.
B In Poona there are Kumbhars called: “Pardeshi Kum-
bhar”, who ane new 1mm1grantq from the north as the
‘name suggests (Pardesh = Ot!ger country) They are an

- endogamous caste and do not marry with the Maratha

 Kumbhars. Thev spec1al1ze in makmg clay figurines either

P ‘by free hand modelling or by using moulds.

-~ To the east of Poona district is found a Marathi speak— 4

o fj mg Kumbhdr caste, which cally itself ngayat Kumbhar.

e ;’},They are dmded into clans Practise clan exogamy and be-

::"‘JIong to the ngay‘at sect of Shlva worghlppers. K ()ur :
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Wood-group investigation shows that unlike Mavatha and
Pardeshi Kumbhars some of them possess sickle cells.

In the Khandesh district of northern Maharashtra ave
two endogamous Kumbhar castes called respectively Thor-
Chake (big-wheeled) and Lahan-Chake (small-wheeled),
Orne uses a big wheel for turning the pots, the other a small
wheel. The former are also called Lad Kumbhar. Lada
or Lata is an ancient name for south Gujarat. These
Kumbhars may be immigrants from the Lata region. The
Lahan-Chake are also ecalled Ahir Kumbhar. This shows

that they believe that they have some connection with the. -

Ahirs,  Khandesh was once ruled over by Ahir or Abhir
kings. The language of Khandesh ig called the Ahirani
dialect of Marathi. The Ahir language has many affinities
to Gujarati, Many castes in Khandesh prefix the word
Ahir to their caste name. Besides the Kumbhars there
are the Ahir Sonars (goldsmiths). The Thor-Chake and
- Lahan-Chake thus differ not only in the fact of working
with wheels of different sizes but in other respects also.and
are possibly of different origing.?

In West Khandesh there is yet another caste of Kum-
bhar called Hat-Ghade or Bhonkar, which is entirely endo-:
gamous. Its technique is also very peculiar. A man takes
an old pot, places it with its mouth on the ground and pats

clay on its upper surface, which is really the lower half. -

He smoothens the layer and dries the pot for some time
in the sun and lifts the dried portion off. Then he places
- this half-made pot with its bottom down, takes fresh wet
clay and shapes the upper- portwn with the gradually nar-
rowing mouth. These water-pots are rathgr thick. The
- process in some way is analpgous to that used by Bhil wo-

S men in making their grai® bins of clay. This Kumbhar '

caste seems to represent a tribal element. S

In north-eastern Maharashtra there are- many Kum-
bhar castes and each seems to be of a separate folk origin.
Some (the Kurere, as they are calbad) ,use a stone,siab '

“"‘71" Physmal measmements and blood—gmup uwestxg'atmn of the S
Kumbhals is" in pwgress v o .
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turning on a pivot instead of a wheel. I understand that

this technique is used by potter castes in the Gangetic

plaing.  Quite a number of communities in this part of

“India are immigrants from the north. The Sungaria. ano-
ther potter caste, who eat and keep pigs seem to be of nri-
mitive origin.

The Mahar is the name of a great “scheduled” caste of
Maharashtra. But even among them there are small endo-
gamous units. There appear to be a smaller number of
such units in this group than among others. The Mahars
of eastern Maharashtra do not marry those of western
Maharashtra, nor those of the Konkan. It would there-
fore be better to call them a caste-cluster rather than one
single caste. In each sub-region they follow the marriage
practices of the predominant agricultural caste. Anthro-
pologically they occupy a position halfway between the pri-
mitives -and the other Hindus, somewhat mnearer to the

~ Hindus than to the primitives. . They seem to belong to
tribal elements very early drawn into the village economy

of the Deccan. They are in intimate touch with primitive

- areas even now. The differences among them can be judg-
~ed from the fact that while I found no sickle cells among
the Mahars of western Maharashira, Dr. SHUKLA of Nag-

S pur in a personal cnmmumcatmn reported ssickling among

' Nagpur Mahars. =

. We thus find that the qroups Whmh pr‘adl 3@ endogamy

‘,‘are different from each other as regards their habits, cul-

tural traits and, in many cases, ethnie and racial origins.

Vthese findings.2
L Each caste is a self—contmﬁed groun which cannot be
i put in a scheme of cla:mﬁcatmn ‘comprising broad groups,
sub‘groups Wlthm e'mh group. and sub—dlvmons within

L This does not deny that in a few cases castes ‘may have arisen
through spht buit sucl’” cases must be authenticated. . The “Dasi’”
) ! gastes m Gu;ara’c,‘ bearmg otherwise the same name,
‘& certain ranking. Whether these' dlmsmm mdmate
prnducts. of split- neeﬂs mvestxg'atmn S Vi el

: To call them sub-caste% and group them under other groups |
- called castes does not seem to be ms‘mﬁed in the face of

s -



Caomajority of castes is given a name

~ word Sonar as the name of “a caste”.

sach such sub-group similar to phyla, genus, class and sub-
~class as in botany and zoology, We can however ander-
gtand the vationale of the older type of classification if we
ana}ysme the relationship of caste to occupation and of caste
to rani. ' o ‘

Each caste has generally a traditional hereditary
occupation. In the case of some castes there are injunc-
tions against following occupations other than the tradi-
tional ones. A particular type of occupation is however
never co-extensive with a single caste. Typically, several
castes Tollow a single occupation. For example in the city
of Poona there ave seyeral endogamous castes following the
profession of goldsmiths ¢ Ahir-Sonar, Lad-Sonar, Dai-
yadnya-Senar, ete. Among potters there are the Maratha
Kumbhar, Pardeshi Kumbhar, Lad Kumbhar and Kachchi
Kumbhar. In the same way there are various priestly
castes called Brahmin. In the maj ority of cases the seve-
ral eagtes which EJI'QC*tise' the S&me professionare kl?OWn fony
by hyphenated or double names, one part of Which‘,sig‘niﬁes -

" the occupation and is the same for a,‘wmﬂe‘,,.‘setfcjf~castes,
' Thus in the names of the castes enumerated above the
- words Sonar (goldsmith), Kumbhaz (potter) and Brahmin
(priest) are common to several castes. In desecriptive ac-
. counts of castes, whether in old andl medieval Sanskrit and
_ Prakrit literature or in modern anthropoleg‘ical‘ literature, .

, derived from their

- profession. In the late 19th and 20th cenfury accounts
 (the various volumes of Castes and Tribes of different re-
. glons published in connection withx the decennial censuses
of India from 1881 onwards), que 2lmost always finds the

e of - THe various endo-
profession over one or
d to in English as sub-
these are groups of -
‘they are caste-

i gamous castes which 'praagcise,this‘
- more linguistic regions are referre
castes.  Actually I have argued that
Ceastes followine' the same oceupation,
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turning on a pivot instead of a wheel. I understand that

this technique is used by potter castes in the Gangetic

plains. Quite a number of communities in this part of

*India are immigrants from the north. The Sungaria. ano-
ther potter caste, who eat and keep pigs seem to be of pri-
mitive origin.

“The Mahar is the name of a great “scheduled” caste of
Maharashtra. But even among them there are small endo-
gamous units. There appear to be a smaller number of
such units in this group than among others. The Mahars
of eastern Maharashtra do mot marry those of western
Maharashtra, nor those of the Konrkan. It would there-
fore be better to call them a caste-cluster rather than one
single caste. In each sub-region they follow the marriage
practices of the predominant agricultural caste. Amnthro-

pologically they occupy a position halfway between the pri-

mitives and the other Hindus, somewhat nearer to the
- Hindus than to the primitives. They seem to belong to
tribal elements very early drawn into the village economy
of the. Deccan. They are in intimate touch with primitive
areas even now. The differences among them can be judg-
. © ed from the fact that while I found no sickle cells among
oy ‘ the Mahars of western Maharashtra; Dr. SHUKLA of Nag-
ERT pur-ina personal commumcatlon 1‘eported .szcklmg among
Nagpur Mahars.

“We thus find that the groups which practise endogamy
are different from each other as vegards their habits, cul-
tural traits and, in many cases, ethnic and racial ovigins.
To call them sub-castes and group them under other groups
called castes does not seem to be Justlﬁed in the face of
~these findings.2®

P ‘Each caste is a self—contamed group Whmh cannot be
Gy ];‘put in‘a scheme of class1ﬁca,tmn comprising broad groups;
g ,,;sub-groups w1th1n each group and sub d1v1smns wﬂ;hm

? This dees not deny that m a few ea.ses cabtes may have arisen

Visa” castes in Gu_jarat‘beanng otherwise the same name,
8 certam nrankmg. Whether these dlvmwns mdmate
split neeﬁs mves’mgatmn ~ e

“‘c‘ : ough split, but suck cases must be’ authentwated The “Dasd”
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each such sub-group similar to phyla, genus, class and sub-
class as in botany and zoology. We can however under-
stand the rationale of the older type of classification if we
analyse the relationship of caste to occupation and of caste
to rank.

Each caste has generally a traditional hereditary
occupation. In the case of some castes there are injunc-
tiong against following occupations other than the tradi-
‘tional omes. A particular type of occupation is however
never co-extensive with a single caste. Typically, several
castes follow a single occupation. For example in the city
of Poonga there are seyeral endogamous castes following the
profession of goldsmiths :  Ahir-Sonar, Lad-Sonar, Dai-
vadnya-Sonar, ete. Among potters there are the Maratha
Kumbhar, Pardeshi Kumbhar, Lad Kumbhar and Kachehi
Kumbhar. In the same way there are various priestly
castes called Brahmin. In the majority of cases the seve-
ral castes which practise the same profession are known
by hyphenated or double names, one part of which signifies
the occupation and is the same for a whole set of castes.
Thug in the names of the castes enumerated above the
words Sonar (goldsmith), Kumbhar (potter) and Brahmin
. (priest) are common to several castes. In descriptive ac-

- counts of castes, whether in old and medieval Sanskrit and
Prakrit literature or in modern anthropological literature,
a majority of castes is given a name derived from their
profession. In the late 19th and 20th century accounts
~ (the various volumes of Castes and Tribes of. d1ﬂferent Tee
‘gions published in connection with the decennial censuc;es
- of India from 1881 onward%), one almost always ﬁnds the
: 'word Sonar as the name of “a caste”. The varmus endo- .
' etamous castes which pra@%lse this profes,smn over one or.

more }mgulstm regions are referred to in English as sub- .

castes. Actually I have argued that these are groups of

castes’ followmg’ the same occunatmn, they are. caste- .

In any vill g one asks ca&u‘ally about the dlfferent“i"f
re&dent castes

oniy. the occupatlcm nam

, 6.2 8 tam '(carpenter) Lohar‘-‘

atz), one nonnally gets as an answer
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) (iron-smi’th), Koshti (weaver) and so on. If one asks
further about any particular caste then one gets the full
information about the particular endogamous unit to which
the local followers of the particular craft belong. = It ix this
phenomenon which is partly responsible for the introduc-
tion of the word sub-caste and deserves closer considera-
tion. ~ o

Not all castes following the same occupation are known

by the same name denoting a caste-cluster. Kunbi is the
general name in Maharashtra for all types of agricul-
furists.. - The name is applied to owners of small farms,
tenants and also to farm workers. Tirole Kunbi are both
owners and tenants. Mana Kuunbi are in most cases un-
free labourers on land. There are however a number of
castes which do the same type of work but have different
names probably denoting tribes. Such ave the Andh of
eastern Maharashtra and the Warli and Agari of western
Maharashtra. In the case of these latter nobody has call-
ed them sub-castes of the Kunbi-caste; they have always
been given the status of independent castes.

oo ““Brahmin” is the name of priests who follow the ritual
o accordmg to certain Sanskritic rites. There are a host of

~other priests belongmg to spemal castes with different

““have alwayq been acknowledged for What they are : in-
‘dependent endogamous castes. ‘

.~ Another fact, which must be remembered is that the

e emstence of a number of endogamous. castes followmg simi-

slar prafessmn amd called bry the same name over a linguis-
tie area or over the whole of Indza ‘was, in the past, gene-

rally not known to the 111d1v1duals belonging to the

' iff sgparate castes. Each caste has its own area of extent in
' whlch ‘~t‘hkekre 'is kmshxp and marrlage, mutual visiting and

Guma are the pnests

, abnng'mes
nong the semi-primfive Bmzals of Oussa S .

names like Bhagat?’ Gunia, Baria, Gurav, etc. Nobody
has called these sub-castes of some big priestly caste. Theyk

Baria is the ruling pmebtly caste»‘

e -
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meetings of caste councils. At the periphery there is a
certain overlap and people may know of another endogam-
ous caste which follows the same occupation but which
diffexrs ‘from ‘their own in other patterns of behaviour.
Within the area over which a caste is spread it is known
simply by its occupation like Kumbhar (potter) or Cham-
bhar (shoe-maker}. In the contact area one caste diffe-
rentiates itself from any other with a similar occupation.
Only in the case of the knowledge of the existence of other
similar castes is the necessity felt to differentiate one’s own
endogamous group from another. Near Mysore the term
“Vokkaliga™ is applied to Gangadikar Vokkaliga only and
people belonging to that caste call themselves simply
“Vokkaliga”. But in north Karuatak, there are other
Vokkaliga groups (castes), who know of each other’s ex-
istence and always differentiate themselves as Kuda-Vokka- -

liga, and Sada-Vokkaliga. The latter in their re,glon call,, e

themselves either Vokkaliga or Cadaru.

In an old document a village of the Konkan coast ,
(western Maharashtra) is described.”® In it are mention-
ed Brahmin, Kunbi and other castes. 'As the descendants
of the people mentioned are still living in the village, their
precise castes can be determined and the name of the parti-
~ cular Brahmin caste and Kunbi caste can be stated. But
the writer of ‘the document did not feel it necessary to
mention any more specific caste names sinee the village con-
tained only one caste each of Brahmins and Kunbis. o
‘ ‘Before taking up the question of ocaupatlon and mnkn
' ‘mg, one feature deserves study. A caste is in some ways.

Cacell-like structme which for thany purposes is separated ~

from other similar cells apd lives a life partly mdependent .
yof them' . Caste society is made un in such a way that a
,,verv !arge proportmn of the acinwty oi’ the mdmduals is

‘ 22 Thw document has been 1epr0duced in pa1t in the ﬁrst chapter
of ‘the Marathx utabmgraphy of Dr, Dv K. KARVE, Atmavritte

by Dhondo: Keshav KARVE, 1915, Anothex copy of the document
‘was found and published in - 1958 The author thmks that the, i

i ; ,document is-as aI as the: 151:}1 centur‘* i




32 Hindw Society—An Interpretation

confined to their own group. This is especially true of the
social and cultural aspects of their life. '
Tn the economic sphere the individuals and the group
as a whole come in contact with other groups. Buying
selling, serving in particular capacities and being paid- or
served in return, are the ways in which castes come in con-
tact with other groups. In cultural and social behaviour
castes are never completely self-sufficient or isolated nor
is ‘economic dependence complete in all cages. ~ The econo-
mic activities which involvesinteraction with other groups
are of two types.  One type involves rendering of certain
traditional services at traditional and generally inadequate
- compensation and the other type can be described as
. economic inter-dependence where mutual services and
- compensations are more on terms of equality. Whether
= the economic activity is on equitable terms or whether it
is" a traditional form of exploitation, it brings individuals
from one caste into contact with individuals from other
castes. This quality of being comparatively self-contained
~ in social and cultural activities and at the same time being
* linked with other groups in economic activities is a funda-
. mental characteristic of the groups called castes. , .
A few emmples will elucidate this. A survey was
: made two years ago to find out the nature and degree of
: mtercommunal activity in rural areas?® - For this work
‘three villages were chosen and the head of each family was
“asked certain questions. The habitation area and the
house sites ‘were mapped. The questions asked were
© Who had married whom? Who had given presents to -
-~ whom? Whom did you invite for a meal? For a less in-
- formal party? For a cup of tea‘? By whom were you in-
. vited for such hosmtahty" Whe}m did you visit for a few
~days? = A day and night? or for a few hours? Who were
own friends? the children’s friends? If casual help was
given, what Wa% its nature and to Whom ‘was 1t glven‘? Who -

ehalf tof- the«Plahmng Commlssmn I‘c is. awmtmg pﬂhizeatlan.
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;owed money from whom? In addition there were ques-
tions about attitudes to inter-group intercourse.
The plcture that emerged when all the data were tabu-
lated® was that the habitation area in each village was
divided into areas containing houses of one caste. Within
. each such area contiguous houses belonging to one patri-
" lineage could be discovered as clusters. Besides the caste
clusters the whole area was generally divided into two
main habitation areas, one belonumg‘ to the higher castes,
the touchables, and the other belonging to the lowest castes,
the untouchables.  Different castes among touchables and
untouchables within these larger areas lived a little se-
parated from the others. The village habitation area was
thus roughly divided inte as many units as there were
castes in the village. (A few exceptions were those who
did not own a house but lived in rented quarters)..
In the three villages surveyed not a single marriage
had occurred outside the caste.. The attitudes showed that
only one or two people among the higher castes expressed

the opinion that they did not mind mixed marriages. As’

many as 25 to 50 per cent of the Mahars (one untouchable

caste) expressed Wlllmgnesg to give their daughters to

touchables or receive brides from touchables, but were not
willing to enter into marriage relation Wlth the Mang, ano-
ther untouchable casgte.?*

24+ ‘What is hap;oenmrv- in urban zmd gemkurban areas can be gauged

"from ‘the extract ‘helow :

A survey of marriages registered in Poona City and dmtrmt
during the years 1955 and 1956 showed that opt of a total of
5895 Hindu marriages 126 2 per cent) were marriages betwcen :

~eastes bdongmg to one casi®-cluster.’ These were all marrlag’es

between different. Brahmin castes. The number of Mmarriages
. I}Jetween eastes’ be]anwmg to different cas‘re—clustezs (not neces-
,ibarﬂy ‘to different. varnas). was 41 (0.6, per cent) and the mai-

riages of Hmdus with people of other religions were 82, Al the \

" other marmag‘es were inside the en&oganmus caste.  From these
figures one mlght say that marriages acmss the caste-clusters and
varna were also as Tare. as maryi iages out of one’s religion,” The
higher mcldence of: marrzages “within. the: castaiclishar aallid.

e
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As regards inviting people to a meal, going to others
for a meal and visiting for a few days, the activities were
confined in nearly 90 per cent of cases to the kinship group.
The remaining 10 per cent were within the caste gfoup.
The same was the case with friendships. Dr. McKim
MARRIOTT of the University of Chicago, in a personal com-
munication told the author that in his observation in north
Indian villages also, friendships outside the caste group
were not only rare, but were generally accompanied by
much shame and feelings of guilt. - Gift-giving, where the
pattern is not disturbed by modern business relations, is
confined almost purely to the kin grdup. ‘

Giving and receiving of help include activities rang-
ing from giving food graing to a man in need, to giving
shelter in one’s own house to somebody. whose house had
been burned down or nursing in illness. It was found that
outright giving of food grains or clothing to people of a
cagte other than one’s own was not uncommon but not a

‘single case of sheltering in one’s own house or of nursing
an ill person of a caste other than one’s own was recorded.

- A few people ‘who had occasion to receive such help always

did so from their kin or, on a few rare occamons, fr@m un-

‘related people of their caste. ' v

' As regards the other ac‘uvmeb people were tenants ta

e people of other castes, they borrowed money from any caste
~and accepted employment from anybody ; :

; ‘ Thus purely social activities were - conﬁned wﬂ:hm the

o caqte, whﬂe economlc activities cut -across the caste

o

a supposed sohdarlty or homogene;ty in the Blahmm vaipg. The

. ~Brahmins are the most educated astes of Mahmashtla They
ave heen advocating social reforms and especxally inter-Brah-
nm-cluste1 maryiages for a long time -and the anti-Brahmin

movements of the past Aty years ‘have made them aware of

oramon destiny. © These events in vecent history can explain the
cidence of such mar riages. 1t may be noted that of the
Nary: ‘ges of people of dlﬁ'erent caste-clusters, 28 were thcse




frontiers. On certain ocecasions in a village meals ave

~few families belonging to the Vani caste are in possessmn
of more cash and ornaments than other castes.

same class and friendships are formed. These friendships

tensiong and frustrations. Among people working in the
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served to people of all castes. This does not form an ex-
ception to the above rule because the meals are not given
on terms of equality.  Such meals are given only by the
richer and more influential people of the higher castes.
The near kin, the important people of one’s own caste and
other people of higher castes sit for meals together. Such
people as the barber, the carpenter efe. may come into the
house and may be served meals in an open shed which is
part of the house, while peovle belonging to the untoucha-
ble castes may line the road outside and get their share of
food affer everybody else has eaten. In all this context
a meal does not entail social glve~and~take on terms of
equality.

The social self-containedness of the caste is broken on
certain occasions when all castes in a village appear to
combine for achieving certain common ends like celebrat-
ing cerfain. festivals, sometimes for common defence
against dacoits and sometimes to make common representa- -
tions to government. I have used the word ‘sometimes’
deliberately, because the usual picture even of a dacoity is
that the poorer people either shut themselves up in their
houses or run away from the village and leave the richer
people to face*the robbers. The poor and the rich are not
only economic classes but often caste groups too. Among
the Maratha and Brahmin groups there may be richer
and poorer people, but all of them are better off thah the
Mahar, the Mang and the Ramoshi. In the same way the -

The social xsolatmn 10. broken more often in the mo-
dern. urban setting. Boys of different castes study in the

may remain outside of the family circle and may Iead to

same  place ‘similar situations arise. As long as these

: friendships are kept away from the family and the home, o |

there is no open conflict; but the mmuﬁe'they 1m131nofe on'1

e that <phere tenswns arise. ’I‘hls i‘s
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among people belonging to castes which are educationally
and economically backward. If a man of such a caste tries
to have a friendship with men of higher castes he is looked
down upon as a climber by the advanced set, and ehrns
hatred and jealousy from his own caste, who dub him a
- deserter.

The caste councils eﬁectlvelv control the behavmur of
" the members of the caste and punish abberrant practices.
Castes thus have an agency of social control and punish-
ment which is parallel to the agency of the state. Taking
into consideration all these things a caste has been called
“g state within a state and a kingdom within a kingdom?”.
The castes thus have only peripheral or superficial contact
with one another and though their isolation was not as com-
plete as Leibunitzian Monads, it embraced many vital as-
pects of life.

A caste has generally a hereditary occupation, which
however is not exclusive to it. People of one caste can
follow different occupations. The choice in olden days was
limited or in some cases denied by two considerations.  The
people of the lowest castes were not allowed to follow the
occupations of the higher castes and people of the higher
" castes did not Tollow certain lowly occupations for fear of
_losing prestige or getting polluted. Barring these limiting
" circumstances: there was some elastieity. If one. studies
the caste situation it will be evident that occupations need-
ing special skills account for only a small number of people

_in the Indian population. There is specialization in the
~ sense that food producers will only produce food and de-
- mand all the gervices from the other castes but the food
«producem account for the Iargest number of people in

- India. In Europe, in Amerma and also among most pri-
m ive agmcultumstq in Incha there is quite a number of

e

small jobs to which a farmer turns his hand. - He may do

some rep‘ r_to hls house dnd farm 1mplements and some
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Specialization of occupation can develop only in a so-
ciety which can support workers who do not directly en-
gage in activities for producing or procuring food. Such
possibility arose for the firgt time in the history of man-
kind with the discovery of agriculture. In the cities of an-
cient civilizations specialists of all types followed their res-
pective trades in the cities. We have from many sources
written accounts and archaeological evidence which give a
picture of the activities of these artisans and artists. To
what extent the rural areas of these ancient civilizations
harboured specialists we do not know. In many developed
societies even today the actual cultivator continues to per-
form a wide variety of occupations within his own family.
Extreme specialization within rural society appears to be
a distinetive characteristic of India. In addition to the
basic producers of food who are also specialists — the
agriculturists, fisher-folk, cattle-raisers, shepherds, etc.—
there are to be found in the villages other specialists like
skilled artisans, purveyors of many types of servmes, land-
lords and merchants.

- Let us take a village in ‘Maharashtra as an example.
The majority of the households, say from 60 to 70 per cent,
have ag their main occupation agriculture. Some cultiva-
torg are landowners, some tenants. There are always one
or two hougses of shopkeepers. Then there are shoe-
makers, drummers, & butcher, a temple-servant, some
shepherds, some Ramoshi (semi-tribal brigands), some

carpenters. A few people come every year after the raing, -
live in the village for a few days, amuse the v11}age1' ‘with
- songs, dances, periormancm ‘with tame animals or mend
their  metal pots and pans and  collect "grain in return.
Many of the artisans own a little land, but let it out to

- tenants for. cultwatlon. The landowning people and the

tenants pay in kind every day as well ag once a year to
about seven or eight households for spemﬁc services render-
ed. These services consist of shavmg, supplying ropes,
repairing ploughs or makmg new  ploughs, supplying
earthen pots, playmﬂ~ musié and ddncmg before the goddess

at a festwal supp]ym iron. lmplements hke plcughshares,
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axes, ete. or repairing them, making new footwear and re-
pairing them, officiating at rituals, servings as village
accountant and seribe, and lastly, lowly offices such as re-
‘moving dead ecattle from the village habitation area, or
acting as messenger, village crier and watchman. For
many other services, especially those of the professional
veciter and dancer at the festival of the goddess, some
money also has to be paid. Only the richer villages have
a goldsmith.  Nowadays he is generally found in the
market towns.  He ig paid in cash and may be invited for
meals at the houses of clients of higher castes.

Most of the transactions are still on the basis of ex-
change, inasmuch as services are paid for by cooked food
or corn. 'The shop-keeper is in quite a different category
from the other purveyors of goods and services. He sup-
plies the ever indigent agriculturists whatever they need
on the basis of deferred payment and almost always gets
far more in money and kind than the goods supplied should
cost. He is relatively Well off and typlcally lends money
to the cultivators.

: ~If we look at this picture from the pomt of view of
' Specmhzatlon, we find that spemahzatmn in the sense of
'pmsessmg a learnt skill is found only in the case of the
. artisans. A carpenter, a goldsmlth or a potber is a spe~
- cialist. Some of the lower village services like working as

. a messenger or a sweeper are not at all specialised ‘jobs re-

quiring the acquisition of skills. In the same way among
agriculturists the owners of land who get the land tilled in
. the traditional way through tenants cannot be called spe-
. cialists.  Other aglmulturlsts do very hard and monoton-
. ous. “work which can be termed unskilled or semz—skﬂled
" heavy labour. rather than speckahzatmn Most. of the
menial services are also in. the same category Tradmg in
‘he sense ¢ of shopkeepmg, buying and selhng again is not
, special skill, except in so far as some amount of hteracy o
ed‘ge of . account~keepmg is requwed Apart i




v
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®carts.  We can say very roughly that not more than 15 per

cent of the rural population is engaged in work needing
some kind of special skills and all the rest possess no parti-
cular skills. The non-specialist majority consists of land-
lords and merchants on the one hand, and on the other, of
actual farmers of all types whose work is hard and back-
breaking but does not require special skill and people en-

gaged in menial services other than farming.

What relation does the caste structure of the vﬂlcu,e
bear to this oceupational stricture? Asg we might expect,
the relation between caste and occupation is closest in the
case of the relatively small group of occupational specia-
lists.  Common caste designations referring to occupations
are, in fact, typical only of caste-clusters among the skill-
ed “artisans. Among the agriculturists the castes and
caste-clusters have more often retained separate names
reminiscent of tribal or other origins, which give no clue
to the eccupation followed. There will practically never be -

more than one caste of endogamous potters, carpenters or -

weavers within a village. But two or more quite distinct
agricultural castes with totally unrelated names are very
frequently settled in the same area and the same villages.
In the same way some of the castes doing menial jobs,
agricultural {abour, removing dead cattle, etc. have names
which are neither common from region to region nor des-
cribe the type of work done. Such names are: Dhed,
Mala, Madiga, Holeya, Mahar, Dom, Pana. In Maha-
rashtra Maratha, Andh and Mana are agriculturists whose
names tell us nothing of their occupations. On the other
hand, Sonar (goldsmith), Lohar (ironsmith), Sutar (car-

‘ penter}, are names of cagte-clusters, which at once reveal
~ the common occupatmn followed by AH castes Wlthm the
: cluster. g

“To Wha’t extent do the memberb of the specwhzed and-_
uﬂspecmhzed cagtes actually follow the occupations which
are carried in thexr caste names or conmdered tradltlonal

to their castes? | Among Brahmmﬁ, we have many. mstances o
. in previous centuu 8
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" A Brahmin born in 1858 records in his autobiography :
that hig grandfather was a wealthy trader who had lent
a large sum of moeney to the ruling chief of Baroda.*® The
Naik family, a Brahmin family of Baramati in Poona Dis-
trict were money-lenders by occupation in the 18th century.
The Madhyandina Shukla Vajurvedi Brahming of Maha-
rashtra were well-known traders and morney-lenders in
pre-British times; the commerce of the whole of eastern
Maharashtra was in their hands. People belonging to

Brahmin castes have been rulers at various times and in
various parts of India*® A number of Brahmin castes
have been traditionally landowners and remain so today.
Many Brahmins served as government servants in the re-
venue department of the Mughal Kings.

King Harsha belonged to the Vaishya caste, who are
supposed fo be traders by profession. The Kayastha, who
as a caste of scribes, were dismissed contemptuously in a
Sanskrit drama (Mudrarekshasa), as of no importance,
succeeded in establishing a dynasty in Bengal.?”

- As in other places in the world status depends upon
a number of things like economic condition, birth, age,
possession and conspicuous manifestation of certain qua-
lities valued’ by society: like learnmg, valour or saintliness,
_hterary and artistic ability and power. = .

Status rarely depends on any one of these things, nor
is there ever complete accord as regards a scale of values
for the attr ibutes enumerated above. Status is not just a
“value system in the abstract, but a value which receives
concrete mamfestatmn on innumerable occmzons. A man
may receive publlc recogmtlpn as citizen number one on a
certain occasion but may be way down in the scale in the

same society on certain other occisions. For example, in
» : the older people always take preeedence over the
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people and this normal procedure is reversed only on one
occasion. The groom and the bride symbolise Vishnu and
Laxmi, the god and goddess of prosperity, and the parents
for once bow before their own child immediately after
marriage. - The man in power, whether king, minister or
dictator, may pay homage publicly and bow his head before
an acknowledged saintly man, but other‘mse completely dis-
regard his admonitions.

A society has almost never a fixed system of values in
which the social concept of status can be determined
rigidly. . Under certain historical circumstances, status
may attain both ‘clarity and fixity in certain respects.
Thus during the days of the British rule in India, the
status of a Britisher was always higher than that of an
Indian, whatever the status might have been in his own
social structure. This order of importance remained even.
when the Hindu Brahmin thought he was polluted by the
touch of the Britisher. An equally rigid definition of
status has been in existence *“‘theoretically” in India for
centuries. ‘Though this does not apply in its entirety to
the present Indian situation, the value system of the strue-
“ture has great effect on the thought, aspirations and actions
of different castes; and to acquire full knowledge of the:
present tensions, it is necessary to describe in short this
traditional scheme of status. : o

In Sanskrit and the modern Indian languages, this
scheme is called “the four-rank system” (Chaturvarna-
somstha). The word “varpc” has been taken by jurists,
anthropolo sty and mdo}ogzstfﬁ. to ‘mean class, -whieh is
'c01~re¢t. It is used in grampmar to denote a class of bpeech
sounds. In this gre 1mmat1cal context varne means class

but has no connotation of rank. However in the social
system called the varne system, the idea of rank predomi-
nates and 80 in order to ‘avoid misunderstandings arising
out of the use of the ’vvord “class”, which is used widely for
a different tvpe of social sustem in Western society, and
to bring out elearly the underlying idea of status, the W()Td .
rank” has been used% o denote varnt, :
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This four-rank system has been very clearly described
by Manu, who is supposed to be the first codifier of India.
All other versions are expansions or modifications of the
system as given by Manu. The version of Manu is given
below in short. ‘ : :

: Manu says, jati are many while varna are only four.
The latter are : Brahmin, Kshatriya, Vaishya and Shudra
i that order. The first three are dwija (twice-born), i.e.
have the right of going through the ritual of the thread
ceremony, while the fourth rank has no such right. All
the numerous jati were brought into this four-rank system.
Manu’s whole scheme will be discussed later. For the pre-
sent we may note that according to Manu Brahmins rank-
ed as first, but this was never conceded by the Ksha-
triyas. The ancient literature comprising the Upanishads,
the two epics Mahabharata and Ramayana, and the
Puranas have many records of mutual rivalry and defiance
‘of these two varpas. Brahmins being the literate class,
have reiterated their claim to be the first but narrated
events show that the claim was at best but precamously'
held by the Brahmins.

. The claasxcal bcheme and 1’cs modlﬁcatlon through the
 ages make fascinating study, but need mnot be e\:panded
“here as they are largely irrelevant to the present study.

The four ranks and their names are however important in
understanding the problem of caste and status in the pre-
. sent context and so are explained below very briefly.
- A description of the position of caste and varna in
: Maharasht:m will help one to understand what prevails in
“other regions of India als6. ‘Each  region reveals a slight
mvauatwn depending . mainly on w‘a) the hlstory of the re-
mn, (b) the power and numerical strength — whzch in
he modern. context -are sometimes synonymcus ~ of the
| 1ﬁerent cas’ces, and (c) the safeguards offered by the Con- - :
. Of these factors the hlstorwal one is very 1)1*0«'
Mahara@htra, o o
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of domination in this country. Within the Hindu society
Manu’s four-fold ranking system — modified in certain
respects — involving certain rights and disabilities held
sway, as can be seen from the available literature and
political and revenue documents.  Manu’s system was
modified in two respects. Almost all the castes with the
exception of the Brahmin were denied the right of the
thread ceremony and thus made into Shudras.  Among the
Shudras a sub-rank was in existence. This sub-rank was
made up of certain castes whose touch (even their shadow)
was held to be polluting — this was the untouchable rank.
In literature people wrote about the age-old four-rank
~ system, but in effect there were only two varnus, viz. Brah-
min and Shudra and a third one was later added — the
untouchables who however were a sub-rank of the Shudra-
varna. In the 17th century 8hivaji was born, a Maratha,
belonging to the clan of Bhonsla, - The hereditary title of
Raja was bestowed on his family by the Muslim kings of
Bijapur. He fought successfully against the Muslim
 rulers of the south and against the Mughal emperor
. Aurangzeb and was crowned King of Maharashtra. An
“account dated 1697 of the event runs as follows : “Gaga-
bhat, the mah proficient in Vedas hearing of the great
deeds of the Raja [Shivaji] came to see him. He, the
great Brahmin, thought that if Muslims could sit on a
throne and become Padshah, why should not the Raja, who
- had defeated four Padshahs and possessed seventy-five
thousand horse soldiers, also be_crowned in a sumlar way. .
The Mam’eha Raja must become a crowned king. The
Raja acquiesced in this. &0 he brought together influential -
and peweriul people who also agreed with the 1dea Then
he searched after the pedigree’ of Shwau and found out "
that he was a’ “pure Kshatriya” belonging to the great S
“house of Shisodia. Then he thought that the sacrament of =
thread ceremony should be performed on - ‘%hlva;u as was
~the custom of the ‘northern Kshatriyas. 8o in a sac‘red' ¥
"place Shzvagl had the thre
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and was made a pure Kshatmm and then crowned ng in
the year 1674.”=8

In this significant document we learn that, in fsp'i‘tg of
the title of Raja being enjoyed by ecertain families of the
Maratha caste, the caste itself was not recognised as Ksha-
triya, nor did it go through a ceremony entitling if to be
called dwija. A search (7) revealed Shivaji to be of Raj-
put origin. This seems to have been the usual role of
Brahmins who raised in this way many Shudra families to
Kshatriyahood. The thread ceremony had to be perform-
ed first and it may be noted that the Raja was 44 years old
at the time it was performed. (Generally it is performed
before a boy is 12). «

So a particular caste in western Maharashtra, till then
supposed to be Shudra, became Kshatriya, and in the so-
ciety of Maharashtra three varnpas were established. There
was no Vaishya ovarne, whose hereditary occupation was
trade and shopkeeping. The poet Tukaram, a contem-
porary of Shivaji was Maratha-Wani by caste. He called
‘himself Kunbji, ie. a casteﬁroup belonging to the Shudra
vorna.  This system continued upto the British period.
 After the British were well established, they started re-
cording castes o:t peonle and almost from the time the re-
sults of the first census were published people of different
‘_a‘stes started complaining that their caste name was
wrongly described and that the real name was something
‘else.  The “real” name always contained a claim to Brah- -
minhood or Kshatriyahood by castes that were generally

~ held to be Shudras. Thus" as late as in 1921, the Census
: Lommmswner reported that thevpalvadnya Scmar claimed

to be Dazvadnya Brahmin, that the Panchal Sutar claimed
0 be thwa Bz ahmm, the Ji 1nga1* mserted that they should
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® The present author had a similar experience when tak-
ing anthropometric measurements and blood groups of
different castes. A caste near Bombay called Vadval
(market gardeners) styled itself Somavamshi Kshatriya;
another caste called Kalan claimed to be Dixit-Brahmin;
a man from the Bhavsar caste enquired vecently to find out
whether it was true that the Bhavsar caste wag reckoned
as Shudra and not Kshatriva. Members of the Chandra-
geniva Kayastha caste fought successfully with the Brah-
ming over this question and-established their Kshatriya-
hood by bringing letters from Kashi Pandits.” The
Kayasthas of Uttar Pradesh were declared to be Ksha-
triyas by a decision of the Allahabad High Court, while the
Kayasthas of Bengal were declared Shudras by a decision
of the Caleutta High Court.°

In the Konkan there is a caste which ecalls itself
Vaishya-Vani.. A Vani is a shopkeeper and like Tukaram
may belong to a Kunbi-caste. The appellation Vaishya-
Vani tells us that this caste claims to belong to the Vaishya
varne (the third) in the four-rank system. A number of
very low-ranking castes have started calling themselves
“Valmiki”." Valmiki, the mythical composer of the Rama-
yana was, according to popular mytholegy, a robber be-
Ionging to a Jow caste. The word Valmiki, while not lay-
ing any claim to a higher varpa, releases the castes in fu-
ture from the degradation associated with their old name.

These examples illustrate the hold which the four-rank
system has on people’s minds. They also give an insight
into the relationship between caste and wvarpe: When

~people show an inclination to c}lande the caste name, they
~ mvamabi‘v try to assume James which Wauld put them ‘in -
a higher varna. -

Government's policy at nresent is to gwe preferentxal
treatment to people of the lower, i.e. educatmnally back-
ward castes and we shall see that this has, to some extent,
reversed %he urge to be’ mlled Kbha{rwa or Brahmm but

30 Makarashtia Dnuanakosha (Maratln Dncvclopaedla) by S V

KETKAR article on Ixagjfzstha
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the old trend is still seen to be working very powerfully.
It has been reported to the author in a personal communi-
cation, that people of the scheduled castes of Bengal have
been paying certain fees to the Registrar to get their family
names changed to Chatterji, Banerji, Mukerji, i.e. obviously
Brahmanical names.

The Mamthm puhtlcally a very conscious group, set
up for some time a strong anti-Brahmin front. On the
plateau of western Maharashtra there used to be two main
agricultural castes — the Maratha and the Kunbi — who
were separately enumerated till the census of 1911, In
the 1921 census the Kunbi caste had become so small in the
districts of western Maharashtra that a combined caption
“Maratha and Kunbi” was adopted. In 1945-46, the
author, while doing anthropometric work in this area,
found no man claiming to be Kunbi. We have seen above

~that Marathas claim to be Kshatriyas and it was averred
by Maratha leaders that Kunbi and Maratha were the same
and that the appellation Kunbi should be given-up. In
‘western Maharashtra, especially in the districts of the
Deccan plateau, this has come to pass, but though unity
has been achieved on the political front, as regards mar-
riage, the Marathas marry as a rule only Marathas and not
those who were formerly classed as Kunbi. -

- We thus see that irrespective of the economic situa-
tion or influence, there are some traditional values attach-
ed to certain ranks and that it is the endeavour of the'
lower ranks to reach the higher. :
, " "The four—wma system, as mentioned. above, is x)ased o
on the four pmmary ranks called Brahmin, Kshatriya,
© Vaishya and Shudra. In Mahsgashtra the rank called
~Brahmin includes all the castes which call ’shemqelves Brah-
‘mi t)f one: sort or ano’ther It is thus made up of one
ste—ciuster which goes under the name of Brahmin. The ,
Kshatrlya is. made up of Mamtha, Kayastha, Kha’cm
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L] It will be seen that some of the older castes like
Maratha and Kayastha do not have the word Kshatriya as
part of their caste label. The new claimants all. have
Kshatriva added to the better known caste names which
had belonged to them before claiming the Kshatriya varpa.
Secondly even as regards the older ranks of Kshatriva,
they were made up of more than one caste-cluster. The
same iy the case with the rank called Vaishya. - The in-
digenous traders. of the plateau used to call themselves
Kunbi. In the coastal districts of Maharashtra there is
a Marathi-speaking trading caste which calls itself Vaishya-
Vani,  Other trading castes are of northern origin and re-
tain their northern names, which sometimes have words
like Vaishya or Bania as part of their caste names.

The author does not know of any caste in the Shudra
Varna, which uses the word “Shudra” as a part of the
caste name. The word “Shudra” has been applied to cer-
tain castes for centuries. People other than the Shudras
use it while speaking about them; buf the castes which
are so designated never use it for themselves. They will
give their caste name as Kumbhar, Parit, Mahar, ete.
The author feels that the ‘jati system which allowed in-
numerable different endogamous groups to live separately
is entirely different from the ‘varna’ system which divided
all society into four ramks. The ‘jati organization or

something very like it was in existence in India for a long

time, the author thinks, even prior to the coming in of the
Aryans.  The ‘varna’ organization belonged to the society

“which brought the Vedas to India. It seems native to the

~Aryan immigrants. In the cotirse of time the warpa sys-
tem was modified and thgrvarpa and jiti systems were in-
terwoven together to form a very elaborate ranking system.
References show that this was a system ‘which had
names for two ranks viz. (1) Brahma and (2) Kshatra or

Rajanya. The third rank was made up of ‘Vis” i.e. all the |

subjects. me this later on came the (8) ‘Valshya rank.
All these three ranks had cdmmon gods and common rltual
To this secletv a. :fourth rank was added Thlb Was
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(4) Shudra.  From the very first this rank had nc rights
to Aryan ritual.

The fourth rank was made up of a vast pumiaaion
outside the ranks of the conquerors. This large gyroup
of people were given a name, but the conguerers did not
know much about the internal structure of the fourth rank.

The second peculiarity of this vank is that it containg
movre caste-clugters than any of the other three ranks. Be-
sides most of the artisan castes mentioned above it also
containg caste-clusters following the profession of fsher-
men, boatmen, shepherds, buffalo-herders, some types of
cow-herds, and pig-keepers, as also all those castes which
comprise landless tenants or agricultural labouvers and
some types of farmers. It contains over fifty caste-clus-
ters, each cluster containing from five to over a dozen se-
parate endogamous castes. .

In yet another way this varpe is peculiar,  The castes
labelled ‘“‘untouchable” also belonged to this warna. The
theoretical equality of castes in a varne is so disturbed by

‘this that instead of calling the untouchableq a part of the
“fourth werpe in Tamilnad a new varpe, “Panchama’
- (fifth) was created for these.

Another phenomenon to remember abhout the wnrno-

Dsys‘rem ig that while there was and still is.great vivalry
among the first three varipas the fourth as a varpa h 15 not
~figured in it.
Besides the @awm wstem, thch puts whole caste-
clusters together in one rank making four ranks in all,
there is in existence ancther ranking system, which is not

"1stence and’ had been well described by anmropo‘ogmtq»
(GHURYE, HU‘lTON, ete.). - Some modern anthropologists

~ This 1‘ankmg system applies to small a‘reaﬂ», and
‘ethmg on. whzch muny people in that area. agree. -

Cowritten down in detail in ancient records. It was in ex-

noticed and described it in detail for some restricted
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*n certain studies,® it was seen that at the time of the
annual fair at the village temple, everybody in the village
is fed at a public feast. All people in the village are given

“certain tasks to perform on this day. Tasks which are
connected with the cocking of the meal, cutting vegetables:
and bringing water are allotted to people of the higher
-astes, while tagks like SWeepingﬂxe temple precincts,
bringing fire-wood for cooking, cleaning after meals, are

performed by the lower castes. Meals are served by the
msz}wr castes to the lower castes. This ranking is found
for castes within each warna in such a way that while a
greau number of castes are ranked as belonging to the
varpe, some may be denied the status of belonging to it.
A caste may lay claim to a certain social status and eall
itself by a new name, but while the new name may be
accepted by the people arcund, the status claimed may not
be aceepted. For example a caste called Daivadnya Sonar
in Maharashtra, belonging to the caste-cluster Sonar (gold-
smith), has claimed to belong to the Brahmin warna by
claiming to be Brahmins. This claim has not been accept-
ed by the Brahmin castes. How this claim has affected
the standing of this caste among (a) the Sonar caste-
cluster, (b) among artisan caste clusters and (¢) among
Shudrag to which the Sonar caste-cluster is reckoned, has

“not been c"cuéhed We shall take up these questions a little
later. ‘ ‘

L8 “Intergroup relations in rural cominumities” I, IxARVB and Y }3
DaMLE. Shortly to: be pubhshed by the Du_can Cczllege, Poon
H S. —~4




CHAPTER II

CASTE~A HISTORICAL SURVEY

The description I have given of the caste system does
not differ from that given-.by other anthropologists, but
‘the significance of the various aspects of the system des.
cribed is different because of what I think is the nature
and funection of this system.

I have already noted that the Hindu society made up

of castes was envisaged by older anthropologists as a so-
ciety which split info castes according to the occupations
taken up by people. It was said that the caste system
with its ranking device of the four varnas was a creation
of the Brahmins to ensure race purity, or rather the purity
of the colour (varna) of their skin. The caste system was
found to have analogies to certain other social systems of
the world. It was asserted by Pr ofessor GHURYE that in
fundamen’calg it did not differ from the class system of the
- modeln Western societies. It was also stated that there
‘was a time when the numerous castes were not existent,
that taboos on inter-caste marriage were not.strict and
-that continuous splitting of larger groups has led to the
presence of The enormous number of mutuallv excluswe

castes ; ey
It is thig theoretlcal i’ramewolk Whmh I feel does not

tally with my field experiences nor with ancient records

and it is these points and my mterpretatlon of caq’ce as-a.

dzscuss' now,

e word for caste used throughout Sanskmt htera— '
ki',, and Ja,m Prakmt 11terature was gwtz

, fphenomenon in-the t{)tal cuitural pmture that I propose to "
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the oldest literature.! The word found there is w»erna.
The Vedas mention sometimes two wvarpas, sometimes
three varpas. In later hymns a fourth varne was added.
‘"This.is the beginning of the four-vasrnpa system.

Varpe in later classical Sanskrit generally means
a colour and so it has been argued that the four-varna
system was hased on the distinction of skin colour between
‘the Aryans and the pre-Aryan regidents of India.  Varna
undoubtedly means colour in later literature, but it is not
used in that sense in the Vedas at all. The word wvarpa
means in early sacred literature and in grammatical works
a class. ‘This is very clear in treatises on grammar. The
various consonants are arranged according to the place of
origin in the throat and mouth and called kanthya,
osthya (guttural, labial), ete. .Also the alphabet in -a
given order is called the varpa-male a garland of varnas.
The varne thus suggests not only a clags, but an order of
precedence. The word warpe, when used for describing
human society also means. class in a particular order.

1-Bee footnote 10, p. B3. )
©Below is given the translation of a passage from Chhandogye

Upaniskad (ea. 400 to 500 B.c.) which is interesting becanse the

doctrine is similar to one dvve]oped much later. Only, the word

used here'ig yeni : -
Those who behave in a pleasing way and eat pleasant things get
into “a pleasing . yoni like Brahmani-yoni or Vaishya-yoni -or

Kshatriya-yoni, Those however who behave. (or work) in a filthy .

(evil smelling) manner and eat such things get into.a filthy yoni

~‘like ‘horse-goni or pig-yoni or Chandala-yoni.
This passage enunciates the doctrine of rebirth and the depen—
. dence of the type of birth on the gvpe of ‘actions and i’ood (Ct.

Bhagavadgitd — 7.21, 22, 23 17.3, 8,9, 10). ’

It ‘ig .obvious that Bza}g‘nn, Kshatriya and Va1shya on " the
one hand and horse; pig and chandale on the other are comparable
categories aceording to the author of this passage. :Chandale is
< the -name: of a low caste, the members: of which were supposed to .
“be untouchables. ‘Yoni* has thus the sense of bmloglcal as well ag
socwlogxcal classes. 'We find that ‘e and ‘kule) have also been,

used in-the same sense. In this passage instead ‘of using the more

-generic vm*ncﬂ~ternx, Shudra as opposed: to: Brahman, Kshatriya. -

and Valshya, 'bhe lowest of. many jatis, namely ehand&la 1s men- e

: ;,tmned




e
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Foisting a later meaning of the word in contexts where
that meaning was not known, creates a wrong idea. This
type of reasoning based on mnew interpretations of old
words is found in other places too in classical literature.”
The word varpa is us sed in two different ways in the
Vedic literature. Sometimes two varpas are mentioned as-
- Arya-varpa and Dasa-varpa, the Arya class and the Dasa
elass.  In this expression the new immigrant Aryas arve
contrasted to the old population, Dasa.® More often the
two warpas mentioned are Brahma (Brahmins) and
- Rajanye or Kshatre (Kshatriyas). Both these were
“within the Arya society and so the reference cannot pos-
sibly be to the skin colour. Whenever the three varpas of
the Aryan society were mentioned, the third was called
vish.* The meaning of the word “vish” is “all”, “the multi-
tude”. They were the commeners over whom the king
ruled. - This becomes clear in the expression for king,
visham-pati, which means the master - (pati) of the vish
(the word is used 1n the plurs ll to suggest the human
multitude.) :
In a sense then there. were only two varnas, which
were lifted out of the multitude, which had special designa-
‘ _ti‘ons‘ a’m they Were the Brahmin, the magician-priests — '

2 The Wmd‘% rajan and lemlmya ......

& The word Dase from later Vedic period came to mean “a alave”
The historical analogy ‘here N to the Wmd “Slav" for eastern
Europeans.

+ The ahove -words were those used ‘in the Vedas, The word for.

‘the Brahmin caste creates a_good deal of ccmfuuon in the minds
‘o readers not acquamted w11:h Sansgkrit hterature and pronun-’
clation. There is' & wvarpe  called” Brahma or ‘Brahmana; there
is.a group of sacred books also called Brahmana  (neuter gender);
and-there is a personified god, the ereator, called Brahman. (mas-

culing gender). “In order fo avoid confusion as far as possible
R have adnpted the following scheme: - The porpe and the caste-

cluster 19; spelled w1th the Eng11511 *»pelhng Brahmm the scxcred




Caste—A Historical Survey 53

(’the great ones) — and the Rajanya, the nobleg and kings
— (the shining ones).

It is wrong to suppose that the varpa system arose out
of a consciousness of racial distinctions as indicated by
skin colour.”” The Aryan world was made up of the three
classes of priests, nobles and commoners. All the people
worshipped the same gods and underwent the same rituals
from birth to death. One such ritual was the initiation
ceremony, called the investiture with the sacred thread,’
which involved a magical perférmance imitating birth.

The Aryans came into contact with the conguered non-
Aryan masses, and made a place for them which was the
lowest varpa. This was called Shudra.® In a late hymn
the Shudras are envisaged as having arisen from the feet
of the First Being and so assigned to menial work. The
Shudras had no right to the Aryan ritual, could never per—
form the rites to become dwije.®

This in short is the warna system of the Aryas. The
jatis are described for the first time 'in a compilation called
Manusmrti,'® which is ascribed to the  mythical  first

The word verne may be derived from vy, to choose. Varna are
~ the chosen ones, while everybody else is vish, i.e. the multitude.
Out of these, the two, the Brahmin and the Rajanya have special
designations, they are lifted out as the ‘chosen’ ones.  According
‘to Dr. S, M. KATRE, it may also be traced to the root v3 = to cover,
which semantically indicates an act of separation and consequentlv'
of choosing or selecting.
The Parsees, who follow the old Ir anian relxgmn, akin to the Aryan
‘religion, also have such a ceremony, for hoth men and women.
~ Everyone who underwent this ceyemony 'was called dwija, the
twice-born. . In. tater times this ceremony. came to be performed -
pmdumlmn‘cly by Brahming®only and - so thev alone. came to be
‘called dwij. :
The meaning of. the word and its etymology are not (,ertam Perhaps i
like dusd, it was a tmbal name, thh came to stand foz the lowest
rank.
9 In the attunpts 01’ the castes to use hlgher the claim to pexfarm
the thread celemonv came first,
10 The Indian literary tradition is as follows 'w’I‘he oldest texts ars

1

5

-

called in English’ the Vedic literature.” This consists of (1) the "

four Vedas and (2) the Bz’ahmanas mth theu' Upamshads.




54 Hindu Society—An Interpretation

king Manu. In this book Manu describes the origin and
the rise of jdtis in the following manner.

He starts with four varnas as something given or pri-
mary and derives all castes as being due to mixtures of
these pure varpas. Let us take the letters Bb, Kk, Vv,
and 8¢ to stand for Brahmin, Kshatriya, Vaishva and
Shudra males and females respectively. When a Brahmin
man marries a woman from any of the three other rarnas;

four Vedas are books of hymns containing prayers and suppli-
cations, magic incantations and a few verses of philosophical
import. - The Rgveda is supposed to be the oldest. The Samaveda
which is-a book of songs comes next. Yajurveda which in. its
older form is made up of instructions in prose about sacrifices
and hymns is supposed to be next and Atharvaveda, a book of
magic incantations and philosophical dectrines, is supposed to he
be the last. The four books contain a lot of material which is
common and considered anthropologically they appear to belong
together. The Atharvaveda which contains very old magic and
medicine has certain verses which Prof. Liiders compared, in his
lectures given in the University of Berlin and attended by the
author, to old Germanic magical incantations: The four books
seem to: contain the old Aryan cultural capital of religion, song,
magic ‘and medicine.  This apparently was all mixed together.
Indian tradition says that a wise sage took in hand this material
and brought order m’co it and made it-into the four Vedas as
~above. -
The Blahmanas are pwse hooks, malnly manuals to be used
at the time of different sacrifices. They contain myths, parables,
" philological = speculations and also - books . within books  called
Upanishads, These latter ave purely philosophical speculatmncs
about god and: the ultimate reality, rebirth, ete.
. This lterature traditionally iz purely orthodox  (Sanatana) '
“literature. though .one finds in it definite beginnings of later.
 schisms and dissensions. leading to Buddhism .and Jainism.
- After Upamsha.dta the literatulesis vast and varied. Some of
: 't is religious, some in the form of folk-tales, some epical, poetrv
cand drama and - a great number of Lommentaues on religious
: hterature ‘ Although the three doctmnes, viz. ‘the Orthodox, the
Buddhist and ‘the Jain have sepayraté hterarv and ‘philosophical -
dl'cmns, each bowowq heavﬂy from and owes much m the
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there will be three castes (Bk, Bv and Bs); a Kshatriya
marrying a woman of the two lower varpas will give two
new castes (Kv and Ks) and similariy a Vaishya marrying
2 Shudra woman will give one more caste (Vs). Thus six
castes emerge by a man of a higher VOPRA MArrying a wo-
man of a lower varpa., Similarly if a man of a lower
parne marries a woman of a higher varpe, we shall have

six more castes (Kb, Vb, Vk, Sb, Sk and Sv). The first
type of marriage, though not favoured as the best practice,
was however allowed as not béing too bad, and was called
anuloma't marriage, i.e., marriage of a man of a higher

of the Vedas and Brahmanas and Upanishads. ‘Smryti’ is that
which is ‘remembered’ and consists of over a dozen hooks the first
supposed to be composed by ‘Manu’ the first king and later by
various sages. The Smrti books are called in English “law-
books” and Manu's' 8mrti is called “the code of Manu”. ~This
has créé‘ted confusion. At no time was any Smrti given the
sanction of any pohtlcal authority.  There were it existence
always more than one Smyti. Any point hefore the ancient judges
could be disputed according to different Smrtis. Smrytis differed
in many vital points. Smrtis enunciated principles of behaviour
which went against ancient practices.  One Smrti disputed what
another had. said and lastly among rules of behaviour there was
always a chapter called “Kali-varjya-Prakarvanam” which told of
practices not allowed in this present Kali-age. This disposed of
practices. like® beef-eating, begetting children on one’s wife from
- a stranger or from a brother of the husband. - These were men-
““tioned as behaviours of ancient kings and sages but were no

“longer respectable.  Smrtis were never ‘law’. They were a recmd LY

of ‘good practices’,

- This did not exhaust authorities eomldeled as noims of some o

“kind. ‘Vl;ddhﬂxchara means ‘““the behaviour of the elders”. This
principle is not written down at al} and consists of the behaviour
of thet.e consldered as elders and leaders in a gociety, This has
been a “‘common sense’ prmmple found in many didactic poems
and also /in Bhagavadglta.. Bhri Krishna says in Bhagavadgiti
-(Bhag. 3rd canto, verses 22, 23 and 24). “I have nothing which .

. has got to be done. I have nothing which I have not obtained.

: »\Stlﬂ I go on behavmg as others as if I had goals toattain
People who follow 1y example everywhere would come to pemsh i
if T did not keep' active as I am doing now.” :

0 halr-gwwth If cne strokes an anlmal in
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status to 2 woman of a lower status. This is what is call- =
ed hypergamy. The second type of mating was called
pratiloma'* and was frowned upon. The status of the fivst
gix hybrid castes was higher than the second group of six
castes. These twelve represented the first crosses.

From the four warpas by just two ecrossings one gets a
total of 204 castes as follows :

(1)  Anuloma and pratiloma castes after fivst crossing 12
(2) Crossing of six anuloma castes among themselves 15
(8)  The same with man and woman in the reverse

order 15
(4) Crossing of the original four varpas with six
anulome and six pratilomae castes 48

(5) Crossing of six pratiloma castes among them-
selves and with the four varnas, i.e. same as :
(2), (3), (4) 78

(6) Inter-crossing between the six anuloma and six
pratiloma castes 36
Total . 204

Manu gives names of some castes and their status too, de-
pending upon who the father and the mother of the per-
son were. He however was not able to name each of the
above crosses.’ It is known that new castes have arisen
out of a mixture of two castes and holding an intermediate
position, but the number of such castes is very small and
this explanation of Manu does not seem to be based on in«
quiry and observation but rather on the posﬁ:lon of bastards
in the courts of the kings and a flare for mathematical
o speculatmn, for which Indlans were well-known in ancient
o times. - s ‘
B This account mdhea it probable tha1 the Ar’vam did
,no, :’ha\)e jati, but still there might have been castes in
.- The guess is sirenfrthened by the treatment of caste
'lhe Vedic Izterature conszst@ of hymms, mtual




Cuaste—A Historieal Survey . 57

saerificial procedures and philosophical speculations. The

references to varne are also very few. But Manu's book

is a manual dealing with the daily life of the people, the

rights and duties of different groups, instructions to a king

about how to rule, etc. Here Manu has to take account

of jati, but he wants to bring this phenomenon into the

sphere of the structure known to him and which is report-

ed in books which are saered to him, viz. verpa.  He there-

fore gives a very artificial etiology to explain the existence

of castes. He did not say that castes arose out of occupa-

tional specialization; he vesorted to the mathematical de-

vice of permutation and combination to derive all the

castes. - A man brought up in the traditions of the Aryans

attempted to account for a type of grouping not understood

by him and tried to mterpret the phenomenon in the light

of his experience.

It is probable that something very like castes were in

India even before the Aryans came and the Aryans as a

conquering people placed their three varnas at the head of

the whole indigenous society. In this process a number of
“indigenous elements were incorporated into the known
varnas. Brahming were recruiting their ranks; the Ksha-

triyas gladly contracted marriages with princesses of

reigning non-Aryan houses; and the Vish, from their

original -position as the toiling masses, were themselves

emerging as a wealthy class owning slaves.  Bhagavad-

gita, which is a part of the epic Mahabharata, still enume-.
‘rated the duties of different varpas in old terms. Learning
was the duty of the Brahmins; ruling and fighting bravely

that of the Kbhatrlyas tending of cattle, farming the land:
and engaging in trade was the work of the Vaishya (Vedic

Vish) and serving all these three that of the Shudras.
In the early Buddhist literature the Vazshya emerges
as the wealthy merchant. The cowherd and the farmer are .
Tooked - down upon‘ ~ This transformation of the Aryan
Vish from a toiling commoner to a Wealthy ‘merchant class
shows the new ad;)ustment to a mew social situation pre-
sented by a mass of c“nqu ”d people readxly avallable far"
all hard and memal work.,
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~In India each caste at present has a separate living
ares. This was the case in ancient India also if one takes
into account the oldest records which describe cities and
villages. These aye the story literature in Prakrit of the
Buddhists and the Fains* This literature presents a pie-
ture of how people, commoners, merchants, kings and
priests lived inancient India. The picture is that of a full-
fledged caste-society ‘with different parts of the cities =
allotted to- different castes. ‘
Archaeologists hold that the semi-nomadic pastoral
Vediec Aryans destroyed the Imdus civilization and possibly
also the city of Harappa.'® In the excavations of Havappaa
whole street was found with stone mortars, where cereals,
perhaps rice, were either husked or pounded inte flour.
The western archaeologists have called it the slave quar-
ters, ‘or places of government enterprise where slaves =
pounded cereals.'’  That scores of “mortars” were found
‘in one “street” is a fact.. The rest is conjecture. I ven-
ture to give an alternative conjecture. Probably it was
a street lived in by a castc like group, who spemahzed in o
pounding rice.
- Be this as it may, lookmg at the Sangkrit recard itself
we have no evidence that caste was “created” by race-con-
scious Brahmins. It appears as if the Aryans came upon
the phenomenon of caste and fitted it into a scheme known
tothem.  The union of varpe and 7dii is a matter of fusmn i
()f two systems from two cultures. ; L
If jatis had existed since pre-Aryan tlmes and it they
v ‘Were not an Aryan invention, how could they have been
~formed?  We have absolately no ancient records to guide
us, but certain analogies of ;thls institution with others
: mfxy gwe a clue. Also the processes of caste—makmg were
going on throughout hzstory dnd are happenmg ‘even at.
esent. A study of these may possmbly gwe us an 11151g~ht.
into the process o ~
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* Endogamy, a region of spread and an internal agency
for social control are features in which a caste has simila-
rity with a tribe. The tribal area of a tribe is generally
exclusive to a tribe. There are, however, examples of
multi-tribal. tracts and multi-tribal villages in certain
areas of Africa. I have pointed out in a study'™ how each
village has its habitation area divided sometimes sharply
and sometimes roughly into areas of different castes.
Again within a caste-area there are divisions according to
lineages and eclans. Thus a caste is, in its most important
features, a tribe-like group. KEven the hierarchy, which
is found among castes is found in certain multi-tribal
areas. In Africa, the Ruanda-Urundi area is shared by
three tribes. The Watutsi are the rulers and conguerors,
the Bahutu are workers on land, are the conquered peo-
ple and represent the serfs, while the Batwas are pigmies
and live in the nearby forests and hold a posmon between
the two other tribes.

We have also multi-tribal tracts in Rhode%m and East
~ Africa where each tribe seems to gpecialize in one or more
crafts. On market days, people from each tribe bring
goods for which they. are known. Some bring bark-cloth,
some woven cotton-doth some pottery, and some are spe-
cialists in wooden vessels. As regards agricultural pro-
“duce, there seems to be some little specialization too.
Siniilar markets are held in the multi-cagte and multi-tribal
forest areas of Andhra and Orissa in India and each caste
and each tribe brings the things for which they are known.
The mode of tribal intercourse is also peripheral and tan-
gential as in the case of castes. Like castes again the

tribes occupying the same region may or may not be of the = '

same racial origin. In ti%e case of the Ruanda-Urundi
area, the three-tribe society is made up of three races; in
other parts of Africa tribes belongmg to the same race live
sepamtelv in the same area. This is especially the case in
the very popula‘ced regions of Rhodesia. In the i:orested
‘ regmns of Indm We have smnlar cases too In the N11g1r1s

i he structure ‘o dwn 'V‘ Iage, Deeamz Cnllega Bulletm '1958‘ k
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the Toda, the Badaga and the Kota live as separate trites
with specialized occupations. - The Toda are racially diffe-
vent from the Kota and the Badaga. The latter two seem
to be racially similar. In Orissa Gond, Koya, Bhatra,
Saora and Porja come to the same markets. Each is a sé,
parate endogamous tribe, not a separate race.
Castes over a wide area may not show much ?acml 5
difference, whatever the status of the different castes. On
the other hand castes living side by side, following identical
professions and bearing the same name as applied fo a
caste-cluster, may show great physical differences. That
castes following the same profession and living in the same
large linguistic region may belong to different racial stocks, =
wag recognized by anthropologists. But on the other hand,
it was also said by Sir Herbert RisLEY that within an area
" like e.g. the Punjab, all castes were physically nearer te
each other than to any other caste in the neighbouring re-
gion. Thig argument implies that castes arose in a homo-
geneous population through fission following occupational
specialization. Then again, while Dr. GHURYE concedes
this for the Punjab, he does not think that it is true for
other regions where, according to him, caste formation and]f i
ranking was. due to an effort of the Brahmins to maintain
~racial purity.. In the quotation given previously he uses
a very curious word' with reference to Brahmins. He-
- ealls them  “prospectors”.'  What the Brahmins were
‘prospecting for one does not know. In any case we have
here two separate or simultaneous etiologies of caste, one
" based on fission and the other on a desire for racial purity.
It has been shown in recent work that castes occupying the
- same rank in the same regm;; are not necessarily similar S
_in physmal appearance and nfeasurements, nor do castes
occupying different levels in the somal statu.s show neeeﬁw ‘
~ sarily physical differences.”® :
It is here that the analogy a»,multi—tribal sogiety bea« :
s fruitful. Different units live separately in endo-
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gamous, semi-autonomous cells in such societies. Such
units arve tribes, or rather, parts of great tribes. Each
part in its wandering separates from the great tribe and
finds itself accommodating to new neighbours. There is
no political pressure to amalgamate. Such tribal units
might mmcrle to form newer, larger units or may remam
separate.

The argument about the tribe-like sepdmtene% of
castes does not rest on racial separateness. Tribes in an
area can helong to the same racial stock and yet keep
themselves separate. In Africa, Australia, America, Asia,
in the primitive regions of India, there are separate tribes
which belong to the same racial stock, but which occupy
the same region and speak the same language or, some-
times, languages belonging to the same family. In histori-
cal times we have examples of the Germanie tribes called
the Goths, the Saxons, the Angles, ete. Anthropologists
do not talk in terms of fission or segmentation of a single
unit when mentioning the present tribal populations or the
tribe or peoples referred to in history. There are ex-
‘amples of a few castes which have been formed by fission,
but eastes in general are not so formed and are as in-
dependent and separate asg tribes are. This separateness
is sometimes sken in deep-going differences in the patterns
“of social behaviour, sometimes in cultural-historical tradi-
tions and sometimes in physical differences. There is no
one instrument of analysis fine: enough or compréhensive
enough to demonstrate the separateness in all cases.

An iilustration would make my meaning clear. A
linguistic region with its many* castes is not comparable
to- one picture cut inte Qbfferent pieces as in a jig-saw
,puzzle. A caste-cluster made up of various ecastes follow-

; %mﬂ“r proiesmon% (e.g. Kumbhar = po’ctels, Sonar.

g-saw puzzl
4 caste- elus’cer
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spread, another of an old curtain, a third from a shirt, a

fourth from a blouse, and so on. Also all the pieces mak- ;f"ffff‘
ing together one quilt at a particular time may have been =
incorporated into the quilt at different times. Just as the -

original sources of the pieces are different, so also the time
of their incorporation may be different.

In ovder to make this analogy applicable to the Hmdu
society it will' be necessary to show that castes within a.
caste-cluster are of different origins and that a number of
them have come into a region at different times. It will
also be necessary to demonstrate the original entity out
of which a piece in the patchwork has come, that the bed-
spread, the shirt, ete., existed at one fime and that pieces
of it can be traced elsewhere. This demonstration for all
castes of a region is impossible; for even a few castes it is, -
if not impossible, extremely difficult. A long programme

of systematic work may solve some problems, but those
that require historical research are indeed really difficult. =

in-aland and in a society which has been well known for

its lack of historical records. I give below a few examples -

known to me. Some are well established, some are con-
- jectures based on epigraphical and literary records. :
: Some time: about the 7th or 8th century a tribe or a
'group of tribes from Central Asia came intd India. They -

historians the Empire of the Gurjara Pratihara. Gurjara
. was apparently  the Sansgkritised name of the tribe.

 some clans or families. It is not clear what it meant. The

: "Guraaza empire vanished about the 12th century. The

- and southwards towards Gujarat: There are three areas,
whmh are supposed to have bGEﬂ called after the tribe.
There are two districts in the Punjab called Gujaranwala
nd GuJarat and one province (now the sepamte state)
jarat, to the north of Maharashtr - Endogamous
themselv Gfa;ar are spread today from the-

succeeded in founding an empire called by the present day - :
* Pratihara was possibly the name (also Sanskritised) of

~ empire extended from Kanoj (i western U.P.) to Punjab -
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5eihi region, there are Gujars who till land, there is algo
another caste called Gujar, which has lived as a poor noma-
dic people since the days of Emperor Akbar. In northern
Maharashtra there are farmers who call themselves
Gujars and among whom the author found a clan name
Padhyar, obviously derived from Pratihara. Among Raj-
puts there is a Gujar clan and there is in Maharvashtra a
Jain caste called Gujar, who are traders. Among the
Marathas too there is a Gujar clan. ,

One cannot be sure that all those who call themselves
Gujar are derived from the Gurjara tribe, but a number
may be. so derived, when one takes into consideration the
extent of the medieval empire and the regions in which
the Gujar castes are found. A tribe dispersed over a large
area in four linguistic regions. In most regions it kept
itself as a separate entity, took up different occupations
and fitted itself into the caste hierarchy on dlfferent Tungs.
This process can be roughly illustrated as follows :

The Gurjara Tribe

] N | | [ T
Maratha Muslim Gujar  Gujar Gujar Gujar

& Rajput Gujar agricul- © nomads agricul-  traders
clans .~ turists - turists ‘
‘Rajputana - (Punjab) {Dethi)  (Maharashtra)’
Lo And i '
{Maha- i ;
rashtra) s

None of these castes kdow of the Gurjara Pratibara
empire or are aware of the existence of the other castes.
~The nomads are low down in the caste ranking. The agri-
«culturxsts are much higher, but accordmg to the Varna
: scheme of rankmg, ‘they are Shudras. The traders rank.
igher and would be in the Vaishya mma, Those Gujars

have merged into the Rajputs ma be said to have S
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The Gurjars have thus entered into the caste society
of four different linguistic regions in different ways and at
different levels.®®

While we have here an example of a tribe spreading
© gver wide areas and taking up different positions in each

area and remaining as a separate entity, there are also
examples of mingling. The probable absorption of a part
of the Gurjara tribe into Rajput and Maratha castes has
been referred to above. If one takes inte account the clan
names among Rajputs and Marathas this becomes quite
evident. The name Chauhan, written in earlier records as
Chahumana is probably of Central Asiatic origin — per-
haps belonging to the Huns. A Hun king Toramana once
yvuled in Northern India. Another name, Paramara also
gseems to be of Central Asiatic origin. According to Raj-
put traditions, while other clans trace their origin from
the sun and the moon, these two clang are supposed to have
arisen out of fire. Even Brahmins apparently could not
" succeed m tracing them back to the traditional wn-moon',
origins.

Marathas show a bewxlder ing variety of clan namee,
Some are of Rajput origin (Chavan, Pavar, ete.} some are
names of extinet Maharashtra dynasties (Kadam, Sinde,
ete.), some are from extinct dynasties from Andhra
(Kakade — from Kakatiya of Andhra?) and some are
purely  totemistic (Kurhade —- the axe, Kudale - the

- pick-axe, Landge — the wolf, etc) Thus the Marathas
- though :formmg one caste ‘show a mlxture oi dn"fereut ~

- "Each of the Brahmm castes in Mahamshtra ig V@rv «
| probably of g d1f£erent origin dnd this has already been :
- indicated above. It was also shown how the period of their

‘habltatlon in Mah&mshtra mlght be dlfferent A gimilar

“f’"Som caste ‘whwh have the word Gu;ar as a part of “thein mme

case was made out tor the dszerence m 01°1g1ns of the vari-
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dus Kumbhar castes. It was indicated that some of the
agricultural castes were of tribal origin.

The process of caste-making has not stopped. New
castes are coming into being even in the present age, as the
following example will show. ,

This is from a tribe called Savara (Sanskrit Shabara)
in Orissa and Andhra. This tribe iz spread from the
northern Andhra districts of Vishakhapatnam and Srika-
kulam to northern Orissa (north of C‘ut‘rack) In each

jungle area they are an endogamous group. Marriages
are not known outside of the immediate neighbourhood,
which may extend to a hundred square miles. The Savara
area is cut up by rivers, jungles and mountains. The
people in the south do not know of the existence of the
people in the north. = The southern Bavara are a primitive
tribe, who live independently of the others in their jungle
villages. They come occasionally to the jungle markets
where they meet other jungle tribes and agricultural peo-
ples and exchange of goods takes place. In Orissa, round
about Lake Chilka I found that the Savaras came regularly
to the weekly market held in a coastal village and sold fire-
wood. The village communities were dependent on the
Savara for firewood and the Savaras bought some food,
cloth and pots in the market: 8till they kept to their
_ jungles. Further northwards I found that the city of
Cuttack was also dependent on Savaras for firewood,  The :
 Savaras were settled in the villages round Cuttack, had be-
“come a village folk and a specialized caste and either went
- into the jungles-to cut wood or bought it from other Jungle
tmhes. i L

~areas and lose contact with the parent body is found all
er the world. Such a process populated all the con-

he world long before the neolithic age. . Such a
‘process 1 een well studied in the spread of the northern

The proces& by Wh:td;, tmbes spread over very Iarge e »

Germanic trik 11‘the early Chmstmn centumes and Wlth v |

reference ‘ I

Za er umts, In Afmca on the‘
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other hand many tribes have retained their identity and ‘

separateness, so that one finds a number of tribes in a re-
latively small area. These are the many multi-tribal areas
in Africa. India is counted among the ancient civilizeq
nations and yet it also retained this separateness of spread- "=

ing and wandering units as they settled into each area.

. These are the castes.

There are over two thousand castes in India at pre-

sent. There are about two hundred castes in each linguis-:

tic region of India. My contention that a caste in each
linguistic region is separate from the other castes and was
so for centuries, does not mean that there were two
thousand separate entities to start with. There were in

India tribal groups, as also different races. They spread
over the sub-continent, but instead of amalgamating with

others to make bigger groups, each retained its separate- -

ness. The names of many of these groups are recorded in
India’s literature. The names of a few only need be men- =

tioned here. They are, Arya, Kushan, Shaka, Gurjara,

Naga, Dasa, Shabara, Malla-and-a hundred OthELb Some

~came as immigrants, others are mentioned as living in
India when the immigrants arrived. One hears names of
different . tribal groups in. the protohistory of modern

‘Europe also, but they wandered and merged with other

- folks and tribes. In India tribes and peoples could merge

with others if they wanted. They could also live separately; :

- for an indefinite period if they so wished.

In the two diagrams 1 and 2 the 1dea of how a ca-;te‘

:dlagmm
~In diagram 1 I II III IV‘ are Brahmm castes, each :
shghtly separate area, each with different physical
rements and each probably {inhabiting Maharashtra
fferent lengths of time, varying from 2000 years to

600 years The centre‘plece is the great Maratha

, “ society is made is illustrated by the analogy of the pa,tch-—‘ v
-~ work quﬂt Only a few castes have been shown m the G
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~ and Karnatak and lastly perhaps some primitive tribes.

- d,dy % d* are Kumbhar (potter) castes, each of different

- origin: one from Gujarat; another from the Gangetic plain,
third from Andhra, a fourth spparently of local origin
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Diagram—2

B and B! represent the ea*;t%rn and western Mahars.
pparently the eastern Mahars possess sickle cells, the
estern Mahars have shown none so far. C and C' are
hambhar (shoe-maker) castes. One claims a ‘northern
nd has northern customs, the second is from Karr o
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é,strologers and Brahmins. Similarly, all the other castes
in the region could be represented in the diagram, although
I have not done that here in order not to make it too com-
plicated.

Diagram 2 shows the location of some of the castes
which call themselves Gujar represented as a, al, a* ete.

I have given go many veferences from old literature
and suggested an alternative explanation of something
found in Harappa to indicate some of the reasons for my
second propesition, which is that groups living apart and
organized into a caste-like structure seem to have existed
for a very long time in India, were there before the Aryans
came and persisted up to the present. At the very begin-
ning I pointed out that living in spatial contiguity but in
comparative social separateness is a trait of tribal societies.
But no tribal society in the world has as many cells within
1L as the Indmn society.




went through the forest, they suddenly saw the big lion

€

APPENDIX TO CHAPTER |

The extracts given below are from the literature other
than the Smrtis.  Long before the 10th century caste was
a well described phenomenon in Hindu society. I have
quoted some references in extenso because they show that
the mental processes revealed are those of a society in
which castes with their taboo on exogamy, with hlerarchv
and with ideas of pollution were firmly rooted.

My first reference is from a book called Vasudeva
Hindi (the wanderings of Vasudeva). This is supposed
to have been composed some time during the sixth or
seventh century A.D. Vasudeva is a prince of Kshatriya :
origin. - During the course of his wanderings he married
~a girl of a Vaishya caste. One day while his bride had =~
gone to worship at a temple, he amused himself by looking =
on and listening to dances and singing by young boys and . .
girls of the city. When the dancing and singing troupe
saw him, they sang a song which ran as follows :  “There
- is a big forest. The merchants are afraid to go through
it because a huge fierce lion lives there. Some merchants =
who were compelled to cross it in order to reach a large .
city decided that they would keep a constant watch with
drawn swords while going through the forest. As they

- coming towards them on the forest path. They all stop-
 ped, ready to defend themselves. As the lion came slowly
. along the path a pretty female'.fox came to him and he -
“mated with her. When the merchants saw this, they all
laughed and feared no Ionger‘ They said, “That cannot be
A hon When he mates with ‘a fox.” Vasudeva heard the
12 4 dﬂknew that it was almed at. h1m and so he Went




Caste—A Historical Survey

mediately below him in-the wasrpe status. This type of
marriage was allowed by Manu and ancient usage, but the
story shows that the popular attitude reflects the caste
sentiments of today. Marriage outside the caste was not
tolerated. In another story the same Vasudeva is shown.
to have mated with a girl who was supposed to belong to
an untouchable caste. It turned out later that she was
really not an  untouchable but somebody else. These
stories are of special interest fo students of society.
Vasudeva obviously is a popular hero. He journeyed far
and wide. Each change of place involved him in an ad-
venture with fabulous birds and beasts or demons or
thieves. He comes out successful always with a marriage
or two at the end. Physically he does things not possible
for an ordinary man.  On the mental level, he is a very
clever man, solves riddles that baffle other men, plays dice
- better than others, plays and understandq music as nobody :
can. Omn the social level also he does things that others
cannot do. As a prince it is his privilege to marry any
~commoner. That is what he does when he marries
- Bandhumati, the daughter of a merchant. He is made
glightly ridiculous. The society cannot however stand hig
-mating with an untouchable girl. He does it and ultimate-
- ly that girl turns out not to be an untouchable at all,

" The other examples are from a story book called
Panchtantra.> In one story, a man (Gorambho Raja-
sevakas) who is called a cleaner (Grihasammarianakas)
and who apparently cleaned the king’s palace, was driven
out from a house because he occupied a place reserved for
Brahmins. = A verse says: “A mean man is turned against
you by the slightest ill-tuen, just as the Brahmins are
pnlluted by the slightest thing.” The same book also
shows that oon as a man becomes a Sanyasin, he is out-
side the pal the caste soclety and could accept fond ‘and
shelter from. anybody |

The same ok has two- stoues, Whmh show that caste

~ sentiments were the same as those after 1000 A.D. The
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first is a well known story but needs to be told in this con.
text. “There was a potter. Once when he was drunk, he
fell down on potsherds, hitting his forehead against a -
sharp broken piece. His forehead had a big gash, which
took a long time to heal (owing to his bad diet). It left
a deep red scar. There came 2 great famine and thig
potter together with other people went to another kingdom.
The king saw this hefty man and thought, here indeed wag
a great warrior who faced his enemies squarely, as the big
gash on his forehead showed. The king gave him much
money and employed him in a very high rank in his army. -
Once the kingdom was invaded by an enemy and warriors
were going out to give battle. At that time the king asked
the potter as to how he happened to get the gash in the =
forehead. The potter told the truth. The king' was both
enraged and ashamed at his folly, and wanted to drive
away the potter. The potter begged the king to give him =
a chiance to show the king his prowess in war. The king =
declined and told the following story : ‘A lion while hunt-
ing once came upon a fox cub, but it was so small that he
“pitied it and brought it to his wife, who had two cubs of
her own. The three cubs were nursed by the lioness and .
grew up together. One day, while playing together, they =
“saw an elephant pass. The lion cubs, seeirig the heredit-
ary enemy, roared and lashed their tails and were going to ,
attack. The fox was afraid, dissuaded the lion cubs from
doing' such a foolhardy thing and ran home, followed by =~
~ the other two cubs. They all told this incident to their
- mother, who got the fox cub aside, told him who he really
- was; and said, “Son, you are brave, you have learned all @
© there is to learn; you are also ‘handsome, but in your line
big game is not killed. Go away before my sons realize
“who you .are.””’ After tellmg thls story, the king dro ve'
way the potter
. The third series of references ig found ina Sanskmt
alled MudwawRakskam. It tellq the si,ory of how
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I:Iandas to become the chief minister of Chandragupta,
The play is supposed to have been written during or before
the fifth century A.D. Some think that it was written a few
centuries before Christ. , ,

In the very first act, a man is mentioned as Kayasths
fmd his profession is that of a professional writer. Hig
writing is supposed to be beautiful and legible as against
that of “Brahmins versed in Shrauta-Karma. Terms of.
contempt are used for him saying “A Kayastha after all ig
of no consequence.” Here a caste is mentioned, which has
been well known in India as a caste of writers. People of
this caste were always employed by kings and courtiers,
were valued as loyal servants and have always held a posi-
tion lower than that of the Kshatriyas. This passage also
mentions another fact about the caste. A Brahmin was
learned, as he knew by heart a dozen texts.  He could read
and also knew all the rules of grammar, but his writing
was always primitive. There is a saying in Sanskrit ya
vidyd 84 kanthogaetd meaning, knowledge is that which ig

“on your tongue. Right into the Peshwa times, i.e. inte the
19th century, Brahmins lived up to this ideal. The
Councillor of the Peshwas was a very holy Brahmin known
for his learning and piety. I had recently the opportunity
‘to see his handwriting and it was like that of a first-form

child, which hag just learned to write. The importance of

this reference is that we have here a caste which has a

name. which does not mean anythmg in Sangkrit. The
meaning of the word “kayastha” is obscure. The occupa-
tion of the group as Wmters is however well known.. We

‘have thus a true caste. The difficulty as regards ‘many

‘other castes is that the caete name reveals the occupation ‘

, and one cannot conclusively prove that the reference is to

a cd e’ and not just to an occupational group. How-

ever, I feel that all such references are to. occupatlonal
castes. . ; ;

In the same 'cxma in the sevcnth act Rakshasa begs

luted by the to h of two Chandals (the executxoners) B
Fmrther: in ’che same dra a, one notices agam and a,gam,;

mbrace him, because he had been pol- |
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that men of high caste sat on a higher seat, Whi1e>th0§e Ty
of the lower castes sat on the bare ground. o
The third set of references are from Dhammapada
- Attha Kathe supposed to have been written by Buddha-
. ghosa about 400 A.p. The stories themselves seem to be
of a much older origin. One purports to be the story of
what actually happened to the clan of the Buddha. It i
thus a narrative of events which happened in the seventh
century B.C. The other stories reflect the usage of Buddha- ;
ghega’s time, and, we can also assume, of a few centuries
earlier. -
‘The name of the king who ruled the kingdom of
Kosala in the days of Buddha was Pasenadi. Buddha
used to live many times near the capital city and was
often visited by king Pasenadi. The king however had 5
the feeling that neither Buddha nor his followers showed
sufficient trust in him, nor affection for him. One day =
he thought that if he married into the Buddha clan, then
“he would become a relative and so Buddha would love
him. With the object of securing a suitable bride, he sent
: his messengers to the kingdom of the Sakyas and demand~
ed that & girl of the Sakya clan be gwen to him as a bride.
The Sa.kyas were rated as Kshatriyas. The king of Kosala -
‘was not a Kshatrlya but was a VQI‘V powérful king and
_could not be denied. King Mahanama, the cousin of
Buddha, had a daughter called Vasabhakhattxya born of
a maid named Nagamunda. It was decided to give this
bastard girl to Pasenadi. Accor dmgly word was sent to

L Pasenadi that the daughter of Mahanama, the son of

. Buddha’s father’s = brotHer would be given to him.

- some g1r1 as their daughter. Make Mahanama eat with ;

Pagenadi was. pleased but suspﬂcted some trick and said :
to Im messengers : “Be very careful Theqe Kshatriyas
are very pmud and very cunning. They may palm off

her m the same plate and only then bring her as my
Mahanama. pretended to eat from the same plate
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- ‘ ‘
tain things and went to his mother. “Mother,” he said,
“other boys are receiving gifts from their mothers’ parenis
and brothers; but your people have not sent a single gift
to-me. How is that?’ She soothed him saying that her
tather’s kingdom was far away off. The boy grew up to
be .a young man and insisted on visiting his mother’s
people.  He sgtarted for the kingdom of the Sakyas with
a great retinue. The mother sent word to Mahanama

about the visit of her son. The Sakyas sent away all boys
and girls younger than Vidudabha to a distant part of
their kingdom and assembled in a border town to meet
the prince. The Prince of Kosala, as soon as he crossed
his kingdom, was received by the assembled Sakyas, who
introduced him to everybody and he had to bow down to
each one because he was younger than everybody. He ask-
ed if there were no younger people among the Sakyas (who
would have to bow down to him) and was told that because
of some illness the younger ones could not come. The
young man was feasted, made much of and loaded with
presents and returned. However, one of his retinue had
forgotten his weapons and went back to fetch them. He
“went straight into the house where the prince had been
entertained and while he collected his weapons, he saw’
‘a -maid servant washing the wooden seat on which Prince
Vidudabha had sat. While washing the seat with milk
and water, the maid servant kept saying, “Oh, the pollu-
“tion of the low born! It must be done away with.” The
man slipped away quietly and told about the incident to
his  master.  Vidudabha made enquiries and in great
-anger ‘came back to his mother*and beseeched her to tell
* him the truth, Pasemdl drove her and the son by her
out o:t the ‘palace, but Buddha argued with the king saying

that a’'son was a son after all and must be treated as such.

So Pasen einstated the prince and his mother. The
prince in. eart vowed ‘that he would wash his seat
~ with the blood of the Sakyas. After his father’s death
he became the ' and marched with his army . awamst‘ L
the Sakyas. Buddha stood at the river crossing. - Seeing

h’i‘m,, V‘idudabha' wed to him and'came back. Buddh@ .
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- saved his kinsmen a second time, but the third timie
thought that he should not interfere. Vidudabha put to
the sword every man of the Sakya clan that he could lay
hands on. Only a few escaped. King Mahanama was
taken a prisoner. After crossing the river Vidudabha
ordered Mahanama to eat in the same plate with him.
Mahanama asked permission to take a bath before eating,
went to the river and dlowned himself. So' ended the
" Sakya clan.

Tn the same collection is related the story. of King
Udayana of Koshambi. In that story, Udayana’s mother,
a Kshatriya princess was lifted from the flat roof of the
palace and dropped by a giant bird in the Himalayan forest
where she hid in the branches of a tree. - A man saw her
and came to her rescue. He told her to get down from
the tree. She declined, saying that she was afraid, he
might be of a jiti different from her own and inquired
who he was. He said he wag a Kshatriya. She then
asked him to show some secret sign so that she could be

convinced. He did so and she then came down and ac-

cepted his help. The word used here is jati.

The same commentary - mentions certain streets aq

- those in which only labourers lived. ‘

In the Jataka-Katha a whole area is méntioned Wheze :

~only Vaddhaki (modern word Badhai—carpenters) lived.

Thus some centuries before and after the Christian
era literature gives glimpses into a society, which was
very much like the caste socmty of today. There were

- groups who had herednary occupatmns, who married only

- told reveal attitudes and situations so surprisingly like
. those of the later days that one can surmise that the lite-
-ature belongs to a society very similar to the caste society

he 119th and . 20th centuries. Of the. hundz eds of

- among themselves, who probably lived in separate habi- .
~ tation areas, among whom there was hier arc,hy and some
~groups were even held to be untouchable. The stories
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dne town, the deferential treatment given to him by his
followers roused the suspicions of the local Muslim officer,
To eonvince him that the travelling companions were all
of one caste and equalg, Chitnis, a Kayastha, dined in the
same plate as Rajaram, a Xshatriya. This incident
occurred in the early 18th century. After the establish-
ment of the British rule the main Maratha empire was
dissolved, but a few feudatories were allowed fo hold land
and reign as Chiefs or Rajas. One of the more extensive
and powerful of these ‘“‘Indian States” or kingdoms was
that of Gwalior, ruled over by the clan of Shindya with
the title of Maharaja. The Shindya, though politically
and economically very powerful, were held to be not
- Kshatriyas at all. Near Poona in the small town of Phal-
tan is a small chieftainship comprising of a few villages
formerly ruled over by the clan of Nimbalkar Jadhav,
which is supposed to be among the first five of the Maratha
caste, which claims to be Kshafriya. I was recently
shown some very interesting correspondence in which a
situation, not unlike that'of Mahanama Sakya is discussed.
The Maharaja Shindya had a boy from the. Phaltan
- Nimbalkars as his guest for a day. -The mother of the
boy has written the letter, suggesting what dodge could
be used, so as to avoid eating at the same table, in the
~ same row with the low-born Shindya. This incident oe-
~cuirred in the late 19th century. :




CHAPTER III

INDIAN PHILOSOPHY AND CASTE

I havé triéd to show why I think that the full-fledged

together into a single theoretical system two separate
 types of organization present in two societies. Through

" societies came to be represented as one society. - Other -

The Indian caste society was a society made up of '
n pattern of social behaviour. This resulted in a multipli-

3 found a Justlﬁcatmn in a religious dnd phﬂosophlcal

the rehgmus thought a further remote unity was imposed

“parts of the body of the primeval male!.

- cular group to which he belonged. The castes were
- arranged in such a hierarchical order that at the top were
the Brahmms, who were the most pollutable caste; at the
bottom were castes whose touck—even the shadow—was
supposed to pollute others. The caste in power tried to
hold the lower castes to their lowly occupatmns and to
S ually impure posxtlon There were authorities
i1 the plurahty o:f practmes of the castes wh1

theory of caste very probably represents the working

this formulation of the caste society, the two separate

. aspects of Indian thought seem to be closely related to
the society thus formed. Some of these are described here,

semi-independent units, each having its own traditional

city of morms of behaviour, the existence of which has

'system The separateness of the units  was sought to be .
minimized by deriving all of them from four warpus. In .

~on the varnas by deriving them again from the different ;

In this social system the individual had no cho;ce ofl
~ behaviour. His norms were those laid down by the parti-
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;:he‘ caste. There were also features of the system itself

* which helped to support the system in all its inequalities.

We shall consider these later. In this chapter I wish to
discuss the ideal framework which seemed fo: give the
whole system a-certain logical consistency, providing an
argument for its existence and continuance, providing a
ms’uﬁcatmn for its inequalities and at the same time hold-
ing out a hope for something better for those who suffered
most under this regime. :
Like everything else in India the completed concep-
tual system is made up of many strands of thought some
Aryan, and some very probably belonging to the people
whom the Aryans found in India. Some of these are
traced below. _
Philosophical speculation began very early in Indla.
Alleady in Rgveda. there are hymns about the rise of the
world from nothing. There are the Aryan deities Mitra
{the sun), Varuna (the god of waters), Indra (the king
of gods), Agni (the fire), Ashwins (the twin gods) and
many  others. Gods like Tryambak and. the mother
goddess were added a little later and obviously belonged
to the people among whom the Aryans made their home.
It was appalenﬂv after taking up some new gods that a
peculiar hymn came to be composed. This hymn has a
refrain, “Which god shall we worship with offerings?”?
The old gods, though many, had separate functions and

 rituals and had affinities among themselves; but when new

o gods came to be added, there was no special ritual for them

and so possibly the question arose in the mind of some

_enquiring soul — “Which god shall we worship?”’ India
~wag not unique in posing the question. A similar ques-
~ tion was apparently asked also in the West, perhaps at
about the same time by a king.> The answer given by
:thls kmg 1nvolved Lhoomng one god (The Aton) from

2 Kasmm devaya havwa vzdhema. :

% Ixhnaton of Egypt ruled at a time when people wor shlppmg Atryan', e

king Ar ‘an“ ang‘uages had come in- contact w1th the +
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among the many. The king failed in his attempt, bu{:
- the idea of one god being better than the others, of a
jealous god who did not brook the existence of other gods,

theistic: creeds: Judaism, Christianity and Mohommeda-
nism. The question, “Which god shall we worship?” wag’

never really asked, it was merely of a rhetorical nature, It
was answered on behalf of certain gods by their priests.
Each priesthood claimed its god to be not only the highest,

_and the Greeks and established one god and one church.
The West was set on a path in which it had to break with
its own past, deny its ancient gods and choose Christianity.
No question was asked about which gods to worship. The

the question was asked and the answers to it are preserved
- for us in what are termed the six* philosophical doctrines
of India. Each of the answers however is woven into a
complete philosophy of life and the universe. The s1mp1e
“question was almost forgotten in the larger issue, “What
is the ultimate reality?’ Curiously enough this search

i emerged had main elements which were common to the

. Jain phﬂosophles too. I will give here in 'a sketeh the
~conclusions as reached by the orthodox Vedanta school.
 The early Aryans were afraid of many things.
chief among them was death and another was darkness —
the darkness a.fter death the darkness of night. So this
W quest became a quest for 1mmertahty and light. - The
st literature does not have the idea of hell, though

ea of heaven is found.. It speaks of re.almq o:(:‘ dark-

had taken root and later blossomed into three mono-

but the only true god. Christianity in its westward and
northward, march, abolished officially ‘its rival creeds the
many gods of the ancient Middle East and of the Romans

question wag settled before it could be asked. In India = :

again was not merely intellectual, but had’ the practical
aim of achieving happiness or bliss. The final theory that

: ,orthodm\ Hindu philosophy and to the Buddhist and the

e o
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‘ention rebirth. The idea of rebirth became definite be-
fore the idea of hell. It seems that this idea was not the
original capital of the Indo-Europeans (Aryans and
Greeks) at all, but was taken by them from non-Indo-
. European people. In Greece the idea did not become a
part of the philosophical fabric as it did in India. ~
The Upnishads tell of the travel of the soul. In the
Aitareya which is one of the older Upanishads, this travel
is desecribed until the seeker reaches Brahman.
The narration is almost in the form of an adventure
story, where the seeker has to travel long through many
“obstacles. Then he comes to a lake, then he iy asked cer-
tain questions, which when correctly answered, give him
entrance to the holy place bounded by great Sal trees
(Salagyam samsthinam).. There, sitting on a great couch,
engulfed in light is Brahman. Here an old story form is
used to describe an experience which cannot be described
in concrete terms at all. At another place in the Aitareyu
- Upamishad it is told how after death the soul goes up into
the - clouds  to fall as rain-drops on earth and - be
born again when eaten as grain or grass by men or beasts.
‘In this story a very old primitive idea is preserved in the
formulation of the new doctrine of the transmigration of
the soul. At another place the idea is expressed more
forcefully without archaic accompaniments. The bodies
~are like dresses which the soul discards when they become
worn and old, to don new garbs in the form of new bodies.
- This Upanishadic passage is found almost verbatim in the
Bhagavadgita, which belongs to a much later period.
Through the imagery of salt which dissolves in water, the
‘idea of all-pervasiveness,of Brahman is conveyed. One
. Upanishad (Kena) starts with a question, which em-
“hodies the daily practice of letting go of an arrow at a
partmul T Target‘ “By whom 1mpe11ed does the mind -
' The whole sentence uses nouns and
; enerally used 4:0 descmbe the ﬂzght of, ;
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an arrow. The answer to this question contains the seed_é
‘of the theory of knowledge and the beginnings of
psychology : :
A third question akin ‘so the question, “Whom ghall
we worship?” and “What is the ultimate truth?’ was ask- o
ed. It was, “What or who came first?”’ The question -
was answered in two ways. (a) Time (kdle) came first
and time is the last. Time is the principle of change and
movement and destruction; (b) desire (kdma) came fivst.
Desire is the principle of creation and entanglement.
These questions and answers are also very important as =
they form part of the full-fledged theory of Brahman. I . °
' have said that the quest of Brahman was also a quest for
happiness. Happiness comes when a person is rid of all
fears. An early Upanishad tells us, “One who knows the
" joy of Brahman does never fear”. The story of creation
is related at another place. Brahman was the one without
anything else. It was lonely. It desired (so kamayata)
and through desire it became many. The word kame has,
throughout the literature, had a wider and a narrower
meaning. Kdma means a desire, a wish, something one
"wants,. just.a general sense of wanting—a yearning. In
‘the narrower sense the word means sexual desire. Thus
in both its meanings it lends itself to the story of creation.
At about the same time another strain of thought was
developing. This came out of the old practice of giving
. special offerings to gods in a ritual involving elaborate
“sacrifices. The word for thlS, besides yajnya (a sacr1ﬁ~ e
. cial Offermg), was shit (somethmg desired). Different
ishtis Wlth different ritfals were practised apparently
from very early times. We get, for example instructions
~‘about the type of wood to be used for the sacmﬁcmi post:
Idependmg on whether one wanted rzcheq, food, progeny or -
Karma. is a word used for all actw:tv or Work
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There were rituals at birth, puberty, marriage, conception,
death. There were, especially for Brahmins, rituals for
early morning, midday and evening. There was a ritual
for certain days of the month and the year to give food to
the dead ancestors. All this was prescribed necessary
activity which ensured one’s position in the early Aryan
society. - The non-performance of these rituals would lead
to expulsion from the Aryan fold. In the early days it was
not envisaged that there would be cases of deliberate neg-
lect of these duties. They were a must. ‘

The kimya karma on the other hand was undertaken
only on a special occasion and gave a man certain desired
things. As already noted, this ritual was very elaborate
and involved a person in much expenditure, which brought
himi fame as a rich man. and as a generous donor. = If be-

" ¢ame a matter of social prestige to engage in sacrifices

 which involved giving away of wealth.® Sacrifice always

" entailed the duty of feeding every person who came along.

Sometimes it entailed giving to any person what he de-
sired.” Besides kimya karmas there were other types of

~actions which brought fame, merit and therefore heaven to
“men. - These actions were feeding people and later, plant-
ing shade trees and digging wells.

Side by side with actions which gave positive worth
~to a'person were actions with a negative content Faﬂing”
- to do obhgatory ritual 'or making mistakes in performmg
~ such rituals were such acts and expiation was prescribed
“for them. Failing to keep a contract with the gods was
~another. If you promised something to god in return for
- a favour and failed to keep up your part of the bargain,
= y,ou would be visited by“so‘me disease., One sudh jealous

The parallel ’Lo these isin Ameucan Ind:an Potlach I&ahdam
sings the praises: of a king who was reduced to povarty through:
~such 2 sacmﬁce (Raqh?wamsha, Canto 4). King ~Harsha is-

suppo%d to have given away everyﬂung he possessed in'a gland e

lorgy of dang (g}fﬁ«-gwmg) : <
Ty Qf“As’mka who:came. as a beggul and askecl that the‘ :
1smen be spared 4s: told in Mahabhamta :
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god was Varupa.® From very early times a distinctior
was made between engaging in ritual and word-formulae -
(sacred hymns) for procuring some good and engaging in
such activities to bring harm to somebody. The first type
of kamye karme was “good”. The second type involving
the killing of a rival in love, employing magic to bring
barrenness to a woman-or disease to a man, ete., wag “bad”. .
What is called black magic in the West is called -abhiedra .
in Sanskrit literature.

This early thought, which gave a plus or minus value
to certain actions developed into a general theory of action
(the karmo theory), which says. that almost every action
of man has a positive or a negative value. I have men-
tioned above that negative action is punished almost auto-
matically. This theory was also fully developed and i
woven into the theory of rebirth, which in its turn got =
worked into a full-fledged theory of hell and heaven, in
which there were many hells and many heavens. As
stated above, very few actions were without value, -
Breathing in and out, winking of the eyelids, eating and
drinking, "sleeping and waking, digestion and exeretion
‘were actlons which came nearest to being neutral, but eat-
ing and drmkmg were hedged in with taboos as regards
time, place and the type of food. Any breaking of the

- taboos put a negative value on the action. Of the physiologi-

- cal actions the sex act was the one most beset with taboos, =
‘but per se it was not condemned and in certam contexts
was enjoined as a religious necessity. Only a son could

. give food to the dead fathers (father and male ancestors) -

~and so0 one had to marry and beget sons. This world with e
its actions and values was the world of at‘mbutes, eC:pecIaI-

' ly three grades of attributes, the "good, the medium and the ,

~ bad, and 4 summation of all actions at the end determmed» ﬁ

the fate after death.:

; One more idea took a large share m the phliosophy
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1i).a?r)]l},f belonging to the old Aryan Kulturgui. Day follows
night to be followed by another day. Seasons followed
one another and so did the months., The moon waxed only
{0 wane again. Al natural processes seemed to be in a
cyclical rhythm. In Vedic hymns and later Brahmana
prose literature the early poets voice their wonder again
~and again. The imagery used to describe this process is
that of the moving wheel with six (seasons) or twelve
(months) spokes. The rim of the wheel is also a
geometrical figure (chakre — a circle) which has neither
beginning nor end nor definite sides. This gave the idea
of an infinite time, which has no beginning (an-@di) or end
(am-anta). The world moves on as a huge cyclical process ‘
without beginning or end. - Death is followed by birth and
birth has death as its constant companion. This idea is
common to all three religious doctrines. It is a search to
‘get out of this infinite cyclical process.
. The Vedas with their hymns in praise and supplica-
tion of the many gods, the Brahmanas, with their sacrifi-
cial ritual, the Shrauta Sutras with directions for sacrifices,
represent a literature which deals with the things of this
. life, tell one how to do good and aveid evil so as to prosper
“here, gain heaven and avoid hell. The Upanishads and the
‘Brahme Sutra are books which deal with something which
- is beyond this world of (three) qualities. In Bhagvadgita
it ds said that “Vedas have for their subject matter all
. things having three qualities. Go beyond these, Oh,
 Arjuna”. For this reason philosophical literature is call-
"ed Vedanta (at the end of the Vedas). The philosophy is
alao mlled V edanm The ﬁnal *plcture, as. :tt emergud was‘;,
i1 follows : s ;
. The whole cosmos W% coneelved as being rmde up-of
 many worlds peopled with many kinds of beings, each with
~Jits own hfe-span, many heavens one above ‘the other, and
many hells. The idea of hell as a place of torture seems
ot to have belonged originally to the Aryans. The earhest
mns talk about Worlds, devoid of light, of beings com-

d t o,’darkness T 1stcomept10n ‘with the very ancient (
giving food 4o the dead ancestozs e




86 Lo Hindu Socicty—An Interpretation

seems to have analogies with the beliefs held by the othed
Indo-Aryan people. The idea of hell comes later and ig
first described in its fullness in Buddhist and Jain litera-
ture. The earliest texts do not have the idea well defined.
It seems as if the Jains expanded and refined the picture
of the hells.  The heavens and hells were peopled respec-
~ tively by different kinds of gods and suffering bemgb
Some of the beings peopling this cosmos are named —
they are gods and demi-gods, humans who have become like
gods, Gandharvas and Apsaras, the singers and dancers,
the Yakshas, the Kinnaras and the Vidyadharas, living now
on earth, now in heaven, different kinds of semi-human and
human beings, all kinds of real and fabulous beasts, in-
sects, birds, tiny life-forms which cannot be seen and plants
of all kinds. This is the phenomenal world, where all
beings act upon and react against one another ; which feels,
i.e. has sensations and emotions; which lives forever as s
whole, but which is dying every moment as individuals.
This world has moral qualities and attributes, has rewards
and pumshments and is founded in space and time. - Noth-
ing ‘in it can occupy the same place, nothing can last
eternally. The human belngs and this world of ours be- -

o Iong' here

L kwhxch lives in the world of phenomena.

Above all this pheﬂomenal world mcludmg it, per-
: meatmcr it and transcending it, is the absolute being' called
Brahman (a neuter noun). This is thought of as a spirit-

ual reality and in that context is called paramdtman (the

~ultimate soul) as against the individual @tman (soul),

The individual

soul must wander througho space and time, through many

e bll‘thb, round and zound in the great circle of phenomena

- (samsi@ra-chakra, or some‘mmecz called slmply smmara)

til it finds final release by the knowledge of its aneness

the Absolute Soul."

The theory then is as follows The ultimate realxty‘

: This is realized by a beeker in three stages
gwanm thlee sentences in-the Upamshad . The
41 am Bmhmmz” “You are :
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®
that is, is Brahman. Does it mean that Brahman is mere-
1y another word for the totality of the phenomenal world?
¥ No, definitely not. The phenomenal world is bounded by
time and space. Everything in it has a beginning and an
end and is at a particular place. It has also qualities like
red, white, smooth, rough, cruel, kind, good or bad. The
Brehmaen is infinite, eternal and above all qualities, but at
the same time all the phenomenal world is its manifesta-
tion. The analogy given to illustrate this point is : “A
ripple on the ocean 7s ocean, but does not exhaust the
ocean.”

The conception of the Ultimate Reality has very im-
portant consequences. The Brahman is the source of all
phenomena but is itself beyond it. The human world with
its descriptive and normative constructs does not represent -
ultimate reality because there is an infinity of other worlds
‘with their objective and value structures and all those are
also emanations of Brahman. A few examples will make
this clear. Time and space concepts are relative to the life
experience of each type of being. For a human, whose

~only means of locomotion are his legs, two points on the -
opposite gides of a canyon mean a descent of, say, a mile,
a walk on the valley bottom and an ascent of another mile
To a bird the distance is but a few furlongs, to a worm
crawling slowly along with its world confined perhaps to
a few square yards the other side of the canyon is beyond
thought, The same is true even to a greater deg,ree of a
tree fixed at one spot. In the same Way time is dlﬁerent :
for different beings. - The old wmters were never tired of
inventing stories to illustrate this point. In Bha,;a*vadgztu
we have the following verse®: “The day of god, Brahma the '
creator (not to be confused with Brahman), is equal to
;1000 times the four yugas, the night is of the same dura-
_‘cmn Chaatwywqa« (the 4-yuge group) is made up of
12,000 yeczrs of the gods. Each year of the gods equals
360 human years. So m one day of Brahma there are ,

|
1
!

A L BASHAM, T}z
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thousands of years of gods and millions of human years.
“What is a day for the creator is years for the gods and
aeons for human beings. This reckoning is rather abtruse
but it is used again and again to emphasize the momentari-
ness of the human world. - The same point is brought forth
vividly in many stories of which one from Buddhist litera-
ture is given below.?® = A god with his retinue of beautiful
women was amusing himself one day in a heavenly garden.
One of the women climbed a tree to pluck fruit, fell down
- and died. = She was reborn on earth as a girl, married when
she came of age, had children, lived to a ripe old age and
died, to find herself opening her eyes surrounded by that
god and her other friends. The god said to her tenderly,
“My beloved, it took us quite a few minutes to bring vou
back out of your faint”. She laughed and told him what
had happened to her during those few minutes and on hear-
ing her experience, all wondered at the shortness of human
lives.

Just as time and space are relative, so are all pheno-
mena relative. . What you see as a particular colour changes
with the change of light or with a change in your organ
- of perception.’t Gods all share in this relativity. All the

worlds from that of the trees and the insects to that of the
humans, all the heavens and all the hells are but different
aspects of Brahman, the Absolute. - Each is relative. Each
taken alone is false.
“Thig conception leads to the thous_.,ht that the world of
“human values — the most dearly held of human p%ses—
sions «—— has no absolute reality and that everything bemg

8 mami‘eqmtwn of Brahman hac-; a 1*1ght to exist. This
‘o

: 10 Dimmmapada Atthakatha
\711 The ancient Indians would have been: dehghtcd at the new dw
overies, which give us a glimpse of ‘the' world as Seen by other
‘creatures, e.g., the honey-bee: The bee hag a different visual-
8 etrum from ours. It cannot see our reds, but sees ultra-violet
‘1 olom and perceives polarized light, ‘which we cannot. per-
; (See the ka of VoN I‘RITSGH, translate




Indion Philosophy and Caste 89

f

%hus is the source of and the justification of the con-

tinuous and simultaneous existence of a multiplicity of be-
havioural patterns in the Indian society.  The typical
Western reaction to this doctrine can be found in recent

(1960-61) articles in “Encounter” magazine by Arthur

KOESTLER., An idealist who hag deeply imbibed the three
monotheistic creeds of Judaism, Christianity and Com-
munism and who has always thought ‘Good” and “Truth’
to be one, cannot but feel impatient at a doctrine which
refuses to call ‘evil’ evil. - The doctrine does not deny mo-
ral categories in this world, but emphasises that what we
call “values” are “human values” and that they have no
relevance beyond man and his society. KOESTLER's criti-
cism of Zen Buddhism is also unwarranted because it

teaches a doctrine about ultimate reality. The médyd-vide

of Shankara has also lent itself to both angry and facile
criticism.- These doctrines need to be studied historically
and critically. They are not formulated as an answer to
any particular crisis, personal or global, though one may
find & mode of dealing with both on the strength of the
knowledge of these doctrines. Before one can understand

them one must cease quarrellmg with oneself and the
‘world.

Shankara in his ’Wﬂ’.‘ltll’l"‘s recoomzeq a,nd glVES a name

to two types of truths. One is the absolute truth (pédra-

marthike sotye), which has no limitations of txme, space

and attributes. It is one. - The other truths are many, are =
" partial. He calls such a truth the truth of daily inter-
Ceourse (vydveh@rika satye). These are truths which have
~ a validity for the world of behaviour. When a blind man
describes his world, it is @ world of touch and hearing and
‘smell and that world picture has a validity, for it suffices
for the behavioural universe ‘of the blind man.  What is
true of the blind man is true of all creatureq ‘of heaven and:

earth.? How, er endowed these creatures may be, their

_‘"endowments WIH alway:a fall ghor‘c Of the totahty thch 15’

’s poem whwh tmes to desc the
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Brahman and its creation.’® This point is well brought

out by Dnyaneshwar, a 13th century Marathi commentator
of the Gita (this is the usual way in which the Bhogvad-
gita is veferred to in India). As pointed out above,
Brohman is described in two ways. One way i3 to deny it
all attributes or give it contrary attributes."* The other
way is the more popular way, well known from the earliest
Vedas. Brahman is described as a MAN with thousands
of feet (feet everywhere), thousands of eyes (eyes
everywhere), thousands. of hands, thousands of heads.
Dnyaneshwara’s commentary on this verse says : What-
ever action there is among the smallest and the largest is
his action. He is everywhere at all time and so he is all-
foot. All eyes everywhere are his eyes and so he is all-
eyes. He ig all-head because not only is he all but like the
head he is above all. * All sound is his word, all that hears
are his ears. He has all forms because all that has form
is his manifestation.*®

Indian philosophers are fond of stressing that
Brahman, the Absolute, is found in- all creation from

‘Brahma (the creator) to the small ant. | This all inclusive-

ness is reflected in what I have called a culture by accre-

tion. It includes and accommodates. It rarely rejects.

, ) 'Among"all Indian philosophers there is no dichotomy of
~good and evil because all is the manifestation of Brahman.
- As the Absolute is above all attributes, all moral categories

38 I am grateful to Prof. R. D. VapEkar and Prof. P. L. Vamya

Sfor drawing my attention to the following passage from The
Madhyamaka Sutra, s Buddhist work ascribed to. the 4th ccntmy
and so pre-dating. Shankara by at least 3 centuries :

. © “The Dharma-teaching of the Bmddha is based on- (the recog-
:_mtlon of} " two . truths, one the truth that.covers the world

[the late1 Maya~doet11ne of Shankara], and the truth that is

‘aus descnptlon “It is net that; 1t is not that” (n@tz,
Blag ey ita, 13th cantc, 15th ve;tse“ e

Vach Buddhxst Sanskut Texts, No. 10, Chap. 24,
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'lgelong to the world of partial truths. By the very nature
of things there cannot be anything which is absolutely
- final. Neither heaven nor hell are final stages. The ethi-
cal world, the world of values, becomes a world of relative
truths under this view. This conception of the universe
is so relativistic that it should lead to a society which is
anarchist — a society in which agencies of eontrol other
than an individual’s own would be absent. But the Indian
society is governed by rather strict rules of behaviour.
These rules are the rules of the group called castes, though
some rules govern the behaviour of all, to whichever caste
a person belongs. The caste society is arranged in a hie-
rarchical way.  The family also is arranged on principles
of precedence, obedience and subservience. How can such
a society be explained by the theory described above? As
already explained, the Hindu society has two aspeets. - One
is the co-existence of groups with different norms of be-
haviour and a continuity with the past and the second as-
pect is the structures which govern behaviour among co-
existing groups called castes and among families within
each caste. The first agpect is explained by the theory of
Brahman, the second aspect comes within the orbit of what
is called the theory of karmea which is as follows :

- Life is an eternal process involving birth, death and
rebirth. All types of life— sometimes even non-living
‘matter!® —is linked together in this process. A human be-
ing after death may become a denizen of heaven or hell
or may take an animal shape or become a tree. What sets
this wheel in eternal motion is karma— action,  Ag ex-

and Buddhists also shareg it), every action of a human
being has a positive or a negative worth. At death there
s always an accumulated capital of positive values and
,nég‘ative values and the soul must pay for both.  The ac-

plained previously, according t0 the Hindu view (Jains =~

3 eount IS never made up insuch a way that a posﬁ;xve value S

5 A pelson can become an mammate thmg i‘cr a certam duration '

and ‘then assume a hvmg form. In this context the story of
is'd restmg though lt doas no’c xllustlate i
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can cancel out a negative value. The soul must receive
the meed for both. Thus one and the same being can live
in heaven for some time and in hell for some time for the
“good and the evil one has done and be born as a human
being to start the account over again. The type of status
in which a being is born in human society also reflects the
award of positive or negative worth, which is not all ex-
hausted by heaven, hell or non-human births. A man
being born as a king or a Brahmin is a sign that there
was an accumulated plus balance, being born a member
of a lowly caste or of vicious parents is a sign of a minus
balance. Thus on this theory the caste society with its
hierarchy, social differentiation and social injustice found
its justification. The distinction between castes was felt
like a distinction between different types of animals like
lions and foxes. Being born in a low caste was merely
a special case of being born as some other being.'™ There
was however a great difference between being born as a
human bemg, however lowly in status, and being born as
an animal or even a god. The different kinds of birth
~as heavenly beings or animals, plants and beings in hells
are called collectively births of reckoning or experiencing,
- (bhoga-yoni). In these births a being is incapable of ac-
: ~cumu1atmg positive or negative worth. He merely lives
“on his capltal of good or bad. It is a passive living out,
but when the capital is exhausted, one is born again as
a human being to start on a new birth where he hags a
choice either to gather a plus capital or a minus capital,
in which case he is born again, or, he may refuse to gather
any capital —to end with a zero—and be gathered into
~ the great Brahman. The human birth is the birth of
“action  (karma-yoni) . Whatever position - one may

o occupy in human society, there was the choice one could
i exerclse of the paths fo (1) heaVen, (2) hell or (3) non-~

' Appendlx to chapter 2 , '
quite clearly stated in all Hmdu, Jaxn and Buddhis’c philo-
) iter atuie though some of the story literature of all three
 positive or negatwe actmn is. a}so possxble in otherr .
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rebirth and incorporation into Brohman. The karma-
theory thus justifies the caste society and at the same time
offers a hope for the future.  The kind of behaviour which

leads to heaven or hell ig deseribed as follows: Doing

‘good to others, feeding the hungry, not stealing, not covet-

" ing the other man’s wife are the usual good actions.  To
these are added: feeding Brahmins, showing due respect
to elders and above all doing without o« murmur oll the
jobs incumbent to the station in one’s life (This includes
the work expected of a caste). On the other hand, steal-
ing, adultery, treason, cruelty to man and beast and in-
subordination to elders and towards those of higher castes
led to hell. What is then the path which leads to the ulti-
mate release from the cycle of births and union with

Brahmoan?

Very peculiar strains of thought have gone to make
the complete theory of karma, which is not all of it given
in one place. The total picture is quite clear, but it is not
brought into one system in one discourse. This theory of
karma is bound up with a theory v‘of dhorma.  Dharma
ig a very peculiar word. It has two aspects, one naturalis-
tic and the other normative. In its naturalistic meaning -
dhiarma means a necessary attribute. It is then a synonym

for such words as svabhdva or prakrti (own attribute,

its normative meaning, which is the one used oftenest,
dharma means “the duty, the path to be followed”. In
discussion after discussion dherme, the duty, is made to
follow from dharma, the natural attribute. In- this con-
~ text, the word “vrata”® and’its history is also very

: terestmg, and reveals e evolution of thought. Vrete
eems to ‘be used as _synonym :for the Word “path” the :

tin of the Deecﬁm

nature). For example the dharma of water is to flow, In 3

[III, Jlme 1942, ‘and
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for the chosen way of life, but it was also used for the
‘natural’ way of life. In Rgveda there is a song which
tells how each follows his wrate devotedly and has desires
which go in accordance with his vrafe.®® ‘“A carpenter,
following his vrate, wishes for a break in a chariot, a sur-

geon wishes for a maimed one, a Brahmin for a patron

“who will engage him to press soma, the sacred liquid. .
In the same way (equipped) with wood (fuel), bu‘d‘
feathers (for dusting), stone (an anvil) and flames (fire),
a goldsmith seeks out a man who has gold to be worked.”
“1, g poet; my father, a surgeon; my mother, milling
grain; we with different thoughts, as we seek wealth follow
each our vrate, as a herdsman follows his cows.  In the
same way a draught-horse desires a chariot easy to draw

. the phallus desires a hairy cleft (woman’s organ),

the frog desires water”.

Vrata was first a path, then a function chosen or a
natural one.” Being a poet was a chosen vocation. Being
a frogora draugh‘r-horse or a phallus was havmg a natural
~funection.

' This word is compounded with others to =4how a type
cof virtue. Anuvrete.was a person ‘who stuck to his func-
tions — duties. = Satyavrata was a person whose duty was
- his truth. Pativratd was a woman whose vrate was her
“pati, husband. Just like dharma, vrate had a naturalistic
~and a normative meaning. In the earliest literature it
means a duty, a vow undertaken. In later literature it

. means a duty incumbent on a certain position in life. The

2 duty of a woman was to be patwfmta,. The duty of a Shudra

would be to serve others, the duty of Water or a river

~would be to flow. e

- Certain actions were called good or bad but very few
act;ons were good or ‘bad for all. Manu says, killing is
sinful, but it is the duty of a king to order an offender to

P

3
!
o
i

Jed. - N&1ther the kmg nor the hangman Would be, -
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to hig station in life. Following this duty did not enmesh
a person in a cycle of births or deaths if it is followed
without mental involvement. Such a way of life makes
a person possess extraordinary powers (siddhi) which are
otherwise acquired only by sages and ascetics through
meditation and penance.  This point is illustrated in a
Buddhist story, which is about Satyd-keriyd, an act of
truth. This consists in doing something exiraordinary
through certain powers of truth. In performing such an
action one has to make a declaration publicly or mentally
about one’s steadfastness to “truth”. The most famous
of such examples in Indian mythology is that of Sita.
When Rama expressed doubts about her faithfulness, she
declared, “If 1 have not sinned against my husband'by
word, deed or thought, may mother earth take me in”.
The earth opened and took Sita. In this way Sita proved
her innocence. The Buddhist story, which is very illu-
minating in the context of dharma and vrata, as the duty
imposed by the station in society, is as follows 2t

21 This passage is quoted from W. Norman Browx, loc. cit. :
In this context the following story from Mehabharata is re-
vealing. (Aranyaka Parvan, Adhyiya 197-206). A holy Brahmin
sitting in ‘contemplation under a tree was spattered with excreta.
He looked up in great anger and saw a pair of birds which at
his look died instantaneously. He then started on his daily round
~to heg food in the city. He cameé to a house and called loudly
that he had arrived. The housewife who was cleaning the pots
‘asked him to wait. . In the meanwhile the husband of the woman

- came home. ~ As soon as she saw him, she left her work, washed
her hands, brought food for the husband and while ke ate stood
by him talking sweetly and serving ‘him. After the husband

- came out hastily with food) begged the mendicant’s pardon and

‘f»askad him to accept food. The Brahmin in a rage abused her
‘and eﬂqmred if she thought it ‘proper behaviour 1o keep a Brah-
. min’ waztmg She ‘veplied calmly that as a married woman her
first duty was o ‘her husband and ‘a Brahmm should not ‘get
angry and go on’ illing ‘birds. - The Brahmm was surpmsed at

had eaten she remembered the Brahmin standing outside and’ :

her answer and begged to know further about duty and meri-

© torious life. She o time but directed him to a butche
- living in the kingdom
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“King Ashoka inquired if anybody in his kingdom
would perform an act of truth. No Brahmin or monk or
Kshatriya came forward to do it. At last a courtesan,
Indumati by name, came forward and before the assem-
" bled multitude made the mighty viver Ganga  flow
upstream. After witnessing this astounding feat, King
Ashoka said to her, “You possess the power of truth! You,
a thief, a cheat, corrupt, cleft in twain, vicious, a wicked

old. ginner, who have broken the bonds of morality ’and‘

live on the plunder of fools!”

“Tt ig true, Your Majesty,” she answered “I am what
you say. But even I, wicked woman that I am, possess
an act of truth;, by means of which, should I so desire, I
could turn the world of men and the worlds of the gods
upside down”.

Said the King, “But what ig this act of truth? Pray;

enlighten me”.

The Brahmin walked for: days and on reaching Mithila was

directed to the butcher’s shop. He stood apart but the butcher
saw him; hurriedly stepped down, bowed at the feet of the Brah-
~min and took him home. After worshipping him the butcher told
“him about his killing . the birds and his conversation with the
dutiful housewife. - The Brahmin was astonished and asked how
a man doing such work coild have such spiritual achievements.
The butcher replied, “What I 'do is because of the deeds of my
past birth. I can’t help it. But I do it from a sense of duty
only. ‘T serve my parents and gods, give to Brahmins and live
without untruth and cruelty”.. Then follows 'a long' discourse on
~how everybody must do- what has been accumulated through
~ deeds of the last birth and how one could still be released.
The mdlal is obvious. Despised beings like women and Shudras

> ‘pcwem and attain Brahman — realisation — provided they do their
. traditional ‘work in a humble spirit, with a sénse of duty, rather

was to fight. and provided he did it purely from a sense of duty
nd not to enjoy the status of a king, no blame attached to him.

V(the two. are: alwayf% bracketed together) can get extraordinary

than for self-aggrandisement.  Arjuna’s business as-a Kshatriya e

radi mml behavmur was thus rawed to  the hzghest moraT g

b R e - <
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s “Your Majesty”, whoever gives me money;, be he a
noble (Khattiya, i.e. Kshatriya), or Brahmin or a mer-
chant (Vessa, i.e. Vaishya), or a'serf (Sudda, ie. Shudra)
or of any other caste soever, I treat them all exactly alike.
Tf he be a noble I make no distinction in his favour. If
he be a serf, I despise him not. Free alike from fawning
and contempt, I serve the owner of the money. This,
Your Majesty, is"the act of truth by which I caused the
tmighty Gangd to flow upstream.”

The teaching of Bhagvadgitd is to be read in this con-
text. The stanza most often quoted says, “It is better to
die in (performing) one’s dharma. The dharmae of others
is fearful of consequences.” ( ‘

“Even if one’s dharma seems mad, its performance
brings blessing, rather than the taking up and followmg
another’s dharma’?* :

In the following passage the word kwma is used as
a synonym for dharma. L

“Men obtain great siddhi (power or v ﬂtlmate release) ,
when they remain immersed each in his own karma.’s

The words “sve sve karmani”’ (in one’s own karma)
can be substituted by the words “sve sve dharme” (in
ones’s own dharma) in this passage, as it is done in the
following verse 47.

, This theory of action, though abstruse in parts, hag
“direct reference to the Hindu social structure, as we shall
see. As noted above, good and bad actions do not cancel
~one another to make a zero; therefore, each action has
' to become a zero, i.e., a perfectly neutral action from the
pomi of view of value. This 1s pomﬂole only if de&lre is
given up. Desire flows from the conscousness of “I7 as
distinguished from “the Wthers’”.  This ego-ieehng is at
the bottom of desire and all desires lead to actions towards
fulfilmen ‘here is no point of satiation at which desires
die through compleie fulﬁlment % Thwarting of desire

bhaaavrzdgzm, e 1to 3, verse 35
23 Bhagavadyitd, eanto 18, verses 45 16 47. e
Bk Manusam ti, 2, 945 Bhagavadyitd, canto 2, vers 63
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leads to anger, anger leads to temptation and madness
which lead to destruction. Intense love is also a path of
destruction. Love blinds no less than hate. Lodve leads
to attachment and desires and endeavours on behalf of
the loved ones. Complete release can come only when one
is without hate or love.?™ The very beginning of the wheel
of life and the phenomenal world was in the desire felt
by Brahman “to be many”. To be completely neutral is
the goal. The illustrations given for this type of beha-
viour are those of the sun, the water and the earth. The
sun shines on everything. He does not.say, “T will give
‘1o light to the wicked”. The water doesg not say, “I will
quench"’che thirst of a cow, but shall become poigon and
kill the tiger,” nor does the earth say, “I shall support
the great and banish the lowly.”?¢ So must a person act
if he wishes to obtain final resease. Whatever position he
18 born tnto, he must fulfil the functions, but without ai-
tachment, without hatred. If he does live in this way,
neither sin nor merit attaches to his actions.

We thus reach a rule of life in which each fulfils the
duties of his station in line without resentment.®™ If one
dies without any longirngs, or desires, oné realises Brahman.,

- The king becomes the upholder of the social order. His
function is compared to that of the god Vishnu, whose duty
it is to keep the World in a state of being. He is the god
of the status quo. The kmg fulﬁls this duty. He holds

25 The story of Ananda, the most devotcd dxsmple of Buddha, pomts
: out this moral. ~Ananda once -asked Buddha why many other
* diseiples had heen released but: he had not received . salvation.
.+ Lord Buddha answered, “My deay Ananda, T will tell you when
' the right time comes”
s . When the Lord Buddha was on Ius death bed Ananda immers-
“ed in inconsolable’ grief  was sobbing  his ‘heart out: Then
‘the Lord Buddha called him and asked “Ananda, why are you
Cerying 77 “How can -1 live: wzthout you, my Lord " replied

- Ananda. i
ow you Imow”,'sald Lord Buddha, “whv you have nat been o




Indian Philosophy and Caste

"he balance between the castes and does not impose laws of
his own; he administers them. Manu says that the king
zhall administer justice so as not to go against what is
appropriate to a country {(desha), the time (kdla) and the
caste (jati). He is not a law giver. He is simply the up-
holder of a system and that system is the caste society.
Thus whether it is ultimate release or heaven which one
strives for, the actions to be performed are the same. The
one set of actions, ie., those that lead to release, are done
without any ultimate mdlv:dual aim, the others which bind,
are done for the sake of gaining a good name, wealth or
power.

Brahiman, the Absolute, in its totality is amoral. - The
“act of creation is not a moral act. It is a natural conse-
quence of desire. To the question, “Why was this world
created?” the answer is, “Just play-activity” as in the case .
of human beings”* Moral action can arise only through
intercourse and in society where individuals and groups
interact. Therefore in the moment of the ultimate reali-
zation of Brahman one rises above all sbcial laws, but yet
one must behave as if one still ‘belonged’ to society because,
“the common people imitate the actions of the wise and
great and your actions should serve as guide to people.”

The principal guides to actions were Shruti (the
Vedas), Smrti (the books written by Manu and others)y
and  Vyddhacara (the behaviour of the elders )”“ The -

S Siwnﬂarbhw;kyu, By ahmmut}a of Fcuimaym?(z 1.1 33 ‘Lokawttu
Lilakaivalyam”.

29 The word vrddhicira does not appear in this Lontwt in Sanskrﬂ
litexature. It is found in Marathi literature of the religious sect
Meahanubhive and is used in conjunction with the words Shruti
and Smpt, In. Banskrit  literature however the expression
viddhanudisang  (the advice of elders) oceurs in Mahabhorate
anir, 13.17). The expression enddi-vrddha-vyavahdio-
‘puranipard. {the ancient tradition of the behaviour of the elders)
oecurs while ‘defining the language of ovdinary usage (laukiko~

bhasa, KAIVATA’S comment on M’a]mbhasyc&), and lastly dchira

{customary behavwm) is defined’. as “the acceptance of - that
. which is said by the elder (or the teachez)”, oceurs in Sarvadar
«shcma San,/mka. ¥ : :
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Vedas being ritual books never provided real guides for
what was dharma or karma. The Smrtis, were rules of
behaviour, as ‘remembered’ through tradition, but they
could not be infallible, because societies are forever in flux.
The most reliable guide was, therefore, the example of the
elders, the respected people, who know what was appro-
priate to the time, place and caste in the light of Shruti and
Smrti. ;

An individual was born with three debts (Bpa). The
debt to the gods, to the preceptors and to the ancestors.
The debt to the preeeptors is paid in the first part of one’s
life (first stage of life) by learning the lore and the tradi-
tions of the varna, the debt to the gods is paid by worship,
by feeding the hungry and sheltering the needy. All this
can be done only through marriage and keeping house
(second stage of life). The debt to the ancestors ig paid
by continuing the line, having sons and giving food o the
dead ancestors (second stage of life). After discharging
these debts one can retire from active life and stay away

from the daily duties of a householder (third stage of
life). After a few years, if one feels that way, one can
deny completely all claims of society and give up every-

thing by ‘taking up Somnydse (casting everything off).

This -is' done by performing publicly one’s own funeral
, celemomes, takmg’ up -another name and giving up the
_ house and family, (fourth stage in life). In this stage a

man belongs to no caste and all cas’ce rules for him ceage

1o be:
Paymg the three debts, foHowmg the tasks appomted

‘ to: one’s own caste, without hope for be‘ttermg one’s lot or
='_~resentment or despair at life’s: revemes, recognising that -

this lifeis the congequence of all past actions and going
,through it ‘with equammlty one at last 1'eaches Brahman

Thls' n short is the phﬂosophy which brings the caste

a conceptuaﬂy connected structure, ‘The ques-

ed at various mes receive answers. One of the

literature was

“ognds 1ea11ses that one is- Bmhmcm ’che one is many, the B
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about ereation. Various answers were given on the basis
of analogy and myth, but as the Brahman theory reached
its culmination, the questions lost their interest. The
world of phenomena as manifestation — a play-activity —
of Brahwan is eternally destroved. The creation and des-
truction are but partial views of an incomprehensible
eternity.

The question, “Which god shall we worship?” also’
loses its importance. Gods as against the Biahman are as
phenomenal as everything else. Man creates gods in the
necessity of his own desires.  In the Bhagtvadgite Krishna,
the god, says, “I take different forms according to the
different needs of my devotees.?® A 17th century Marathi
poet Tukaridm says, “God! Have you forgotten that your
godhood  depends upon our belief and devotion?’** The
minute a man realises, “I am Brahman,” he is above all
gods. There are and will be always many gods because

‘men’s wishes will be many.
The question about what is right and Wrong were
answered in different  ways  depending upon the cir-
cumstances. Theoretically, right and wrong were not
absolute. Practically right and wrong was decided accord-
ing to the general principles of dharme as modified by
princip}es of time, space and jati.
© This system was completed in its main features by the
epic times. The history of India shows that all the kings,
- native or foreign, did rule according to this theory, allow-
- ‘ing each caste to rule itself and a group of castes to dccom-

-modate themselves mutually, pm\uded the taxes were paxd
’co Whomsoever was the ruler.

nto 4, \}efse 11; canto 7, verse 21. S
o Abhanganchi - Gatha, . (Marathiy,” Vol, 1L,
iverse 2946. Bombay, Government Central Press, 1950.




CHAPTER 1V

SOME MECHANISMS OF THE CASTE
SOCIETY

In the caste-society separate units have lived together
for a very long period. Some questions naturally occur
with regard to this society. How and why could such a
society continue to exist for such a long time? What were
the modes of articulation of the units called castes? What
constituted the “togetherness” and the “separateness” of
these units?  What advantages did such a society offer and
to whom? Or what did such a society lack? Was the
“separateness’” of castes complete or was there communica-
tion between castes? What were the processes of com-
munication leading to imitation of behavioural patterns?
 What are the limitations on imitation? What were the
modes of changes in such a society? How did they come
about? I am attempting to indicate the answers to some
of these questions in this chapter‘

“How and why could the Hmdu caste same‘cy endure for

a long time?

' Certain features of the caqte society, for emmnle ‘the
multiplicity of behavioural patterns, hierarchy and heredi-
tary social position found a full rationalization in a very

_elaborate philosophy which included a theory about final

- liberation. However close the fit of the theory to the Hindu
- «soczety it cannot fully account fc;r the long- existence of

‘ ;A wcmty dogs not ex1st simply because its structure justi-
: n deal grounds. ’I‘here must be some other reasons

- such a society.  The philosophical speculations were them-.
 selves the product of the long existence of such a ‘society.
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’petuates oreat inequality in status, worldly goods and
opportunities depends among other things not only on the
acquiescence by the non-privileged groups but also on a
feeling in the higher groups that they have a right to rule.
A certain legitimization of power is necessary to hold up
those groups which enjoy a privileged position.  Slavery
was condemned not only because it became economically
untenable, but because the group represented by the ex-
ploiters of slave labour did not feel justified in using slave
labour. The “White man’s burden” was not merely a
hypoeritical and high-sounding phrase coined to garb nak-
ed exploitation. It represented the belief which sustained
theé empire builders in their conviction of being a people
with a mission. The same type of thought helped the pro-
selytising Christians in the spread of Christianity in
Europe and then in the world. In the same way the ve-
ligious and philosophical system of Hinduism, besides be-
ing a speculation about the nature of the world of existence
~and the world of values, was also the source which upheld
the caste system and the privileged ranks. It answered.
the need of the higher castes to justify their existence and
“to legitimize their exploitation of the caste situation. It
must be borne in mind, when systems of beliefs linked with
social ingtitutions are studied, that in any social situation
the class which rules and controls needs self-justification
on ideal grounds as also mechanisms which make it possible
to rule and control. - The ideal system of beliefs and specu-
lation has already been described. In this chapter an at-
“tempt is made to study the mechanisms of the system which
 have enabled it to survive so long and in doing so to find if
some of the questions asked at the begmmng can be answer-

ed mtlsiactomly

‘The history of India is not so well known as the h1story
~of Westem Asia and Europe. The chronology and dynas-
tic lists are not always well authenticated. For certain
periods and for certam areas there are gaps Whlch have not
yet been ﬁ}led But while the record is unsatlsfactory in
details, it is adequate for- certain purposes and lets one
: draw certam broad gen ahza’mons, - One such ig that peo- -




These ‘people were apparently in touch with the western
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ple have come into India continuously from outside for the~
last three or four thousand years. From the conquest of
Alexander till the coming in of the Western Europeans the
record for two thousand years is quite clear. Every few
centuries different folks and tribes came into and settled
in India. Each ruled for some time to be overthrown by
indigenous rulers or some new comers. After Alexander,
some of the people who came into India and ruled bigger
or smaller kingdoms were the Greeks, Persians, Shakas,
Kushans, Huns, Tartars, mixed Turkish-Tartar people and
various other Central Asiatic tribes. The long border bet-
ween Tibet and India has always been open to a continuous
trade between Tibetans and Indians and a number of peo-
ple from over the border have come and settled on the
Indian side of the Himalayas. The greatest pre-Alexander
immigration of which we have knowledge was that of the
Aryans. They formed part of the great southward thrust
over a very wide area from the Mediterranean to the
Himalayas of a horse~r1dmg, cattle-raising people of mixed
origin. These people were first heard of around 2000 B.C. s
in Egypt, Babylonia and on the upper reaches of the Tigris g
‘and Euphrates. They ruled as torelgn barbarians in~ :
Egypt (Hyksos) for centuries and were driven out after a :
great effort. They ruled in Babylonia (Kassites) also for o
centuries and were gradually absorbed into the people and
took over the culture of the people among whom they lived.
" In India there did not appear to be the kind of well-knit o
civilization of long standing as that in Egypt and in West-
ern Asia.! But apparently there Were,greﬂt Wal]ed cities
_in the Punjab and Sind wWhere people lived a life com-
parable to that lived by the city dwellers of Babylonia.

f’cwﬂxza‘czon, but who they were is not known as their seript
represented by Words on varmus seals has not been de-

‘extensive and’ also we11~kn1t but the exact pattern of :
with people‘ mszde and outsider Tndia' s not et
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ciphered yet.. This civilization was destroyed, whether by
the Vedic Aryans or by some other people is not known.
In the Vedas there is a mention again and again of a
warrior God (Indra) who is often described as the smasher
of cities. The name of this god occurg in a treaty signed
between an Egyptian Pharoah and a Mittanian king at
about 1500 B.c. = The Aryan record in their earliest hymus
and epics is one of fighting with various indigenous people
and establishing small kingdoms. We may presume that
various people; perhaps related linguistically fo Vedic
Aryans, came into India over a long period, that other
people also must have come inte India besides the Aryans
and that the history of the two thousand years before
Alexander’s advent into India was not much different from
that of the two thousand years after Alexander. What
kind of society there was before the Aryans came we do
not know, neither do we know much about the adjustments
which took place each time between the new comers and
 the older inhabitants.. We do know however ag te what
 was happening in a general way after the Aryans arrived
and in a more detailed way at the time when Buddha lived.
In a previous chapter I have tried to give some reasons
why. I think that a society somewhat like the present caste-
society might have existed even before the Aryans came.
The Aryans had a society different from: the caste society,
“but they gradiually accommodated themselves to the caste
society and finally tried to  theorize about it. After
Buddha, when we get numerous descriptions of the caste-
" society, we know how its very self-sufficiency made it in-
different to who the ruler was’ to whom certain taxes had
- to be paid. A little later we get the picture of the caste-
society “working' in - a  spatial - unit called “a village”
. Agrdéma). < The interdependence and mutual need of castes
beeame perfected in the village organization. o
“Arthashastra” (300 B.c.) of Kautilya describes a =
village as a walled settlement. Though the number of open
villages is large today there are traces of walls in many.

In a modern I ndian. Vﬂlage different castes live in dlﬁ‘erent ‘ ,‘ k

[ 'locahtzes, Wlthm each,are& representing’ the L‘Iusatexfsi_of; :
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houses of one caste, there are sub-clusters belonging to
particular families (agnatic lineages and sometimes an
affinal family or two) within the caste. A caste has an
aren of distribution comprising many villages. Within
this area a man finds all hig kinship. - Families belonging
to a caste are residents of certain villages. In each village
© families of each caste form certain patterns of give and
take with all the other castes.. The village together pro--
tects itself and pays certain dues to the ruler. During
famine or war or owing to oppression by rulers whole
villages may migrate. It wag in the interest of the ruler
not to tax these self-sufficient communities too much.

The caste society, each unit-caste of which was rather
helpless economically, became a powerful self-regulating
‘system. through being organized into villages. A foreign
ruler could rule provided he did not disturb this society
very much. As. long as there were officials to collect
revenue and command compulsory services on some days
of the year according to customary pr ocedures, the villagers
- did not care whom the official represented. This was an
~ easy society to rule. All that a conqueror had to do was
to establish his rule in the eapital city and go on ruling
~as those before him had done. No new governmental
machinery needed to be set up in such a society. This so-
~ ciety had brought to near perfection a mode of self-govern-
‘ment which needed the least supervision from a central
~power.  The caste had a cell~ like strueture, but for sub-
sistence as a caste it needed a certam type of contact and
give and take with people of other castes. A village was
“an almost perfect cell as aff area of sustenance which was
-sufficient, independent ande isolated from others

o o throuuh its very mdmduahty In the village the articula-

“tion of each caste to the others became defined and through
: was developed an aqumg System of self-regulation
~ which needed almost no central supervision and withstood
Call t*centml mterference The regulation was local and
> -'caste soczety had two kmd% of structure“»
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*the principle which held together and regulated kin. This
involved the localized patrilineal or matrilineal family
(joint or non-joint) living under one roof, the lineages liv-
ing as neighbours and the whole web of blood and affinal
kinship was represented by caste. The father of the fa-
mily, the most important members of the most important
lineages and caste-elders were the centres of authority.
The village represented the system by which intercaste in-
tercourse was regulated. A village in itself, though atomic
and self-sufficient in one sense, was part of a larger
system of villages dependent on one market town or re-
presenting areas of the spread of particular ecastes or
families. The conduct within the village, between villages
and between a village and the authority represented by the
political power was regulated through the agency of the
village council. This society made it easy for any con-
queror to rule provided that conqueror was ‘content to rule
according to traditions.’

This histerical picture and the kind of OI?gahiza.tiQn
which faced the Aryan immigrants and became strengthen-
ed in time contrasts greatly with what was happening
in Europe. The Indo-Furopeans penetrated Europe which

was still largely inhabited by fishing and hunting folk and

had made beginnings in agriculture. It absorbed this
element, dominated it and submerged it so completely that
only traces of the culture of the pre-Germanic people re-
mained. After the overrunning of Burope by people
- gpeaking Indo-European languages the main land-mass of -
- Europe remained undisturbed by foreign conquerors. The
‘Huns penetrated the south ‘antd later the Mongols and -
Turks penetrated upto the Elbe and the Danube but the
rulers of Western FEurope remamed largely native rulers.
T}‘xe most important factor in European ‘history was the
radual spread of Christianity from the south to the north.
‘C‘hrm‘cmmty had at its back the civilization of the great
Roman Empire. The Empire fell but the Church carried
- on its tradition of law, organization and centralization. It
© supplied a central point of reference for all conduct, it
~alone sanctioned norms of behaviotr. It cannot be said
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that it was a rule of enlightenment which fought supersti-”
tion and ignorance. India in those early centuries pre-
sented a picture of greater enlightenment, liberality and
less superstition. What the Church did was that it had
a hegemony of thought. Beliefs sanctioned by it alone
could be held so that the ignorance and superstition were
“also of a uniform brand.. When this power of the Roman
church was shaken after the Renaissance, the bulk of
‘superstition and ignorance could also be removed. In
India each caste and each village was a separate centre of
power and ighorance and superstition. Political instabi-
lity and chaos were dertainly endemic all the time in the
sense that in one area or another there was an overthrow
~of a kingdom and every area had it at least a dozen times
during the known history of India. The caste society was
so constituted that it eould withstand the shock of sueh
events and offered a certain amount of security? to indi-
viduals and families.

2. The extent and quality of protection offered by the caste (which
I have defined as extended kin) can be judged from the following

L twor e\ﬁ'mple‘é Some years back the Deccan College, ' De-
pmtment of .  Avchaeclogy: was: engaged in" doing excavations. at
“‘Nevasa a town about 120 miles from’ Poona. . The labour employed
for digging ete. was-all from the scheduled caste ‘Mahar’. When
the excavations were over these people mourned the end of the
work. They said that from " the next year they would have to
~migrate as usual ‘after the rainy season in search of work. . En-
. quiry revealed that most of them went to. Poona and hved during
“this period at the houses of their rehtlves L
oo The: second time this was krought kuily to the notlce oi the
 author was during the récent (July 1‘)61). disaster in the city of '
 Poona. Two dams hr oke. aft:er a-month of cesaant rains.” On the
© 12th of July the ¢ity was hit and laid low. by millions of tons of
~owater and subsequently for two. days it had no water to drink. A
dmly newspaper aseextamed from the rallway and bus ‘transport:

ities that -about 100,000 people left: Pnona to go fo- dlﬁ'exent B :

Maharashtra. This ﬁgure was arrived at by countmg‘ the
sold These peopla did not go to hotels but to thezr relatlve:, :




- Some Mechanisms of the Casté Society 109

* Tt is not generally realized that the caste society in
a sense was a very elastic society, It ‘has been pointed
out how each new group could become a part of the caste
society in whichever way it chose or in whichever way
historically accommodation became possible, By its very
nature the caste society presented a loose structure which
could take on mew units and in so doing re-arrvange old
units. It could do so without having to change the very
nature of the society. Different tribal people became arti-
culated to the caste-society in different ways. Some became
an integral.part and assumed the position of the untouch-
ables (Chenchus), others or rather parts of others claimed
to be Kshatriyas (Raj-Gonds and ruling Bhils), some
remained occasional visitors to the settled caste-society as
organized in villages (semi-nomadic castes of entertainers),
some foreign people got completely absorbed (the Gujar,'
‘some Huns, ete.) while others remained on the periphery
{the Parsis and the Bene-Israel Jews of Bombay). The

_ caste-society had become such a strong habit of thought
that even egalitarian religions like Christianity and Islam
became organized into caste-societies. The Brahmin-

Christians married only Brahmin-Christians and in South
India low-caste Christians were not allowed to enter a

church for purposes of worship, Rajput-Muslims married
~only among themselves.® The caste society perfected a
mechanism- by which groups lived juxtaposed without
actial mingling or losing their identity, which demanded

specialization and economic interdependence, which gave
security and order without assistance of a central machi-
nery. The caste as a kinship group and the caste society
as organized in the mllage were both largely -atomic strue-
tures sealed off from other similar strud;ureb. The
mterna} eontrol Wab 'W1thm the kin group called caste

pia,ce Weie per}ple belonging to' an untouchable castc, whose 'whole'
settlement was submerged. - :About 75 per cent.of Jche people Weze
sheltered with people - of their caste and kin.
The author has known a case in which a i"amxlv of Raqut«Musllm )
refused to have an untouchable Hindu ag a; household servant
beeause they .as R ) quts could: not talerate :t ‘
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and the control and rule of conduct, where it came intg

contact with other castes, was for all practical purposes
determined within the narrow sphere defined by the limits

of a village. This mode of life in two intersecting isola-

tions was so pefected long before the Christian era that
later history had to make accommodation to it rather than
that it could get modified in response to demands of
history.

In India, the easternmost country in which the Indo-
Europeans penetrated, the picture was different from what
happened to them in western Asia as already noted above.
There were a few cities with a little writing, therve was
agriculture, there were other ruling people and the earliest
records of the conguerors show that they were neither
much superior nor inferior in civilization to the people
among whom they came. The only advantage they posses-
sed was a great mobility. The cities knew writing but
it was apparently very meagre and they were destroyed
either by the Vedic Aryans or by their predecessors. The
life of the cities reveals trade and specialization. The
Indo-Aryans were neither submerged nor were able com-
pletely to dommate. The author thinks that they accom-
modated themselves to a life which allowed a certain
separateness together with a certain interdependence — =z
- pattern which very soon became what is known as a caste-
society. One can contrast this picture with that in Europe
~where Christianity imposed a certain fundamental uni-
formlty It could do so because Europe was a compara-
tively backward region while Christianity had at its back
~ the whole ancient civilization of the Medl’cerranean world,

"By the time the Christian Church started on its path of
" domination of Europe and suppression of older religions,
. India had started out on a diametrically opposite path of
i accommodatmn, and inclusion of ever new elements. The

: tabIHhed before ihe birth of Christ. In this

phﬂognphmal ideas of the ul‘mmate truth being Brahman
and all else (mcludmg gods) possessing but relative truth

roup, the :famzly,’ the caste
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»
portant than the state, while an organized church never
emerged. Each group lived near others, keeping to its
own traditions while co-operating with others in the
matter of production of consumable goods. The society
which developed was of an agglomerative character, This
character is developed to its fullest extent in the organi-
zation of castes. Simple agglomeration ig a process which
needs the least modification of the agglomerating units.
The new element which is being incorporated is simply
joined and it can remain in an unspecified position for a
considerable time. This makes it clear why a new group
“coming into a region can remain for a long time in the
position of a semi-absorbed caste. The Jews, Parsis and
. a number of Muslim castes in various villages, while ful-
- filling very important economic funections in the life of the
village communities, have an indeterminate. position. as
regards caste hierarchy. - The very principle of articula-
tion of castes is thus characteristic of the whole Hindu
culture.  The agglomerated or conglomerated mass of
~matter in geological or physical terms has no definite
internal structure and no definite limits of accretion of
new matter. The caste-society. is however not structure-
less. "A rough scheme of meaningful differentiation in.
terms of rank and obligations has during history been
imposed upon it. There has remained a certain indeter-
~minateness ag regards rank and the obligations and duties
vis-G-vis other castes. In any given region, the number
of castes may vary and the position occupied by different

D oooceastes may o differ widely  from fegion to region. The

parpe system embodying a raitking order was imposed on
‘this mass of agglomemated groups in such a way that

: thearetmally at least the castes of any region fell into four o

divisions. - It we count untouchables .as 'a  separate
category it would make five divisions.  Within each
of these five dmsmns, there were innumerable groups.

. the three warpas who claim a position which Is not.
”‘conceded to them elther by the szvm Where ‘the g:mwp

each striving for a higher position within the warpe g
division. Today there .are  a mnumber of -castes in



strength of particular castes plays a
~struggle for power. A traditional ruling caste, whose
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‘wants to be, nor by other varpas. The castes within a
~vd4~zww though showing great rivalry among themselves,
sometimes show golidarity while fighting for position
against others. Thus at all times Brahmins of whatever
caste may work together to substantiate the claim of be-
longing to the highest warna and to keep out the new
‘aspirants from entering their varnpa. Even this pesition
‘is complicated by the fact that groups within a varpa
may be historically affiliated as mutual friends or cham-
pions of castes of lower varnes. This is the position
in Andhra with two sets of ‘castes. The higher
castes are the Reddi and the Gauliga. These two caste
sometimes claim to be Kshatriyas., They are traditional
rivals. 'The Reddi are on terms of friendship and patron-
age towards an untouchable caste called the Mala, while the
Gauliga are on similar terms with another untouchable
cagte called the Madiga. The Mala and the Madiga prover-
bially hate each other. We have here the picture of complex
alliances and rivalries within the varne and between varnas.
Similar observations have been made about conditions in

- Malabar (Kerala) by Mr. Raman Unni* He notes (p. 520)

* that the “Chaliyans, originally an immigrant caste of
‘weavers ...... are now regarded as a low caste of Nairs”. -
The same author also observes that in another group of
 villages the ranking of 1mm1g1ant castes is vague (p. 329).
At another place he describes the attempt of a lower caste
- (Variyar) to rise higher in temple service through the in-
fluence of Nambudri Brahmins. = :
In the ‘same way, sometimes the actual numeru,aly

8 role in the eternal

* numerical -strength is somewhere between 40 509
- of ‘the population might find itself being opposed
‘=_by- 10 or 12 castes each of which forms a nume-
i ally small minority, but which can combine m a success-.
‘ul pposmon to be able to wre% certam conce%smns from =
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where every adult has a vote. The principle of agglo-
meration becomes gradually modified. Many castes live
together in one village and can join and rejoin in a struggle
- for power. In Maharashtra, e.g., one particular caste may
~pumerically be the majority caste. Oune finds therefore a_
tendency for smaller castes to go away from the village
“and settle in small market towns, which serve the needs
of between 20 to 40 villages. In such a market town the
wraditional rank would no longer count and castes which
were considered to be lowly or which were numerically
small could combine to get power. The amount of definite
configuration which can be imposed on the simple agglo-
meration of a caste society depends on cultural communi-
cation in its. widest sense.. The communication is the
knowledge and acceptance of certain structures involving
acquiescence in values and positions of subordination and
domination. In India the most widespread item. is the
large knowledge of the warpa system: Even though the
word varpe may not be known to the illiterate masses, the
“rough classification and the words Brahmin, Kshatriya,
Vaishya, Shudra and untouchables are understood by
almost everybody. The Brahmanical order of ranking
‘which places the five divisions in a descending order in
the order given above is also known to most people, but
is' not acquiesced 'in by large sections of castes belonging
to. groups other than Brahmins. Historical records show
that this struggle for acquiescence is a phenomenon which
‘goes back to the first written records of Hindu society.
‘Every branch of Indian literature has preserved stories
-of * rivalries between different vernes especially - those
between Kshatriyas and Brahmins for supremacy of
position.  The position in this respect has always been
one of constant friction with opportunistic accommoda- -
tion. This ‘pecular conﬁlct though theoretically confined
to two warnes, really reaches to all people in all varnas
, ‘kmasmueh as there has been all the time an attempt by
 different castes to claim bemg Kshatmyas 0¥ Brahmins,
CAg mrthern dommatxon reached all parts of India; the :
N system came to e s’cabhshed 'xs a theoretxcal pomt o
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of reference throughout India. The attempts of castes
to rise ever higher in a hierarchy are never with reference
to single caste position, but - always with reference to
PEFNRAS.
self a Maratha, he is not changing his caste name, but hig
position from the Shudra verne to the Kshatriya varna,
because in historical times the Maratha caste has success.
fully claimed to belong to the Kshatriya verpa. The
varpa system also changes internally. Different groups
through their claims to belong to a higher wvarne all the
time upset the established ranking system. But it remaing
fixed in the sense that all concede that there are five ranks.
Until recent times, the divisions at least were held to be
the ultimate divisions of society. Even when the Brah-
mins and Kshatriyas have fought for supremacy there has
been a reluctant admission of the theoretical highest posi-
tion of the Brahmins at least as regards ritual. The fact

which we note when we come to analyse the system of arti- -

culation of different castes in different regions of India at

a given period or at different times in the same region is

“that the varpe system which appears so inflexible itself -is

_surprisingly flexible, because while the words denoting the

five orders remained the same, the castes included in them
changed. B [
written most of the systematic literature about law and

ritual, have given always the impression of a certain in.
flexibility to the varpe system, which in actuality has not

“been the case.. With regard to the que%icisn of wielding
‘ power and exercising social control and dominance the

L Brahmanical writings would lead one to expect:
history is full of names of big' and small rulers belonging
to all sorts of wmas holding sway over bigger and smaller

Sometimes the first rank allowed to a

¥

v e*whﬂe ‘real power and control vested in- whoever
1ther the pohtmal head or the rich man m

When a Kunbi of Maharashtra wants to call him- .

Brahmins being the literate class, who have

warpa system shows even'a ‘greater indefiniteness than the
Indian

regions. and exermsmo ccntrol over castes belonging to
< higher varnas.
rahmin is nothing more than a matter of form and lip




“deprived castes who found novel and undreamt of opportu«»
- nities under the new set up.

- Kshatriya. They were rivals of one another but also at

; ‘the Ié“élld&l’} heroes of the Sanskut epxcs and Brahmm
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The degree and the quality of separateness or together-
pess of groups which make up a society are difficult to
judge purely from the way the groups are structured and
articulated.  As long as the norms (within certain elastic
limits deseribed above) are undisturbed, even an extremely
differentiated society involving diseriminations due fo
rank may present a picture of unity and happiness. In
such a situation a lowly servant willingly gives up all for
the sake of the master, or a caste bows down to the fact of
being regarded as untouchable, Culture-contacts, new
technological discoveries, disintegration due to prolonged
wars might lead to new economic oppertunities or to up-
heavals leading to a new social order. On such occasiong
the tenuousness of links becomes demonstrable. The feel-
ing of togetherness is also due to spread and depth of com-
munication. It is best to examine this point in some de-
tail as regards the caste and village society. Togetherness
may even emerge in an age-long institutionalized -rivalry
as between Brahmins and Kshatriyas where, as already
shown, the rivals in one context become allies in another.
This is exactly the picture which the caste society presents.
It is an ever-changing pattern of alliances and rivalries.
What eastes will gang together and against whom, depends
on the particular internal structure of the system, as also
on the outside historical situation. The foreign mission-
aries and rulers tended to patronise the lowlier and more

The varna scheme into which all the hundreds of
castes were fitted was generally Rnown all over India long
before the Chmstlan Era.t » The greatest supporters of that
system were the two top wvarnes, namely, Brahmin and

the "same tlme useful and mdlspensable to each. other.
Southern ngs from very early times claimed descent from

Vedxc l}ynms, M_ah%ibhirata an‘d‘
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supported these claims. As representatives of the kings of
the north they were the supporters of the varna system and
with it, we may presume, of the ja#l system. The doctrine
of rebirth was part of all the three religions (Orthodox,
Buddhist and Jain) over hundreds of years. The doctrine
~that the present birth was a consequence of the deeds of
the past births was equally well established.® This has
been considered in some detail in chapter III. '
The notions of heirarchy and pollution and also the
relation between a low birth and the sins committed in a
former. birth were communicated to the populace in various
ways. All the three sects had a host of itinerant holy men
who told people stories to illustrate certain doctrines. The
same notions were repeated in dramas acted at great
temple festivals which drew a crowd of the same type as
the temple festivals do today. The types of discourses held
by the Buddha are vividly depicted to us. The intinerant
. monks in their hundreds must have held similar discourses
all over the land. In a. drama of the Tth century® which
notes that a Shudra had no right to perform penance of
the Brahmanical times, the first act vividly tells us the way -
in which the drama was acted. There was the festival at

the local temple of Shiva. A company of actoxs had arriv-

“ed with a new drama by a not well known man. An actor
apparently stood on high and drew the attention of the
people and described the work and the play commenced
~with the words, “Now, folks, I have become a citizen of

% In Bhagavadgita, Arjuna: asked "an};iously, ‘supposing one were
~to die while making efforts fo-reach the uitimate rvelease, without
attaining the end, what happens ? CAre all’ “efforts lost 7 Is one.

-next birth'in & position where one is advantageously situated for

‘carrymg the efforts. further' and assures Arjuna — “Do 1ot be

, “sad. . You are WeII born (abhqalom) toa status where you enjoy =

e ,goodly virtues,” The term abhz]um is never used of people born of

7 low castel - In the same way the wards of Krishna “I have created:

“the four*mmas according to the nature (of pecple) and “works
' peo g}’ can 'ﬂso he eonstrued to mean deeds resultmg in'g

“to begin all 'over again-?” - Krishna =answers that one starts in the i
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AYyodhya of those olden days.” Thus the communication
of the ideas making up the caste system reached to all
ievels of the population through Sanskrit and different
types of Prakrit.
Between the 10th to 12th century, the mcd@m north

Indian ldnguageq gradually emerged. Of the Scuthern
Dravidian languages, Tamil and Kannada were very well
established.  The first literature in these languages was
bringing into vernacular the thoughts in Sanskrit litera-
ture. The thirteenth century literature shows all the above
‘ideas incorporated into Marathi and Gujarati. The com-
munications became even more effective as they were in
the regional languages of the people. Mutually under-
gtandable communication in a language which was not just
the language of the learned had many consequences.
(1) It imparted the ideas of the caste and the high philo- -
sophy of the Sanskrit treatises to the masses. (2) it coin-
cided with a new religious movement offering salvation to
everybody and (8) It fostered a feeling of togetherness
among' those who spoke the same language: :
; Panini’s Grammar and later Prakrit works mdke us
‘realise that even before this period Sanskrit was spoken
in slightly different idioms in different parts of India and
that different types of Prakrit were spoken in different
parts of India. But the emergence of the modern lan- '
‘guages marks a definite stage in the social history of India.
Politically a region speaking one language may have been
_governed by more than one king, but for social intercourse

s of all types the linguistic region became a new consolida-

ot tmn At the same time it %eparated the other lmguw‘“
: regmns to a certain extenty e
: The txme and form of commumcatmn w1thm each re-
e ‘glon has remained the same over centunes and the nameﬂ.
cof some types of communicants from the Mdharashtla re-
on are given here as an example, : s
1 Htxmd’as — the%e are generally Brahmms who

: to place and | give a performance in Jcemples

’wh the\deedsi " 14 ar gre tness are sung Such S
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a performance is half music, half prose, half story ‘tel]iﬁ:g
and half hymn singing. It is a one man act. ,

2. Puranik — is also a Brahmin who is generally
attached to one place and who tells the stories and lore in
the Purdnas every day in a temple. :
- 3. Gondhali — is a troupe of non-Brahmin perfor-
mers of a certain type of devotion involving song and story.
They ave intinerant. There are others who tell the philp-
sophy of the Gita.? ,

4. Chitra-Kathi — are also non-Brahmin itinerant
story-tellers who illustrate their stories with pictures.

5.  Yama-puri — (the city of hell) iy a performance
given in each big temple festival. Thig illustrates the kind
of tortures suffered by the sinners in hell. Little dolls are
used in this performance while a man goes on giving un-
interrupted commentary all the time. It is avidly Visi.ted
by adults and especially by children.

There are also other entertainers who get on the move
after the rains and visit villages. There are astrologers,
snake-charmers, magicians, medicine-practitioners and all
types of performers.: They are all on the move as soon as
the roads become dry and the harvest comes near. Though

the village people are comparatively immobile, the com-
municants are all very mobile and cover great distances -
reaching even forest-villages. '

The festivals of local deities and great all-India deities

~are also occasions of very active communications.

- It is the experience of the author that among the illite-
‘rate people of Maharashtra, there is far greater knowledge :
“about the literary traditicn”of the last seven centuries of -
‘this land than among' the peoplg who have received their
education in schools and colleges. There was thus effec-
% ”;"txve communication of the fundamental theoretical frame-

“work undeﬂymg the social structure. As all the rulers i
- and their Brahmin priests bupp{;rted this structure, there "
enforcement and to a cer’c‘un extent acquxe‘scence init.
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, Communication leads to imitation. Imitation brings
about certain uniformities of behaviour which help the feel-
ing of togetherness. In this respect communication has
played a very peculiar vole in India. There are certain
uniformities which are found over very large regions.
These uniformities embrace all castes.  One such unifor-
mity is language. The sameness of language facilitates
communication and imitation. The author has mnoticed
many examples of this type of communication. A number
of castes which did not allow cross-cousin marriage allow
it as a concession to the majority pattern. In a non-com-
pulsive social set up such communication and imitation is
almost the only force for achieving certain uniformities.
The working of this seems to depend on many factors.
Some castes seem to. resist change for a long time, others
seem to accept change rapidly. The duration of associa-
tion, the types of association, the rank of a caste, all seem
to have an influence on the phenomenon of change, its gua-
lity and its intensity. A type of imitation iz called by

- SRINIVAS “Sanskritization.” In his field studies he has’

noted that certain people from a lower caste try to imitate
the habits of speech, dress and food of higher castes and
“s0 try to rise in status. Besides raising status, this type
of imitation also leads to establishment of certain unifor-

mities. But the experience and historical studies of the -

present” author have shown that the process of “Sanskriti-

_zation” by the very nature and history of the ecaste society
‘has very severe limitations and must be interpreted in a

way different from the role attributed to it by SRINIVAS, .

‘one another very sharply and some of these distinguishing

In certam respects castes distinguish themselves from :

- marks are valued as caste-monopoly. _Characteristics bas-
“ed on sectarian differences or tribe-like distinction are al-

‘most never imitated by well-to-do individuals of the lower

st ‘ﬁsum of castes to emulate the mnk of the }ngher eastes.




' caste. This fact ﬂlustmifes ’che double role of the 1m1tat1vc
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their fellow caste-men as well as from men of superinér
castes. It is recorded in history and literature that cer-
tain things were forbidden to people of certain castes and
that contravening of this taboo was severely punished.
Vedic learning, practice of penance, wearing Brahmanical
apparel were the things tabooed. Certain foods were also
tabooed to certain castes. These taboos became slack as
well as unenforceable under certain historical eircumst.
ances. Those were also the times when some aspects of
the caste order came to be challenged as the history of
Buddhism, Jainism and the Bhakti movement shows.

The taboos and their severity became very slack during =

and after the British period. During this period the
author has noticed again and again that a conscious imita-
tion of the dress or accent of a higher caste is something
not looked upon with favour by many lower castes. In
this respect the marriage of a man of a lower caste to a -
woman of a higher caste has two aspects. Some tend to
view it as a matter of triumph while others view it as a-
betrayal of the own caste.

Imitation is a process which affects the imitator as

~ also the people of other castes. Certain types of ritual are
‘performed generally by higher castes. Some castes whose

~ position is disputed may also perform the ritual. In such
~a cage the Brahming who cater to the priestly needs of the
lower castes loge status within their own caste There

‘are some types of worship which are performed both by

higher and lower castes, but the Brahmins who are em-

ployed by the lower castes lose rank within their own

process. , -
S Generally the tlmes when caste»taboos get less r1g1d

are ‘during foreign rule and intensive culture contact. In
ndia this was prowded almost all the time by the contact
r conquest both externally and 1n’ce)fmlly At such txmeq
€ “as’ces clalmed ‘and reached the Kshatriya rank
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S of'a rank. In many cases the claim to a rank precedes
imitation. Suceessful imitation becomes posgible only after
a claim to a higher rank is made good. ‘

The mechanism of imitation as a factor towards social
change is, in the Hindu setting, a very complicated process
and its possibilities and effectiveness seem to bhe enhanced ‘ g
in the very circumstances when it seems to be not neces- ;
s5ary. : i

The feelings of togetherness engendered within a caste
and within a village are complementary in the sense that
the sphere in which one type of togetherness works is
different from the sphere of the other type of together-
ness. The caste bond is primarily a kinship bond and
sometimes holds on even when occupational or religious
k differences occur within a caste. Generally when people
change over to another rehgmn, the caste bond breaks as
marriage ties are broken. But the author has seen cases
especially among the‘ untouchable castes when families
keep in touch even after conversion. There are cases of
marriages- among converts and non-converts. - Sometimes
members of one and the same family may belong to
different religions.? Occupatlonal differences do not affect
the solidarity of a caste ordinarily except as it introduces

great economic distinctions. The togetherness of a village
depends on long residence of different families which are
bound in a certain pattern of services and -duties and
which are known one to the other. This togetherness is
e*qaressecl in Marathi by the expression “Cmmchm (of the
~village) and Upard (a stranger). The author found that
people whose families had lived in a village for two gene-
rations at least would be caﬂed Gavachd. In one investi-
g,atlon carrled out by my co]league Dr. Da,mle, 1t Was found‘

9. Such caseg were noted by the author among the Mahars of Maha-
" rashtra. In the tribal area such cases were noted among Bhils
Vrin the’ Khandnsh district. of - Maharashtra and in some  Munda -
xvﬂlages in Suuth B1ha “A. similar situation was reported to the =
) kh students., A numbe:v of famlhes had
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that 2 man who had lived in a village for over ten years
was called Upard, and treated as a “stranger” in certain
critical situations. A man for some reason falling out of
his own village community could hope for support from
‘his caste people settled in other villages, but if a casts ex-
communicated a man, it would have been very difficult for
any village to give him support.’®  In a village people sup-
ported each other against extortion from the central
government. In a famine whole villages migrated as even
Buddhist records show. A village gave fight to the rob-
bers.  We have a poem from the late 18th century which
illustrates the feeling of togetherness rather well. A
Brahmin poet MOROPANT from the town of Baramati neay
Poona went to Benares on a pilgrimage. In a poem ad-
dressed to the holy river Ganga he has pleaded the cause
of his fellow-villagers and begged the river to wash their
sins. In this poem he has mentioned by name: Brahmins,
Marathas, Vanis, Kumbhar, Parit, Lohar, Sutar, Barber,
and the untouchable Mahar of his little town.** = Even the
Muslim is mentioned. This is one aspect of togetherness:
but in certain other aspects togetherness did not exist at all

The concept of “togetherness” has significance on
various levels of experience. This feeling may bind peo-
- ple of a locality or of a larger area. It may bind people
over large time-spans. The spatial and simultaneous “to-
getherness” depends on various factors like long and con- -
tinuous communications as also on common dangers and
comimon oppressions, common beliefs and common political
domination. The feeling finds, linguistic expressions as
Gaonwdld or Gavachd (‘“belonging to the same town”) as
 we have seen. Other linguisti¢ expressions may refer to
f pohtxcal oneness, or Imgmst;c oneness“’ or rehgxous one- -

10 Excommumcatmn is Iegally banned in Indxa. now. S

: "‘Mor*upanta»Kmm Sphute - Kavya”, edited by
[, pp. 57-68, I am very glateful 2
,mngmg thls poem to my notme
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ngss‘“‘ The possession of a family name, clan name or a
caste-name may also express the feeling, In trying to -
assess such a feeling or the lack of it the historical be-
! haviour of a society is the best guide. Some aspects of
such behaviour seem to be implied in the very build-up of
a system. - The stresses and strains of the system seem to
be understandable from the way the parts are arrangad
~ and articulated. The caste rivalries and alliances' are
thus a consequence of its hierarchical order. At the points
of stress and strain certain securities against snapping -
geem to be built up in the value system or moral and religi-
ous beliefs and on the systems of reward and punishment
of temporal and non-temporal nature. But the capacity
of a system to withstand strain or to build in securities.can
never be fully known for a system which goes on living,
because what the future strains would be and how a so-
ciety will meet them is largely a guess based on its past
performances. Each society has a capacity for change
which may surprise and also give a new ingight into its -
nature. The systems of a vanished society can be fully
analysed but even then one cannot say that it had inevi.
“tably reached the point of breakdown. The breakdown of
a particular society is a historical event. One can analyse
“the factors leading to it but rarely can one say that a
breakdown was an absolute logical necessity and was in-
_evitable.  “Might have been” is a phrase every historian -
" toys with and without it a social analysis might become
merely the laying bare of fatality. A ‘breakdown’ is also
~in most cases a relative breakdown. When the conditions -
of dmurbance vanish it is fourldethat in its rebirth a so-
ciety carries certain contingities with its past and aslong
a8 such continuities exist there are always the possibilities
of revivals, and resumptions of old forms of behaviour.
\‘Togetherness ‘encloses dlﬁ'erent circles of people in dif-
~ ferent contexts. Shared knovviedge and expemence does‘ :
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not necessarily lead to a feeling of togetherness. European
wars of the last thousand years were fought between
Christian countries, but Europeans as a whole tend to have

the “us” feeling against non-FEuropeans and Christians
agamst non-Christians. Conflicting situations may avise
in these two loyalties especially since a certain new poli-
tical dogma has led to a schism in European society. Thus
European and non-European Christians may join against
European and noun-European communists who had tended
to  dissociate themselves from Christianity.. This is g
picture of a society'! which has first consolidated itself
through one religion, then in smaller political national
states and lastly through a consciousness of being different
from the rest of the world, which was simply a world for
exploitation. Common resistance was made to Muslim
domination through the symbolism of the Crusades and
through the real persistent fight against the Moors in

Spain. The Mongol invaders of Europe turned back for .
- gsome reason from the eastern bank of the Elbe. Thig -
~ incident has been treated by European historians almost
as god's grace and the triumph of the Greeks over the
Persians as-an act of god which preserved the fine cla&,mcal :

- tradition for the future of Europe.

A glance at Indian history, the actual behaviour of the -
" people and the tone of the historians show a great dif-
ference in attitude. From very early times, people of
- various racial stocks and various religions came into India,
fought Whoever wag the reigning king in the region they
- came to, established kingdoms, and perished in their turn :
- to give place to new kings: This process continued right
"up to the recent past with a Jery few exceptions, The
- Rajputs fought against the Mughal rulers of Delh1 but
. never as a whole people Some kings fought while at the
_same time other Rajput kings were vassals and allies of
th Mughals, The Marathas and. Slkhs fought agam‘st th

peaq sacxety in thlb conte:xt melud@s the Amemcan socxety
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Muslims but the Maratha resistence ceased after a time.s
The only time that India fought as a whole against the
foreigner was during the struggle for freedom against the
British. This went against all historical precedents and
must be counted as an achievement of the British Imperia-
lism. The complete organized mastery of the foreign
power led to a new organizational orientation for this land
‘which never before then had felt to be one politically.
What holds for political power holds for religious
organization too. The loose religious beliefs which form-
ed the core of Hinduism were without a name until one
was given by the Muslims. The ferm “Hindu” was coin-
ed by Muslims and gave a new consciousness of one-ness
to people who were so designated. Hindus remained
separate from the Christians and Muslims mainly because
" the two latter refused consciously to accommodate to the
. Hindu pattern of life. KEven so the Hindu pattern im-
posed itself on these communities inasmuch as the converts
assumed or rather carried over into the new life the old
habits of thought by keeping ideas of caste and pollution
in the new religion. Even those who were not converts
but original Muslims and Christians succumbed to the
- idea with the result that a veryae and caste-system parallel
to the Hindu system arose among them. The white Chris-
tiang were the” Brahmins in the new caste system while
the untouchables converted to Christianity had to stand
, outside the church for Worshlp The picture was further
; uomphca’ced by the mixed progeny of the whites and the
natives whose position in the new caste hierarchy was the
most bitterly contested. The saime phenomenon was seen
“also among Muslims. However, the two religions, through
~ their more formally orgamzed priesthood, retained the
: poscslbﬂlty of assuming a common feeling of togetherness
among’ themselves and 2 feelmg of separateness :t'rom the
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infidel. This contact with the uncompromising meio.
theistic religions made Hindus more aware of themselves
as an entity than at any former period in the history of
India.
The feeling of togetherness through time is not a
feeling shared equally by all. In Hindu society while there
is much change, nothing seems fo be finally given up, with
the result that there is always some living link with the
past in some aspects of behaviour and thought. The
Hindus have been called an unhistorical people who have
never kept clear chronological records of anything; but
they have kept a continuity with their own past in beha-
viour and thought which is not found in the lands of the
West, Christianity in Europe and Islam in Western Asia
~have cut up the experience of these societies into two
separate epochs, one before the acceptance of the new
religion and one after the acceptance of the new religion.
The pre-Christian symbols and beliefs are matters of anti-
quarian interest and evoke no feelings in the present gene-
“ration.  The recall of the past becomes a romantic revival.
In India there are people who carry on even today the
~rvitual of three thousand years ago in a language which
is as ancient.. The traumatic experience and the split
personality with its guilt feeling, whch the Western world -
has, has been largely absent in India.
~Another aspect of the measure of tQO'etherness and
"separateness can be realized through certain recent occur-
.rences. ~ Almost all over India conversion was going on
“in Muslim times and later after the Western Europeans
- reached India.  The conv-@rfed Muslims became castes and -
- performed heredltary functions in villages becoming an

‘mtegml part of the village-economy. - The phenomenon

‘of conversion was very wide and intense in certain parts
 of India like Sind and Eastern Bengal where between 75

~and 50% of popula’cxon became Muslim. The converted
popul mn went on domg the same JObS they were domg
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iterdependent had in reality become lop-sided in thes:
two areas without anybody becoming aware of it. These
two areas became part of the new Muslim State at the time
of partition and the full separateness or the superficial
togetherness of the old caste society dnuded by religious
heliefs hecame apparent.

It was stated above that the organization, unity and
all-pervasiveness of the British rule led to a new feeling
of togetherness among the Hindus. This feeling was con-
tinually put to test especially in the relationship. of the
untouchables castes with the rest of the Hindus: The wun-
6 touchable castes tried to improve their sgocial position by
‘ using political pressure. There were bitter accusations by

their leaders against the high caste Hindu leaders, and
by the high caste leaders there was criticism of the atti-
tude of the untouchables. But on the whole the untouch-
ables cast their lot with their countrymen against the white
rulers. The pressure of conversion to Islam and Christia-
nity was always very great.  In this context their recent
en masse conversion to Buddhism needs to be studied as

a-gesture of togetherness coupled Wlth a strong protest
arraxnst felt social mJustxce.

Closely related to this aspect of togetherness is also
the question of the offence and defence mechanisms of
“such a society against aggression. It has been pointed
out-above that in its long history the Hindu society as a
whole never rose as one (except recently against the
British) 'against'political cultural or religious aggression.
The fact however remains that while the more centrally
organized societies of the weqt, succumbed to political and.
religious domination to a . degree intensive enough to
change rachcally their stRucture, the Hindu seciety has
survived over two thousand years of continuous pressure
from foreign congquerors and new religions. The survival
became possﬂa}e through its very structural looseness.  Its
’ ‘Weakness seems to have proved its strength. It is record-
ed in Eurepean hlstory that the conversion of a kmg or .
, ‘ -the conversion to Chms’mamty of a whole
: la d oraw ole peopl ‘Thls was never the case in Indla'*
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The political power from the earliest times was divorced en-
tirely from religious functions and Asoka the Buddhist
king could not convert even the majority of his subjects
to Buddhism. He had to give recognition and protection
to other gects. The Hindu society could not be attacked
“.as one. If one part succumbed, it was cut off while the
rest of the society went on in its old unconcerned way.
Well-knit ‘togetherness’ transmits feelings of resentment
against transgressors. It becomes everybody’s business to
be hisg brother’s keeper. That was exactly what the loose-
ness of Hindu society prevented. Its tolerance was but
another name for the indifference of one part to
the fate of the other. This was also its defence. If one
part was lost, the rest of the society did not feel the shock.
One attack ig not enough 1o conquer such a society. The
attacks have to be as many as there are loose parts. In
the last analysis these are the innumerable castes and
sometimes even families within each caste.

This type of organization is comparable to the organi-
zation of the worm’s body which is made up of semi-
‘independent segments. If a segment is cut off the rest of
the worm goes on living. The death of the worm can be.
- achieved only if a large number of segments are destroyed. -
This is what happened in the case of East Bengal and Sind.

: The phenomenon of change in this society has also been
in. keepmg with its character. It has changed in some

aspects, while in others it has not changed at all. Some -

unchanged. Its attitude to change is also different from

parts have changed while others have remained practlcally -

, ,«the one found elsewhere. Brahmins used to eat beef as .
- is clear from the Vedic téxfs. For over a thousand years
- they have, given up the old practice. Beef became taboo

‘ to almost all Hindus, except to the untouchables. Since

~contact with the Europeans, not whole casf:es but a number

ot mdw:&duals in many castes have given up the old taboo.
‘ 'edas are stlll the m‘ t sacred books of the Hmdus and T
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started and in most cases it has mever encompassed the
whole society. This latter fact has made this society
appear static to observers. The curious relativistic atti-
tude has never allowed it to make a final choice which
involved giving up entirely any of its old ways of behaviour.
This has resulted in a museum-like collection and juxta-
position of the old and the new which bewilders outsiders.
Each epoch in history has shown some change but the way
the society is constituted the effect and significance of these
changes have been different from those of similar changes
in the societies of the West. The mechanisms of change
have been considered briefly in the discussion about com-
munications.

To sum up, (1) the caste is an extended kin-group
spread over a definife region. (2) It is never self-suffi-
cient like a tribe because it is specialized generally in one
type of occupation. (3) This deficiency is made good by
many castes coming together in a village and being bound
up in a pattern of mutual duties, obligations and rights.
(4) Castes are arranged in a hierarchical order which
however leaves some freedom for particular castes to

. strive for higher positions. (5) The caste society allows
new units to come into its web at a time and in a position
which is largely indeterminate. (5) Castes remain in
peripheral contact with each other, with very large free-
dom for each caste to follow what it considers to be its
tradxtmnal pattern. - (7) It illustrates the agglamemtlve '
"charac’cer of the whole Hindu society. The society is not
a product of continuous splitting of something which was
a unit but has arisen out of a loosé coming together of many
‘separate cultural entities.  ,(8) Historically this pattern
~might have existed even before the  Aryans came, who
merely took it up and ‘perpetuated it. (9) This type of
society of ]uxtapo&,ed groups seems to have arisen at a

‘,smgle people being strong enough to impose its political

been tribal in nature and each retained its separa"te

time when different people came tog'ether without any

or cultural domination. Most of these societies might -

er in the new set up. (10) Thls soc1ety contmuedf; i
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to exist in its old pattern as it had (a) the elasticity to
accommodate ever new elements and (b) offered security
through a long period of political insecurity and foreign
domination., (11) The philosophical systems  developed
very early in the history of this society, while truly objec-
tive, were also at the same time such as to offer a complete
" justification of the most important aspects of this society.
(12) Besides the ideal structure erected by this sociefy itg
mode of internal articulation made it possible to survive
outside attacks and internal schisms.

The greatest challenge to this society has come in the
modern times (a) when Britain welded it into one political
entity for the first time in its long history, (b) when it
gained freedom from the foreign power as one nation and
and adopted a democratic constitution, and finally (c¢) when
it is hoping to adopt the modern technology. How it hag

done it upto now will be considered in the next chapter.




CHAPTER V

THE PRESENT AND THE FUTURE

In a sense the analytical study of Hindu social insti-
tutions has heen completed. This chapter really poses
the problem of what such a society is faced with in modern
times and what it has done upto now. Extreme care was
needed not to let this chapter become an enumeration of
the favourite schemes of the author. The author has tried
to take up only a very few of the vast number of questions
which ean be dealt with. These were chosen only because
they illustrate the same point in different ways. :

We have seen how the Hindu society has developed in
such a way that it has not been able to reject anything.
“We have called it an agglomerative society. It was also
extremely loosely articulated and it has no consciously
developed mechanism of resistance. On the philosophical
- side, this type of social life was based on a conception of

reality, a vague indescribable unity called Brahman was “

supposed to be inherent in the manyness of the creafed
universe.

For the ﬁrst time in lts long hlstory India pohtxcally‘ '
hecame one.. As part of the British Empire, it was loosely.
connected with countries like, Burma and Ceylon. On

“attaining freedom, it was separated from them. It was
also divided from a certain part of its own territdry which
it had come to regard as a part and parcel of itself. This
was Western and Eastern Pakistan. It is not the inten-
tmn of the author to discuss the pohtlcal happemnga, but

: ‘,only the task which faces what is today a political entity 2

' called the Indxan Umon When the remammg portwn ig call— -
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government made up of executive and legislative bodies
at the centre and a number of State governments with theiy
own executive and legislative bodies. Upto now most of the
State Governments have belonged to the same party as at
the centre and 8o a number of common policies are followed
by both ; there are however an equal number of cases where
- the States and the centre seem to go in different ways.
The main sociological problem in the political, cultural
and economie fields today is that of making room for many-
ness while not jeopardising the oneness. To take the
political problem first, the Centre never seems to make up
its mind as regards what the units are going to be. Step
by step the units have become identical with the linguistic
regions and because of the demands for proper demarcation
of the boundaries between the units and the demands for
ever new linguistic units, the Centre seems to feel that the
linguistic units should never have been made. Together
with this ig also involved the problem about a language for
‘the whole of India and the languages for instruction ;md
. official use in the various States.

It has been pointed out in the previous chapters tha’c,
owing to eertain historical circumstances like the lack of a
_central power or the lack of a central church, the linguistic -
regions have heen a cultural reality for the people of India. -
- The effective spread of an in-marrying caste was generally -
the extent of the linguistic region. During the times when
_a people spread out of their boundarieg, they still came back
- for purposes of marriage to their linguistic region. Also
: *the modern major Ianguages in India have had writtén

o fhterai;ure for long permds. Tamil, the southérn-most =

* language, possesses written literature which is about two
“thousand yearﬁ old, while some 1angudo‘es have a writfen -

~ literature of only a few centuries. Sindhi emerged as a

written language not. qmte three centuries ago. Some
‘ uages whmh have 2 large number of speakers dui not

' - Some have been uprooted owing

} "1rcumstances from thew mothex']and
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’straight lines or along rivers and mountaing. None of the
people who speak a particular language and who have had
their literary and religious education through it want to
give it up. There is hardly any other question which has
raised so much controversy as the gestion of a language
for India.  This question is not gimply one about language
hut is involved with the following problems (1) What
should be the units of federation of the Indian Republic ?
(2y What role should the languages of the States play in
administration and in education 7 (3) How should the
different States communicate with one another and with
the  world outside? (4) How should recruitment to
central services be carried out? () What employment
pattern and policy should governments adopt ?  (6) What
are the cultural and emot:onal values involved in the lan-
guage controversy ?

These are but a few of the most 1mp0rtant questlons
involved. The language controversy wages as hotly as
ever and is not likely {0 be solved .in an atmosphere of calm
consideration. The author outlines a policy below, which
possibly hag also been swayed by sentiments, but it is
given here because it will enable readers to get an idea of

© the complications which have to be faced in brmgmg about
a transformed society.

When the Indian federation came into being its ﬁra’n ,

- shock was the separation of parts of north-east' and north-
west as a separate Muslim state. India resolved to keep

~ together what remained. It has a constitution by which

~various States are bound in a federation at the Centre while
certain matters are left entirely under the control of the

Statea. Owing to the way in which the British had gone

on conquering partq of India and arranging ﬁhem in “Pro-

,vmces”, it came to happen that most provinces in mnorth

India were one—language units and these became, after

1947, the States in the Indian Federation. In the case of
~ the States in south India however, the language regions re-

‘ mamecl d1v1ded and became parts of different states. Such.
for  was the case as regards Maharashtra, Telan-
‘Mahara%htra (the regmn where Ma athi
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language is spoken) was divided among three political
tnits : Western Maharashtra comprising the coastal parts
and the western high plateau were in the Bombay Province
(of the British time). North-eastern Maharashtra com-

prising the valley of the Purna river (Berar) and the
valleys of Vardha and Vainganga rivers (Nagpur area)
were parts of the old Central Provinces and eastern Maha-
rashtra called Marathwada was a part of the old Hydera-
bad state (Nizam’s Dominion). In the same way Andhra
(the region of the Telugu-speaking people) was divided

between the old Madras Province, Hyderabad state and
Mysore state. - The linguistic regions in India have a feel-
ing of cultural togetherness which ig very strong and which
is centuries older than the political States and even than
‘India as a country. These regions have well developed
written languages whose literature goes back to several
centuries. People who can read and write, though small
in number (about 24 per cent according to the 1961 census
provisional figures) in different regions represent the
leaders in new India and are intensly proud of their lan-
guage. The linguistic region offered itself ‘as the most
popular and natural unit for the new States which were
* federated. ' It was so accepted by the Congress leadership
before independence but the central government failed to
- draw up basic principles for demarcating boundaries.
Every linguistic region made claims over territories which -
were disputed by others. Some whe had influence at the

‘ Centre succeeded for the time being in including in their
- linguistic. areas cities or tracts which could never be so in-
cluded (mclusmn of the famous hill resort of Abu into

Gu;jarat is ong such case. ‘It has new been restored to the
© new Ragastham State) . The Centre went by qen’mments
er than on prmmples and often yxelded to pressure

38, The old Bombay Provmee made up of Gumrat and ~
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(Auouqt 1961) all questions about boundarles have not
been solved.

India with its many developed languages offers analogy
with the continent of Europe. rather than with any other
single country, except that, unlike Europe, the linguistic
regions were never political entities. - If such multi-
lingual areas arve to be governed, some general principles
need to be evolved for marking boundaries, dealing with
linguistic minorities in the nature of enclaves and the
bilingual people near the borders. Deploring the multipli-
city of the languages and the pride people take in their own

. language and literature and branding it as “linguism” does
not solve the problem. If only exacerbates feelings. The
oneness of language of vast regions can be used as a pri-
mary ground for fostering feelings of unity and breaking
caste barriers. The new-found oneness of Ir;dia can best
be nurtured if all linguistic units feel that they are justly
treated, that their language constitutes no barrier for em-
ployment under the Centre and that they can do all they
want to -develop their own language. The creation of a
superstate made up of smaller states each speaking a diffe-
rent language! raises difficulties about inter-communication,
common recruitment to the services of the central govern- -
ment and maintainance of academic standards for teachmg '

of scientific and other subjects. -

Some years ago the Constituent Aqsembiy paqsed by
a majority of one vo’ce a resolution making Hindi written

©in the Devanagri scrlpt the official language of the Union.

" This decision has not satisfied many. The present author

" being one of them, the whole™ Questmn is treated here in some

detail. - o

* The qestlon is generally dealt with by analogles and/orf :
through an appeal to sentiments of nationalism or pedago-

. ,eompared W1th ‘the USA or US SR. or watzerland or

‘”1 Thele are twc Hmdl states U’ctar Pradesh and Madhya andesh ; : ;
" Bihar and ,Rajasthan ‘are also reckoned as Hmdz s‘rates, as then-v L
: 1anguages are very similar to Hmdl R R
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modern Japan in the matter of its political and social situa-
tion. The Unites States imposes one language on its multi-
racial and multi-lingual citizens. This became possible
because the English-speaking component was in an over-
whelming majority when the States gained independence.
The new people who came to the States. after that came

T

always as an uprooted people seeking food and refuge and

a new life and were ready to give up their language and
learn a new one? This uprootedness and fragmentary
migration is utterly absent in the case of India. Russia is
a land made up of many linguistic regions and many races
where regional languages have been given a place in the
region and Russian has been adopted as the federal lan-
 guage. Here also the analogy is wrong. Hindi like Russian
is spoken by & large number of people but not by the
majority of people in India. (About 40% speak Hindi
while 60% speak languages other than Hindi aceording to
the 1951 censug data). The place of Russian is unigque
in U.S.8.R. It is the most advanced language, with a uni-

que literature and the modern scientific and technological

»kprogre%s of the whole ecountry ig connected with Rusgsian
only. Russian-speaking people had taken a major part in
the struggle against the Tsarist regime and in founding
~the new communistic state. In contrast to this, there are
many languages in India which have a more developed
literature than Hindi, and which claim to be much older
than Hindi. Tt is felt by many that the Hindi- speaking
Tegion represents a region ‘backward in modern social and

hterary awakenmw Nelther have . the Hmdl-speakmm

still speken,

rent. states according to the 1961 een:.us are as folmws —
'AII Indla : ‘ ey ; 2‘%7

18,1

16.9
. “14"7 8

AT

,Even 80 them,are poekets whexe Germaﬁ or Italian or Nozwegxan '

h The provisional figures for the pelcentage of htel’atczs in the diffe-
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! pecple tahen a greater part in the freedom movement than
speakers of the cther languages.

The analogy with Switzerland fails because of the
number of the major languages and the vastness of each
linguistic region. Nobody can dream of suggesting that
the federal administration be carried on in a dozen diffe-
rent languages!

There is really no amalogy at all with Japan. - It is
mentioned because a number of people point out to Japan
and stress the point that Indian languages ave capable of
taking up all the modern knowledge and technolagy and
transmitting it to people.*

There is no doubt at all that the modern Indlan lan-
guages can take up and transmit all modern knowledge.
The issue at stake is not at all about the ability of our
‘languages to do so. The issue is, firstly, one of a common
~ administrative language for a vast multi-lingual area, se-
condly about keeping abreast of modern knowledge and .
technology and thirdly about communication between dif-
ferent states and with the outside world, If there were
one language current over the whole of India, even with
many dialects, that would have been the language of the
state; but as it is, the analogy with Japan is entirely in-
applicable. :

II - Other Nmth Indian States S
— 25.8

Assam —

Kashmiy e — 1049

Orissa T e e 21.5

Punjab P e 23.7

West Bengal — 28.1
I Sonth Indian and We%ern Stateg L
: Andhra ) —_ e 208

Gujarat —_ 308

S Kerala' o : L= 462
Madras S : 30.2
: : ‘Mdharashtla : i e 29.7
. - Mysore ‘ . 2B3
* Speech delivered by Mz. Shllmah, the Central Mmlster of Dduca-
: tion, at Shantlmketan (m February ’? 1961 (vxde szes* of Ind“ 3
Febmary 8, 1961).° . : i :
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The making of Hindi into a federal language is felt*

to be a handicap by non-Hindi people as they think that the

examinations for entry into the federal services will have
to be in a language other than the mother tongue for a
majority of people while for the Hindi-speaking people this
will be in the mother tongue.

A solution to this according to the present author and
according to some others is to choose, i.e. to continue to use
English as the federal language. A historical accident had
made it the language of central administration during the
colonial period. It has been the language for higher edu-
cation in all states. It was the language which brought
together the leaders from different language-regions for
fighting colonial rule and it is the language which contains
literature which alone can enable one to understand the
‘present Indian Constitution and the present political
“trends. Lastly it will serve not only as a medium of com-
munication with the world outside but will be the best me-
dium for access to modern knowledge and technology.

There are people who reject this proposal because they
think it unnationalistic to adopt a non-Indian language.
This argument canno’c'be completely answered except in the
following ways.  The multi-lingual situation in India needs
some inter-communicating medium. A language which is
not claimed as native tongue by any region in India, is
equally near or distant to all and will not arouse mutual
jealousies as one of the regional languages will do. It ia
a very rich language which will make modern knowedqe

.. variety of English, where posmblv articles like a, an and

o the will be“eompletely dropped and many other changes
;made. i

: The adoptmn of Enghsh razaes certam other problems
- teo. They and their solution are indicated below : S

Che present author thmim that 1f English is adoptec& e

: Every child in
educatxon mc}udmg h1gh sachool and

- available to us. It will be in due course (and is even now) =
~ so transformed and moulded-that there will be an Indian
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a little after only through one of the vegional Indian lan-
“guages. The author has seen many schools which give all
education through the English language and has come in
contact with pupils who have been educated in such in-
~ stitutions. Such schools in a large number of cases are
run by various Christian missions and do not have efficient
“teachers for subjects like Mathematics or History or
‘Sanskrit. But the more serious objection is, firstly, that
no Indian language is so taught that the pupil is well
- acquainted with its literature and, secondly, the pupil is
brought up in an atmosphere which lacks cultural v ~gots.,
He does not and cannot take up the culture of any of the
western countries like Italy, England, Germany or France
because he is in India and remains ignorant of his own
cultural roots also.  The product which is turned out is
such that neither the Westerners, nor the Indians would
like to own him. He has an attitude of superiority towards
his fellow-Indians and an inferiority complex for being an
Indian. Even for those few in India who say that they are
born with English as their native tongue it would not be -
a loss to learn through one indigenous language; it ‘will
widen their horizon and sympathy. It is for this reason
that the author thinks it necessary for our younger people
“to learn through the language of the region in Whmh they:
find themselves.
This raises certain difficulties as regards the c.hlldren ;
of the central government employees and others who move
- constantly from region to vegion. It is necessary for the
~ Government of India in co-operation with the States to esta-
. blish good schools with residéntial’ arrangements in each
" linguistic region. Thissneed arises not only out of the

- ment has a large number of employees from all regions of
~ India who are recruited by means of a public examination.
. These people at present send their children to the English
anguage schools firstly because a transfer from one region

“language difficulty but also out of the fact that the govern- :

o another will cause no difficulty and secondly because they

“good advantage for employment by learning English.
heme outlxnedf'by the author obvmtes thlf:s pesmblhtv
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and much jealousy and resentment can be eliminated as 5°¢
consequence.

If the regional language is adopted as the medium of
instruction and even if English is made a compulsory se-
cond language, many questions will have to be considered,
Will all teaching at all stages be through the regional lan.
guage? At present Indian languages have no good text.
books for higher studies to say nothing of reference hooks
This defect is being slowly remedied, but the text-books
turned out by translating ad hoe from other languages are
of a very low quality. If all studies are through regional
languages there would be no independent means to check
if standards are kept up. We need for national progress,
rapid assimilation and spread of modern science and
technology and this object will be helped by instruction
throvgh Indian languages at the secondary stage; but at
the higher stages it would be best to get the knowledge
from original sources. This should not be difficult espe-
cially as it is proposed to have English as the second lan-
“guage for all Indian children going up fo the secondary

stage, The instruction through the regional language

with English as the second language can continue till the

“pupil is about eighteen years old. After that, i.e. at the
- level of higher education, instruction and examination
 could be in English with examiners and instructors coming

from other regions or even from outside India. Inter-
 State intercourse at this level should be nurtured in such

~a way that students can change from one university to
-another, universities can employ good teachers from any
region and for some examamﬁcns, examiners also could he
~appointed from other states or from cutside India.
S What then will be the place of Hindi in such a scheme?
Agwn the author envisages different levels of communica-
tion. A vast number of people will hardly ever go out of
their state, but still a large number of non—umvermty peo~"

regions will have occasion to

‘probably will talk and under
vmdl Whlch no Hindi person
ffThlq»H' di will be
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spansmitted through the agency mostly of the Hindi talk-
ing pictures whose songs ave already sung all over India.
- The gystematic instruction in Hindi in schools in the non-
Hindi vegions should not go beyond bare necessity.

What and how should English be taught? Certamly
not in the way it is taught now. The drawing up of the
syllabus should not be left in the hands of professors of
English who are inferested in English literature only,
English in future in India is going to be an ingtrument of
getting Western knowledge and technology and its teaching
will have to be devised in such a way that history of litera-
ture or the works of great and ancient writers and poets
form but a minimal part of it. The pupil should read

voluminously and in varied subjeets and a stage will come
when he begins to understand what is read or spoken of
modern thought.

This kind of language mstructmn is conneeted 1nt1~
mately with employment too. The federal government and
the state governments are very large employers.  All per-
sonnel in such departments as Post and Telegraph, Rail-

 ways, central ministries at Delhi, Ports, research institu-
tiong, the three armed services, Tncome Tax ete. are re-
cruited directly by federal agencies. A great part of the
“controversy about a common language hinges vound the
mode and conditions of recruitment of these employees.
" Delhi the eapital of India is located on the borders of thrree -
linguistic regions — namely those of Punjabi, Ra]astam{
and Hindi. People outside these linguistic regions feel
.that these three regions get spemal advantages as regards
pe employment and enterprise because of the nearness of the
- capital. These advantages “would be enhanced manyfold
- for the Hindi speakmg Seople if Hmdx is madg the :federai
: languaoe.

guaog commission set up under the chalrmanship of the
late Shri B. G. KHER in 1956 had asked witnesses if they

With referenca to thls aspect of the ques’cmn, f.he lan- .

‘wmﬂd be satisfied if after making Hindi the federal lan- i

~ . guage, the central government fixed ‘a quota’ of cerxtral'
{ maent employeeh for each linguistic regwn, Th's,‘,’r
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solution to the problem of competition for central employs
ment was rejected by many but it does open a new approach

volves us in work at different levels. At the Centre ag
also at the State level there are types of employment which
involve almost no specialization at the time of recruitment.

. ments are those of the soldier, the seaman, the ground staff
" of the air force, workers in railways and the roads. Next
to these would come the lowest services in the postal and
telegraph departments and the vast army of peons seen in
various goverment offices. Some of this recruitment can
be restricted to the area where the services are to be per-
formed while others like the services in the three armed
forces can be deliberately and evenly distributed in the
different States. The British had created a myth of map-

The recruitment for the fighting services is an indirect
means of bringing home to illiterate or barely literate peo-

‘discipline.  If military units are so constituted that people
- of different castes work together and people of different

* prosperity it brings to villages and for the reasons enume-
~ rated above this recruitment should be distributed justly
. foall States. Railways and road maintenance of the usual
 type can also draw on local services. Certain services
 needing specialization or higher education will need open
- competitive examinations where fair play and impartiality

e guaranteed by the complete shnonymity of the exa-

" minee as far as the examiner is concerned. However good
ews and vive voee examinations may be, in the pre-
adian set up the current cexamination: system . by

s to fulfill a necessary function. Just asin the g
s and whole groups, even States are not on a
‘ ‘Recruitment from all States may -

&

> positively encouraged.

to the field. Each question of social reconstruction in-

The skills are learned after recruitment. ‘Such employ- -

tial and non-martial people. This needs to be exploded.

ple from all states the value of some kinds of modern
‘knowedges like hygiene and medicine. It also inculcates

. rﬁegions(live' and work together, that may break caste
- barriers and build up new feelings of one-ness. For the




144 Hinduw Society—An Interpretation

were uniform for each group.- Amocng Hindus, Jains artd
- Buddhists a single law was not in existence and behavi-
oural rules changed according to time, the part of the
country and, in the case of Hindus, according to caste.
The Muslim rulers concerned themselves directly with the
collection of taxes, but as regards civil disputes, old tradi-
tions were followed.  Similar was the case a8 regardy the
British with a few modifications. An attempt was made
to. define the law by which Hindus weve governed hut a
uniform code could not emerge as regional differences of
patterns were very great.® The British on their own
initiative made one great change in the prevalent Hindu
practice. This was the law against Sutee — the custom
of burning widows on the funeral pyre of their husbands.
Since then upto the time the British rule ended, some laws
were passed in connection with which the initiative was
taken by educated Hindus.® Dr. AMBEDKAR, the leader of
the untouchable Mahar caste, a student of Hindu law and
a champion of the down-trodden, was the person who felt
it necessary to have a Hindu code applicable to all Hindus.

In Benga,l and Bxhar the Jomt fa.mzly was constituted in the same
manner as elsewhere in India but succession, inheritance ‘and the
CCrrights in propel’cy of a man holding ancestral - property were
- different.
o In North India marriage among near kin was not allowed. In
. almost all of the south, cross-cousin marriage and the marriage of
a man to his younger sister’s daughter was allowed: :
In the north and most of the south the succession was patrilineal,.
but in‘Malabar, Travancore and Cochin it was matrilineal. These
“are but a few examples. For, details ‘see “Kinship Organisation
Cin India” by the same author, Deccan Co}!ege Monog‘mph Semes,
: “No. 11, Poona, 1958, e
6 The most 1mportant among them weres =
© 1. Hindu Widows’ Remarriage Ac’c of 1‘%65
2. The Age of Consent Acts '
‘8. Raising ‘the age of marrigge of a Hmdu gu} to 143 .
‘lemg‘ c:t' an equal share mth sons m the pmperty 0‘1‘ the,




ot s

Neither had the British any particularly urgent motives to |
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He vesigned his law-ministership because, among many
other reasons, the code as prepared by him could not bhe
passed at once in its entivety in the Indian parliament.
Since then however parts of the code are being passed
separately. The following important Acts have ‘been
passed 7 '

1. The Hindu Marmaqe Act, 1955,

2. The Hindu Succession Aect, 1958,

8. The Hindu Minority and Guardianship Act, 1956.

4. The Hindu Adoptions and Maintenance Act, 1956.

~Some of the major changes introduced by these laws in

what was formerly regarded as the civil law governing

Hindus are :

1. FEach Hindu marriage has to be regxstered though non-
registration is not a proof of non-marriage. ‘

2. Monogamy was enforced by law.

3. Certain degrees of blood relations are not allowed to

marry except in south India Where 1{1n~ma‘frlage is
widely practised.
. Divorce or separation on certain conditions is allowed.
The wife and the daughters get equal shares with sons
in the estate of a man who dies intestate.
Since the British rule India has had a well codified
eriminal law which applies to all Indians irrespective -of
caste or religion. (Indian Penal Code, Criminal Procedure

" Code, ete.). It is worth considering if it cannot become

possible to devise a code embodying what the Germans call
“Familien-Recht” for the whole of India. ’ ‘
The British had no interest in making’ such a code.

~ After the revolt of 1857 the @meen in a declaration had

assured her Indian subjects that her government would not - ‘
interfere in the religious practices of her new' subjects.

generate among the different religions and caste groups a.

‘ “',feehng of belonging together or oneness which the Tew
Indlan Goverm’nant is: so anxmus to create and to nurse

o f'detmls see “A Tex Boak 1af 'Hmci’u, Law” bjr DEOK.I NAN!) AN

am N rayan Lal Ben Prasad Pubhsher';, 1960
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were uniform for each group. Amcng Hindus, Jaing arsl
Buddhists a single law was not in existence and behavi-
oural rules changed according to time, the part of the
country and, in the case of Hindus, according to caste.
The Muslim rulers concerned themselves directly with the
collection of taxes, but as regards civil disputes, old tradi-
tions were followed. = Similar was the case as regards the
British with a few modifications. An attempt was made
to define the law by which Hindus were governed but a
uniform code could not emerge as regional differences of
patterns were very great.’ The British on their own
initiative made one great change in the prevalent Hindu
practice, This was the law against Sutee — the custom
of burning widows on the funeral pyre of their husbands,
Since then upto the time the British rule ended, some laws
were passed in connection with which the initiative was
taken by educated Hindus.® Dr. AMBEDKAR, the leader of
- the untouchable Mahar caste, a student of Hindu law and
‘a;champion‘ of the down-trodden, was the person who felt
it necessary to have a Hindu code applicable to all Hindus,

5 In Bengal and Bihar the joint family was constituted. in the same
manner. as. elsewhere in India but succession, inheritance and the
rights in property of a man holding ancestral property were

i dlﬁ“erent ~
In North Indla marriage among. near kin was not allowed In

- almost all of the south, cross-cousin marriage and the marviage of

a man to his younger sister’s daughter was allowed.

“Inthe north and most of the south the succession was patr xhneal

- but in Malabar, Travancore and Cochin it was matrilineal. These

are but a few  exaniples. Fox, details see “Kinship Organisation

Coin Indie’ by the same author; Deccan College Monoglaph Series,

- No: 11, Poona, 1983. &

,',Tha most 1mportant among' them were: .
1. Hindu Widows’ Remarriage Act of 1865
.. The Age of Consent Act; ¢ :

3 Rmsmg the age of marriage of a Hindu girl o 14;

iving of ‘an ‘equal share Wlﬂl sons m the property of the
jased to the wxdow. Lk
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He resigned his law-ministership because, among many

other reasons, the code as prepared by him could not be

passed at once in ity entivety in the Indian parliament.

Since then however parts of the code are being pagsed

separately. The following important Acts have been

passed :7 ‘ :

1.  The Hindu Marriage Act, 1955,

The Hindu Succession Act, 1956.

The Hindu Minority and Guardianship Act, 1956.

. The Hindu Adoptions and Maintenance Act, 1956.

Some of the major changes introduced by these laws in

what was formerly regarded as the civil law governing

Hindus are : ' ;

1. Each Hindu marriage has to be registered, though non-
registration is not a proof of non-marriage.

2. Monogamy was enforced by law.

3. Certain degrees of bloed relations are not allowed to
marry except in south India where km—marmage is
widely practised. :

4. - Divorce or separation on certain conditions is allawed

5. The wife and the daughters get equal shares with sonx
in the estate of a man who dies intestate.

Since the British rule India has had a well cod_iﬁeé{
criminal law which applies to all Indians irrespective of
caste or religion. (Indian Penal Code, Criminal Procedure
Code, ete.). It is worth considering if it cannot become
possible to devise a ecode embodying what the Gelmans call
 “Familien-Recht” for the whole of India.

~The British had no inferest in making such a code.

After the vevolt of 1857 the @ueen in a declaration had

‘assured her Indian subjects that her government would not".

interfere in the religious practices of her new subjects,

Neither had the British any particularly urgent motives to

- generate among the different religions and caste groups a

_ feeling of belonging together or oneness which the new

: Inchan Government zs S0 amcmus 1:0 create and to nurse.

NS

: For detaﬂs see “A Tea Baok of Hmdu Law” by DEOKI NANDAN,v‘
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As regards changing the old customs the new laws hawe
radically changed the old customs with reference to 1, 2, 4
and 5 in the items of Hindu code quoted above. There can-
not be any guestion about hesifation to interfere with old

customs.  The interference in the old customs seems to be
" dueto a desire to remove the digabilities from which women
suffered i.e. to give equality which the constitution gua-
‘rantees to all and to allow the dissolution of the marriage
bond. The injunction as regards registration seems to be
with a view to facilitate collection of statistics while the
one about bigamy is due to the influence of Western
Christian practices.

There are important agencies besides law which control
social hehaviour. These are : religion, and the opinion of
the group to which a person belongs. Conscience, in a
large measure, is internalized mores of the society: This
also is an important factor in the control of behaviour. The
author thinks that the less legal interference there is, on
questions of marriage, the better it is for society, and that
the question of the number of people involved in a marital
partnership had best be left to be decided by religion,

~ public opinion and private conscience. Similarly, as one
kthu*d of India allows, or, in many cases prefers cross-
cousin marriage, it would not have mattered much if all
cousin marriages were allowed by law. Biologically there
is no difference between cross- and parallel-cousin mar-
‘riage. The consequences need not be considered biologi-
~ cally as we are discussing a social event. A few words
~are however necessary because a number of northern people
- congider cousln~marr age a§ a dysgenic practice. . The in-
breeding is never of a degree carried out in laboratories
~ on animals or by breeders of pet animals and race horbeq.
»"Large sections of Indian and other populations which have

*(’ailowed cousin-marriage for many centuries do not show .

any kind of degemracy The historical and cultural re-
ord of south India is as brilliant if not more so than that S
of northern India. Marriage within small castes also leads
bree ng and that has never been trowned upon by
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clent if any normal adult person is allowed to marry ano-
ther provided they are not related as brothers and sisters
or parents and children. This taboo is observed by all

Indians — Hindu, Muslim, Christians, Jews, Buddhists,

Jains and all tribal people. The further restrictions as
regards kinship can best be left to the respective religions.
This small change would make the law applicable to all
communities in India and people won’t have to skip from
one religion to another® to contract a malriage tabooed by
4 particular group inasmuch as such a marri age Would be
valid according to the law of the land.

Another item which seems to be redundant in the pre-
sent code and which makes it inapplicable to all commu-
nities in India is the one which makes monogamy compul-
sory. - By the restriction of the law to Hindus ouly tribals
like Todas can practice polyandry and Muslims can prac-

‘tise polygyny. Before this law was passed polygyny was

an allowed custom among all Hindus and polyandry was

‘plactlsed by a number of groups from the sub-Himalayan ‘

region in the north to Travancore in “the south. Except’

’ among some rich people and some ruling chiefs and some

castes, polygyny was but rarely practised.  Polyandry
seemed to be on the decline even among the groups among
whom it was the pattern for marriage. The law has effec-

'~tive'1v interf'ered‘ with the lives of perhaps 1 or 2 per cent

people in India but this interference seems unwarranted
and unnecessarily creates anger among Hindus and pre-

. vents the marriage laW from becoming umversally applxca»

ble. :
Bverybodv knows that thmmsmtence on monogamy o

‘in the Hindu Marriage Act,of 1955 and in some of the laws

The author knows of a 1espeeted Hmdu Brahmm famlly in Poona
Liin “which: cluldren ‘of two brothers have martied. . As this type of
‘mam'xage is tabooed among all Hindus, the couple went to Geylcm,;

heeame Buddhiat and marned :
' author a Chnstnan woman becam@‘ o
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mistic 7@&1 of certain sections of Western-educated Hindus,
which considered the Christian monogamous pattern of
marriage as worth imitating and that monogamy, even
legally imposed monogamy, was normally superior to
polyvyny
In spite of monoaamy havmo been a tenet of Christia-
nity for nearly 2000 years, cases of bigamy occur all the
time and when one reads of such cases i.e. those that come
before the courts, one has the feeling that the practice has
a3 certain constant percentage among Western people.
Many more people in the West are having more than
one partner during the course of their married lives than
those who practised polygyny in India. Only, they take on
a new partner after divorcing the old one so that they do
not have more than one partner at the same time. How-
ever, from a moral point of view the author does not find
any difference between two partners at different times and
two partners at the same time. The number and intensity
of social problems ariging in both cases seem fo be of the
‘gsame order. Behaviour of the highest moral standard
also is possible in both types of situations. Changing a
“partner after divorce is a social phenomenon much dis-
cussed in Western literature and sociology and I need not
discuss it here; - I would however like to refer to some
. casges in India involving polygyny which were personally
“known to me, which will illustrate the moral chowe mvo}v-
ed (see Appendix).
Among some castes the number of people having more
than one wife is greater than among others. Such is the
case for example among th.e cotton and wool weaver caste.

- The work unit is the family and to each wife is allotted a

" certain werk Dbefore the yarn & ready to be set on the
" loom. Sometimes agriculturists had wives living on farms
yrqltuated at a distance from each other and travelled bet-
“ween and. lived regularly at the two households. :
A very large ma;)omty of women in India have wife-

S an hanorable way oi" earmng a Iwmg Dven m




st

: “digsolution of marmuge Whlch would be applmable to:all

% f,"“éucceabmn. Parliament has already modified the ancient
Cro Hind practme inasmuch as following the Cons’rztu—,
~tion zt ‘hag given an equahfy with men to the women
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a;}iﬂ was poor or (2) if a man was very rich or (3) if a
girl could not easily get married as she did not have good
looks or in rave cases (4) if the girl’s parents or family
got money or other assistance from the groom’s family.
Many a girl has willingly married a rich man with a wife
rather than a poor bachelor who had nothing to offer.
After all, there will always be people ready to compromise
‘on one item or the other in their life’s situation and poly-
gyny is one such compromise allowed by certain societies.
The law is especially irksome hecause it does not
apply to some people e.g. to Muslims. If a thing is for-
bidden because on the basis of some moral principles it is
felt to be bad, it mugt be forbidden to all people and not
just a few. Muslims are in no way gainers by being ex-
empted from this law, but this gives ground for Hindu pro-
pagandists to have a grievance. In a society divided deep-

~ ly by castes and religions, even such a small ground for

alleged preferential treatment need not exist and from this

view point too the monogamy section in the Hindu Marriage

Act seems to be uncalled for.
The thing which was really wrong as regardb poly«ryny

- was that it was imposed without choice on many women.

What was needed to remove social injustice would be a
law providing a way of escape and monetary compensation
for a partner not willing to live in such a household. It
‘would suffice to make that a ground for divoree and com-

Lensatmn
The ‘same 11'fmments apply to polyandrous prachces

oo, Taking all these things into consideration it should

“have been possible to devise a laav governing marriage and

P

“Indian citizens.
' The same apphes to ihe law about mhemtance and

of famzly‘ As regards - this law the prescriptions

whether one is a member of a joint

on»;;omt fdmxly (b) Whether one s a member of
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a patrilineal or a matrilineal family and (c¢) whether ohe
is governed by some modifications of the above two types
of families. If the law is made general and universal it
will not need many modifications, exceptions and other
similar complications. It should enunciate certain prinei-
ples for the patrilineal type of joint family and others for
the matrilineal type. ' The Muslims follow the patrilineal
pattern except in Travancore, where like their Hindu
brethren. théy have large matrilineal families. ~ If by pro-
viding for them and for the Jews and Parsees one or two
more types are added for determining succession and in-
heritance, it would certainly not make the law more com-
plicated than it is today. This attempt is worth making.
A common civil code for all the citizens of India would be
a challenge to the spirit of tolerance and liberalism taught
by the ancient Hindus and loudly voiced as a precious cul-
“tural possession by the present Hindus. It will be a sym-
bol of a new unity for the people of India.

" Another change from the old Hindu practice in the
new law of succession is complete deprivation of any rights
for maintenance of a concubine and her children. Ac:
cording to old practice and legal decisions a concubine and
her children had certain rights in the estate. The author

has known. cases in which this right was enforced by a
court of law during the British times, because the Hindu
law as administered at that time was based on the injuc-
tions of the Smrtis. In the new law, all mention of a con- -

_cubine and her children has been dropped from the list of
hmrs and successors. In the author’s opinion this depri-

vation compares with the action of Abraham in setting his

v ~ eoncubine. Hagar and her child Ishmail in the desert. A

- concubine is a woman who lives with & man for the whole -

of his life and one would expect that he should be made to
: 'prmnde for her and her children. This omission goes
gamst natural Justme, Serves no moral prmmple and un-."




~or eat the meat of any kind of animal, while at the other

‘thing. Between these two types of groups, are those who

~to alleged evilness or sacredness. The problem is fraught

also connected with the needs of a modern state and an

. S

" by animals.

i (Sangh, Satara) cattle which was let loose because it was
too old to work has reverted back to a wild state.

" are a menace to school-going children.
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pi?ohlems of the same kind in the remaining part of this

chapter.
Among India’s people there are some who do not kill

extreme, are people who will kill and eat almost any living

will eat and/or kill only particular types of animals and
some who have a definite taboo towards some animals due

with deep feelings nurtured through generations. It is

evergrowing population which uses land indiscriminately.
Indian agricultural economy is dependent on seasonal rain-
fall and conservation of soil. Both these are adversely
affected by destruction of forests and trees and overgrazing
No animal is as destructive to trees as the
goat.. This animal has acquired a sentimental value in
recent times because it was called the “poor man’s cow” by
Mahatma Gandhi. The poor man however keeps a goat be-
“cause it eats the foliage of all the surrounding trees. The
national loss it entails is far greater than the little milk or
~meat it gives. It needs to be restricted and perhaps alto-
~ gether b’anned from certain areas as the state of Israel has
recently done. The cattle pose another problem. It is
~using land for fodder which is needed for grain; through
~overgrazing it lays socil bare which is then washed away
in the monsoon rains. In certain parts of Maharashtra

Such

- cattle move in great herds ‘and=have been eating with im- :
# pumty the harvest of the fagrmers.  Cattle which is let loose
right in the midst of cities in the name of a god or a temple -
rén.  The bullock might
"replaced in work through mechanical confrivances like :
ractor and the bus. The number of bullock carts
plying on' roads has gone down since the mtroductmn of ©
The female of the buffalo is Qustmg the
‘Whatever the situation, one can make
ghter of ammals m an mdlscmml-‘ :
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nate way and publiely, but in a multi-cultural state o‘;ﬁly
one animal, say the cow or bullock, cannot be singled out {o
form the basis of state policy. Active protection of the
feelings of a community must be coupled with due fresdom
of others.

The way of life of the Indian society described in the
fivst four chapters has been such that groups have lived
side by side without merging, This, coupled with a philo-
sophy which teaches that God can meet different people in
different ways according to their hearts’ desires, has re-
sulted in a way of thought and behaviour which the Hindus
like to call “tolerance”. If there were real tolerance based
on understanding of and sympathy for the values of other
groups, the experiment of living' together would have come
up against no difficulties at all. But today the social, and
therefore the economic and political life of the people ig
vitiated by distrust, hatred, jealousy and rivalries for
groups other than one’s own.  From the smallest group to
the largest the battle is fought with arson, rape, killing
and robbery and generally under the guise of moral indig-

“nation or some moral principle. Modern democracy and
elections have given a new edge to old antagonisms. His-
~tory, mythology, statistics are misused in these campaigns
and young people veading distorted accounts of the acti-
vities of people belonging to certain other groups get heat-
ed to the point of organizing or joining “self-defence” or
“service” groups with military discipline. No party hesi-
‘tates to make use of group loyalties and group rivalries and
~at the same time all pdl‘tle'% are loudly denouncm«r “casta— ,
: lsm and cemmunahsm” 9
- The <roups which are Iodked m 'thlb strugele are
religious groups like the Hindus, Muslims, Par@ees,‘ ‘
i Chrmtlam, Sikhs ete. Among Hindus, the untouchables
_agamst the touchables rehgmus sects hke Lmoayats aﬁd”

h; autlwl has. mimessed twc) penods of such group hatreds.” One -

in Gexmany, 3um‘: when Hlﬂ&l was coming to power; the. -

murder of Mahatma G'mdhr



- the Muslims came to realise that they who were once rulers
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nof-Lingayats (in Karnatak); caste-clusters like Brah-
mins and non-Brahming (all over India, but especially in
the whele of the country south of the river Narmada) ;
within non-Brahmins one type of caste-cluster against

~ others (for example Maratha versus Mali, and Maratha

versus Leva in Maharashtra) ; within the untouchable
group one untouchable caste against another (e.g. Mahars

versus Chambhars i Maharashtra) ; and lastly the tribal

‘people versus the non-tribal.

 As regards rivalries befween groups one of the argu-
ments put forward is to represent the rival group as aliens.
The Hindus like to represent the Muslims as both foreig-
ners -and, because of partition, as traitors. The non-
Brahmins like to think of the Brahmins in the same way.
The scheduled castes have taken up new names like Adi-
Dravida (the original Dravidians) or Adi-Karnataka (the
original inhabitants of Karnatak) to suggest that all the
others were new-comers. With regard to the demand of

, the Muslims to have a separate state, one may regret ﬁhe ‘
event, but one cannot call it a traitorous act. .It has al-

- ready been stated that India was never politically one until
the British brought it under one rule. Though the Mughal

- power had almost waned before the British took over; still -

‘the emperor at Delhi was officially acknowledged as suze-
‘rain even by the Marathas., The Muslims had lived in
‘India as conguerors for nearly a thousand years. Bengal

~and Sind were taken by the British rulers from Muslim
rulers. Sind had historically become a Muslim kingdom

as early as the 10th century. During the British rule there
: Wew many Hmdu—Mushm riots, though for a time both the
groups had combined in a gommon struggle against the
British.  During the last stages of this struggle however

W uld always be fated to remain a minority in the Indian. -
en al“Government and chose to break away. . This- sepas
; ion can be deplored the events followmg it were awful
‘both mdes, but still the parting cannot be represented,
7 traltf}rous act Nelther does it now justify the de-
' il istayed behmd (anc'i who have
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no other home except India), be deemed foreigners and
hated. A ceaseless campaign goes on in a section of the
Indian Press which represents every criminal act of a Mus-
lim as a crime of the whole community and young people
are incited against Muslims.® = A similar campaign goes
on, on the other side of the border with equal zest against
the Hindus.  The same technique is employed in other
cases too.. Mahatma Gandhi was murdered by a man be-
longing to the Chitpavan Brahmin caste in Maharashtra,
This occasion was seized upon by the Maratha community
to burn down and plunder Brahmin houses, an orgy in
which thousands of families were rendered houseless and
women on some  occasions were also assaulted. The
Government has not been able to reduce communal tensions
because (i) it uses communal loyalties and hatreds to fight
its political campaigns just as others do, (ii) it did not in-
stitute or allow impartial inquiries into arson, looting and
rape occurring in communal rots of all types and (iii) on
1o occasion does it publish authoritative facts and figures
about the loss of life, property and honour arranged ac-
- gording to communities. This last omission is made use.
“of by partisans to represent that the looting and arson
~was either of a negligible nature and occasioned by the
~moral indignation felt by their side (as in the case of the
Maratha atrocities against Brahmins), or were committed
by the other community (as in the case of the Jabﬂpur
riots). The public must know the facts so. that the saner
_elements ¢an comment on them and people can be made to-
think. Innumerable funds exist in India for the benefit
~of castes and religious grGups and itis neées‘::ary that these
~should all be merged into a general fund for the benefit
of all those who are needy and: deserving. Contributions

to funds intended to beneﬁt castes or communal groupb

| should be s‘copped by law. . -
: The leglslatzon pasaed or 1ntended to be paseed by cer‘
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(e. socialistic pattern of society, co-operative farming,
prohibition etc.) seems to hit certain castes or religious
groups far more adversely than others. The Bombay law
of prohibition affected the Parsee community very much
Cand many felt that it was a blow aimed at a rival group.
In the same way the legislation about a ceiling on land
~holdings as proposed at first in Maharashtra (February
1961) appeared to many to be intended againgt the west-
ern Maharashtra Mali caste. The rivalry between two
~ groups of capitalists does not merely remain a personal
rivalry but becomes simultaneously a caste and. religious
~ rivalry, for example between Marwaris and Parsees. When
* children belonging to different communities quarrel, the '
~ event threatens to develop into a major communal riot.
: This is not a thing which will yield to oratory Pa-
tient re-education is needed, not only for the masses, but
also for the political parties and their leaders contending
* for power in the political arena. A moral code for politi-
cal conduct needs to be evolved and strictly adhered to by
- all parties. People must recognise that quarrels between
groups Tun on the same lines, that the Hindu-Muslim
quarrel is not intrinsically different from the Brahmin-non-
Brahmin or the Maratha-Mali quarrels. The one cannot
be represented as something deeper and more fundamental
* than the others. Neither can one group claim to have
- more right to be called Indian than another group. The
" Muslims have contributed to what we call our culture and
civilization. So have the Bréhmins, the agricultural castes,
" the untouchables and the tribals. The long and vamed his- '
. tory of the land must be learnt in™hn unbiassed way. L
" In Indian epxstemology, moral philosophy and litera- -
ture the concept of memory called ‘Smyti’i plays a role
~ which needs to be remembered in this context. “Smrti® is
: 'rmclple of recogmtlon, the prmmple of cc-ntmmty in

nd the next Thus each ac‘s of cogmtlonkzs recogm~

From the Smrtz hterature reiened to m'

k eans sunply “memory"
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tion, each birth it a re-birth and each friendship and attrac-
tion, a resumption of an old relationghip.

A man ghould remain conscious till the moment of
death, remembering what he has done and what he wishes
to become.  Memory is dormant, sensed rather than acti.
vely felt; when a man remembers his previous existence
he is jati-smara. When he vemembers all the past as lead-
ing to the present, and has no desires to take him into
another birth, then final releage is achieved. This dope-
trine applies to a society and its culture also.  Communica-
tion over a time-span through memory—oral or written—
binds a society together. For final release the memory
must be clear and untainted by revulsion or love. Today
must be viewed as made up of all past.  India to a very
large extent has a continuity with its past, but portions of
its populations cherish some aspects of the past and reject
others. A complete unclouded memory alone will lead 1o
sanity, partial amnesia will not do. Seme link their past
to ‘Aryan’ Vedic people ounly, forgetting that Hinduism
today is largely non-Vedic. Some look with hatred on the
Muslim period, forgetting that our daily life contains much
that we have taken from the Muslims. Some will wipe
out all memory of the British. The Dravidians deny and
denounce everything ‘Aryan’ or ‘Sanskritic’. The north-
erners forget that nobody knows what racial mixture the -
Vedic people represented and that we all are mongrels.
The pre-Dravidians, the Arvyans, the Dravidians, the un-
known speakers of Mundari languages, all have contribut- -
“ed to our physical and cultural make up and it will not do -
“to forget any of this and@stry or reject parts of it. Every
‘one of us is all that. It will not do. to hate our past or be
"ashamed of it T
: The Incimn soczety is trying to ‘work ou‘t modea of
“hvmg together by breaking old caste loyalties. But it
‘ seems today (the year 1961) that the government and the‘

A fow examples will ﬂlmah .
nonsﬁtutmn, m order to gwe protectlon’
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cally backward and socially isolated, has drawn up sche-
dules of the tribal people and people of certain castes as
those deserving and needing specially favoured treatment.
That is why these castes and tribes are called “scheduled

castes” and “scheduled tribes”. If a person belongs to =

one of these, he is ensured a certain representation in the
Cstate and federal legislatures and a certain favoured treat-
“ment in the matter of employment under the state by
means of reservation of ports. Alse, children of parents
helonging to these two groups are given finavecial help from
state funds for their education and sometimes a little land
is also granted to such people. The majority of persons
belonging to the scheduled castes and tribes are in dire
need of these extra amenities but the way these are given
perpetuates social segregation. Sometimes these advant-
ages are claimed and enjoyed by people who do not need
them. This abuse of the constitutional provisions has now
led to a modification of the procedure to get financial help.
- It is now necessary to produce a certificate from certain
‘government officials about the financial condition of the
family before such help is given. ‘
The listing in the schedules in the Constitution is
sought to be continued by the people Who are classxﬁed as
~ backward.?
‘ Primitive groups which did not know of one another’s
existence and which could not communicate with one ano-
ther because of linguistic differences, have been shown a

' new bagis of group formation through the fact that they all .

twe machinery to see that specially favoured treatment is
given to them. ~Thig machinery employs big and small ad-
 ministrators, mainly from the . non-schediiled “groups,
; v:,mrhose interest it is to keep the separate administration of
' scheduled castes and trlbes gmng. In the vew nature

‘Recently the government oi Mysore rep1e~»ented to the Central =~
ent that 90% of the populatmn of that state was back-« S

',[be}ong to the “scheduled tribes”. There is an administra-




e ness- and the power of voting in a block.
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of things the extra help given to backward people is suﬁ-
posed to last for a while until the backwardness dis-
appears. Institutions set up to carry out this work must
also have a short span of life. But as students of sociology
know, institutions once set up have a tenacious life and the
very people employed to destroy backwardness may help to
prolong it. v

If one takes into account all these things, one can see
that national unity or togetherness may be jeopardised by
keeping up these schedules. Omn the other hand it is neces-
sary that the kind of specially favoured treatment referred
to above should continue for backward people. It is there-
fore necessary to legislate not in terms of certain castes
and tribes but in more general terms, e.g. economic or edu-

cational backwardness, which would become applicable to

all citizens. The beneficiaries can be designated as coming
from certain economic groups and/or from certain under-
developed rural areas, No needy and backward person
should be prevented from getting help, but then he need
not necessarily and exclusively belong to certain “named”
groups. The whole legislation must be such that it is
applicable to all citizens of India irrespective of creed or
colour and it must not be profitable for people to belong
nominally to particular and distinet groups like castes,
tmbes or religious communities.
_ Many state governments have generously supported
prwects of building decent shelters for people of scheduled -
* castes.  The author has visited some of these new colonies
Whlch bear names like Gandhi-Nagar or ‘Nehru- Nagar,
: These are situated at some*distance from the rest of the .
town and have given rise to a new gonsciotisness of separate-

¥ Sometlmes government effort to glve aid to the poor
: results in excluding those who need it most. The author ‘
has pointed o,ut how thls happens.1_3 The v111age Welfare

vorking . 0f z‘ke Welfare E’mtemzon -
] Welfm-e BRouord, Plannmg Carmmssmn, g
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‘centres started by the Central Welfare Board are housed

many times in rented buildings or buildings donated by
 some rich man of a village. People who can rent part of
~ their house, or who can donate a whole house belong al-

ways to the higher castes and the houses are situated right

in the midst of the village. In many cases such housges can-

“not he entered by the untouchables or are so far from the

untouchable quarters that they cannot give effective help in

education and medicine to those who most need it. This

also adds up to distrust and resentment felt by one group
 towards another.

Literacy, ease of travel and newspapers are helping

in creating new types of castes. Pseudo-anthropology has

~ led to attempts at amalgamation of castes which bear simi-

" lar names and have similar occupations. The potters have
a central body to amalgamate all potter castes of Maha-
rashtra. Sometimes such associations exist for the whole
of India. There is an all-India shepherd union. These are -

~ not primarily trade unions but attempts to extend the kin-
ship circle represented by a caste. At the meetings of stch
associations resolutions are passed such as “‘sub-castes’

- should be abolished and by inter-marriage the unity of the
‘caste should be restored — a unity which was disturbed
by the splitting of the original one caste into many sub-

castes.”
Such attempts at umtmg sub-castes sometimes result

" in new quarrels. For example, the “Brahman Sabha”

Bombay used to recognise the “Brahmin-hood” of cer‘ram

castes only and has given deep offence to many casies known

as some kind of Brahming. ™ ;

~ Most often the intended unity is a unity in name only.

It is useful for fighting elections but when the’ question of

: marrzage ‘conies up, over mnety per cent of marriages are

e Wlthm the own caste® in urban areas and almost cent per ‘

. eent m rural areas.

;V'Lde (a) Report on mtei—group relatmns by KARVF emd DAMLB
ptly ed by the becean College; Poona and (b))

£ Poona marrizges of 1059 being compiled
institution, Shri Moxasmr - Both thes
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The population of each caste and its distribution, itS
hereditary occupation and present economic and educa-
tional status all need to be taken into account when plans
are made for the advancement of one caste or of a whole
nation as the following examples will make clear — The
untouchables constitute about 10% of the population of
Maharashtra. Among the untouchable castes the Mahar
aste-cluster makes wup over 70%. This Mahar po-
pulation is - scattered over most of the villages of
Maharashtra. In any village there mayv be from one fo
about twenty houses of this community, as usual set apart
from the whole of the village. Among untouchables, castes
like Chambhar and Holar (leather workers), Mang (tan-
ners and rope-makers) have occupations which require
some skill and are useful even today to the villagers, The
Mahars on the other hand represent a caste of village ser-
vants, who are not specialists of any type.*® Their occupa-
tion used to be that of messengers, watchmen, removers of
dead cattle and attendants on revenue officers.  All these
are very dispensable services. Their refusal to carry
away dead cattle because of the stigma attached to it has
- antagonised them from the villagers. They do not take part
“in the religious ceremonies because of their recent mass.
‘conversion to Buddhism. Even before this, they had
migrated in very large numbers to the cities as industrial
labouirers. - In the villages quite a number still remain, as
. there was not enough‘em‘pioymén’c' for them in the cities
Cand alqo because they, as a whole commumty had a bit of
land given to them in the village plus a certain small share
of i’aod-grams produced by +he village. This latter the
villagers are now refusn"xg to give. The land-holding also
: Hhas been 4b0‘mhed by a vecent Act passed in the Bombay
; I&gwlature with the full consent and agreement of this
. community. This has snapped their last link with the

llages.. Under these circumstances their position is very
Some are stﬂl in the ancestral v1llages but are




i _4u‘chor has seen such land leased to other farmers by their ‘
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" @ the rest of the villagers that they are ﬁndmg it almost
impossible to continue there.

In my opinion the best solution to this problem is fo
help the Mahars in the villages to be transferred fo urban
industrial centres where they can not only become absorb-
ed in the economic development, but where it is easier to
break down the segregation to which they are subjected
in villages. There is a possibility of at least the richer of
them living in localities where touchables live.

It may not be possible to absorb all such people in the
cities or towns. It would then be necessary to put them
on government dole on condition that they must accept
any job that becomes available. The Governments in all the
States are spending enormous amounts over many pro-
jects and it is possible to give jobs to such people there.

This is a.solution which seems to run:counter to that
offered by other agencies. Vinobaji Bhave for example
“has a programme of taking away land from bigger land- -
holders and distributing it to the landless. In this con-
text expressions like ‘the landless’ and ‘land-hunger’ are
often used. This programme not only envisages giving

land to the landless but also hopes to restore back to the -

villages their ancient vigour and self-sufficiency. The
~author has had the opportunity of seeing the working of this
programme on some occasions and ventures to say that it

has not only not achieved the solution of existing problems -

but added new complications. There is not enough land or
~ enough bigger landholders in Maharashtra to give suffi-
cient land to all the landless. Distributing about five acres

ing people. It gives a httle land to people who have abso-
_lutely no eapital to put 1n their holdings and who in most
- cases either have no experience in farming or have lost
~ ancestral lands through carelessness or extravagence. The

new‘ owners If a few Mdhars get land in this. way they
) ,_to \vhve m ‘the vﬂlage as the othel

‘of land to a family only adds te the number of semi-starv-
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The author has observed villages and made surveys ¢f
some for the last twenty-five years and finds two things—
(1) the village represents such a narrow circle of social
intercourse that life is vitiated by hereditary feuds and
rivalries and it represents a stagnant society in which new
ideas do not enter easily. It is the stronghold of supersti-
tion and witcheraft.  (2) Except for a few bigger villages

- the communities are too small to accommodate artisans or
people rendering necessary occasional servieces. Owing to
ingufficiently of clientele and unnecessary involvements in
the feuds of the majority community, minority groups are
happier living in market towns. Such market-towns serve
between twenty to thirty villages, have a goodly number of
carpenters, smiths, barbers, rope-makers, eating houses
and sometimes a cinema. Potters display their wares on
market days, and merchants have shops to sell cloth and

“other articles of consumption.

Such market-towns are so attractive to villagers that
almost every able-bodied villager goes to the market-town
- fifty-two weeks of the year. Even when he has nothing
to buy or to sell he makes it a point to-go walking anywhere
upto six miles and back to be at the market.’® He goes
'there to meet people, to exchange gossip, to get away from
the monotony of his village for at least one day in the week.

- The trend seems to be for many castes to leave the
villages and settle in the market town. It has been point-
-ed out that life in India was lived between two cells ——
ey the caste and (2) the village. ‘Every one feels it
necessary to. break one cell.  The author thinks that the
other cell needs to be brokep too — is in fact on the way
to a ‘break. It is futile to try to restore it. . It would be
'better to aecept and strengthen fne new modei of vxllagee ‘
. grouped round a proc:perous market—tow:n Wzth one or more:

ape of hospztal and a dlspensary, eéucatzon in the shape ‘

eun’camous ‘tracts like Mahableshwm: in the 'Satara’ distr m‘s nf ‘
ashtra, mﬂagers ‘climb over 2000 feet aﬂd walk ﬁve miles
3 ace ot the market dav.

; small industries to oﬁz‘er employment medlcal care in the -
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- af good schools and entertainment. Such towns need to
be connected to villages by good all-weather roads on which
buses can ply. The villages will be made up of agricul-
turists keeping cattle and poultry and the town will be
made up of many castes representing artisans, labourers
and professionals of all types. Roads would make inter-
course easy and continuous and life will be confined not just
to one village but to a neighbourhood made up of a fown
and several villages.

The social aim must not be isolation but building up of
larger communities where people can mingle in free wun-
compulsive intercourse.

Vinobaji BHAVE's way is the easier way. It does not
cost government either thought or money to take away
from some and give to others. The other way would
cost money and need a lot of organization and building up.
The former way also fits in with ideas of what is con-
sidered as social justice under the name of socialism. It
‘gives the satisfaction of doing something for the poor

without really doing anything at all. Landlessness is a

condition which is common to many people in a state and
need not be considered an evil.™? Land-hunger is another
expression which merely means unemployment. The land-
less masses never possessed land, there is not enough land
to go round. What is needed is employment for these
people away from the old stagnant villages. Instead of
acknowledging the problem in its entirety, dxstrlbutmn ‘of

- inadequate strips of land to families merely perpetuates»

the old sxtuatmn of utter poverty and g'eneraI backward~
- ness.

In the zeal tc; restore the old system and mtroduce o

people to democracy, comimittees of villagers are sought to
'be created on the basis of elections. These committees
" have. the old name of ‘Panchayat’ (the vﬂlage couneﬂ)

<. The e}ectmns have created neW mea.m of coercmn, brlbery‘

7 ’I‘he tmdxtmnal fGl af wh:ch is best ﬁescmhed‘ by Shr; ATRE in
s v the Gokha Institute of Polit

(in Marathx}
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The author has observed villages and made surveys of
some for the last twenty-five years and finds two things—
(1) the village represents such a narrow circle of social
intercourse that life is vitiated by hereditary feuds and
rivalries and it represents a stagnant somety in which new
ideas do not enter easily. It is the stronghold of supersti-
tion and witcheraft. (2) Except for a few bigger villages

' the communities are too small to accommodate artisans or
people rendering necessary occasional services. Owing to
insufficiently of clientele and unnecessary involvements in
the feuds of the majority community, minority groups are
happier living in market towns. Such market-towns serve

- between twenty to thirty villages, have a goodly number of
carpenters, smiths, barbers, rope-makers, eating houges
and sometimes a cinema. Potters display their wares on
market days, and merchants have shops to sell cloth and
other articles of consumption.

-~ Such market-towns are so attractive to vﬂlagerq that
almost every able-bodied villager goes to the market-town
fifty-two- weeks of the year. Even when he has nothing

" to buy or to sell he makes it a point to go walking anywhere
-upto six miles and back to be at the market.’s He goes
there to meet people, to exchange gossip, to get away from

the monotony of his village for at least one day in the week.

 The trend seems to be for many castes to leave the

villages and settle in the market town. It has been point-
~ed out that life in India was lived between two cells —

(1) the caste and (2) the village. Every one feels it

~ necessary to break one cell. The author thinks that the

- other cell needs to be brokep too — is in fact on the way

to a break. It is futile to try to restore it. It would be

- better to aecept and str engthen tne new model of villages

‘,grouped round a prosperous marketntown with one or more.. "

sha e of hospltai and a dwpensary, educa’cmn in the sha,pe; s

thé market day
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. 4f good schools and entertainment. Such towns need to
~ beconnected to villages by good all-weather roads on which
1 buses can ply. The villages will be made up of agricyl-
- turists keeping cattle and poultry and the town will be
{~  made up of many castes representing artisans, labourers
| and professionals of all types. Roads would make inter-
~ course easy and continuous and life will be confined not just
to one village but to a neighbourhood made up of a town
and several villages, .
; The social aim must not be izolation but building up of
larger communities where people can mingle in free un-
compulsive intercourse. '
: Vinobaji BHAVE’s way is the easier way. It does not
. cost government either thought or money to take away
© from some and give to others. The other way would
“cost money and need a lot of organization and building up.
 The former way also fits in with ideas of what is con.
- sidered as social justice under the name of socialism. It
gives the satisfaction of doing something for the poor
- without really doing anything at all. Landlessness is a
" condition which is common to many people in a state and
‘need not be considered an evil!? Land-hunger is another
expression which merely means unemployment. The land-
‘less masses never possessed land, there is not enotigh land
- to go round. What is needed is employment for ‘these
people away from the old stagnant villages. Instead of

“inadequate strips of land to families merely perpetuates
~ the ‘old situation of utter poverty and general ‘backward-
Tess. , i
 In the zeal to restore the old system and introduce

 have the old name of ‘Panchayat’ (the village council).
- The elections have created new means of coercion, bribery

7 Th_éj ti‘aﬁitiqnai form of Which i,ébééfidesézfibéd ,',byfs,hiii A?Rﬁrih :
his “Gaon-gada” reissued by the Gokhale Institute of Polities

and Economics, Poona (in Marathi). .

‘acknowledging the problem in its entirety, distribution of :

- people to democracy, contnittees of villagers are sought to
- be created on the basis of elections. These committees




Hindu Soeéiety—An Interpretation

and rivalry. The Panchayats which work well for the
good of the village are exceptions rather than the rule. In
this context the whole question of democracy and vote needs
a:short discussion.
The Indian Union is ca]led a democracy. Democracy
-assumes that a normal adult individual is capable of ex-
ercising choice as to who shall rule.. A further implica-
tion of thig belief is that every normal adult is capable of
holding certain positions of power and direction. If both
the propositions are worked together, then it should not
bring harm to society if the principle of choice is used
together with other principles like rotation by age or the
~ principle of chance. An example may be given to make
this clear. In the villages the government is now trying
out a new experiment of local rule through the local autho-
rity of the Panchayat. Elections often lead to bitter feel-
ings and factions which get perpetuated in the numerically
small and physically restricted environment of a village.
Minority communities are either drawn into such factions
or play a disproportionately important role as their few
votes .can tip the balance of power. Under such cir-
“cumstances would it not be better to reserve Panchayat
“membership to a certain age group of the whole population
- and by rotation?. Village affairs are something which
every adult can be supposed to understand and such a pro-
cedure may veduce (1) tfensions and (2) intrusion of
“Iarger political quarrels into the village. In its turn it
~might lead to the tacit understanding that certain issues
“can be left out of the sphere of power-politics. The head of
the Panchayat can be chosen by drawing lots.'®
Power and status are dn‘ferent bhut go handin hand on
: many occasions.. Actual power is enjoyed by a person but
~those who are relatives, or friends or party members get
~ a status and through it a certain amount of power. -If
power 1tself Were dlstmbuted W1dely and care were taken

Ma.harashtxa Stai;e) were made b &rawmg,~
h applxcant< o ; : ‘
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that it dia not remain in the same hands long, those not
in power can be agked to await their turn.

Transfer of power whether from one group to another
or from one individual to another and retirement from
‘active work pose very difficult organizational problems.
Succession to the Mughal throne was through blood, but' s
this need not necessarily be so.  Power structures of all : e
types are found dependent on sex and age. Among Hindus ;
almost every man marries and finds himself in the power
position of a husband and father. A woman becomes a
mother or mother-in-law. There are rules for succession
so as to avoid domestic crises. There are rules of retire-
ment for all types of specialized services like doctors,
teachers, drivers of public vehicles ete. - What is lacking is
a rule for retirement from non-gpecialized services like the
Sarpanch (foreman of village council) or the ministers
who can be “eclected” again and again. Vote and election
cannot be termed devices which reflect popular will or
enable the poor or weak to fight on terms of equality with
either the rich or the powerful. If human justice is the
aim, and equality the credo, then the machine of political
power must be worked in such a way that we use all devices
krown to us for distribution of power.

Democracy is after all a means to secure soclal Justme
and freedom. Election is one of the means of gecuring
"democracy. But the vote becomes a saleable commodity
‘and the election a device to retain power by buying votes.
"Social justice and human freedom are such comphcated

““adequate to secure them. - We.must not forget the goals in

or the means. Ig the goals are thought over deeply

some of the democratic and reformistic zeal-will wane.

“Each man serves his own God who is shaped by his heart’s’

desire” is one of our ancient tenets. - 'We shall allow people

© this ultimate freedom as long as the freedom of one does
"not become the bondage of another. This though :

~ hold our hands from makmg‘ laws telling people.

- eat or drink and
detail,
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In India from the north to the south are nomadic”
castes which wander most of the year. The author has
seen them on the frozen banks of the upper reaches of the
Himalayan rivérs, on the plains of northern Gujarat, in
the deep south and lastly in Maharashtra. Some of them
herd cattle (buffaloes), some are sheep and camel herders,
some tend flocks of geese, some herd pigs, some are hun-
ters. They beg a little, steal a little and work a little.
They are on the move most of the time with the whole
family and all belongings and sleep under the stars. The
whole world is theirs. The foolish agriculturist with back-
breaking work creates wealth which lies unfenced and un-
protected for them to steal from. They have resisted all
attempts to settle them. The new government with its re-
formistic zeal is after them and these last free people of
. the world may succumb. May an anthropologist plead that
as worshippers of many gods we try to find ways for these
nomads to live as they choose, not to build houses or settle
down? Let us not tie down life to one model leading into -
one inevitable blind alley of drab comfortable domesticity.

- Poor people seem to have played a peculiar role in
society at all times. They have provided the means for
others for displaying piety and bounty. They have pro-
- vided the means to exercise power by being made slaves
" and in recent years have become a pawn in the game of
power where they are used as a pretence to seize power.
The poor people themselves have rarely the opportumtv to
plan their own lives to their liking. -

Tha varlety of behavioural patterns repreqents a multl-n
gphuty of groups and their ways of life.
aspects of this life. (a) the groups, though belongmg to

- one society; have become in certain respects mutually ex-

clusive and antagomstm (b) the hfe of all groups, viewed
: 'together, offers an immense: ra,ng‘e of alternatives, making
each aware that ethical values can be realised in different
ways and that a 1arge numbex' of thmgs are mere matters L

There are some
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i

- sal, used for worship or propltlatlon of deities have been
given up. Lo

In the attempt to build a new sense of unity, group- :

life is viewed with suspicion, but smaller groups are neces-
sary for people for the immediate warmth of fellowship.
Large groups on the national level tend to demand that in- S
dividuals are linked t0 mno other groups. In such cases S
even primary companionships become impossible through :
mutual suspicion or tend to lose their support from society
and the individual is doomed to a loneliness in which the
only means of recognition and self-fulfilment become either
power or wealth. Neither must the new attempt at unity
suppress all patterns but one. Would it not be better to
ask ourselves the difficult question of how to foster a feel-
ing of unity without unnecessarily suppressing. the multi-
plicity? The task is difficult as it involves a conscious
appreciation by all political leaders and social reformers

- that the new principles that they may want to introduce
are not absolute unshakeable tenets of a monotheistic creed,
but variable means of brmgmg ‘about greater justice and
efﬁmency 1nto a social order.

o]




APPENDIX TO CHAPTER V

Folk-tales and songs have described the relations bet-

ween co-wives, as also those between step-mothers and
step-children. The literature on the subject dates back to
the Atharva Veda, which records certain magic formulee
for making a rival barren?  The advice given by a father
to his daughter in a famous verse by Kalidas* was to be-
have in a friendly fashion towards co-wives. 'The Indian
literature, because of the prevalence of polygyny shows a
treatment of the eternal triangle, two women and a man,
entirely different from that found in Western litera-
ture.®* A Marathi saint-poet?® has vividly described the
sorry plight of 2 man who was foolish enough to have two
wives. Since ancient times rulers and men of powerful
families have been known to contract polygynous marriages
for the sake of political alliances. Polygyny was a method
of displaying wealth, There were, however, more personal
factors involved in such marriages. The following cases,
known personally to the author are described in detail as
they illustrate some of those personal factors which Jed
people to practise polygyny.

 Barrenness or the absence of a male chﬂd Iecl oftenest -
~to the man marrying a second wife. In many instances
the first wife herself took the mltzatzve in arranging the
; ,second, marriage of her husband. This type of marriage
~ was not confined to any particular economic class,
A, The wife of a man in the author’s kinship group .

. gave blrth to a daughter and had to have an operation per-

b ‘farmed whmh made it 1mpossxble for her to have any mote

Athm va Veda, 7, 35(36)

pathi), Bombay, Govt Centml Press, 1950
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children. She then took the lead in finding a new bride
for her husband and lovingly brought up the children of
her co-wife. This incident took place 70 years ago. :
B. This is a more recent example, about 25 years
back. The wife of a rich business man, who also had con-
siderable landed property, did not get a child for several -
vears after their marriage. The husband took his wife -

_to many famous gynaecologists in different parts of the

) brought up their children in a joint household If the

world and they all declared that she was incapable of hav-
ing children. . She then persuaded her husband to marry -
a second wife, herself chose a suitable bride and had the
good fortune of seeing the co-wife give birth to an heir to
the property. She always used to say, “An adopted son is
a complete stranger and has no connection with me.” The
son of a co-wife is the son of my husband and is thuq closer
to me.”

C. Both parents of a woman, who had been mar rled
for some years, died one after the other and she took over -
the guardianship of her younger sister. This young girl
was attending a college and came to live with her married
sister and her husband during the vacations. The elder
sister was bugy with her household duties and the care of
her young children and the younger sister found herself
very often in the company of her brother-in-law. Some
time later, the elder sister discovered to her dlsmay that
her vounger sister was pregnant by her husband After
giving the matter her serious consideration, she thought it
best to get her husband to marry her younger sister. As
iuck would have it, the man died some years later and the
younger sister took service in a school and the two sisters

elder sister had drwen away her younger smter in a fit of

o rage, the life of the latter Would have been utterly rumed, fo
~and probably her own domestac life mlght algo not have o
-~ been any. better than it was. after her smter became er

0~W1fe.
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family. It so happened that the woman had some phys?-'m
cal handicap which made it impossible for the couple to
lead a normal married life. Under the circumstances the
~man married a second wife. Although he could have got
his first marriage declared null and void and perhaps sent
away his first wife to her parental home, he did nothing
of the kind. - On the contrary, the first wife remained in
his house, retained her place of honour as the senior lady
of the house and even exercised some authority on the co-
wife in the matter of her accompanying the husband on
social occasions.  The second wife died after a few years
and the man, who had now become fairly senior in his
profession, married a highly educated lady who took part
in various social movements in her town. Both of them
were well thought of in their region and earned the respect
and goodwill of their fellow-citizens. In fact the way the
man had treated the first wife was always considered ag an
“honourable and congiderate way. The ﬁrczt marriage took
place about 50 years ago. -

‘K. A few years ago, before the law against bigamy
was passed.the author met a young girl’ ‘who boarded the
train at the railway statiom of Ahmednag,ar. _An elderly
couple had” come to see her off. Usual“inquiries elicited
the fact that the couple were the yeuné girl’s parents-in-
law. The girl had -come from Kalyan, near Bombay, where
~ her husband was Workzng, to help nurse the father—m-law
~who had been very ill. After about a month’s stay she was
" going back to her husband. The author asked the obvious

‘ - question about who cooked for the husband during her

absence and the young girl answered, that this was taken

i ~eare of by her coku‘fe who also happened to-be her elder

- sister. Theyoung glrl further informed the author during
' the conversation that the elder sister and she were deeply
“attached to each other. The elder sister after her marriage
_ found ‘out that her husband and the parents- in-law were
ery good and kind people and at the same time quite well
. ‘oﬂf She had therefore pzevmled upon her parents to give
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'g3r1 told me that the sisters were very happy together,
staying by turns or together with the hushand and vigiting

the parents-in-law’s house either in turns or all three
together.



